
if wv vum ratf v,t uag vbvu vftknv kf ,t van trhu
/// van o,t lrchu uag(dn-yk) ohna oak uhvh lhagn kf - 

    t'ofhsh vagnc vbhfa vra,a iumr hvh ovk rnt 'van o,ut lrchu :h"ar
ifanv ,ftknc ohexugv vbv /ubhsh vagnu ubhkg ubhvkt wv ogub hvhu (zh 'm ohkv,)
'vc v,hv vkusd ,ubnut ifa ',uhbpu ,ughdb rjt lanhvk kec ohkufh uhv 'uhkfu
cajhh kusd sucfku 'vftknc ohexugv ka ,urtupnv ovhsh hagn vsh kg rfuvu

 urhfhaf ,tzovhagn jfca ufz vftknv hauga rcsv omg od 'ovhagn raufc okuf
hnk tuv kusd jca hf 'w,urtp,vw ka vbuuf hshk othcvk vkufh v,hv wvk ifan v!b"c#h
ubuakfu 'ohna oak vftknv kf v,agb kgupca shgn itf cu,fv okut 'vzk vfuza

uwkg ,jt 'itf urntb wv rcsf ,uhag hba 'wuag if wv vum ratf v,ut uag vbv
 /,"hav iumr oak er v,hhv thv oda vhhagca vbuufv kg vhbavu vhagv ,rum

ubhcv ifa o,jkmvc rtp,vk ohkufh uhv tk vjkmvv ijcnc usnga rjt od    
kf ,ufzu 'hktrahv ogv kf hjuka uhv rcs ka upuxc hrva 'onmg ,ufzc vz ihta
guhx aha (c 'c ,uct) k"zjc t,htsfu 'ohna oak ovhagn uhvha osgxc v,hv ogv
kfuw :obuakfu 'ohna oak ovhagn uhvha ruchm hbhbgc ohexugv kfk ,sjuhn
arhpu wi,ghhxn o,uct ,ufza ohna oak ovng ohkng uhvh rucmv og ohkngv

cccc""""ggggrrrrvvvvh,hag lfu lf rnuk vryg kuyhk hsf tku - ohna oak ovng ihexug uhvhw :
kt ,ghhxnv thv sgk ,snugv i,esmu ruchm ka i,uct ,ufza 'ruchmv khcac

 /k"fg wohexugv ka i,uks,av cuy smn tku 'iesm rutk thmuvk ivng ihexugv
ufzha ofrc 'ohnak vruvy vkufa vumnc ohcrv ,t ufhza lht van vtra iuhfu    

 

vum rat kff ktrah hbc uaghu sgun kvt ifan ,scg kf kf,u
/// uag if van ,t wv(ck-yk) vagn kf ka ,uchaj ihbgc - 

    ahkfu 'ifanv ,hhag ka yrpu yrp kf kg lhrtv vru,v hsuepu-kvehu ,arp
ruzjk ,uharp wc vru,v lrmuv gusns oharpnv uaev rcfu /vbuvf hsdcu 'ifanv
,t wv vum ratf kf aghu" :euxp tsjc vkuf rnhnk vhk vuv 'yrpu yrp kf kg
'oharpnv hrcsc ohmurh,v in sjtu ?yrpu yrp kf uaga rnuk lrmuv vnku ?"van
kf v"cue kmta iuhf tkt ',ufhrtv kfk kkf t,ufhrm oua tfhk ,ntc b"vta
uaga yrpu yrp kf rnuk rzj ',uchcjv ksud ,njn 'sutn sg chcj tuv yrpu yrp
'ohrcs vnfu vnf uk vagu 'sjt kusd kmt jrut vhv sjt ukhta unf /ktrah kkf
vn kfa iuhfs /vaga vnn yrpu yrp kf rnut 'kusd u,ut uk vag vn rnutaf

/uk vagba rcsu rcs kf kg ,uhyrpc rnuk vmur 'sutn sg uk chcj vhv vaga
'vkgnks asenv sdbf tuv ostva ohrpxv lhrtva vn gusha 'vz kg ;hxuvk ahu   

 c,fa vn gushuoooohhhhhhhhjjjjvvvv    aaaappppbbbbvvvvvbuz xhbfn tuv hrv 'uckc ,ubzs rvrv uk ah sjtafs '
ostva vkugp kf 'f"tu /ohasev asue tuv ost ka ucka /ohasev asue ,hcc
omga unfs 'vaug ostva vumnu vumn kf kg 'sutn sg vksud ,uchcj ah hrv 'vaug

od ufzh lf ohna oak er uag kkfv ignk ovhagna oafu 'vshn sdbf vshnk
hagnc vbhfa vra,aw urnut ,buuf uvzu 'ohna oak ohhyrpv ovhagn ,uagk

