
ojkhu ohr,tv lrs ktrah tc hf cdbv cah srg lkn hbgbfv gnahu
 /// hca ubnn cahu ktrahc(t-tf)!chutv ,t gs - 

   tubuak ,t vbau /cdbv .rtc cauh ekng rntba 'ekng vz - cdbv cauh :h"ar
obht ovu oshc ohbgbf ,,k v"cevk ohkkp,n ktrah uhvha hsf 'igbf iuakc rcsk
'o,x kkp,b urnt 'igbf iuak obuaku ohekng hauckf ovhauck ktrah utr 'ohbgbf
thrynhdc tuv wekngwa e"vpxc t,ht vbv /hshc vzv ogv ,t i,, iu,b ot rntba
vfkvn ,t iftu /ostvc ,uehpx khyna lfc tuv ostv kg ghpavk ujuf hf wepxw
ktrah kg utca ukt ov uhv zt 'ohrmnn o,tmc shn sug ktrah urhfv uz vnut ka
wjkacw ,arp hvkac h"ar ka ubuakfu 'wv ,buntc ,uehpx ovc rrugk vryn lu,n
ljre ratw :(jh 'vf ohrcs) urntc u,uvn kg shgv unmgc cu,fvu /(j 'zh ,una)
iuakw urntc u,buufu /k"fg wvtnuyu hre iuak t"s /vren iuakw :h"arc oau wlrsc
rcs kf kg o,peav v,hvu ',uehpx ovc rhsjva h"g o,buntn orhcgva wvren
'o,uut, ,t tknk oapbk rurs ub,b 'okug truc aha ubhntv tka rjtnu 'wvrenwf

/hbav uaurhpc h"ar thcna hpf othyjvk wekngw jhkmv lfu
,uepx rhsjvk uz vgarv vnut ,ryn v,hv ,gf oda rnuk ah runtv p"g   
irvt ,na gnaw :k"zu whbgbfv gnahuw kg h"ar ohseva hpfu 'ktrah ka ,uckc
ktrahk ,usg ihgf uhv wsucfv hbbgwa rjtn rnukf /f"g wsucfv hbbg uek,xbu
ouen ah vr,xv ahafu 'vr,xv rsdc oeukhx v,hv 'ofu,c vhura vbhfava
ktrah kg utuch ota ukt ohgar ugsh vbvu /utuc ,ryn ,tz v,hvu ',uepx rhsjvk
o,uvn kg ktrah usng rcfa rjtn hf 'h"g ktrah u,p,h tk cua 'hukdc o,unsc

   

kvtc rat kfu kvtv kt tcv kf kvtc ,unh hf ost vru,v ,tz
 /// ohnh ,gca tnyh(sh-yh)vru,c ,ukhng ihbgc - 

     ivru, hrcs ihta ihbn :ahek ahr rnt" :(c-dx ,ufrc) k"zj uarsa vn ohgus
'"kvtc ,unh hf ost vru,v ,tz rntba 'vhkg unmg ,hnna hnc tkt ihnhhe,n
vghdhu kngc tkt vhumn vbhta vru,c ost kng,h okugku" 'k"z hrhtnv whpu /f"g
hf ost vru,v ,tzu rntba vhkg unmg ,hnna hnc tkt ohnhhe,n vru, hrcs iht
vghdhu ,ukhngc eru lt tuv vru,v ohhe rehga 'rtucn hrv /k"fg '"kvtc ,unh

/vru,v ouhe rehgc ruxj vghdhu kng ubhtu vru, snukvu 'vru,c
 ruthc vz suxh hp kgu    zzzz""""yyyyvvvv'ohkaurh crjb gusn k"zj ,buuf uvzs (z"n whx j"ut) 

,t ichu ofjv ahtv hn :ch,fs htn 'cr rnt vsuvh cr rnt" :(t-vp) ohrsbc t,hts
tuv lurc ausev uarhpa sg 'uvuarhp tku ohthcbku ohnfjk ktab vz rcs ?,tz
tk ubhhv hkuec ugna tk ubhhv 'wudu h,ru, ,t oczg kg wv rnthu :ch,fs 'unmgc
kf usng rcfu /f"g '"vkj, vru,c ihfrcn ihta :cr rnt vsuvh cr rnt !vc ufkv
?icrujv ,chx uvza "vkj, vru,c ufrc tka" vz iug ka rnuj uvns wevu oharpnv

