
v,gu /tuv ;rg vae og vbvu vzv ogv ,t h,htr van kt wv rnthu
/// okftu ovc hpt rjhu hk vjhbv - (h'y-ck) v,kgnu vcua,v ,cuj

    t'vbv /gunak ohbtnnu 'ovhjhfun sdbk oprg hae ihrzjn ';rg vae :h"ar
,usueb vnfu vnfu 'vghs rus uc ukafba runjv iuugv rcs kg ubt ohtrue i,arpc
,kgn cda tuv ivn ,jtu 'vagnv vzn sunkk ubt ohkufh wv ,sucg hbhbgc ,ucuaj
,uruvk hsf ot hf vhv tk tyjv omga ,gsk ubhkg vkhj, vbvs 'vcuhju vcua,v
i,hk tkt kdgv ,t ktrah uag tk :huk ic gauvh r"tw (:s z"g) k"zjc tcunf 'vcua,
ohrucd rnukfw 'kdgv ,t ktrah uag tk :h"arhpu /wvcua, hkgck vp iuj,p
yukak v,hv lkn ,rhzd tkt ivhkg ormh rcd,vk hutr whv tku uhv ormhc ohyhkau
hbkceh tka cuat tk tyujv rnth ota vcua, hkgck vp iuj,p i,hk hsf oc
vhv tka ubk hrv 'k"fg wvcua,c ukce,bu urpfa kdgv vagnn snku tm uk ohrnut
tyjv vz ukhtu ostv ,rhjcc ohhuk, ohtyjv kf hf 'ohtyjv kf rtaf tyjv vz
ofrs ,khj,c ovk ,uruvk hsf uc ukafb lkn ,rhzdc ot hf 'vrhjcc huk, vhv tk

 /vru,v hrsdn ohtmuhu u"j ohkafb otc vcua,v ihbg kg vru,v ,kce rjt shn
ktrah ukafba rjt hf 'ubhbpka ,utrenv omgn sunkk od ubt ohkufh vz ihbg     
uc tyjv omgn rchs vbuatrc 'v"cevn ,urhnt wc vank uk rntb tyjv vzc
rjtk ;fh,u 'ovhkg tuck hutrv ,uhbgrupv ihbg rhfzv tk uz vrhntcu 'ogv ukafb
ztu 'k"r ogc vhkf ,uagk u,buufca v"cev ghsuv ucu vhba vrhnt uk rntb ifn
oprg hae ihrzjnaw :h"ar ka uaurhpfu w;rug vae ogw o,uhv ,chxc ubumr ,t enhb
hf 'vbuatrv vrhntc rchs uhkg tyjv omg vank uk rhfzv tk itf 'wovhjhfun sdbk

 sgun kvt ihc u,t ,,bu vmjrk ,ajb ubfu ,ajb ruhf ,hagu
 /// ohn vna ,,bu jcznv ihcu(jh-k)oeu ehsm kuph gca - 

    d'ta, hf ,arpc ruhfv ,hhag kg ubuhm vausev vru,v gusn wev oharpnv vb
?kkfv in tmuh tuv ruhfv teus gusnu 'vnur, ,arpc vrntb ifanv hkf kf hrv

 c,fu   uuuubbbbrrrruuuuppppxxxxvvvvrta og vkgnk rfzuv tk hkfv vz od 'ruhf ,hagu" :k"zu vz cahhk 
ohkfv o,utc vbufv ihbgf asenc vbhfa ihfavk uc vbufv v,hv tk hf 'ohkfv
ruhfv hrv /k"fg '"o,sucgk ohbvfv ,t ihfvk vbuufv v,hv kct 'vkgnk rtucnf
/ifanv hkf rta kkfc vrntb tk f"g 'asenv lu,c vbhfav ,uravk hkf vhv tk