/inhhenv kg vbhfav ,trav ihfhann ohna oak ohhagbv ,uumn hf 'wovhsh
er u,sucg vhv,a 'ostvk ,,k rapta vcuaj r,uhv vfrcv vagnk hvuz    
'lf hshk tuck ostv kufh vrvnc tk hf 'vh,bhfau tuv lhrc tasue sujh oak
kyun uz vfz vsucgc .pjv kfu 'rmhv iumrk ubhtu vsucgv ,kgn rehg hvuz hf
gsw :(y 'jf t-ohnhv hrcs) cu,fv iuakfu 'uh,ubuufu uh,ubumr sutn lfzk uhkg
ohsevk lhkg 'ltruc ,t sucgk vmur lbvaf 'rnukf 'wuvscgu lhct hekt ,t
vfuz lbv ztu 'ohna oak vbhta vcajn kf ekxku 'scug v,t hnk vghshv ,t
od uhagnc ohcrg,n 'uh,ubumr omnmn ostv ihta sug kf lt 'wuvscguw ohhek
vhvha ostv lrc,n ot ifku 'ohnak .pj ovc ihtu 'ohhumr h,kc ,ubumr

/ohturcca rautnv tuv hrv 'usck wvk h,kc thva vsucg sucgk u,kufhc
oak er ,"hav ,t sucgk thv ,hkf,v rehga ;t kga 'ostv ihch ,tz odu     
rapt ht hf 'vnak vbht thva vsucgc ufrs ,khj,c .ueh tk ouen kfn 'ohna
hf 'vnak tkav lfk ohsen ubhta sug kf vnak vsucg hshk tuck ostvk uk
jfvu 'ohhnvcv uh,ubumrk er lanb tuv vkhj,fknu 'uhrugbn gr ostv ck rmh
ufrs ,khj,c ifku 'ung ohchyn obht ukta rhfnaf er tuv ukt uh,ubumr kyck
orntc k"zj ,buuf uvzu 'abugu rfac vbunt lu,n ,uaghvk vsucgv vfhrm
vnak hshk tuck lrsv rnukf 'wvnak tc vnak tka lu,nw :(:ve ihrsvbx)
kfc 'vhumr vbht vnmg thva ;t kg uz vsucg hf 'vnak tka lu,n ot hf vbht
lanb vnak hshk vsh kg tuck vmurafu 'vsucgk ostv ,t vkhdrn ,tz

 /wvnakw hshk uthcnv thvu ',nhhuxn vause u,sucgc
/vaug ostva vumnu vkugpu vkugp kf if unf 'v"cue kmt chcj asenv ihbc

       kta ,jt ogpkkkk""""zzzzhhhhrrrrttttvvvv    kkkkyyyyhhhhuuuu    oooohhhhhhhhjjjj    wwwwrrrrvk ah hapba hk rnut vhv lht :
ghdn hbt ihta shxju ehsm vhv ohbuatrv ,urusca iye hrvu 'lf kf vkgn

 uhkt rnthu ?uhcegkkkkk""""zzzzhhhhrrrrttttvvvvostv vagn hpf vhuk, vbht apbv ,kusd hf gs :
hf 'tuvv rusvu inzv hpf er 'lrc,h oav ,uhkfu ,uchk ijuc hf ohbhgk vtrbv
,urusc hf 'ohbuatrv ,urusc ,uumn vnff kuea - vzv rusc stn iye vagn
'ohbuatrv ,urusc if ihta vn '.e iht sg stn stn ,rcud grvu vphkev uktv
vnfn ,ukugu ,utkpb h,nfju hagn uhv ,urus i,utc ohhjc hbt h,hhv ukhtu
hrv 'vzv rusc ostv ka iye vagn kfa !ohtkpb ohrcs /"ohbuatrv ohehsm

!ohbuatrv ,urus ka ,umn vnff kuea tuv
 ,at kg rpuxna /vsueb lv rtck vhva vagn thcvk ahu      kkkk""""zzzz    tttt""""rrrrddddvvvv