   tkt ,nhhe,n vbht vru,va - ubhhv '"vc ufkv tka" vzc vbuufva z"yv ruthcu
 

hn ruenn ugshh hf 'ovh,unhznk uaujh tk cua 'rea tuv o,uvn kfa ugsh rcfu
iuakc rcsku 'o,uvn ,t rh,xvk iufbk vkhj, utr if kg ',uepxv ,uyap,n
v,hv rcf o,uvz ,r,xv lu,cu /onnz gmck o,kufhc vhv, lfc er hf /hbgbfv
ohrucx uhvha rjtna 'h"ar thcna hpf ',uepx ovc rrugk hgmntv od vkukf
tk z"hgu 'ekng ,kpn kg tk okut 'ohhbgbfv ,khpb kg ukkp,h ov ohhbgbfa
ktrah okut ///vkhp,v jfc epx ukhyh lfn vtmu,fu 'osdb vnue, ovk vhv,

/okun snugv vzv ogv auchf kg ukkp,vu 'o,nhznc ;fh, ubhcv
hf ,arp ;ux tnujb,) urnt ohausev k"zj 'ubhbhc ,sern ihhsg uz vphke   
ugrz vjnha sg tkn oav ihtu oka txfv ihta tuv lurc ausev gcabw (tm,
ouhv sg ,nrud thv eru thv ekng ,phke 'ohrcsv urntb obhjk tk wekng ka
'ekng ka ura ot hf ubht grv rmhv hf 'ohtyjcu ,ubuugc ukafh ktraha
ka ovh,uck ,t acuf osh kg eru 'ekng hxhxf, ov onmg ov rmhv hxhxf,u
surnk uvu,phu utruc og on,nv ostv kt utuch ot 'vbvs /ktrahc ohkajbv
vfuz ubhtu vdhrsn kgc ubht ot od ,tzu 'uz vgmvk kkf vbph tk hrv 'ubustc
ost ot hf ubhtu 'vcvtv curn uhkt eeu,an ubhtu utruc ,uksdc ,unr ,udavk
'kfc ,uyyuan uhbhgu unkug ,t trc tuv lurc trucva ihntnu gsuhv vruav in

/urmh ,t ,ujsk uz vbuntc ostk uk hs /ubuug kg ubahbgh jrfvcu
 wiht ot ubcrec wv ahvw ka vshn v,ut !ostc ,uehpx rrugn ?rmhv ,mg hvnu   

hbhbgk ruaev kfc iuhpr rrugn o,ugmntcu 'ost hbc ,uck lu,c rmhv lhann
,t vjnt vjn hfw (sh 'zh) u,jycv ohheh v"ceva vfzb cureca ubh,uue,u /vsucg
'uxrtn ibud,vk lhtv ,gsk ubhkg kyun ,nhhe uz vphke sug kf okut 'wekng rfz

 /ohhj hjek ovn ehpvku 'uh,nhznc ubh,uct ussun,v lhtv ibuc,vk ubhkgu
kg a"nf 'vru, ka i,nu tanu kupkpc exuga ubhhvs 'vhkg unmg ,hnna hnc

k, h,uejcvru, hrcs ohsnuka o,utc f"tan 'vru,c ohkng uhv,a ,bn kg uf
k"r vc ufkv tku rnt f"g okmt ,nhhe,n vru,v iht vc ohgdh obhtu dbug lu,n
uvzu a"nf vfhkvk xjhh,nv kupkp ka i,nu tan lrs vru,v ,ufkvc uexg tka

/s",fg '"teus jruy lrs ,"sc euxgk thv vfrcv hf vkj, vru,c ufrc tka
 rehgs tmnbu    omg er 'vru,v gshk hsf sunhk omg er ubht vru, ka vmpj

vru,v ,frcc ohfrcn ubta vn vzu /vru,v ouhe uvz vru,c ,ukhngu vghdhv
ru, hrcsc euxgk"tku 'vru,v exg oak exgv omg vru, ka vmpjv uvzs '"v

hsf vru, usnk ot ukhpt 'vru,c ohexug uhv tks iuhfu /vru,v ,t gshk hsf er
uxj ihhsg ',ufkvv kf gshku 'vru,v ,t gshkuvz f"gu /vru,v ouhe rehgc r

ktrah kceha khcac trcb ukuf okugv kfa ;hxuvk ahu /.rt crjba ogyv
ukuf okugv kf ehxph otu 'vru,v exg omg kg snug okugvu 'vru,v ,t
ch,b) k"rvnv lhrtv 'if unfu /uvcu uv,k okugv kf ruzjh 'vru,v sunhkn
kf rsx" tuv vru,va 'vru,v sunhkc iuhpr ,njn ohtc ohruxh kfa (vru,v
jfc tuv vru,va k"zjc ubhmn f"gu 'okugv kf ohhe,n vru,v h"gu "vthrcv
tuv vz kf k"bvku /rsxv kg tuv vru,v h"ga ouan ubhhvu 'hkuj kf ,tuprk