 ;hxuvu    iiii""""ccccnnnnrrrrvvvvcrev kf hf 'vkgnka sucf lrs uzv vmhjrv" :k"zu rtck vz kg 
,uhv rucgc uhsh .jur uh,an ihhcu lknv dc ,pc gdhku ,rak ohfknv ijkuak
ahu ohpjh oh,ran ohbvfv ,uhv rucgc ohkdrv .ujrk itf ;hxuvu /,uhbexg ohshv
uc vum ruhfv kct 'vumnv thv vmhjrvu /// rughfu tnvuz ovhkdrc aha ost hbc
iu,hen uhkdru uhsh asen kusd ivf ohruphfv ouhc hf 'vumn tku cfgn ubbhtu vbnzvk
/k"fg '"hkf vfhrm hf ruhfv in ubsnk kct '(c 'dn tnuh) usucfk ihaug uhva cvz ka
'vsucgvk ohbvfv ihfvk hsf er vhv ruhfv ka ,hkf,a i"cnrv hrcsn rtucn hrv

snk v,t ohrcsv ,ugnannu 'o,ugyc rhfvku vjfu, kcek obumr ht kg ot
otyjc rhfvk obumr ht kg ot hf 'tyjv omg kg o,ukfk ubumr vhv tka
acak rmhv jhkmva rjtn 'vbgy ovhkg vhv tk tyjv omg kg hf 'uhkg cuaku
ekhx rcf rmhv vagn jhkmva rjt lt ',gs hkcn vagnv vz vhvu 'o,gs ,t
shn ovhkg vhvu ',uya jur ot hf itf vhv tka rhfvk ovhkg vhv ztu 'ovn uhsh
raptu /ikmhk tbnjr 'o,ukfk aehca ;mev ovhkg tmh vz kg eru 'cuak
vnv hf osh ,j,n v,mha vkhafnv ksudc rhfvk ktrah hbc umr tka vchxva
o,kufhc vhv tk if kg ratu 'ormhc ohyhkau ohrucd obhva o,uvnc urhfv
vsucg ka vzf oumg tyjc rcusnaf yrpcu 'kusd vf kuafnc ukafba ihntvk
cdac o,uhvc ;t kg hf 'ovh,urusk ktrah ,t snkk v"cev iuuhf ,tzu 'vrz
,udak ov ohkufh ohbnzv uktc oda rapt hf 'onmgc ihntvk ovk iht ,udrsnv
ubhzthu ovhagnc shn, apapk ovhkg if kgu 'ohrunju ohkusd ohtyjc kafhvku

 /o,kgn our kg ohjyuc uhvh tku vcua,k ufzha hsf ovhjhfun hrcsk
u    gunak obumr ht kg tuv ktrah kg vbgyv rehga tmun v,ta oaf

thv ovhjhfunk gunak ovhbzt ,hhyv omga tmun v,t if unf 'ovhjhfunk
vgacw (wt inhx wh varp hkan arsn) k"zj urnta unfu 'o,rpf rrugnv
omg hf /k"fg 'wktrah ka ovh,ubuug rpfnu kjun hbt arusu cauh ofja
exg tk ihhsga ;t kgu 'uhkg vmrn rcf utyjc rhfn ktrah rca rcsv

/vcua, hshk tuch jrfvc utyjc rhfn ostvaf hf 'hgsf vcua,c
vcurhek orud vcua,va vzn ohtur hf 'vcua,k kusd euzhj tuv rcsv vzu     
ubfzh ,"havu 'okug ka ubuacfc ohhuk,v ohrcsvn uvzu 'utruck ostv ihc vrh,h

/uhbpk shn, ihmurnv in ,uhvk vfzbu 'unuahrf ohczugu ohsunv in shn, ,hvk
ohshva iuhfu 'ohheb ,uhvk ihfhrm ohfkn o,x ka ijkak curev kf lrsf tuvu
lhrm ubht vmhjr u,utu /vmhjr hsh kg 'lukfkv rhxvk lhrm if kg ',uhbexg
vaga vnn ibhzja unf 'tnkgc vmhjr kf tkt 'ruhfv hsh kg teusc ,uhvk

/ohruphfv ouhc kusd ivfv
vbvs /ta, hf ,arpc vrntb ruhfv gusn cahhku ;hxuvk s"bgk vtrbu    
vn ubsnkk tc vausev vru,vu /kdgv tyjc utyj ktrah kkf ta, hf ,arpc
ivf kfa unfu /ush kgn vrhcgv ,t .ujrk lhrm tuv shn 'tyuj sjtaf ,uagk
',uhbexg usha 'ohshv ,t .ujrvk lhrm 'vsucgv ,uagk asenv ,hck xbfbaf
:(f 'z ,kve) ch,fs vn gusha 'ost kf kmt if huv if unf /iuheb ihfhrm htsucu
ohkafb ohehsm ukhpta /"tyjh tku cuy vagh rat .rtc ehsm iht ost hf"
ohgaru oeu ehsm kuph gca hf" :(zy 'sf) hkanc ch,fs unf ',urhcg ohaugu
ohngp gca kpub ehsmv ot ;t hf - gca hf" :k"zu ,usumnv whpu /"vgrc ukafh
/k"fg '"vgrv ovhkg tucc vnue, hkcn ohkafbv ov ohgarv kct ouehu ruzjh
/oe ubht garv kct 'vkhpb u,utn oe shn ehsmva 'gark ehsm ihc eukhjv hrv
teusa 'ta, hf ,arpc ruhfv ka varpv vrntb gusn ogyv uvza raptu
'ruhfv ka suxh lv ihcvk ihfhrm 'vrhcgc urcgu ukafb ktrah kkfa vz varpc

