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right up until he drinks the second cup, he can drink without a
beracha and it will not appear as if he adding to the number of
cups. If he did not have in mind to exempt other drinks then it
depends: if one feels that his clarity his really impaired, I believe
he can rely on the opinion of the Rosh who argues on the Ravya
(3), and he can make a “Shehakol” and drink.  (Note: It is possible
that even hot coffee which one has to sip slowly might also be
permitted, even according to the Ravya. Also, for people who
always drink wine or grape juice for the Arba Kosos, and do not
rely on coffee, tea or juice (4), it might not look like adding to the
number of cups even like the Ravya.)
The Ramban. Another objection to drinking coffee might be
from the Ramban (5) who holds that any leniency mentioned in
the Gemara about drinking between the first two cups, only
pertains to before one pours his second cup. However, once he
has already poured his second cup, he is not allowed to drink.
The Biur Halacha (6) says that the Shulchan Aruch holds like
this Ramban, even though the Baal Hamaor disagrees. It seems
to this writer that upon reading the Ramban carefully, as
explained by his Talmid, Rabbeinu Dovid (7), it is clear that the
reason one should not drink after pouring his second cup is
because it is not honorable for the mitzvah of Haggadah, which is
read over the second cup, to do some other activity in the middle.
(The Ramban might even mean that the Sages did not create an
issur to do so, however, the Tanna of the Gemara did not discuss it
since logic dictates that one should not stop in the middle of
Haggadah to start drinking a separate drink.) Where a person is
drinking coffee in order to help him perform the mitzvah in a better
manner, even the Ramban would agree it is permitted.

are raf, so a vtruv is not considered a ihs rnd and therefore, the laws of z"g do not apply. Also, the vhtr from the rua is no proof. In that case,
the rua is judged before a s"c of 23 like any ,uapb hbhs, so that’s why vnzv hbhs applies, as there is a ihs rnd. He brings the ,uch,b that also
disagrees with the ,ume and says since r,hvu ruxht questions do not require s"c hbpc ohsg, so it’s possible that the Torah wasn’t vnzv ihs asjn
in this case. The j"jbn adds, that even if r,hvu ruxht (according to some) does need ,usg before a s"c of 3, still the psak of this s"c would be
considered a vtruv and not a ihs rnd. Consequently, onz ratf should still not apply.  ihhgohhj wr(  stencils).
     The   [h,htr cua v"s wjk wx]ohnu,  asks: Based on the vfkv that there needs to be a ihs rnd, why does our Mishnah say: if ohsg testify that
icutr is a vaurd ic, they don’t become ohkkj, but they do receive ,uekn? If they were ozuv before the ihs rnd, there should be no abug, if after
they testified they were ozuv, the vagn is done already and it’s considered vag ratf, because icutr is immediately a kkj. In contrast to a case
of v,hn, where there is time, because the ohsg are ozuv after the ihs rnd, but before he is killed, so it’s not vag ratf yet? a"hhg.

wv vum rat ohrcsv kf ,t uhbcu irvt aghu - (uk-j) grud ;hxunv kf
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yapun ubhva sg lf kf vkg,nu 'ohhrnujv ohhu,hpv kf kg rcd,n ostva rjt
lpvk tuv vz ihgf cmnc u,kucj,u 'ueab ,t jhbn rmhv iht 'vzv okug ka ,ubumrn
ostv ,t ,u,pk vxbnu ',uumnvu vru,v ouhek v,pnv wcuy rmhwf unmg dmhhku urug
ihcvk hsf vnfjc ourg ,uhvk ostv kgu 'inhheha hutrv in ubhta Uk)t'F ,uumnk
jt utkhn uhbcu irvta vzc jcav ksud z"pk icun rhpau /uck lu,n rcsn grv rmhar

ina o,u,pk vxbn rmhv vhv htsu o,cuj v,hv uza rjtn ifa 'van ka uhrcs
jur ,jb r,uh lfc urrugh ovk vrun tuva hpf uagh otu ',rjt ,uagk hutrv

/grk cuy ihc khscvku 'ockca ,uhnunegv ,t r)-.h*k unfj,v z"fcu 'ormuhk
ihta ,uaevk ihtu ',tz ubk ,rpxna vzc vru,v ,buuf rhpa icun ukt ubhrcsk    
uk vrunu 'ostv hbhg ,t lfc vrhtn vru,v hrva ',urusk vtruv oua vc
ruja kg u,ut v,phu uhbpk ghpuh rmhvaf unmg ,t v/N .r*h tku urmh kg ofj,ha
hsf vumn ouhe kg ost hbc ,u,pk vxbn rmhva ohren rupx iht obah /ick tuva
hsf 'osuen vehsc rucgh cuy iumr kf oda hutrv in ifku 'vsh kg ohjuur ,uagk

///wvc .ueu v'h*k.tw rsdc vbht ot ,utrk
ouan lt 'ihsv smn vcuj thva 'wruchmc vkhp,wv ihbg tuv ;kt hbhn wt tndus   
ohnhkau ohtrh ohfrct ubt ohtur 'ucuj ,t ,ucdk rmhv tmn itfa rcsv rfhb vn
tkt ',ukar,v lu,n uwwj vz ihtu 'vzc ohkzkzn if hp kg ;tu ',uksdk o,phtaa
kkp,vku ',xbfv ,hcc ,huuz irec ucahh,ha ;hsg hf 'obucaj hpk vkug lf
ubhkg okut /ihbnc kkp,vku gwwuav hrcs ohhekn ',uecsu vbuuf lu,n ,ubh,nc
ubph tk ohfrctv ukta vtura rjtn hf 'rmhv hxhxf,n tuv vz rcs hf ,gsk
'ohhbjur ohbhbg hwwg ,wwhav iumrn orhcgvk tuv vxbn 'ohhnad ohbhbg rucg u,mgk
ukt ubhrcsc ubtc tk /uyuapf gwwuac tcunv hpf ,wwhav iumr unhheh tka sckcu
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rucgk vz hsh kg jrfuna vtur tuv otu 'wlurg ijkawv hexpn vhyx hshku vke,
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otuc ohsevk g"t uzrzh o,khp, ,ufhtc ,ucrvk ov ohmpj ift otc f"gu   
tucca sg o,khp, unhsehu 'o,khp, ohkhj,n ruchmva ory sug ,xbfv ,hck

v'ovng kkp,vk o,kufhc vhvh wvrag vbunaw ,khp, kkp,vk ohsnug ruchmva inz
kusd suxh tuv vz ihbg /runtf ruchmc vkhp, iucaj kg v,uagk ovk ruxt kct
rjt ;tu 'uhrjt rmhv ;sur inzv kf hf 'uhnh kf lfk gsun ,uhvk ostv kg kyuna
vagn kfcu 'ukhafvk aecnu uc vrm rmhv hbhg ihhsg ',uhkg vcrv ,ukg,vk vfza
ift ot ibuc,vk osuen uhkg kyun 'ohna oak uc ihuufn ot ;t ',uagk tuv .pja