'v,rhyp rjtk vhkt v,kd,bu 'v,rcj og vesm ;uxtk ,fkk vfrs vhva
/unuahr oa rfhb rcsu rcs kf 'oa gush kfvu 'oa cu,f kfva tb hgs vrntu
ahcfv ka sjtv urcgc ubh,a ubsgm ratf a"g ka vagn u,ut ,t tb hrfz
'unhr,vk ,jtf uhkt ubhbpu hbukp gxup hbav rcgc hf hsh gcmtc lk h,hruvu
hrv /ubh,a ,ufzk vesmv ,nr,vu h,ufzk vnuar gcmt ,truv v,ut hf hgs

!vkgnk chcj 'gcmt ,truvf iye vagn

"vthmn rjt ihmr i,ut vtr"  - The Mishnah says if someone sees people running in his field in order to be vfuz a vthmn, and he says my field
should be vbue this vthmn for me, it is vbue for him. The Gemara elaborates that although we have a rule, "u,gsn tka uk vbue ost ka urmj", this
is only regarding a ,rn,anv rmj. If it is a ,rn,an vbhta rmj, he must be standing next to the field for it to be vbue for him. The o"cnr paskens
[wth 'zh vkzd wkv] that if he wants his ,rn,an vbhta rmj to be vbue for him he must be "uvsa smc snug", and say "hsa hk v,fz", and its vfuz for him.
     hat wr says [c"h] that ",ujhkan grd tku sh ouan hcr,ht rmj", acquiring objects with one’s rmj is an extension of the ihs of sh but it is no worse
than a jhka either. The a"tr learns that a ,rn,an rmj works ,ujhka ogyn and just like one may appoint a jhka and not be near him when he
completes his ,ujhka, a ,rn,anv rmj will be vbue for its owner even if he’s not standing next to it. However, a ,rn,an vbhta rmj can’t work
,ujhka ogyn because hsvx ibt that one wouldn’t want his belongings with a jhka that doesn’t watch them, consequently a ,rn,an vbhta rmj,
works only sh ogyn. Therefore, just like your sh is always near you, so too must the vsav kgc be next to his field if it’s ,rn,an vbht.
     The z"hrd when accepting ,ubn jukan, would wait for the i,ub to put it on his table and then say "hrmj hk vbe,". Assumingly, he considered his
(open) house ,rn,an vbht and like above mentioned o"cnr; in this case one must also say explicitly that he wants his rmj to be vbue for him.
    The lubhj ,jbn [s"b] brings the Gemara [:h] that we learn from the fact that by a cbd it says "tmn, tmnv", that a cbd who doesn’t steal with his
hands but with uphpreu urhmj udd, is also kpf chhj like any cbd. He quotes the ,mcuen vyha that only when trying to be vbue a vthmn from repv,
does one need his rmj to be ,rn,an (or stand next to it). This is because by repv there is a rule, "vfz osuev kf". But regarding being vbue a
vb,n, since it is being given only to him, tkhnn his rmj is considered ,rn,an. If so, klers the j"jbn, maybe by a cbd, since no one else wants
this stolen item, it should have the same ihs as by a vb,n and not need to be ,rn,an for him to be considered a cbd? He says, "ekjk ahu".
    The  [sb e"x s"be]vrurc vban  quotes the ovrct idn who brings in the name of the vsudt, that if one finds a vthmn in the rmj of a ,xbfv ,hc
(or in the x"bfvc itself), he may keep it because rmj is sh ogyn vbue and we pasken, "asevk sh iht". The ,ume [wr wx] asks on the vsudt from our
Gemara that rmj is ,ujhkan grd tk and if so the rmj of the shul should at least be considered a jhka of the shul? Furthermore, shouldn’t we
consider it a ihp,ua ka rmj (members), where sh works, and all the members should split it? a"hhg. Rav Moshe paskens [wdh ,ut'wdf wx 'v"j s"uh]
based on the above vsudt, that if one finds money in a arsnv ,hc that has no determining inhx, he may keep the money because asevk sh iht.

                                                                                                                                                                                                              

R’ Moshe Sofer (Schreiber) zt”l (Chasam Sofer) would say:
    “wvan hp kg sep rat ,sgv ifan ifanv hsuep vktw - Chazal tell us that if Moshe Rabbeinu would not have sinned with
his mouth by the Mei Merivah, he would have been allowed to enter Eretz Yisroel, and would have built the Bais
HaMikdash. Had he done that, it could have never been destroyed. We see, therefore, that in a way, the wvan hpw was an
indirect cause of the destruction of the Mikdash. This is alluded to in the posuk here where it says ‘Mishkan’ 2 times,
alluding to the two churbanos of the Bais HaMikdash -  wvan hp kg sep ratw - that came about by the mouth of Moshe.”