/vkhpb u,utn shn oueku 'uhsh kgn vrhcgv ,t .ujrk ihfhrma

"t,hhrutsn ukuff ucur ,rnut ,tz teht crs vhrc tjt r"t"  - Our Gemara learns from the fact that the Torah mentions the ihbg of ,jkd,
twice, this teaches us that ,jkd, (shaving) of the rhzb must be total. If he only shaved the majority of his hair, it would not be sufficient. It is
gnan that without this limud we would say majority is enough because ukuff ucur. This concept is found in many halachos. For example, for a
proper vyhja both ohbnhx must be cut. If one only cut cur of both ohbnhx we say ukuff ucur and it’s a vyhja raf.
      k"mz ohhj wr [yfr wx x"av kg] says that the ihs of ukuff ucur is included in the ihs of ,uyvk ohcr hrjt. Because when we pasken like the
majority of ihrsvbx, what we are saying is that the yughn who didn’t vote this way, now becomes part of the majority and it is therefore one
psak. "curvf vagbu curv unf lpv,b yughnu" - k"zu.
     The ohburjt point out an important rule regrading ukuff ucur. For example, when reciting Kiddush, one must make it on a cup containing a
full ,hghcr. Why do we need to fill up the cup? Why can’t we fill up the cup more than 50% of a ,hghcr and say it’s as if it is holding a ,hghcr,
based on ukuff ucur? The acharonim explain [rpux o",j] that we must have "ukuf lu,n ucur". Just like when we follow ohbhhs cur there must
be a full s"c in attendance in front of us and only then do we follow the majority of them, so too, in all cases and like by kiddush, the whole
,hghcr must be there. In other words, ukuff ucur can’t create a ukuf. If the ukuf is there already, then cur of it may be considered ukuff.

k"mz ohucbrhc ktuna wr      would say that this concept is really gnan from the words, because ucur means the majority of “it”, so the “it” must
be there and then we can say majority of it is sufficient. Additionally, when there is a specific rugha given, like vmn ,khft that must be a ,hzf,
we don’t say eating cur of a ,hzf is sufficient. This is because eating less than the ,hzf rugha is not considered an vkhft, and ukuff ucur can’t
categorize it as an vkhft. If so, why do we allow one to drink only a ,hghcr cur and not the whole ,hghcr? The answer is that the rugha of
,hghcr by kiddush is referring to the xuf - not the drinking, and in order for the cup to be cuaj it must hold a ,hghcr. vfkvk a"gu.
    The z"y [wd e"x cpe, j"ut] brings the auck who says that the jxub in v"r ka ;xun that we say: "ukuf okugv kf kg lukn" is really a double
iuak of kf and ukuf and is not correct. The z"y defends this nusach and says the reason the word "ukuf" is added is because we find in many
places ukuff ucur, so we are asking that wv should rule over the whole entire world and not just "okugv kf" which might imply only a majority.
So now it reads that we are asking that wv rule over "okugv kf", but don’t think to use ukuff ucur and it means only the majority of the world, so
we add "ukuf okugv kf" - the entire world!                                                                                                                             

                                                                                                                                                                                                              

R’ Elimelech Biderman shlita would say:
    “wutrh tk hbpu hrjt ,t ,htruw - What is the back and the front of Hashem? Sometimes we do not understand Hashem’s plans
for us until it is complete. In the moment, we do not get it. Only later, we can see it. This is like a visitor to the cockpit of a
plane who enters and sees many buttons and switches and immediately points to one and asks the captain, ‘What does this
one do?’ The captain asks him why he is interested in one specific button without awareness about what the others do in
unison. The same is true with Hashem. When you look at the specifics without the picture you can easily become a fool.”