/u,ugyvk vxbnv rmhv smn iuhxb ot hf ubhta ut 'trucv iumr uvz
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'ovk ,arsbv vbhav ,uga ,t utknha hsf 'vkhkc rag vgac iuahk ufkha ihstrc
/,rjnv ouhc hgcsf otruc ,t sucgk o,kufhc vhvhu ovhkg ,cauhn o,gs vhv,u
rutv ,t vcfn vhvu 'ogumh kg ,ukgk ohrujcv ,t zrzn vhv unmgc wohhj .pjwvu
/u,gs kg ohnfj,nv ohrujc vzht urtah tka lfc tsuuk hsf vchahv kfhvc euksv
urghau 'wohhj .pjwv ka u,gsn vph r,uh o,gsa cuajk ugya ohrujc vzht uhv okut
kg sueak ov ohkufh ihhsgu 'vbhak ,uga vcrv lf kf ohfhrm obhta o,gsc
lkv wohhj .pjwva rjtu 'vagn uag od ukkvu 'r,uh ut ohh,ga ut vga sug osunk,
lf /osunk,k ucau kfhvv ,t urhtv cuau vchahv kfhvk urzju ogumhn une 'ufrsk
tuv od rzju 'rcsc wohhj .pjwv ihjcv ohnhv in ouhca sg ',faunn vpue, udvb
'ogumhk urzj vrhrc ,hkcu 'u,suepk ,hhmk ohrujcv uktk ,uruvk vchahv kfhvk
kt vbuatrcf urzj cuau 'ovn vexp tk ihhsg w,ushxjv rmhwa uktf uhv okut
o,gs kg ukgv tku wrmhw u,ut ka uchyc rhfn wohhj .pjwv oda ugsh tk ovu 'trndv
ghpuv ohhj .pjva 'vagn vhv lf okut 'ovc ,ujnk wohhj .pjwv ghpuh cuaa
ovaf wohnfjwv ,t cua tmnafu 'u,suepk oh,hhmn okufa tsuk hsf ,hahkac
tka hbumra o,t ohrucx tna 'ohrehv hhshnk, :rntu j,p 'ovhrpx kg ohbufr
,tu of,cuy ,t er 'vcrstu 'ofshc thv ,ugya ofk ugs /vru,c uexg,u usnk,
hvakf vzhjt kcek r"vmh kufh lhtv vbv /hagn ,t ofk rhcxtu 'arus hbt of,ru,
ovk rnthu tuch hfu ?vru, ka vnkugc er ohgueav 'ihstr ,chahn ohrujc kmt
uk aha rjtn okut /uk u,hhmh tk vchahv hshnk,a tuv gsuh tukv ?usnkh tka
ohshnk,v ,t ,u,pk vtmnv rmhv tmn ifk 'rauhv in ostv hbc ,uyvk shep,
tuv jhycn lfc 'vru,v exgk ,uga sugu sug ahsevk uphxuha o,u,pku 'w,uhbumhewk
;uxck z"hg ufpv,hu 'ovk usngh tk ohrujcv ka ovh,ujufa ugshc 'u,jkmv ,t
ufrymh hf 'ovhhj hnh kfc ovh,u,ut ,t ub,h ohrcsvu 'k"r apbcu ;udc ohkujk
itfu /hgcsf osunhkc shn,vk o,kufhc vhv, tk cuau 'ovh,uakuj og ssun,vk

!?ub,ut xurvk ushc ghhxb otv :urntc uhrcs ,t wohhj .pjwv rhypv

R’ Avraham Lichstein zt”l (Haggadah Eishel B’Rama) would say:
     “wthbg tnjk tvw - One can imagine the despair of a poor man not at his own Seder table. The host who invites him in
reads the sad expression on the face of his guest. To make him feel at ease, the host proclaims, “This is the bread of
affliction our fathers ate in the land of Egypt. Do not feel uncomfortable; our parents experienced deprivation and had to
rely on this meager food. In the end they were redeemed and left with great wealth. Eat to your heart’s content, and next
year we will all merit to be in the land of Israel, where each person will be in his own castle, celebrating with his own family.”

A Wise Man would say: “A ship is safe in harbor, but that’s not what ships are for.”                  

                        




                                                                                                                                                                                                                       

        A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Selected Halachos For Chag HaPesach (7)
Drinking After Afikoman Before Bentching. The RM’A (1)

quotes the minority opinion of the Yeraim (R’ Eliezer of Metz)
that if one is thirsty when he bentches, he has not reached the
level of ",gcau" (satisfaction) and his obligation to bentch is only
Rabbinic. Although this is a minority opinion, the Poskim write
that it is worthwhile to be stringent and take a small drink before
bentching to insure he is fulfilling a Torah-mitzvah each time.
This was the custom of R’ Y. S. Elyashiv zt”l. On Pesach night,
after the Afikoman, one is often thirsty, especially if he had
well-baked hand Matza. He cannot eat or drink after Afikoman
except for the last two of the Arba Kosos - the four obligatory
cups. Can he take a drink to insure that he will fulfill a
Torah-mitzvah according to all opinions? The answer is yes, he
can drink unflavored water or seltzer, even after the Afikoman.
Coffee During the Haggadah. One should make every effort to
maintain a clear, fresh mind on Pesach night - not only for the
second Seder which is easier (one can rest up during the first day of
Yom Tov), but also for the night of the first Seder. This includes
being well rested and not drinking wine in a way that will make
him drowsy. However, if a person did become drowsy and tired
during the Seder, is he is permitted to drink a cup of coffee (with
caffeine) between the first and second kosos?
The Ravya. At first glance, there are two main objections to
drinking coffee between the first two kosos. The Ravya (2) holds
that if one drinks an additional cup and makes a beracha on it, it
looks as if he is adding to the amount of the Arba Kosos - four
cups, that Chazal had instituted. If, however, he had in mind
while reciting the beracha of “Hagafen” to exempt all his drinks