A Wise Man would say: “We’re not humans having a spiritual experience, we’re spiritual beings having a human experience.”
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Chodesh Adar and the Yom Tov of Purim (2)
Matanos L’evyonim: Nature of the Mitzvah. The Ritva (1) and
Levush (2) say that the mitzvah of Matanos l’evyonim is not just a
mitzvah of giving on Purim, but rather a mitzvah of bringing joy to
the recipient. The Levush even adds, “joy on Purim.” Thus, we
see that the thrust of this mitzvah is not so much the act of the giver
but rather the joy of the receiver. This means that the laws of the
mitzvah might not be identical to the regular laws of charity. The
following halachos give an understanding of the mitzvah.
1) The Mishna Berura (3) writes that what is given should be fit
to benefit a person on the very day of Purim, whether it is food
or money. Today we have a service called, “Donors Fund”
where one can give out prefilled checks which saves the trouble
of writing out checks, lost receipts, sloppy accounting, and also
minimizes the chances of fraud. However, the recipient still has
to submit the prefilled checks till all is checked out and recorded
and only then he gets his money, and possibly loses 2% on the
transaction. One should not rely on this to fulfill the mitzvah.

      

One could use it for extra giving after having fulfilled the
mitzvah. This year, Purim is on Sunday when banks are closed,
and one might live in a place where third party checks are not
taken by stores, and there is no usage for the check till Monday. 
2) Rav Elyashiv zt”l  (4) says that even the words of the M.B.
that food or money suffices, might not hold true nowadays. In the
olden days, a poor person would get joy from a donation of food.
Nowadays, B’ezras Hashem, food is often not a problem in the
house and money is the only thing that brings people joy, even
when it might come in handy enough to deem it tzedakah.
3) The Mishna (Avos 3:15) regarding tzedakah tells us that
everything is judged according to the amount of action. The
Rambam (5) explains that it is better to give ten donations of $10,
than one donation of $100. The reason is because that way, the
many acts of generosity work more on the character refinement
of the giver, more than one big donation. This is true by regular
tzedaka, but in a situation where $10 hardly brings any joy to the
recipient, it might be better to give two donations of fifty dollars.



   We have now begun the month of Adar Sheni, and let the simcha roll! It is the time to be really happy! Even if we were
happy before, Chazal tell us that now we must INCREASE our simcha! So, what are we doing about that? How are we going
about it? Well, let’s start by thinking about what it is that makes us unhappy. What can we do to avoid that feeling?
    There is a famous story about a water carrier who was quite elderly and not in the best of health. Day after day, he trudged
along carrying water pails for the townspeople. He woke up one morning and said, “Oh Hashem, how long can I continue
schlepping these heavy pails of water? I am way too old for this. I am not a well person and I think it is unfair that a man my
age with my health problems should have to do such a physically taxing job. Woe is to me that this is my lot.”
    The next morning, the water carrier woke up again and this time, he thought to himself, “Wow, Baruch Hashem, I am alive.
Although I may be old and sick, I am still capable of supporting myself! I am so fortunate that I do not have to come onto
anyone for money. I can do so much chessed with my job, bringing water to all the people in my town. I am so blessed. Thank
you Hashem for giving me the strength to be a water carrier!”
     What changed? Nothing! But everything changed, because he changed his attitude about his situation. What an amazing
discovery! What makes us happy or unhappy? It is not the situation that we are in, but rather, it is how we perceive the situation
we are in. Gratitude is a combination of two words ... a great attitude! This is what we need if we want to be happy people. 
     In life we do not choose our circumstances. We have no power over the things that will happen to us throughout the day.
But we do have the freedom to choose our reaction. Our response to the circumstances we are in determine the attitude we take
in life. If we make the correct choice enough times in our lives, then we can create a positive attitude and a happy life.