/vghdhu ,ukng hkc sunhk er tku 'vghdhu ,ukhngc vru,v exgc er

zbyga ,ahcku 'rhzj ,khft :iv uktu /ivhkg chan iyava ohrcs - h,ueuj""  - Rashi explains that the r"vmh chooses these ,umn & says the Torah
isn’t ,nt, because there is no point to these mitzvos. The t"arvn explains that he picks these mitzvos specifically because they seem to be
contradictory. Each one of these listed, has a counterpart that is similar yet r,un, which makes them seem insensible. For example, zbyga is
ruxt to wear, yet it is r,un by ,hmhm. Similarly, a rhzj is ruxt to eat yet the tyuchas tjun, brains of a certain fish, tastes like it & is kosher. 
   The  [wume j"ut]g"ua  paskens, if one eats ,uruxt ,ukftn without a r,hv since he is doing an vrhcg we say "wv .tb lrc gmucu" & he may not
make a vfrc on the food, nor may he be counted in a iunhz. The c"ban brings the z"y that if he ate it by accident, he is permitted to Bentch.  
    The  [wy whx wsr j"ut]rcjn  paskens that if someone has to eat ,uruxt ,ukftn because of a vbfx, like a vbfx uc aha vkuj, he must make
a vfrc. The c"ban explains, since it is for his benefit & vcrst he is doing a vumn of "ovc hju" he makes a beracha. The t"nr  [wj whx wsr]
says that if someone is physically forced [uvuxbt] to eat, even though he ultimately does have pleasure from it, he does not make a beracha.
    The z"y asks an apparent contradiction - "hbhgc stn vun,". We just mentioned that the rcjn paskens, if one is in a vbfx he does make a
vfrc & the t"nr doesn’t add to it, so it seems he agrees to this. Yet, the t"nr also paskens that if one is forced to eat, he does not make a
vfrc. Asks the z"y why are they different? In both cases, he is forced to eat non-kosher food? Why should the halacha be different? 
    The c"ban answers that when one is a vbfx uc aha vkuj he is not being physically forced to eat; if he chooses to eat (due to his sickness)
since he has vtbv, he makes a vfrc. If one is physically forced to eat [uvuxbt], he has no choice, so it’s not lhha  to make him recite a vfrc.
      [sn ohjxp]snj heuaj  was asked if there is anything wrong with creating kosher imitation bacon? He quotes the t"shj who asks: what if
someone thought of a rhzj when eating the in - was he oiver an issur? He answers that since you know that you are eating r,hv it would be
fine. Furthermore, we see that the wife of injb cr wanted to taste ckjc rac & he gave her a roasted udder. So we see that if you know that
what you are eating is kosher, it’s ok. R’ Y. Zilberstein shlit’a says, he asked Rav Elyashiv zt”l, who said if something is created by Hashem
that tastes like rhzj, it is ok, but to create something from scratch just to have the taste of rhzj, it is better not to do it. 

                                                                                                                                                                                                              

R’ Aharon Kotler zt”l (Mishnas Rebbi Aharon) would say:

     “Even Shlomo Hamelech, the wisest of all men, was forced to admit that Parah Aduma was beyond him. When one is

faced with the concept of Parah Aduma, one is forced to realize that his own knowledge is limited, and he cannot fathom

the ways of Hashem. He must conclude that in fact the reasoning behind all the mitzvos is beyond his comprehension.”  

A Wise Man once said: “If we do not do good, then doing well will never be enough.”          
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

New Series: Kashrus and the Kitchen (1)
Introduction: Basar Bechalav - Issur of Meat With Milk.
The prohibition of meat with milk is written three times in the
Torah (1). The Gemara in Chulin (115b) explains that as a result,
there are indeed three separate prohibitions. They are as follows: 

Not to cook (kuahc) meat and milk together, even if one does it
for a gentile, or not for eating at all. 
Not to eat (vkhft) meat and milk that were cooked together.  
Not to derive benefit (vtbv) from meat and milk cooked
together which means that one cannot sell or give it to a
gentile, or feed it to one’s animal, nor have any other pleasure
or benefit from the mixture that was cooked together.