                                                                                                                                                                                                                             

,gsk (3) tf:cg, vrurc vbanc tcuv (2) s:zme j"ut t"nr (1)
tcuv (5) k"mz chahkt r"undv hexp ihhg (4) c"g, ;xuh ,hcv

/ye ohjxp sus ubhcr (7) oa (6) c:dg, vfkv ruthcc
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 //// ,unmg vtkn thvu vgecv lu,c hbjhbhu ///wv sh hkg v,hv(sgunv kuj ,cak 't-zk ktezjh)

 /// ouh tuc hbpk thcbv vhkt ,t ofk jka hfbt vbv(kusdv ,cak 'df-d hftkn)

       The  [wd 'j"hp ,usg wkv]o"cnr  says, that which the Torah believes the 2nd ,f of ohsg when they say o,hhv ubng, is a cu,fv ,rhzd. The ruy
 [wjk wx n"uj] and the  [wjh'wyh ohrcs]i"cnr  give a ogy to this halacha and explain: the 2nd pair of ohsg are intb because they are actually testifying
on the "ohsgv ;ud" by saying o,hhv ubng. So, just like if 2 ohsg testify that icutr and iugna were ,ca kkjn, we believe them and icutr and
iugna can’t argue, because they are ohrcs hkgc, so too, by vnzv when they are testifying about the actual ohsg (by saying o,hhv ubng), the 2nd,f
is believed and the first ,f are considered ohrcs hkgc.
     The o"cnr [wc wkv'f"p] paskens: there must be a ihs rnd from ihs ,hc for the abug of onz ratf to be applied. This is based on the words of the
vban [:v inek] that states: "ihsv rndha sg ihdrvb ihnnuz ohsgv iht". Rashi explains: First there must be a ihs rnd issued by the ihs ,hc. If
afterwards, the ohsg are ozuv, then there is a ihs of onz ratf.
     The  [ws e"x wjk wx],ume  klers: if 2 ohsg testify that the wine of icutr is lxb ihh and they are later ozuv, are they chhujn to pay to icutr the value
of the wine onz ratf ihsn, or maybe since the Torah says, "uhjtk ,uagk ratf" and in this case they are not testifying on a aht, but on wine,
maybe the ohbhs of z"g should not apply? The ,ume says "hk vtrh" that ihnnuz ohsg hbhs would apply in this case. He brings a vhtr [/h ihrsvbx]: 2
ohsg testified that hbukp ka urua gcr hbukp. This testimony indicts hbukp to a v,hn cuhj (bestiality) and condemns the rua to v,hn as well. If these
ohsg are later found to be z"g, the Gemara says that they are drvb and must also pay money to the ruav kgc. We see from here, says the ,ume,
that even though they didn’t testify about the ruav kgc, but only on his rua, they are still chhujn to pay him for the value of his ox that would’ve
been killed due to their testimony. This is a proof that the z"g hbhs apply even if the ,usg wasn’t on a aht.
    The  [wzk]lubhj ,jbn  brings this ,ume and disagrees. He explains: The ihs of onz ratf does not apply to r,hvu ruxht. Since we pasken that the
abug of onz ratf is only lhha if there was a ihs rnd, this can only be lhha if a ihs ,hc is required for the psak, like by ,uapb hbhsu ',ufn',ubnn hbhs.
However, by a vkta of r,hvu ruxht where 1 ofj is vrun what to do, this is not called ihs and there is no ihs of a s"c, even ohcure and ohkuxp

 

vz rucgc rntk tuvv ouhc lbck ,sdvu
 /// ohrmnn h,tmc hk wv vag(j-dh ,una)

                                                                                                                                                                                                                    

                                                                                                                                                                                                                    

/c ;s ,ufn - "uhjtk ,uagk onz ratf uk o,hagu" tre rnts 'ihnnuz ohsg 

     The last pasuk of the Haftorah of Shabbos HaGadol is
repeated twice as Malachi HaNavi declares, “I will send
Eliyahu HaNavi to you before the coming of the awesome,
fearful day of Hashem.” Chazal (Sotah 49b) explain that
this means that prior to the coming of Moshaich, Eliyahu
HaNavi will arrive to let Klal Yisroel know the good news
and then the dead will resurrect. But why won’t ,hhj,
oh,nv occur first so that all of Klal Yisroel can enjoy the
good tidings being brought by Eliyahu HaNavi?
    R’ Shloime HaKohen zt”l of Vilna (Cheshek Shlomo)
explains that Chazal also note that ,ushxj - righteousness

 

   The Haftorah of Shabbos Chol HaMoed Pesach is from
Sefer Yechezkel in which the Navi is standing in a valley of
dried bones. Yechezkel had been transported to the spot
where the Bnei Ephraim had been slaughtered after their
failed exodus from Egypt decades prior to Yetzias
Mitzrayim. The Navi declares, “Hashem’s hand was upon
me. It led me out with the spirit of Hashem and placed me
in the midst of the valley. It was filled with bones.” Was
this a prophetic vision or an actual experience?
     R’ Benzion Yadler zt”l (Tiferes Tzion) quotes Chazal
who tell us that according to one view, Yechezkel never
actually revived any dead bones but merely envisioned
himself doing it. The expression, “Hashem's hand was
upon me,” denotes that Yechezkel HaNavi was granted a
prophecy which is sometimes termed as a “hand” since a 

brings one to Ruach HaKodesh, and divine inspiration
hastens the future resurrection of oh,nv ,hhj,. While some
say that Eliyahu HaNavi’s central purpose was, and still is,
to propagate peace and harmony within Klal Yisroel,
Chazal (Idiyos 8:7) say that Eliyahu’s primary mission is to
establish the xujh of all the families of the Jewish people. As
such, without Eliyahu HaNavi’s initial presence establishing
peace, harmony, and familial lineage, the holy Shechina
would have no place to settle on this earth. Divine
inspiration would then not be able to be tapped into - the
prerequisite for the resurrection of the dead.