A Wise Man would say: “The world is round so that friendship may encircle it.”                           
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (70). Using snow for tevilah. Last week
we discussed which bodies of water are valid for tevilas keilim.
Let us discuss the halacha of immersion in snow. The Mishna (1)

says that snow is valid for immersing. The Poskim (2) argue if it
means actual snow or melted snow. Due to this machlokes, we
only rely on snow with glass vessels or glazed earthenware,
where the obligation to toivel is only Rabbinic. Metal vessels,
where the obligation to toivel is Min HaTorah cannot use snow.
When one does use snow, he has to make sure there is enough
snow in one place to equal the amount of 40 sa’ah. He also has
to pack the snow in and around the vessel to make sure that there
are no air spaces between the snow and the vessel.
How Much is Forty Sa’ah? Forty sa’ah can be measured in
two ways. A sa’ah is the volume of 144 eggs. Multiply that by
40 and you have a shiur of water to make a mikva. Another way
is the amount of water that goes into a cubic area of one amah
by one amah by three amos. There are different opinions as to
volume size of an average egg. The term “average egg” is also

      

not so simple since we have five different sizes of eggs - small,
large, medium, extra-large and jumbo. In the second way of
measuring there is also a difference of opinion as to the size of an
amah. These are complicated measurements especially when one
has thinner layers spread out over a large area and therefore one
cannot do so without asking a qualified Rav to inspect the area.
Clean Water. It is clear from the Gemara (3) that even water
that is dirty and has a bad smell can be used for tevilah. This
refers to a natural dirt color that develops over time. However,
if the water changed color because of liquid that spilled into it,
it becomes invalid to use for tevilah.
Utensil Fell Into a Mikva. Regarding Tevilah on utensils
purchased from a gentile, there is no difference how the utensil
got into the mikva. Even if a wind blew it in, it is valid, and
certainly if a child put it in. However, this does not mean that we
can believe a child that it was done. It means that if a halachic adult
[bar mitzvah] verifies that a minor was toivel it is valid. The child
himself cannot be believed as will be explained next week IY"H.



    The fact that the Jewish people sinned with the Golden Calf is something that Klal Yisroel is still suffering from until
this very day. The magnitude of this terrible act is so great and the ramifications are extremely far-reaching. 
    R’ Gamliel Rabinowitz shlita explains this tremendous atrocity by zeroing in on one small word: "rvn" - “Quick.” He
says that everyone is human and we all have free will, which means that we make mistakes. It is true that Bnei Yisroel made
a terrible mistake, but the fact that they fell so fast is an even greater tragedy. Just a few days earlier, they were standing at
the foot of Har Sinai, on the level of angels, and now they were serving a Golden Calf! When one is faced with a test, a
nisayon, a decision needs to be made fast. One must take a stand and fight against his yetzer hara. Just putting up a battle
will allow him to slow down the evil influences that surround him. 
    We may even “borrow” a tactic that our greatest enemy uses to make us sin. We can take the concept of "rjn" -
“Tomorrow,” that Amalek utilized in the desert, to make us push off doing mitzvos. The posuk states:  ekngc ojkv lk"rjn" -
Go out and fight Amalek with the power of MACHAR. Amalek/Yetzer Hara tells us, “Of course you should learn Torah
and do mitzvos, but not NOW, do it TOMORROW!” This idea can be turned around and utilized to fight against the
Amalek inside each of us which tries to make us sin. The difference between n"v"r  and n"j"r  is a little tiny connecting piece,
that symbolizes that tiny little second it takes for one to fall, and begin a long slippery descent to the lowest of the low. We
must jump QUICKLY - "rvn" - to do the will of Hashem, but when something is wrong or even questionable, we must say,
“Let me wait till TOMORROW. Let me think it through.” Surely by then we will have the time to gather our strength and
marshal our thoughts correctly, in order to overcome and emerge victorious from even the most difficult tests!

