
,ej ,tz vnjknk ohtcv tcmv habt kt ivfv rzgkt rnthu
 /// van ,t wv vum rat vru,v(tf-tk)xgfv ,rnuj - 

   thkughd ,ufkv ubnn unkg,ba ',ugy kkfk tc xgf kkfk van tca hpk :h"ar
kgu rzgkt kg ;umehu (zy 'h trehu) rntba 'ohtuknk hbhnac tmun v,t ifu /ohrfb
lhu ohrunv tb ugnac (th - h 'f rcsnc) ifu ',ugy kkfk tc 'xgf kkfk tc 'rn,ht
'd ekj) ausev rvuzv hrcs ,t ,ucr ohngp ubrfzv rcf /vgy xgfv h"g 'gkxv ,t
ruphx oak ot hf uc,fb tka ohruphx vru,c aha rnutv ,rnujc rcsnv (/cbe
'vru,c hpus i,ub tuv vzc hf 'uz vbcv omg kg k"r okken ausev rvuzv 'tnkgc
ihcaf ohgre ohgre vnmg ,t v,agu 'v,hkf,c v#k$g#n vru,va rnut ukhtfu
ihcvk ubhkg tkt 'if rnukn u"ju 'ohruphx ubk rpxk hsf juur vaug thv ,utruvv

/ovc ecs,vk hktrahv ahtv kga ,ufkvu ,ufhkv ubk ,uruvk ohtc ruphx kfa
kafb ovca ohren vauka vthcn vru,v 'h"ar hrcsc itf ohtur ubt rcsv vz    
rcf wohthcbv iustw ka uh,ukafn ,t ubk vkdn vru,va rcsv omgu 'xgfc van
runtv ,t ubk thcnu ubhbhg ,t h"ar rhtnu 'tuv lfc vn ka rcs tka ubk vkdn
'wxgfwv iuug ka vh,utmu, ,t ubhsnkk ohtc vaukav kfa (zbe rcsnc) whrpxwc
,jfa hshk tc vrucdv hpn vru,v kcek vfza 'ubhcr vanf cdab ehsm ukhpta
uk vnrda thvu 'vagnc od ogp vda v,chxcu 'xgfv in vtmu,f ,ugy hshku vru,v
vanc otu /ohna oak er uxgfc ihuuf,va epx ihta ;t kg '.rtk xbfhvk tka
rhvz ,uhvk ktrahn ost kf kg kyuna vnfu vnf ,jt kg 'lf grht tbnhvn thgr
ukhd ohausev k"zja hpfu 'vru,v ,jfa hshk u"j tuch lf lu,n hf 'xgfv in sutn

   

 yken hrg aa ub,, rat ohrgvu
 /// ofk vbhhv,(dh-vk)"vue, ah" ihbgc - 

     cuhv tk 'ktrah .rtca aka urjcb tka sg" :(:y ,ufn) vz tren k"zj uar
i,aa uhvha sg '"vbhhv, yken hrg aa" :rntba ',uykue isrhv rcgca aka

 c,fu /f"g '",jtf ,uykuevvvvnnnnffffjjjj    llllaaaannnnvvvvjmurs" :k"zu 'vzc tkpb ruthc (jf 'vk) 
,"hav rnt tkv kct /u,,hnc tmhu jhanv ivfv ,unh tna shn, vuen vkuda
hfc ifk /.rtv kjb,v sg ruzjk atuhn jmurvs tmnbu '.rtv ,eukjc vhvh rzgkta
ohrcs /k"fg '",ukdk vru, vrnt tk ';fh, cuak vue, uk vhvh tka tbuud htv
ukt uhva osue ,uykue isrhk rcgna ukt uhv tka ogyv hrv !sutn ohvsn !ohtkpb
uk ihta cmnc ost oua jhbn ubht ,"hava ouan ubhhv ',uykue ktrah .rtca