human being is unworthy of communicating directly with
the Almighty Himself and needs Hashem’s “supporting
hand” to accomplish this. However, according to another
opinion, Yechezkel literally records that “Hashem's hand”
was upon him compelling him to follow without question,
the direction in which the Divine Spirit leads him - namely
the incredible miracle of oh,nv ,hhj,.
   Concludes the Tiferes Tzion, miracles performed by
human agents are limited in scope while those performed by
Hashem Himself are limitless. Those revived by human
beings - as has occurred a number of times throughout
history - eventually died a second death, while those who
arise during the future oh,nv ,hhj, will live eternally since
Hashem Himself will be doing it without any malachim. 
     May we merit to see it soon and in our days!










































truc aha aujc vtur tuva 'cuaj ost u,utk rntu /,uumnu vru, rnua vhv
'ostv ,ubuf,ca vtkpbv vnfjv vtur tuva 'vthrcv ,t dhvbna okug

iht sg thv vnfjvu rurc vtrb rcsv 'okug truc ihta kkf rnuk t"tu ';ux
kct 'okug truc aha ,nt 'cuaj ost u,ut u,ut ktau !okug truc aha ohbhgk
hk rntu /uz vkta kg caj tk okugna 'tpurv uk chavu !?okugv trcb gusn
hsf okugv ,t trc v"ceva tpur u,ut ihcna gdr u,utca 'cuajv ostv
oua ihta 'rnthu vbuntv ahjfh gdr u,utc 'uh,uumn ,t ohhehu u,ut sucgha
ot /wv ,t sucgk unmg ,t chhjk vmur ubhta ,njn vz ,t rnthu 'okug truc
'okugv trcba vchxu ogy ah f"g 'okug truc aha vnhka vbuntc ihntn ost
vmur ubhta hn kct /h,hntv ,hkf,v uza - wv ,t sucgk ub,ut chhjn uz vghshu

/u,dvbv kg "ohmurh," uk uhvhu - vbuntv ahjfh f"g 'wv ,t sucgk
ohrehgv rehga /ohrmn ,thmhk vbfv uhv ,ufnv rag ,ntca rtck ah z"hpk    
rehg ,ntcu /hbhx rvc vru,v ,t ktrah kkf ukceha hsf vhv ohrmn ,thmh ka
uzu '"kzrcv rufc" uhva 'vru,v ,t kcek vbfv v,hv ohrmnk ktrah kkf ,shrh
'rnuk ah f"tu /ohausev ohrpxv ufhrtva unf vru,v ,kcek vbfvv v,hv
'okug truc aha 'iuatr ',usuxh wcc rhfvk tuv vru,v ,t kcek vbfv kkfca
uz vghsh rjt ',hbau /w,h usckn sug ihtu 'vthrcv kf kg yhkav tuv v"ceva
aujc uzj ohrcs wc hbvu /unkug ,t trc v"cev gusn ,hkf, aha gshk lhrm
vsun ost ohukdv ohxhbv kf hsh kg 'yhkav tuv v"ceva ,hatr /,ufn ragc

) ohr,xbv ohxhbciiii""""ccccnnnnrrrr'vnhka vbuntv hshk utc ktrah kkfu '(tc ,arp ;ux 
ktrah kkf ',hba /kkfu kkf tnkg htvc ,rjt jf oua ihtu 'usckn sug ihta
ohgrv ohagnv hsh kg uabgb ohrmnvu vgrpu /abugu rfa ahu '"ihhsu ihs" aha uzj
vn ,uagk kufh sjt kf ihtu '"repv" okugv ihta vrun vz /ktrah kkfk uaga
otu /ubumr ,t ,uagk sjtu sjt kfn gcu, tuvu 'okug truc aha /.pj ucka

/"iucaju ihs" ah ubumr ,t vaug ubht
    hrcs cyhv ohbcun z"hpk zzzz""""hhhhrrrrddddvvvvuhv ktrah kkfa 'ohrmn ,thmhk vbfv uvza '

tuv una lrc,h trucva 'tsj 'vbunt hrehg hbvc vnhka vbuntc ihntvk ihfhrm
',hbau /ohagnv kfk vaghu vaugu vag usck tuvu 'ohturcv kfk dhvbnu trucv
vbunt hrjt er /uh,uumn hrcugk ahbgnu uh,uumn hrnuak cuy knud una w,h trucva
,ufnv ragc ,hkf,va f"an icun odu /ohrmnn ,tmk ufz ',usuxh wc hbvc vrurc
hsf utc ,ufnva rtucna vnk kkf vrh,x ubht ohrmnv ,t ahbgvk hsf v,hv
vbuntv ahravk ',jt ,hkf,k ovhbaa 'yhkav tuv ,"hava vbuntv ahravk
aha vzc ,hkf, aha ihntvk tuv 'vzc ,hkf,vu 'yhkav tuva ihntvk 'ubhfu,c

!iucaju ihs ah 'ubumr vaug ubhta hnu 'uscgku ubumr ,t ,uagk ubhhvu 'okug truc

    One of the mitzvos on Pesach night is that of ,sdvu"
"lbck, to tell over the story of Yetzias Mitzrayim to our
children. It is interesting that we do not find a similar
mitzvah on Sukkos, for example, to tell our children about
the Ananei HaKavod or the huts Hashem housed us in the
desert, or about Matan Torah on Shavuos. What is unique
about the Seder night that specifically then we are told to
speak about the miracles of the Exodus to our children?
     The Mishnah in ohjxp hcrg opens with the halacha that
one may not eat a meal Erev Pesach starting from around
Mincha time. Rashi explains that this is so that one should
be hungry later and eat his matzah with an appetite, which
is a form of hiddur mitzvah, of beautifying the mitzvah.
However, asks R’ Asher Dovid May shlita, in what way
does this constitute a hiddur mitzvah? How does eating
matzah with an appetite “beautify” the mitzvah?

uktu 'ohrmnc ohrmnv kg tuv lurc ausev thcva ,ufn rag ukt
 /// gsrpm os :iv(jxp ka vsdv),ufnv ka ,hkf,v ihbgc - 

     z ibkkfk uaga vn kg ohrmnv ,t ahbgvk thv ,ufnv ,hkf, ',uyapc
hrcsc arupn ifu /tnkg htvc ,hagba vkugp kf kg ihhs ahu ihs ah hf 'ktrah
:h"ar c,fu '"vgrpk ohvkt lh,,b vtr" euxpv kg h"ar hrcs ruthcc z"hrdv

 rthcu /k"fg '"ohruxhu ,ufnc u,usrk 'vsuru ypua"zzzz""""hhhhrrrrddddvvvvhf 'rcsv aurhp" :k"zu 
ohr,cv ihc ,hrcc rntb lf hf er 'ogv ,t jkaha vrynk uhv tk ,ufnv
lhrm vhvu /"wudu utmh if hrjtu hfbt is uscgh rat hudv ,t odu" :(sh-uy ,hatrc)
,t v"cev vbhn ifku /vthmhv if hrjtu 'ohrmn kgu vgrp kg ihsv vkhj, ,uhvk

 vanhudv ,t odu" ohhueha 'uk ihhutrv ihruxhu ,ufnc u,usrk ypuau ihhsk v"g ubhcr
/wudu utmh if hrjtu rntba unf 'o,thmhk vbfv ,tz v,hvu '"hfbt is uscgh rat

kkf ukfh tk gusn 'ohrmnv ,t ahbgvk hsf er uhv ,ufnv ota 'rhgvk ahu     
ah sugu ?,ufnv ,ragc 'ohrmnv ,t ahbgh v"cev f"jtu 'ohrmnn ,tmk ktrah
ah vbfv uzht '"o,thmhk vbfv ,tz v,hvu" c,fa vnc 'ohausev uhrcs kg rhgvk