    The Chasam Sofer zt”l explains that Hashem’s “regret” was directly caused when He spoke harshly to Moshe, concerning
the Bnei Yisroel’s impending punishment. Hashem’s punishing words had such a dreadful impact on our selfless leader,
Moshe Rabbeinu, that the raised “voice” kavayachol, in and of itself, was instrumental in revoking the impending gezeira.
    This machshava is reminiscent of a vort I once heard from my maternal grandfather, Reb Uri Weidermann, in the name
of R’ Elya Lopian zt”l. In Parshas Haazinu, it says "kug ihtu vbunt k-e". The last two words are seemingly redundant.
Obviously, if Hashem is exact in judgment, there cannot be any dishonesty therein! Why does the posuk add these last
words? He answered that before Hashem issues a punishment, not only is the recipient of said reprimand taken into
account, but his immediate family members are also added to the equation. If they are not deserving of the effects of such
retribution, then that penalty is not meted out. Such is the "vbunt k-e" - which is exclusive to Hakadosh Boruch Hu.  Hence,
since Moshe Rabbeinu was so adversely affected, the decree was rescinded. 
     On the Yom Tov of Purim that we just celebrated, we clearly see the value of being nosei b’ol, feeling ‘yenem’s’ tzaar.
Mordechai HaTzaddik sat at the gates of the palace for many years, checking up on Queen Esther, constantly ensuring her
safety and reassuring her with his presence. That was a major catalyst in the neis of Purim.
    If we wish to hasten our geulah, and annul any harsh gezeiros that may ch”v befall our people, let Hashem see how we are
nosei b’ol im chaveireinu, carrying the load on behalf of our friend, and how each of us earnestly feels our fellow brother’s
pain. Then Hashem won’t punish us, but will bring Moshiach instead, b’siyata d’shmaya.                                                                  

                                                                                                                                                                                                              

 utnyhu /// ohcah ktrah ,hc ost ic
 o,ukhkgcu ofrsc v,ut(zh-uk ktezjh)

 o,hum rat lrsv in rvn urx
 //// vfxn kdg ovk uag(j-ck)

 /// ungk ,uagk rcs rat vgrv kg wv ojbhu(sh-ck)

 /// iurfzk ktrah hbck vhvu sgun kvt ,scg kg u,t ,,bu ktrah hbc ,tn ohrpfv ;xf ,t ,jeku(zy-k)
      Around the turn of the 20th century, there lived a Jewish Hungarian couple in the city of Grosswardein. While the
husband spent his days immersed in Torah study, his wife managed a flourishing business that had expanded to many branches
in various cities and made wealthy people of them both. The only thing that marred their happiness was their childlessness.
Oh, how they pined for a baby of their own! Unfortunately, after many years of marriage, they were still bereft of this joy.
    One day the woman decided to act on her own and brought a sum of four hundred Gulden, a small fortune in those days, to
her local Rav. “I would like you to relay this money as a donation to some great rabbi, whomever you choose, so that he may
pray that I bear children,” she instructed. The Rav considered the huge sum before him and suggested, “If you truly want the
money to go to proper hands, send it to R’ Yosef Chaim Sonnenfeld (zt”l) in Jerusalem. He will surely be able to help you.”
   The woman agreed heartily and the money was dispatched that very day. It was not sent directly, however, since diplomatic
relations between the Turkish and Austrian governments were strained, and a major portion of the mail never reached its
destination. Instead, it was sent to the Austrian ambassador in Palestine and requested to be forwarded to R’ Yosef Chaim. 
    When the Austrian ambassador in Jerusalem received this large sum of money, he was curious to know its intended
recipient, whom he assumed was a poor Jew living within the Old City walls. The curious ambassador read the letter
accompanying the money. He was impressed and quickly had a servant bring the envelope to its proper destination.
    Two weeks passed, and the husband learned of his wife’s generous gift to the rabbi in Jerusalem. Although he was steeped
in Torah study, he had never heard of R’ Yosef Chaim and he was angry at his wife for sending so much money to this
“unknown” rabbi. When the husband upbraided the local Rav for having accepted such a huge sum without consulting him,
the Rav justified his action by arguing that he had been certain that the woman had acted with her husband’s knowledge and
approval. He couldn’t imagine otherwise. This calmed the husband down somewhat but he nevertheless insisted that the Rav
write to this Rabbi Sonnenfeld in Jerusalem and ask for the money back, explaining that it had been sent by mistake. 
     Not surprisingly, the Rav was extremely uncomfortable with this and reluctant to comply. “Let me rather repay the sum
from my own pocket in monthly installments,” he begged. The husband would not hear of it. An argument ensued. 
     While they stood there stalemated, the postman knocked on the Rav’s door, bearing a letter from Jerusalem. Both the rabbi
and the husband stood in open-mouthed amazement as the letter was delivered from R’ Yosef Chaim Sonnenfeld, and in it
were the four hundred Gulden together with a letter in which he explained why he was returning the money. The Rav read it
aloud, “I received your letter in which you informed me that the woman brought the money herself. Since I fear that she may
have taken this money without her husband’s consent, I am returning the entire sum to you, begging you respectfully to return
it to its rightful owner. May I add that this will have no effect upon my prayers that the woman be blessed with a child.
Hashem’s deliverance comes as speedily as the blink of an eye.” The Rav and husband stood there dumfounded. 
     Only their eyes, overflowing with tears, expressed their emotions. Such sensitivity as R’ Yosef Chaim had displayed, such
nobility and strength of character, was beyond their imagination. In his new-found deep respect, the husband immediately
asked the Rav to return the entire amount of money back to Jerusalem with a note expressing his desire that R’ Yosef Chaim
keep it. “It will be a tremendous merit for my money to go to such a tzaddik,” he said fervently. 
    The Austrian ambassador had been following the developments with growing interest and a deepening respect for R’ Yosef
Chaim, as well. The story made an indelible impression upon him, and he was determined to meet this unusual man face to face.
One night, he went alone to Batei Machseh and there, in a strange little apartment hewn out of mountain rock, the two men sat
talking for hours on end and formed a lasting friendship, which served to help the fledgling community in Jerusalem under R’
Yosef Chaim. The Austrian official spoke often to the rabbi, and revered him for his wisdom and exceptional character.              
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 /// ohrmn .rtn lukgv rat ktrah lhvkt vkt urnthu(s-ck)
llllyyyynnnn: In Prague, a new mayor was elected, in large part due
to the efforts of many Jewish activists, who were unaware
that the new official was actually an anti-semite and no
friend of theirs. The Jewish community of Prague tendered
a dance and banquet in honor of the newly elected mayor,
and one of the guests was the city’s rabbi, R’ Yechezkel
Landau zt”l, author of the famous Noda B’Yehuda.
    While the banquet was underway, the mayor-elect
thought he saw an opportunity to insidiously tease the
city’s chief rabbi, and made the following remark:
    “When I came to this dance, I thought, ‘How fond Jews
are of dancing!’ It seems to be hereditary, for when their
ancestors made the Golden Calf in the wilderness, they not
only worshipped it, but danced before it.”
   R’ Yechezkel Landau was a brilliant man and leader. He