     These words are repeated numerous times in the parsha. Betzalel and Oholiyav built the Mishkan, and created all its
components exactly as Hashem instructed Moshe. The Yerushalmi in Berachos notes that it says "wv vum ratf" eighteen
times in the parsha, corresponding to the eighteen berachos of the Amidah. (There is one more time where it states a
slightly different expression: "uag if wv vum ratf" - which is referring to the beracha of "ohbhaknku".) 
    What is the connection between these words and our tefillos, aside from the number 18? 
    Perhaps the machshava may be as follows. As we daven and pray for our myriad needs, we must beseech Hashem to
bestow these blessings upon us so that we can serve him better. We require parnassa and sustenance to be able to give
tzedakah. We require chochmah to use for our dedication to Torah and mitzvos. Of course, we need forgiveness, geula,
health, etc, etc. Every Yid needs all of these things. As the Zaida (Baal Machsheves Halev) would often quote the
words: "lbgnk /// ohhjk ubrfz". Grant us life; not only for our own purposes, but "lbgnk", to better serve you! 
     The Baal HaTurim writes that the total amount of words in the parsha describing absolute adherence to Hashem’s
commands to Moshe Rabbeinu, is 113. This number is also the total amount of words at the end of each of the berachos of
shemona esrei. He says that these correspond to the 113 times it says "ck" in the Torah. Because tefillah needs kavonas
halev. Perhaps it should also serve as a reminder that our hearts should be constantly beating to the rhythm of "wv vum ratf".
Our tefillos should always be altruistic, not solely with our personal needs in mind, but rather urmuhk jur ,jb ,uagk.
     And finally, just as the Mishkan, the place of vbhfav ,trav, came to existence with these pure intentions, so too, may
our homes mirror this concept. This will enable the vbhfa to dwell in our homes, showering us with untold beracha x"yfu.     

                                                                                                                                                                                                              

asev in ohscv hatr utrhu ohscv ufrthu
 ///vmujv utrh tku rhcsv hbp kg(j-jwt ohfkn)

 //// vjnac ohcrn rst xbfban(t"g yf ,hbg,)

 vbvu vftknv kf ,t van trhu
 /// wv vum ratf v,t uag(dn-yk)

 wufu caju arj is vynk lnxhjt ic cthkvt u,tu /// vsuvh vynk ruj ic hrut ic ktkmcu(df'cf-jk)
     Mr. Yaakov (Jack) Garfein was involved in Holocaust education and remembrance throughout his lifetime,
discussing his experiences in stories, speeches, newspaper articles, and public events, until he passed away in 2019 at the
age of 89. He had survived eleven concentration camps, including Auschwitz, camps in Riese (Silesia), Flossenburg,
Buchenwald, and Bergen-Belsen. He was eventually liberated from Bergen-Belsen on April 15, 1945, by the British
Army. Yaakov’s father, mother, and sister, along with many other relatives, all perished in the Holocaust. 
     One of the most amazing stories he would recount, was of how he survived as a young boy due to the sensitivity of an old
Jew he had never met before. Yaakov was only thirteen-years old when he was deported to Auschwitz in 1944 together
with his mother, sister and an entire transport of Hungarian Jews. As the men were separated from the women and children
upon arrival on the platform, Yaakov was clinging to his mother’s skirt. Suddenly, he felt his mother’s hand tearing him away
from her and pushing him in the direction of the men’s column. Yaakov ran back to his mother, pleading with her to let him
stay with her. His mother had a strange look in her eyes that he had never seen before. She did not look at him; her glance
was fixed far away on the distant glow of the chimneys. Her teeth were clenched and she looked as if she was holding
back her tears, but Yaakov was not sure. Yaakov tried again to plead with her. Once more her firm hand pushed him away.
     Feeling betrayed and abandoned by his beloved mother, Yaakov, with tears in his eyes, was pushed into a stream of
men and boys amidst dogs and S.S. guards that carried him in an unknown direction. Bewildered and afraid, Yaakov let
the mass of humanity pull him along, until they were ordered to form single file lines and wait for instructions.
     Yaakov stood on the line shivering. “Bochur,” he suddenly heard a soft voice with a distinct Polish-Yiddish accent behind
him. “You are next on line. Stretch yourself out as tall as you can.” Yaakov didn’t understand but there was no time left.
     “How old are you?” Yaakov now heard the harsh, clipped voice of the Nazi standing at the podium.
     “Sixteen,” said a voice from behind him, before he could even open his mouth. 
     “What is your occupation, young boy?” The questioning continued. 
     Before he had a chance to reply “student,” the voice of the Polish Jew behind him hastily replied, “Your honor, he is
my apprentice. The two of us are among the world’s greatest mosaic artists.” Yaakov turned his head, and only then, for
the first time in his life, did he see the face of the Polish Jew; his big, deep-set eyes, his white, stubby beard, and his long,
delicate, almost transparent fingers. “His fingers must have turned thousands of Gemara pages,” thought Yaakov when he
saw those exquisite hands. The monster, Mengele, lifted his glove-clad hand and motioned to the right.
    Yaakov’s face was burning with insult and shame. He was not an apprentice to a mosaic artist; he did not even know
what the word mosaic meant. He was a student, a yeshiva bochur. And he had never seen that man before in his life. He
turned back to complain to the Polish Jew, but the man was gone, lost in the crowd. Yaakov tried to go back to the nice,
elegant man on the podium to tell him that he had been party to a lie and to ask for his forgiveness. But as he was trying to
push his way against the streaming mob of men, a Kapo began yelling at him, ordering him to turn back.
     All that night Yaakov searched for the old Polish Jew with the white beard. All the men had been shaven, all were bald,
all were wearing striped camp uniforms, but Yaakov was sure that he would recognize the man’s voice and his long
delicate fingers. For months, during his stay at Auschwitz, Yaakov searched in vain for the old man, wishing to thank him
for saving his life on the selection line. Unfortunately, he never saw him ever again. 
     In his many speeches, Yaakov said he would have died if not for the old Polish Jew. He believed that the “Mosaic
Artist” who had saved his life was none other than Eliyahu Hanavi. (Adapted from Hasidic Tales of the Holocaust, by Yaffa Eliach)     
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 ///u,t ujur vcsb rat kfu uck utab rat aht kf utchu(tf-vk)
llllyyyynnnn: The Satmar Rebbe, R’ Yoel Teitelbaum zt”l, was
known for his love and sincere care for each and every Jew.
Once, he was approached by a genuine looking Jew who told
him a tale of woe how his wife had become seriously ill, in
addition to his children being handicapped. He now had huge
medical expenses and was crumbling under the pressures.
    The Rebbe listened intensely with tears streaming from his
eyes. He took all the money in his possession and gave it to
the petitioner. However, he did not stop there. He asked the
Rebbetzin to lend him all the money she had available and
also borrowed from other people who were then in the house.
    At a later point, when his main attendant, R’ Yossel
Ashkenazi, arrived at the Rebbe’s house and heard the story,
he let out a huge sigh of frustration. “Rebbe,” he exclaimed,