vue,cuaha jmurk vue, oua iht .rtv ,eukj osue ,uykue k"ujca ukt uhv ukhtu '
nh tka jycun f"tu '.rtv ,eukjc vhvh ivfv rzgkta ,"hav jhycv hrva 'oan,u

vue, ihta tmnb 'ykenv hrgn ohjmurv ,t vrhzjn kusdv ivfv ,,hns iuhfu 'ivfv
!vue, ah okugk hrvu !vue, uk ihta cmnc hsuvh jhbn ,"hav ihtu cuak jmurk

sjtu ohsdcc vcurnv sjtu vjanv inac juan sjt" :(/th ,ufn) whb,nc ib,    

ofj ot 'xgufa ost kf rnt ahek ahrw :(:ux ohjxp) rjt ouenc ,uarupn ubk
hutrv inu /wufu wubnn ,ek,xn u,tucb tuv thcb ot 'ubnn ,ek,xn u,nfj tuv
abugv hf 'xgf kkfk tcaf van ka u,ke, ubk vnrd vgr vnf ck ohaba od
e"vpxc rtucn ifa ',urusk ghpav wohrunv tb ugnaw rntaf kchea rnv
.rtk xbfhvk van vfuz vhv ukhta (zk 't ohrcs `j 'f rcsnc wev j"vut)
ubhkg jua,u rufzb rufz if kg 'ohkud ubhhv tku 'crj asenv ,hc vhv tk ktrah
,uaev ,urmv kf ,t ubhkg thcvu 'trubv icrujv ord xgfva lfn 'ubapb
ohna oak ukuf vhva vz ehsm ka uxgf otu /rnv ubh,ukdc ub,ut ohccuxv
ohyuap ost hbc ka oxgfa f"uf ,jt kg 'ukt unf ,uae ,ubuxt ubhkg thcv

 /k"r ,uae ,urhzd thcvk ohkufh sckc oadu rnuj hbhbg kg cur hp kg ova
ihexup ukhpt 'xgufa kf ahyp rc hbn r"tw :(:ux ohjxp) trndc t,ht iftu    
t,hts tvk ruenf vz rntn anan hkutu /wu,ut ihshrun ohnav in vkusd uhkg
'vxbrpv ,t keken xgfva (yb 'tne trusvn) wi"rvun hyuehkw ausev rpxc
,tzca g$s)h 'xugfha ostk ,hxn rmhvafu /,urhagk ehzn xgfvw :ubuak lk tvu

 /wvgpavv ,tz kekek vmur rmhvu 'iunn lx vzht vkgnkn uk ughpah vgav
,rnujc 'wasuev jur rgawc yrpcu ',unuen vcrvc wev h"rtv irn vkhd rcfu  
kf vdav ukhpt dhavkn ostvn gbun iuugv vza 'thcn ohrcsv ihcu 'xgfv iuug
'sutn sg tuv kusd tuv iuugv vz odpa 'uhc,fc wev h"rtv thcn sug /thva
ohfhrm gushv tyjv kg hf 'gushv tyjv iueh,n ohba hp ygnf vae ubueh,u
vban iuugv vz hf ',uhbg, t"be oukm ohfhrm xgfv iuug kgu ',uhbg, s"p oumk
t"ryxn vnabc u,nab ,t ;hkjn tuv v,chxc hf 'sutnk ostv ka u,uvn ,t
/okugca ohtyjv kfn r,uh iuugv vz kg shpev wev h"rtva tuv gush iftu /k"r