Torah and Rabbinic Basar Bechalav. In Torah law, the only
prohibition is with regard to “kosher species” domestic animal
meat (cow, sheep, goat, killed or shechted) with “kosher
species” milk. However, poultry (chicken, turkey, duck, goose)
or wild species (deer, etc.), or milk from a wild species, are not
prohibited by Torah law. The Rabbanim extended the
prohibition to all types of milk and meat together. Therefore, one
cannot eat chicken cooked in any milk, even in deer milk, which
is a double d’Rrabanan. Whenever the prohibition is only
d’Rrabanan they relaxed the issur a bit and only prohibited eating

 

1)

2)
3)

      

and drinking, but not benefit. Accordingly, if chicken was cooked
with milk, one may give it to his pet to eat or to his gentile cleaning
lady. Regarding the act of cooking Rabbinic Basar Bechalav, they
were also lenient but sometimes there is an issur, even in private,
because of Maris Ha’ayin - not to do something that looks to
people like you are doing an issur - as will be explained later.
Defining “Cooked”. We need to define what the Torah refers to
as cooking. If a certain type of cooking is part of the Torah’s
definition of cooking, then it has all 3 issurim. If it is not included,
then it is only a Rabbinic prohibition and only eating is
prohibited, not deriving benefit. Classic cooking in our halacha is
meat in milk, or meat and cheese in water. Roasting meat and
cheese together over a fire, frying, barbecuing meat and cheese in
a small amount of oil (not submerged in oil which is cooking),
are all debated in the Poskim if they are prohibited from Torah
law or Rabbinic law (2). One should be strict and therefore not grill
a cheeseburger for a gentile (even if properly covered in a Jewish
oven). The same is true for smoking (soaking meat in milk and
then smoking it) (3), and solar cooking (4). Microwave cooking
has also been debated and here as well we have to be strict (5).
     Next week, we will B’ezras Hashem explain the cases that can
come up to avoid the issur of cooking meat and milk together.



   R’ Yitzchok of Vorki zt”l writes that the essence of the “Parah Aduma” which calls upon the Kohen to be come
impure to purify others, is the idea of "lunf lgrk ,cvtu" - Loving your friend as you love yourself! His grandson, R’ Mendel
of Vorki zt”l explains that this mitzvah depicts the highest level of love, because it must be performed with tremendous
self-sacrifice! When a person loses out in order to help another - that is the ultimate fulfillment of loving a fellow man. 
     To GIVE to others is a beautiful middah, but often giving is really taking, and people give for their own ulterior motives.
GIVING IN is even harder as it means one must go out of his/her comfort zone in order to do something for another person.
But GIVING UP is certainly the highest and greatest form of love. When we give away our money, our time, our sleep, or
our pride in order to benefit others, that is called real sacrifice and that is true kindness. 
     The word for sacrifice is "vcrev" which means “to bring close” because this truly is the outcome of sacrificing for others.
People who find it difficult to give of themselves or to make sacrifices for others, reflect an inability to truly love. Often people
think to themselves, why should I put myself out for him? Why should I give away my hard-earned money or precious time for
her? Do they really appreciate it? Would they do the same for me? It makes NO SENSE for me to sacrifice myself for another!
     Thus, the Torah tells us, "vru,v ,euj ,tz" - this is a “Chok”! It doesn’t have to make sense to you, but just remember that this is
the most important principle of the Torah:  - lunf lgrk ,cvtu"vru,c kusd kkf vz" . Parah Aduma comes to teach us this most valuable
lesson: We MUST love others as we love ourselves! We must sacrifice for others whether it makes sense to us or not! This is
a Chok - we might not understand why, but we still must do it! This is a most important message as we just entered the
month of Tammuz and the "ohrmnv ihc" are upon us. Let us rebuild the Bais HaMikdash with true vcvt and vcrev for others.  