 

“this man deceived you. He is a well-known trickster; his
wife and children are perfectly healthy!” 
    The Rebbe listened until he finished, and suddenly his
pained expression gave way to one of great joy. “Oy, Baruch
Hashem! I am so glad to hear that his wife and children are
healthy,” he cried out. “I was so worried for them. Thank
you, Aibishter, for this chessed!”
llllyyyynnnnpppp: Throughout the Parshiyos of Vayakhel and Pekudei,
Moshe Rabbeinu describes the commandment of contributing
to the Mishkan as “Nedivas HaLeiv,” a contribution from the
heart. Hence, it is an appropriate time for us to examine the
nature of the mitzvah of tzedakah and the role of the heart.
Real and sincere charity comes from the heart of an
individual. It doesn’t make a difference if the money is
attributed to his own honor or fame - the main thing is to get
the mission accomplished and give the tzedakah.

    In the Haftorah we read of how the two ohsc (staves) from
the Aron, “Were so long that the ends of the staves were seen
from the holy place, but they could not be seen outside.”
Chazal (Menachos 98a) say that contrary to those who
question whether the staves touched the paroches or not, the
Navi specifies that they were so long that they did in fact
push out the paroches curtain somewhat, although the staves
themselves couldn’t actually be seen from the outside.
    R’ Eliyahu Meir Bloch zt”l (Zichron Eliyahu) offers a
brilliant deduction and notes that the role of a Talmid
Chacham is comparable to that of the holy Aron which was
separated between the Kodesh and Kodesh HaKedoshim -
the Holy of Holies. Just as the Aron was hidden from view,

but its reach protruded just enough to “bulge out” the paroches
thereby allowing its presence to influence Klal Yisroel
positively, a Talmid Chacham must serve as the intermediary
between Hashem and his children and make himself humble
and insignificant, while at the same time allow his presence to
tower over Klal Yisroel and influence them positively.
   As true Torah Jews, we continuously strive for greatness,
and although Chazal (Sukkah 52a) teach us: urcjn kusdv kf"
"ubnhv kusd urmh - as one grows greater and greater in Torah,
more and more is expected of him and he will face more
difficult challenges, nevertheless we endeavor to reach the
highest levels of spirituality - for without such a lofty
ambition, our lives have little to no meaning.
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