wasn’t about to just let this new mayor push the Jews of his
jurisdiction around freely.
    “Yes, Your Honor,” he replied, “that is correct.
Whenever the Jews go and appoint an ox or a calf as their
leader, they’ve gotten a little too fond of dancing...”
llllyyyynnnnpppp: When the Jews mistakenly came to the realization
that they were stranded without a leader, they didn’t just
merely sit around and do nothing. The Ramban points out
that the golden calf was not a selection of a new God. They
weren’t naive. Rather, it was a guide in place of Moshe.
Hashem performed the miracles in Egypt, but Moshe helped
guide them out. They wanted the golden calf to continue to
guide them. That was a terrible mistake because despite
their intentions, their actions transgressed the horrible sin of
idolatry. This is something to learn from, albeit hopefully on
a smaller scale. Even in religion, intentions don’t replace
actions, rather, they are meant to compliment them.

    In the Haftorah of Parshas Parah, Yechezkel HaNavi
predicts the eventual purification of the Jewish people
through the Almighty Himself. The Jews had sunk so low that
they had to be gathered and purified against their will and
while the message may seem eerie and downright fearsome,
there is also much within it, to give us reason to hope.
    Rabbi Berel Wein shlita explains that most of the
declines throughout history of the various world dominions
and civilizations came about at the height of their power –
and not necessarily when they were already in decline.
Although one might think otherwise, the reason for this is
because the arrogant nature that comes with being on top of
the world, was in essence the catalyst that brought about each

individual culture’s decline. He points out that the frightening
thing about Jewish history is that Hashem allowed, and
continues to allow, the Jewish people to live their lives as
they choose, and when we do just that, we realize what a
terrible mistake we make when not adhering to His dictates.
    Yet, deep at its core, Klal Yisroel is a nation of humility,
and for that very reason – among a few others – Hashem will
not ever let us sink into total spiritual oblivion. So, while it is
surely worrisome when Jews occupy positions of high power
in foreign lands, thereby lulling the rest of us into a false
sense of complacency and control, it is sobering to remember
that Hashem sees and knows all, and He will always make
sure that we find our way back to our roots.
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