rhzjn vnjkn juan ;t 'rnut vsuvh hcr /jmurv ,t ihrhzjn 'u,ujhann rcga
tka hsf ',uxfu vhjn ivk ,uepxn ohbvf ka ivh,unht lfhpk /jmurv ,t
'h,hhn ukmn tv 'ukmn tks tngy" :wndv wevu /k"fg '"u,unha ovhbc kg ukkp,h
tuvv rnt" :wndv wh,u ?"tc, tk obj ,kke if ;ugk rursf subk rupmf :ch,fvu
/"uaec tku irus kg ohnjr aeck ivk vhva :hk ghna tcrs vherhpn 'tcx
uzu - u,khp, hsh kg kusdv ivfv ,t ,hnvk jmurv shc jf aha 'wndc rtucn
k"zj hrcsc ohngp vnf ubhmna] /vue, thv vkhp, ka v,uvns 'jmurv ,ue,
- "wv kt vue" :p"vg vrnt (c 'ck ,ufrc) wndv 'vkhp, kg hte "vue" ka iuaks

/[iujyc ka ,ubuakv in sjt tuv [vue,] vue iuaku /vkhp, kg htea
vtrb ot ukhptu 'vue, ah okugk 'thva cmn kfca 'hsuvh kfk sunhk uvzu    
kf" tuv ,"hava 'vnhka vbuntc ohbhntn ubt n"n 'vue, oua iht gcyv lrsca
kg ,jbun vsj crj ukhpta 'k"zjanfu /ubrzgk cmn kfc ,kufhv uk ahu '"kufh
vrm u,tn lkmha ,"havc jych otu 'ohnjrv in unmg gbnh kt ost ka urtum
rnt 'wv h,hue l,guahk" :(j"m wp r"c) :k"zjanfu /wv ,guahk vfzha vchxv uvz
h"ga '"huuec kfv" itf vbuufva 'oharpnv ruthcu /f"g '"huuec kfv ejmh hcr
u,kufhn gbnba rcs oua ihta !kfvk ,ufzk kufh ',"havk vuen ostva 'huuev

!vnhka vbuntc vz ,t ihntvk ihfhrm ubtu '"kufh kf" w,h tuv !,"hav ka

"iuatr true ivf - o,aseu" - The Mishnah says that because of ouka hfrs the ibcr were ie,n that the order of vru,k vhkg is ktrah 'huk 'ivf. The
Gemara brings that we learn that a ivf gets vnhse from the posuk of "u,aseu". This teaches us that regarding any vauseca rcs a ivf is
accorded the honors first. The Gemara asks, if this is learned from a posuk in the Torah, what is meant that it was a ohnfj ,be, because of
ouka? hhct answers that t,hhrutsn a ivf could be kjun his priority, but the ibcr were ie,n that by ,"vhre we must stick to this order because
otherwise, if the kohen gave it away, there might be arguments who should get it. The  [wc't"r wx j"ut]g"ua  regarding iuznv ,frc says a j", who
is a ktrah may not give vnhse to a .rtv og ivf. The c"ban explains that by giving the v"g precedence, the j", is belittling the Torah in the eyes
of people. Because although the .rtv og is a ivf, vru,v ,kgn is greater than even vbuvf. The c"ban quotes the Gemara that this is kkfb in the
posuk ",un ucvt hthban". He is alluding to the Gemara [/jf vkhdn] that brings this posuk in hkan as meaning: Hashem says, “All those that hate
me i.e.; the Torah, love death.” The Gemara’s vars is, not those that hate me, but those that cause “others” to hate me, love death. This refers to
a j", that allows vru,v sucf to be passed over even for a ivf, this belittles the Torah in other peoples’ eyes and causes them to hate it. The j"j
brings In [wvx iuhmv rga e"x 'zxe wx] that if the j", is leading, he need not say "ohbvf ,uarc", since vru,v ,kgn is greater than vbuvfv ,kgn.
The g"ua also says if the j", gives permission to the unlearned ivf to lead the z"nvrc then that is ok. The c"ban explains that since all see that
the j", is giving permission, this is not a iuhzc of vru,v sucf. Furthermore, a j", may always give permission to even a non kohain to lead.
    hhct says if there are no ohbvf in the minyan, then "vkhcjv vsrp,b". This means that once there is no ivf available to take the first Aliya, the
above order is cancelled and we don’t even call up a huk at all   [wu 'v"ke wx j"ut]. Also, says hhct, if there is a kohen but no huk, then we don’t call up
a second kohen, but rather we call up the same kohen, again. Because if we were to call up a second kohen, people might think there is
something wrong with the first one (odp). Also, we can’t call up a ktrah after the kohen, because then people might think that the first vkug wasn’t
a kohen, or they could think this ktrah is a huk since he is going after a kohen. So to avoid any confusion, we call up the same kohen twice. 
    van wr [wyh wx 'd"j j"ut n"dt] brings the t"nr that says if there is no ivf present, while there is no cuhj to do so, one may call up a huk first. If,
however a ktrah was called up first, then we don’t call up a huk at all. van wr says, maybe the reason why if there is no kohen present, we don’t
call up the most cuaj person there, but we choose anyone from the minyan, is to avoid ,eukjn. The c"ban [wjh e"x 'v"ke] says that if there is a
long standing dvbn in a shul to sell the first vhkg of ,hatrc ,ca to the highest bidder (even if he’s not a kohen), this is r,un and the ohbvf may not
be shpen, since this is done for vru,v sucf. The j"j [wy ihag 'vjh,p 'ohhj .pj] says that if one speaks r"vak about a ofj shnk, and he is
vzcn him, then one is rcug the vag of "u,aseu", because instead of honoring him, by saying grv iuak about him he is actually being vzcn him.     