     The Gemara in Taanis (9a) states that Klal Yisroel was zoche to receive the Mann in the zechus of Moshe, the sucfv hbbg in
the zechus of Aharon and the rtc (well) in the zechus of Miriam. Therefore, when she died they were lacking water. Thus, the
Torah juxtaposes her death with the parsha of vchrn hn. The Gemara continues and says that the well came back b’zechus
Moshe and Aharon. The meforshim ask, if Moshe and Aaron had merit to “sponsor” the be’er on their own, why did it come
in Miriam’s merit in the first place? To answer this question we must understand the significance of why the water came
specifically in the zechus of Miriam to begin with. I would like to suggest the following machshava. 
     Chazal say "vru, iht jne iht ot". Moshe Rabbeinu, the emissary of Hashem to deliver Toras Moshe, brought the Mann, the
bread. How is bread made? Only through the water it is mixed with. The nashim tzidkaniyos are the ones who supply the
nutrients needed to create growth in Torah, avodah and Yiras Hashem. They create the atmosphere in the home that is conducive
for such growth. Miriam, the “manhigah” of the women, by personifying this ingredient, brought the be’er to Klal Yisroel. 
     Perhaps, by creating the slight time lapse between Miriam’s petirah and Moshe’s actions to reinstate the be’er, the Torah is
showing us that what a mother provides for her offspring comes naturally; for a father, that same action requires a miracle, in
this case, the miracle of Moshe Rabbeinu hitting the rock and bringing forth water. The lesson that is imparted to us is to
appreciate what our mothers, wives, and last but not least, our shviggers do, and continue to do, for us and our children. 
      Together as complete family units, may we see only nachas from our “watered” plants, our doros yeshorim
u’mevorachim, as they continue to blossom and grow taller and stronger in avodas Hashem, b’siyata dishmaya.                      

                                                                                                                                                                                                              

/// ohrmnn u,ukgc hmrt ,t ktrah jek hf
 oukac iv,t vchav v,gu(dh-th ohypua)

wufu rntk wv vum rat vru,v ,ej ,tz
 //// vnhn, vnst vrp lhkt ujehu(c-yh)

ohn vhv tku /oa rce,u ohrn oa ,n,u
 /// irvt kgu van kg ukvehu vsgk(c't-f)

 /// ibrt ,unc hkgc ctun rg vkft ijhx ,hren vcvk iucajn vtmh at hf(jf-tf)
       First put into service in 2011, Israel’s Iron Dome air defense missile system is designed to stop short-range rockets
and artillery like those fired from Gaza. It relies on a system of radar and analysis to determine whether an incoming
rocket is a threat, firing an interceptor only if the incoming rocket risks hitting a populated area or important infrastructure.
The interceptors are designed to detonate the incoming rocket in the air, producing the explosions in the sky that have
come to accompany warning sirens during numerous recent Israeli-Palestinian conflicts.
    Before 2011, however, things were much different. Palestinian terrorists and Lebanese militia were shooting rockets
into Israel but it took a system of air-raid sirens and human interface to alert civilians of the oncoming danger. Many of the
people who worked in these underground bunkers were responsible for saving many lives and their stories are no less
dramatic or poignant than the more recent accounts of the Iron Dome and how it saves lives. 
    The second Lebanon War was a 34-day military conflict in Lebanon and Northern Israel. The conflict started on July 12,
2006, and formally ended on September 8, 2006, when Israel lifted its naval blockade of Lebanon. It affected many people’s
lives in Israel. One Israeli soldier recalls how during the war, her job was to alert civilians where missiles were heading and
even precisely where they were going to fall, so they could get to safety. One morning during her shift, there was a heavy
bombardment and she could see 12 missiles being launched from Lebanon toward the major Israeli city of Haifa. Her heart
skipped a bit since Haifa was where her family lived and where she grew up. The city always remained close to her heart. She
followed the trajectory of the incoming missiles and hurriedly sounded the air-raid sirens to alert the immediate area.
    She knew that she had only approximately 10 to 15 seconds before the missiles hit the ground so she quickly opened up
a separate screen on her monitor where she can see the actual missile hitting in real-time. She randomly chose one of the
arching missiles and opened the window to see where it was heading. She recoiled in shock as, clear as day, she saw her
apartment building where her family lived. Thoughts ran through her mind - she could see her home, the place where she
was born, where she grew up, where she and her cousins played almost every single day after school. And the image was
so clear and accurate, she could actually see the playground, the outer facade of the building - and before she had a chance
to process the whole picture, the image suddenly went black. The missile had hit its target.
    She was numb. She knew it hit the street but she hoped it wasn’t a direct hit on the building. But she didn’t have a chance to
dwell on it since another missile was coming and another after that. For the next three hours, so many missiles were landing
all over the place that she she had no choice but to put aside her terrible thoughts and focus on her job at hand. The instant her
shift was over, she ran out of the bunker and turned on her phone. She had seven missed calls from her father. She knew that
was not a good sign because her father knew that as a soldier with the country at war, she was unable to answer her phone. He
knew that and would not be calling for no reason. The fact that he called even though she couldn’t pick up the phone got her
really nervous because she knew exactly how many missiles had hit Haifa and her whole family was there.
    She quickly dialed his number and he picked up on the first ring. “Abba, is everything okay?” she practically yelled into her
phone. Really calmly, he responded, “Matuk, everything is okay right now. I just called to thank you.” 
    She asked him, “Thank me? For what?” And he said, “Well I was in the street at the time the sirens were activated. There
was no time to get to the shelter so everyone in our neighborhood ran into the stairwell and waited for impact. Ten seconds
later the missile hit the building right next to ours and the entire building collapsed. From what I know, no one got hurt.” 
     He paused for a moment and said, “Thank you for alerting us and saving so many people’s lives.” She felt relieved but
scared at the same time. It was too close for comfort. We must appreciate what so many people do to help other Jews.                 
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 /// vk ubg rtc hkg ,tzv vrhav ,t ktrah rhah ztzh-tf)(
llllyyyynnnn: There was once a miller in a little village, who visited
the nearby town, where he saw a varied display of clocks in
the window of a clock-maker’s shop. One clock particularly
aroused his fancy; it was an alarm clock that played a fine
tune to arouse its owner from his sleep. He liked the clock
and went into the shop to buy it. The clock maker asked him
where he was from and he answered that he was a villager
and owned a mill. “What do you need an alarm clock for?”
asked the surprised clock maker. “You have huge wheels and
millstones churning and turning in your mill. Don’t they
make enough noise to wake you up? And of what help will
this little clock be as it only plays such a quiet tune?” 
    “You don’t understand human nature,” answered the
villager. “It is well known that when a person is accustomed
to a certain noise, the person barely notices its existence and