?ohrmnv ,t ahbgvk hsf er uhv ,ufnv hrv 'ovc
hn ,uruvk ubhhvu 'ohrmnv kg ,ufnv v"cev thcv gusn ogy sug ubhmn obnt    
,tzc wv rnt vf" :(zh-z) ch,f os ,fnk vtr,vc /ukuf okugv kf kg yhkav
/"osk ufpvbu rthc rat ohnv kg hshc rat vync vfn hfbt vbv wv hbt hf gs,
:ch,f curg ,fncu /"ubhekt wvf iht hf gs, ignk" :(u-j) ch,f gsrpm ,fncu
utc ,ufnva oheuxpc ohngp vnfu vnf ubhmnu /".rt crec wv hbt hf gs, ignk"
kt tc van kt wv rnthu" tc ,arp ,khj,c cu,ffu /yhkav tuv wva ,uruvk
ignku /ucrec vkt h,,t h,a ignk uhscg ck ,tu uck ,t h,scfv hbt hf vgrp
oc h,na rat h,,t ,tu ohrmnc h,kkg,v rat ,t lbc icu lbc hbztc rpx,
tuv v"ceva vbunt ahravk hsf thv oh,punv kf ,hkf, /"wv hbt hf o,gshu

/a"hhg  (tc ,arp ;ux) i"cnrv hrcsc arpn ifu /yhkav
  lhrtv rcfu  ooookkkkuuuugggg    hhhhhhhhjjjj    rrrrppppxxxxcccc))))    rrrrkkkkpppphhhhhhhhyyyyxxxxvvvvkg vrun vfn kfa rtck (u"y erp '

vtrn 'os ,fn iudf 'tnkg htvc ,sjuhn vdvbv kg yhkav tuva ,"hav ka u,kufh
/wufu ohnca ,uhrc kg yhka v"ceva utr gsrpm ,fncu /ohnv kg yhka v"ceva
vz f"t /yhkav tuv v"ceva vbuntv ahravk hsf utc ,ufnva cyhv rtucn 'f"tu

/c"mu 'ohrmnv ,t ahbgvk hsf utc ,ufnva z"hrdv hrcsk r,uxf vtrb
u,ut rchs ',jt ogpa /cuaj ost hk rphxa tkpb rcs osevc 'cahhk vtrbu    
tk tpurv 'ubbuctsk /u,tupr ouj,c sutn ihhymva 'vjnun tpur og cuaj ost

   Perhaps we may explain based on the Sefas Emes
(Shabbos 133b), who writes a big chiddush, that performing
a mitzvah in a way that shows chavivus and love for the
mitzvah is also a form of hiddur. Thus, it is well understood
why eating matzah with gusto is a hiddur, as it shows his
chavivus and geshmak in the mitzvah.
   There is another thing we do at the Seder to show our
chavivus for mitzvos, and that is to point at the matzah when
we say "ohkfut ubta uz vmn" (See Mishnah Berurah). R’
Nosson Gestetner zt”l (Lehoros Nosson) explains that we do
these things because it says that when the Yidden left
Mitzrayim, they did not load their matzah on donkeys but rather
carried it themselves on their shoulders out of their chavivus
for it. Therefore, to commemorate this, we, do things on this
night demonstrating our own chavivus for the mitzvos.
    This is why on the night of Pesach, there is a mitzvah to tell
our
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llllyyyynnnn: When Paris fell to the Nazis in 1940, Jacob and Paula
Levinson, and their baby Hessy, traveled to the south of
France where they desperately tried to get visas to enter
another country. The Levinsons wanted to go to Israel, but
in the midst of the war, it was impossible to enter British
Mandate Palestine. Instead, in 1942, they entered the Cuban
consulate in the French town of Nice and fortuitously
obtained Cuban visas. From there, they made their way to
Marseilles, bought train tickets to Portugal, then purchased
passage on a boat sailing from Lisbon to Havana, Cuba.
    But there was a problem; Gerta, their Jewish live-in
nurse, was still in Paris with no visa and no way of leaving
Nazi-occupied Europe. While Paula waited with Hessy in
Marseilles, Jacob took the train back to Nice, a perilous
journey for a Jew, to visit Cuba’s consulate once more.
Terrified of being asked for his papers by the Nazi guards
who frequently boarded trains, Jacob stayed in the dining
car, eating and drinking nonstop until he felt sick. His plan
worked, guards boarded the train, asking for all travelers’
travel documents, except those in the dining car.
    Once in Nice, Jacob sold his silver cigarette case and
entered the Cuban consulate with the cash.  He was willing
pay even more money for another visa for Gerta. The consul,

llllyyyynnnn: A policeman was once escorting a prisoner on the way
to his trial. Afraid that the defendant might escape, the
guard attached the prisoner to his own self by means of
handcuffs, locking one cuff on his own right arm and the
other cuff on the prisoner’s left arm. As they walked through
the street, passersby looked scornfully at the prisoner. 
    The prisoner could not bear the silent stares of
condemnation and shouted, “Don’t look at me that way! It is
not the policeman who leads me, but I who lead him! Don’t
think I am chained to him; he is chained to me!”   
    A wise man walking by was not fooled. He replied to the
indignant prisoner, “Let us see you escape from your
‘captor’ and we will know who is the captive.”
llllyyyynnnnpppp: Likewise, explained the Alter of Novardok zt”l, there
is nothing wrong with enjoying some of the good things of
life. But one has to be in control of them, rather than them
controlling him. It all depends on whether one merely