                                                                                                                                                                                                              

 

R’ Yosef Shalom Elyashiv zt”l would say: 
    “wvh,kcdk igbf .rt vkjbc ofk kp, rat .rtv ,tzw - The borders of Eretz Yisroel are not only geographically significant for
these borders can expand. Rather, these borders highlight the land promised to Avraham, Yitzchok and Yaakov. The closer one
gets to these areas, the more they teach us about its holiness and this is clearly the case in regard to proximity to Jerusalem.”

A Wise Man would say: “One thorn of experience is worth a whole wilderness of warning.”           
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Minhagim and Customs During the Three Weeks
During these three weeks of mourning the destruction of the
Bais HaMikdash, it is important to impress upon ourselves (for
year-round awareness) the statement of the Gemara (/zf vdhdj)
regarding our “eating tables.” Rav Yochonon and Resh Lakish
say: “When the Bais HaMikdash was standing the alter atoned
for each man, and now that there is no Bais HaMikdash each
person’s table atones for his sins.” Rashi explains that the
atonement is accomplished by inviting needy guests to one’s
table. The Shelah Hakadosh (1) writes: Whoever feeds a Talmid
Chacham at his table in the morning and afternoon is considered
to have brought the daily Korbon HaTamid in the morning and
afternoon. Some who don’t have this opportunity to feed the
needy at their table give a donation to tzedakah or a  pushka that
goes to institutions that feed the needy (2). Other seforim stress
that saying words of Torah and keeping the relevant halachos
adds to making the table like a mizbeach. 

      

  Additionally, one should remember the bitter exile by saying
“Al Naharos Bavel” at weekday meals and “Shir Hama’alos” at
Shabbos/Yom Tov meals (3). The third beracha of bentching is
about rebuilding Yerushalayim and the Bais HaMikdash. The
washing before a meal is likened to the Kohanim washing in the
Bais HaMikdash before they worked on the Korbonos (4).
Salt. The poskim stress that there are two independent halachos
regarding placing salt on one’s table at a meal. 1) We should dip
our bread into salt to make the first piece eaten especially tasty
which adds honor to the beracha of Hamotze. 2) We should have
salt on the table till the meal and bentching are over. Both of these
halachos are connected to the concept that our “eating” table is
likened to the mizbeach on which salted korbonos were brought (5). 
Salt on Table. Since the poskim (6) say there is an independent
idea of having salt on the table apart from the dipping, it would
seem to this writer that if one has a proper meal without bread,
which is very common now, one should have salt on the table.