it makes no impression on him. I am so used to the noise of
my mill that I barely hear it, and I certainly don’t wake up
from it. On the other hand, this clock has a nice tune, and no
matter how quiet it is, it will surely wake me up.”
llllyyyynnnnpppp: Klal Yisroel were saved from their enemies and sang a
special shirah, a song of praise to Hashem. The special
quality of their shirah, similar to the Shiras Hayam they sang
after Krias Yam Suf, brought them to a unique level of Ruach
Hakodesh and appreciation of Hashem. The Divrei Yisroel
of Modzhitz zt”l says that Shirah arouses a person to
repentance, raises his soul and brings the heart of a Jew closer
to his Father in Heaven. This is the power of song. Seforim on
mussar and Yiras Hashem are wonderful, but since people
read from them all the time, sometimes they do not make
enough of an impression on a person; song is something
unique and different, and therefore it has the power to make a
strong impression and arouse a person to teshuva.

    During the tenure of Yiftach HaGiladi, the Nation of
Ammon oppressed Klal Yisroel relentlessly. Yiftach sought a
diplomatic solution only to be rebuffed by the king of
Ammon with the baseless claim that the land captured by the
Jewish people from Sichon, King of the Emori, 300 years
prior, had once belonged to them and Moav, and they now
wanted it back. Yiftach’s arguments were indeed sound, so
why did the king of Ammon not even want to hear them?
   The answer lies in the psyche of the human mind. R’
Yitzchak ben Moshe Arama zt”l (Akeidas Yitzchak)
explains that when a person is in a warlike frame of mind,
not only will he concentrate on hating and killing his enemy,
but the values that are paramount during times of peace, tend

to become perverted. Cruelty and murder occur even amongst
brothers in arms, friends, members of the same side, and
actions which are unavoidable in war, have a way of
developing into independent virtues in wartime, corrupting all
normal norms. The king of Ammon was already in a
belligerent mood prior to Yiftach’s diplomatic overtures, and
no amount of sound reasoning was going to change that.
   The Chofetz Chaim zt”l imparts a great lesson here. Peace
is a two-way street which requires both sides of the equation
to be willing to engage in it. Once peace is achieved, sound
reasoning will return, and Fear of Heaven will be returned,
giving both sides the ability to literally open their eyes and
finally see and appreciate the other side’s claims.
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