however, refused. “I already gave you three visas and I am
in enough trouble,” he growled. Jacob would not give up so
easily. He told the man that he would not leave until he was
given another visa, so he simply sat down and waited. 
    At the end of the day, the consul turned to him angrily. “I
am going to close, are you leaving or must I call the police?” 
     “I’ll leave as soon as you give me a visa,” Jacob retorted.
Seeing Jacob’s determination and desperation, the consul
suddenly - perhaps more accurately, miraculously, softened. 
    “You know, there is an old law on the books in Cuba that
says a man can immigrate with all his possessions, including
his slaves. Would you say this woman is your slave?”
     Jacob looked in disbelief. It was that simple. 
    “Of course! Absolutely! This woman is my slave!” The
consul issued one more visa for the “Jewish slave” Gerta.
llllyyyynnnnpppp: This story was said over on Pesach night at the seder,
to demonstrate how Hashem mercifully took the “slave” out
of Nazi-occupied Europe! While recounting the miraculous
Exodus and rebirth of our nation on the holiday of Pesach,
we remember how in each generation there are always those
who stand up to us but ultimately fail. Even in the darkest
times, Hashem is always there to be our salvation -
sometimes openly, and sometimes more subtly.

partakes of the world’s pleasures or whether he becomes
their prisoner. The litmus test to determine if man is the
prisoner of his passions or whether he really controls them is
whether he can unlock the chains of desire at will and still
be content. If he must have his wants and cannot escape
their shackles, then he is truly their prisoner. Hashem allows
us to indulge ourselves to some extent, symbolized by the
leavened bread we eat all year long. 
     On Pesach, we are given the opportunity to escape and
show that we are not hopelessly chained to our every whim.
We eat the poor, unleavened bread as a sign of escape, thus
showing that we are in control of our lives. Then we may
resume eating regular bread and enjoy life without the fear
of becoming enmeshed in the mundane. We really control it
as opposed to the other way around. Thus, through eating
matzah, the poor bread, we break the shackles of servitude
on the Festival of Freedom. (The Haggada Treasury)

                                                                                                                                                                                                                    
 ihczs /// ,unv ltknk yjau v"cev t,tu

 thsd sj 'thsd sj /hzuz hr,c tct(vmrb rsx)

                                                                                                                                                                                                                    
ohekt scug ihc /// o,htru o,cau

 /// uscg tk ratk(kusdv ,cak vrypv)

/// ihruj hbc vtcv vbak hscg t,av /// ohrmns tgrtc tb,vct ukft hs thbg tnjk tv(jxp ka vsdv) 

/// oshn ubkhmn v"cevu ubh,ukfk ubhkg ohsnug rusu rus kfca tkt ubh,ukfk ubhkg sng sckc sjt tka(jxp ka vsdv) 

                                                                                                                                                                                                                    

children about Yetzias Mitzrayim. Chinuch can only occur
when the parents themselves are passionate and feel a
geshmak and chavivus for the mitzvah they are trying to

 

     As the Seder concludes, we sing the words of the
mystical song “Chad Gadya.” While on the surface it may
appear to be a comical and perhaps somewhat childish song,
in fact, great meaning and deep lessons have been attributed
to it. Each paragraph concludes with the refrain “Chad
Gadya, Chad Gadya,” which leads to the question: If the
goat was eaten by the cat at the start of the story, why do we
keep talking about that “one goat?” It’s dead and gone!
    A famous story is told of the Bluzhever Rebbe zt”l.
During the Holocaust he was in Bergen Belsen. One
Chanukah he had the opportunity to light Chanukah Licht.
As he made the Berachos, a spectator asked him what
justification does he have to say the words “Shehechiyanu”? 
    “How can you bless Hashem ‘Who kept us alive and
enabled us to reach this time’ when thousands of people are
dying before our eyes?” asked the bitter man.

    Chazal tell us (Chagigah 9b) that the two people in the
above posuk were learning Torah. One reviewed his learning
101 times, and is called an ohekt scug, while the other
reviewed his 100 times, and is referred to as a uscg tk - not
having served Him! It is seemingly extreme. What’s pshat?
    The Tur quotes Chazal who say that this Shabbos is called
kusdv ,ca because in Egypt Hashem commanded us to take
the jxp icre on the tenth of Nisan, which fell on Shabbos
that year. Although the sheep was the idol of Egypt, they
didn’t protest or attack the Yidden. That was a tremendous
nes, warranting this special Shabbos to be called kusdv ,ca.
    It would seem that as a prerequisite for ohrmn ,thmh we had
to exhibit mesiras nefesh on our part. The true test of being
worthy to be called an wv scg is when the going is rough. 
    I recently read a story that took place during the Holocaust.
A family was hidden by a non-Jewish farmer underneath a
trough on his property. The father would climb out each
night to see the moon and make his calculation when cuy ouh
would be. They were there for 29 straight months and would
survive on bread crusts and scraps of vegetables. 
   The week of Pesach brought a new challenge, and the
father told their gentile “host” not to drop them any chometz.
This was mesiras nefesh of the highest order. After Pesach,
the father had a dream. His father appeared to him and said,
“My son, this year was a leap year, and your calculations are
off by a month.” The family then counted three weeks, and
with great pride and fortitude, celebrated Pesach once again.
But why did the father only come to them after Pesach? He
could’ve saved them that ordeal. Perhaps, the only reason he

impart. Thus, it is specifically at the Pesach Seder, when our
feelings of love and chavivus for the mitzvos are at their peak,
that such chinuch can occur. Chag kosher vesameach!