      As Sefer Bamidbar draws to a close, the Torah lists the forty-two encampments where the Jewish people rested on
their ultimate journey into the Holy Land. In fact, writes the Ohr Hachayim Hakadosh zt”l, not only was it listed in the
Torah, even Moshe Rabbeinu kept a personal list of their travels in his own "xebhp" - his own private diary of sorts. Thus, the
posuk states: “Moshe wrote their goings forth (ovhtmun) of their travels (ovhgxnk).” He wrote it down in his own diary. 
     What is unusual, though, is that the very same posuk concludes with different words: “And these are the travels of their
goings forth.” At the end of the posuk, the word "ovhgxn" comes before the word "ovhtmun". Why are these words switched
around and what are we to learn from this?
     R’ Pinchos Hoffman shlita, gives a wonderful analysis based on the words of the Chid’a (Chomas Enoch), who
quotes in the name of Chacham Vidal Tzorfati zt”l that the word "vktu" (42) is a reference to the forty-two encampments
in the desert. However, as we know, when Aharon Hakohen passed away and the Clouds of Glory protecting Bnei Yisroel
were withdrawn, the Jews panicked and ran backwards, tracing their steps a full eight encampments back. They finally
halted at a place called "vrxun" and from there, they proceeded forward again (jh-uf h"ar). As a result, there were not just
forty-two stops along the way; there were actually fifty stops in total. The word "vktu" teaches us that only the forty-two
“goings forth” - "ovhtmun" - were deemed worthy of being considered “travels”  - "ovhgxn".
     When Moshe Rabbeinu transcribed the travels in his own diary, he listed the total amount of times the people traveled - fifty
in all. He wrote down all their "ovhtmun"ovhgxnk . However, Hashem insisted " ovhgxn vktu"ovhtmunk  - only those 42
encampments in which the people went forward, not backwards, are worthy of being mentioned in the Torah.

    Last week in Parshas Pinchas, the Torah listed Bnos Tzlafchad, the daughters of Tzelafchad, who came to Moshe and
asked for their inheritance, albeit in a different order than it does in this parsha. Rashi notes this change, and explains the
difference as follows: "uzc uz ,ukueaa shdnu /i,nfj hpk itbn trenv kfcu i,kusd rsxf utabu ohbac///i,kusd hpk itbn itf".
    This Rashi brings to mind another famous Rashi in Parshas Vaeira on the two phrases "vanu irvt tuv" and van tuv"
"irvtu. There too, the Torah purposely reversed the order to teach us that Moshe and Aharon were equal. 
    R’ Yaakov Kamenetzky zt”l (I believe) explained that although we know "sug vanf oe tk", however, if a person rises
to his full potential as Moshe did, in that regard they are considered equal. Here though, that trcx doesn’t apply because in
Vaeira the Torah reversed the names for no apparent reason. Here, though, Rashi himself says that some possessed greater
wisdom and in regard to marriage they followed their respective chronological order. So how can we prove that they were
equal? In fact, the source for Rashi is the Gemara in Bava Basra (120a) and the Rashbam there says that these two
explanations do not agree. Some say that we must insert in Rashi here, ,ukueaa snkn rjt rcs - meaning a secondary pshat.
    Perhaps we can say the following machshava. vnfj is an attribute that doesn’t necessarily raise one’s qualitative stature.
Old age too is an attribute. Life experience leaves a mark and is the greatest teacher in this regard. Maybe that’s what Rashi
meant. It’s one pshat. vnfj on the one hand, vbez on the other. When well-balanced, it made the Bnos Tzlafchad equal. 
    It’s comforting to realize that while we are lsdhu lhct kta, we can also be lk urnthu lhbhez. 
     We daven ohcuy ohbau ohnh ,fhrtk "/// ,hrta hbez kgu /// ohehsmv kg". May we be zoche to keep a kesher with both.                     

                                                                                                                                                                                                              

 lk hcr,u r,bc hxcf, ot hf
hbpk lbug o,fb ,hrc(cf-c whnrh) /// 

 ovhgxnk ovhtmun ,t van c,fhu
 /// ovhtmunk ovhgxn vktu wv hp kg(c-dk)

 vgbu vfknu vkdju vmr, vkjn vbhhv,u
 /// ohabk ivhss hbck sjpkm ,ubc(th-uk)

 /// .rtv hcah hbpn rmcnv hrgc ubpy cahu wufu ktrah hbc hbpk ohaj .kjb ubjbtu(zh-ck)
     The history of the “Jewish Guard” began almost immediately with the arrival of the disciples of the Vilna Gaon zt”l

and the Baal Shem Tov zt”l to Eretz Yisroel, more than two hundred years ago. When it became apparent that the Turkish
authorities were either unable or unwilling to deal with Arab marauders, these early settlers realized that an armed Jewish
defense force was needed to prevent the fledgling Jewish settlement from becoming fair game to the roving bands of Arab
Bedouins who plagued the region. The headquarters was located in the Old City and it was commanded by some of the
most outstanding disciples of the Gaon. On one of the Guard’s missions, R’ Yosef Shick of Ladi was killed. On another
occasion, R’ Nosson Nota, the son of R’ Menachem Mendel of Shklov, a disciple of the Gaon, was seriously wounded
and blinded in one eye. Rabbinic leaders of the yishuv such as R’ Yeshayah Bardaky, R’ Eliyahu Yehoshua Magid, R’
Zev Babis, and R’ Hillel Sherlin, were all leaders of the Jewish Guard and risked their lives on many dangerous missions
to protect the yishuv. Many members of the Sephardic community also joined the ranks of these valiant defenders and due
to them, much death and destruction was withheld from those early Jewish communities. 
     One morning in 1820, R’ Hillel Rivlin zt”l (1758–1838), one of the prominent leaders of Jerusalem’s Ashkenazic
community and the head of its first beis din was about to leave his home to daven shacharis in the morning, when he was
approached by a solitary, letter-bearing Bedouin. The letter revealed that a party of Jewish immigrants had been captured
by an Arab gang and they were demanding ransom. R’ Hillel convened an urgent meeting of the community leaders and
the Guard. It was decided that two men, seemingly bearing the ransom money, would accompany the Arab emissary,
while all the members of the Guard would secretly follow them to the bandits’ camp. 
     They arrived at the camp which is near what today is the city of Bnei Brak. In a surprise assault, the Guard members
destroyed the camp and freed the prisoners. The bandit chief as well as many of his band were killed and the remaining
members barely escaped with their lives. When the victorious Guard returned to Jerusalem together with their rescued
captives, they found the community still steeped in fasting and prayer for the success of the mission. 
    One way or another, the Guard managed to arm itself not only with clubs and knives but also with pistols and rifles.
Two Guard leaders, R’ Shmaryahu “Shmerel” Luria and his brother-in-law, R’ Shmerel Zuckerman, devoted themselves
to arming Guard members with pistols. For quite some time afterward, pistols in Jerusalem were known as “shmerelech.”    
   When the neighborhoods of Nachalat Shiva and Meah Shearim were founded outside the city walls, the Guard assumed
new and more dangerous duties. These new settlements were open to attack, especially at night when the Old City’s gates
were locked. Guard members stood watch over these neighborhoods day and night, alternating their shifts between guard
duty and Torah study. These new duties were in addition to their normal responsibilities of escorting groups of travelers to
Jerusalem and guarding the storehouses of food and building materials in the exposed neighbourhoods.
     In the summer of 1873, the Old City of Jerusalem was terrorized by a powerful gang of Arab Bedouin bandits named
Jehart-Al-Harabiah. Attacking Jewish homes became an almost nightly occurrence. People were terrified and in many
instances, Jews were killed and tortured mercilessly. At an urgent meeting that was hurriedly convened at the home of
Jerusalem’s chief rabbi, R’ Meir Auerbach zt”l, it was decided to attack the gang at its hide-out. The night before the
planned attack was declared “watch night” and Jerusalem’s citizens gathered in the shuls to recite Tehillim and daven for
the success of the mission. On the night of the 18th of Sivan, groups gathered into shul to spend the entire night in tefillah. 
     At midnight members of the Guard launched a three-pronged attack on Jehart-Al-Harabiah stronghold, north of the
city, and inflicted heavy casualties. Within a half-hour, the enemy camp was decimated with nearly 150 of them dead. For
many years, “salvation night” was celebrated in Jerusalem on the 18th of Sivan. (From Sefer HaIsh Al HaChoma)               
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 rntk ktrah hbck ,uynv hatr kt van rcshu ///(c-k)
llllyyyynnnn: A grandson of R’ Chaim Kanievsky zt”l related the
following incident. One day while tending to the needs of his
illustrious grandfather, R’ Chaim mentioned to him that
when he was younger, he tried to memorize the entire
Mesaches Kedushin. This way, if he ever found himself in a
position where he didn’t have a Gemara, he could still
continue learning by heart. About half way through the
masechta though, he realized it was taking too much time
away from other things he was learning, so he stopped.
     “Zaidy,” the grandson asked, “doesn't it say in halacha
that starting something constitutes a neder, a promise,
thereby obligating you to finish?”
    R’ Chaim looked at his grandson with a warm smile.
“Correct,” he said, “but this story happened before the age I
was obligated to keep a promise.”