     “I too ask myself this question,” replied the Rebbe softly.
“But when I recited the blessing, I saw that a large crowd had
gathered. Men risking their own lives to watch the lighting of
the candles. By the fact that Hashem has such loyal Jews -
prepared to give their lives for the lighting of the Chanukah
candles - by that very fact alone we may recite Shehechiyanu.”
Indeed, Yidden and Yiddishkeit is very much alive.
    Rav Shmuel Ehrenfeld zt”l, the Chasan Sofer, explains
each stage of the Chad Gadya piyut as a parable for our
shortcomings which allows the various nations, compared to
animals, to harm us. Klal Yisroel is compared to the “Chad
Gadya” - the single goat, and although it appears that we have
been knocked down and consumed, this is only an illusion.
Ultimately, Am Yisroel survives every time. And finally,
when all other beings have been eradicated, there will be only
"thsd sj///v"cev t,tu“ - Hashem and His Chosen Nation.

was allowed to descend to this world and relay the message
was due to his children’s original Mesiras Nefesh.
    Learning that extra 101st time, as the Gemara says,
symbolizes mesiras nefesh, thereby earning that Talmid
Chacham the added title of wv scg. As Pesach begins, let’s try
to show our appreciation for the gift of ohrmn ,thmh through
becoming true wv hscg, as we say in Hallel "ukkv wv hscg"!

 ohngp h,a vzv vkhkv /// ihkhcyn ubt iht ,ukhkv kfca(p"adv)
     The Ben Ish Chai, among others, explain the reason we dip
twice by the Seder. As we know, the events leading up to ,ukd
ohrmn began with ;xuh ,rhfn. The ohyca dipped the ,bu,f of
Yosef into blood to fool their father. This dipping symbolized
obhj ,tba discord, causing golus. This was rectified with the
Korban Pesach, as the posuk says, o,kcyu cuzt ,sudt o,jeku"
"osc. This dipping was done with an cuzt ,sudt a bundle of
hyssop leaves bound together, symbolizing achdus.
    In fact, the entire Korban Pesach enforces this idea of
togetherness, as we must eat it in a chabura setting. R’
Elchanan Wasserman zt”l carefully posits that the concept
of blood libels from which Klal Yisroel suffered through the
millennia, came about because of ;xuh ,rhfn. The falsehood
and pretenses used then caused us to be punished with a
different type of sheker; that of the diabolical blood libels. 
     R’ Matisyahu Salomon zt”l says, it’s not for naught that
the timing of these libels revolved around using the blood for
matzos, because Pesach is a time that the aveiros of obhj ,tba
permeate and need rectification. He takes this concept a bit
further based on the minhag to eat an egg at the Seder. The










































Mitzrayim and the miracles that were done (in Parshas Vaera) teach us to clearly comprehend that it was only Hashem
Himself Who released us forever from the bondage and slavery of Egypt, that it was only Hashem Himself Who punished the
Egyptians and that it was only Hashem Himself Who took us out of Egypt.” 
     “Therefore,” concluded R’ Eliyahu to his disciple, “Moshe Rabbeinu’s name is not prominently mentioned in the
Haggadah. However, it is mentioned just this one time: wuscg vancu wvc ubhnthuw - ‘And they believed in Hashem and in Moshe
His servant.’ The one and only time Moshe Rabbeinu’s name is mentioned in the entire Haggadah is to tell us that he is a true
servant of Hashem, an wintb scgw, and not one who has any power of his own.” (Portraits of Prayer)
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poskim explain that the egg symbolizes aveilus because the
first night of Pesach will always be the same day of the week
as the next ctc vga,. Based on this he says, there is a clear
correlation between the churban habayis and Pesach; the
aveira of obhj ,tba and its ultimate rectification through unity. 
     Perhaps we can add that the very first mitzvah we were
given was "vzv asujv", the mitzvah of Rosh Chodesh, the

monthly rebirth of the moon. And in order to establish it, beis
din needed two ohsg not one individual. This, too, strengthens
the concept of achdus.
    May it be the will of Hashem that as we resolve to become
more united, ending all obhj ,tba, He too will resolve to bring
Moshiach, which will undoubtedly bring all of us together in an
unprecedented way. curec ohjxpv inu ohjczv in oa kuftk vfzbu.                                                                                                                                                                                                                    

HaTorah: There are those who, when learning a sugya, recall another source that contradicts the sugya they are dealing
with. They expend great effort in examining solutions to the problem. Much time and brain power are needed to reach a
satisfactory conclusion. However, there are others who, when encountering such a contradiction, twist the meaning of one
source, smooth out the other one, cutting corners until finally the two sources seem to agree with each other. 
     “But,” asked the Brisker Rav, “of what value is such a solution?”

 //// ohngv kfn ,ase ub,utu ,rjc ubc hf /ohrmn ,thmhk rfz ase tren ub,urj inz vzv ,umnv dj ouh ,t(jxpv djk aushe)
    A number of years before his passing, R’ Moshe Feinstein zt”l developed a medical condition that caused him to
become extremely drowsy, and at times his mind was not completely lucid and clear. This caused the great Gaon a large
amount of consternation. Because of this ailment, he needed to be on intravenous fluids at all times.
     Shortly before Pesach, the family decided to hire a nurse to take care of R’ Moshe in his apartment on the Lower East
Side of Manhattan, so he wouldn’t have to spend Yom Tov in the hospital. His son, R’ Reuven Feinstein shlita, would
arrive and spend the Yom Tov in the house with his father and he would handle the preparations and run the Seder. R’
Reuven, of course, did not do anything half-measure; he poured his heart and soul into the avodah and by the first night of
Yom Tov, he was tired but spiritually elated as the entire family sat down around the Seder table.
     Not wanting to waste any more time, R’ Reuven lifted the becher and made kiddush. As per the Feinstein family
minhag, only the leader of the Seder would make kiddush for all those in attendance, so R’ Reuven then poured wine from
his becher into small cups for all those seated at the table. Assuming that R’ Moshe would want to take a sip of the
Kiddush wine, the newly hired nurse picked up one of the small cups from the table and held it out for the rabbi to take a
drink. However, to his dismay, R’ Moshe closed his mouth and refused to drink. 
     Confused, the nurse held it out again and motioned for R’ Moshe to take the cup and drink, but he just closed his mouth
and shook his head. 
    Turning to R’ Reuven, she exclaimed, “I don’t understand what’s going on here! The rabbi is always such a cooperative
patient, and he always does whatever I tell him to! Why won’t he take a sip of the wine?”
     Puzzled, one of the grandchildren jumped up and grabbed another cup of wine from the table and brought it to R’
Moshe who smiled at him. He then took the cup and drank the wine without hesitation.
     It didn’t take R’ Reuven more than a quick moment to piece it all together. The nurse was obviously not Jewish, and
when R’ Moshe saw her holding the cup of wine, he did not want to drink from it because of the prohibition of Stam
Yeinam (Chazal enacted a decree which forbids the use of any wine which has been poured by a non-Jew, whether or not
it was intended as a form of idol worship.). However, as soon as one of his grandchildren brought him a cup of wine, he
was more than delighted to fulfill the mitzvah of Arba Kosos - drinking the four cups of wine. 
      The family was astounded. R’ Moshe had not been doing particularly well at the time and his mind was not fully clear.
Nevertheless, he refused to transgress a halacha and refrained from doing something that looked improper to him! 
     R’ Reuven would later smile and say that in truth there was no problem. The wine was in fact mevushal but R’ Moshe
obviously did not know this. “It was not his intellect that stopped him from the issur” said R’ Reuven. “It was his entire
guf, his very body, that simply abhorred anything that was against the Torah to the utmost degree. When he saw wine in
the hands of a non-Jew, his automatic reaction was not to drink it!”