     The grandson looked at R’ Chaim and was dumbfounded,
“Does that mean Zaidy did this before he was 12 years old?”
he exclaimed. R’ Chaim nodded with a wink. 
     His grandson got the point!
llllyyyynnnnpppp: The virtues of honesty and integrity are not just
descriptors of individual persons’ characters. Rather, they are
social values, which ideally should define the essence of
human communities and entire societies. From a Jewish
perspective, “honesty” and “integrity” cannot be restricted to
individual paragons of virtue, saints and holy men, but must
become universal cultural norms.
     This is why the laws of vows, unlike all the other laws of
the Torah, are explicitly given to “Roshei HaMatos” the
chieftains of the tribes. It is to emphasize that the sanctity of
speech is not just a goal for a few spiritually gifted
individuals. It must be enunciated as one of the essential
mores of the entire tribe.

    This week’s Haftorah is the second in the “Three
Haftoros of Punishment” series. Yirmiyahu HaNavi
rebukes the Jewish people for their devotion to the vanities
of idolatry which surpassed even the standards of the pagan
nations around them. Yirmiyahu declares: “Even if you
(Yisroel) wash with lye and apply an abundance of soap,
your iniquity is marked as a stain before Me” 
    How could Yirmiyahu, who repeatedly encouraged the
Nation to mend their ways in order to evade a calamity, say
something like this? Besides, doesn’t a person always have
the ability to repent for his sins and do Teshuvah?
     The Zohar explains: If a person sins once, his sin makes
an impression which may be eradicated, similar to a stain in

garment that can be rubbed out. If he repeats his sin, the
impression is strengthened, but it can still be removed.
When a sin is repeated a third time, it becomes embedded so
deeply into a person’s soul, it becomes like a stain that has
penetrated to the reverse side of the material and no amount
of scrubbing would be able to remove it. 
     Similarly, Bnei Yisroel’s idolatry had become so deeply
embedded in their souls that Hashem’s heavy decree of
punishment was inevitable. Yirmiyahu was saying that of
course, they must do teshuva, but at this point that alone
will not suffice, since their very souls had become stained.
Thus, in order to be purified, they must also bear a measure
of suffering, either in this world or in the next.
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