 /// uscg vancu wvc ubhnthu wv ,t ogv utrhhu(jxp ka hghcak vthre)
    R’ Yaakov of Mishklov zt”l once asked his holy rebbi, the Gaon of Vilna zt”l, why Moshe Rabbeinu is not mentioned at all
in the Haggadah. After all, he is the most central figure in the episode of Bnei Yisroel leaving Mitzrayim. The Gaon replied that
Moshe Rabbeinu’s name is mentioned in the Haggadah - once. “And they believed in Hashem and in Moshe His servant.” 
      “I still don’t understand,” R’ Yaakov persisted. “Since Moshe played such a pivotal role in Bnei Yisroel going out of
Mitzrayim, his name should be sprinkled all throughout the Haggadah. It is mentioned one time, quoting the posuk by
Krias Yam Suf, but otherwise it is totally omitted. It almost seems as if the omission is deliberate.”
    The Gaon answered, “Your point is exactly correct. It is a deliberate omission. The Haggadah is teaching us that while
Moshe Rabbeinu’s role in leading Bnei Yisroel out of Mitzrayim was a very important one, nevertheless, Moshe himself
was incidental to the Exodus. In other words, Bnei Yisroel did not leave Mitzrayim because Moshe Rabbeinu took them
out. Hashem took Bnei Yisroel out of Mitzrayim and Hashem utilized Moshe Rabbeinu to accomplish it. (This is one of the
reasons why Moshe had a speech impediment; so people should not claim that Moshe used his persuasive and articulate
tongue to convince Pharaoh to release Bnei Yisroel, or to convince the Jews to submit themselves to him.) If, for whatever
reason, Moshe had not led the Jewish people out of Egypt, someone else would have done it.”
     “Moshe Rabbeinu’s role is downplayed,” continued the Gaon, “in order for us to properly understand that, in actuality, no
single individual played a role in our exodus other than Hashem Himself. The posukim in the Torah that discuss Yetzias

 /// ofh,rsk vzv ouhv ,t o,rnau ohrmn .rtn ofh,utcm ,t h,tmuv vzv ouhv omgc hf ,umnv ,t o,rnau(zh-ch ,una)
      It is well known how careful the Brisker Rav, R’ Yitzchok Zev Halevi Soloveitchik zt”l was with his matzos on
Pesach. A man once entered the Brisker Rav’s home before Yom Tov and noticed a heavy wooden box sitting in the corner of
the room, securely locked. His curiosity got the better of him, and he wished to know what valuable item had the Brisker Rav
seemed to lock up so well. “What is in the box?” he asked. 
    Upon hearing that the box contained matzos for Pesach, he was somewhat surprised, and asked jokingly, ”Do the thieves in
Brisk have nothing to steal but the Rav’s matzos?” 
    One of the Rav’s sons responded, “My father says that since the Torah states: ‘And you shall guard the matzos,’ one must
guard them as securely as possible, just as one would a great sum of money - in a well-locked safe.”
    One year, during matzah baking, a certain man, upon seeing the Brisker Rav’s legendary efforts in baking matzos, shared
with the Rav the following story about R’ Leib Sassover zt”l, a Chassidishe Rebbe also known for his great care and extra
hiddurim in baking matzos. The Rebbe was once baking matzos at a certain bakery when a simple Jew arrived to bake his
own matzos. When he saw how careful the Rebbe was in baking his matzos he became discouraged; he did not have the
wherewithal to make such efforts with his own matzos. 
    The man turned to the wall in the corner of the bakery and raised his voice in passionate prayer: “Master of the Universe! I
am a simple and poor man; it is not possible for me to be as careful as the Rebbe is in baking matzos. But, You, You can do
anything. May it be Your will that my matzos come out of the oven as kosher and mehudarim as those of the Rebbe…” 
     When the Sassover Rebbe heard this Jew’s pure and moving prayer, he approached him and asked him to exchange
matzos. “Please take my matzos that I worked so hard over and give me the ones you baked.” The man concluded the story
with a smile as he recounted the Rebbe’s kindness and graciousness. 
    The Brisker Rav understood that this man’s intention in telling him the story was to say that matzos that are accompanied
by sincere prayers are preferable to those that have been produced with the greatest hiddurim and with attention to the finer
points of halacha, the way the “Briskers” do. 
     R’ Yitzchok Zev turned to the man and quickly responded, “On the contrary, what this story teaches us has nothing to do
with exertion. It has to do with Tefillah and this story teaches us that prayer is effective. That Jew’s prayers were accepted and
he therefore merited to receive the Rebbe’s matzos that were way more mehudar than the ones over which the Rebbe had
worked so hard, so that they should have the ultimate level of kashrus!”
    While the Brisker Rav was still young, a story occurred which served as a powerful lesson about the necessity to exert
oneself to his utmost not only in performing mitzvos but also in learning halacha in depth in spite of the difficulties such
efforts present. It gave him ammunition to resist the temptation to take “shortcuts” in learning.
    His father, R’ Chaim Soloveitchik zt”l, placed tremendous energy into baking matzos. His degree of intense concentration
on the task and the care he took in it are well-known. His sons and talmidim helped him in the work. Each person had his
particular job. Young Velvel and his brother Moshe were in charge of examining the matzos as they came out of the oven.
They decided which were considered kefulos (folded). Some of the matzos invariably broke during the baking, and they had
to decide which pieces among the broken matzos that came out of the oven belonged to matzos that had been “folded in the
oven” for those pieces would also have the status of “kefulos.” The two brothers would work long hours in the heat of the
bakery, matching pieces of matzah in an effort to determine the origin of each one. 
    One year, a bachur who was a regular visitor in R’ Chaim’s home, came to help them in this tedious and time-consuming
task. They noticed that while they had to work long and hard to match the pieces, this young man, who was a simple-minded
though G-d-fearing person, would quickly and easily match the pieces of matzah, showing no signs of stress. Naturally, they
wondered at his ability to complete this arduous task so quickly, and asked him for an explanation. 
    With his answer, it all became clear. “It is very simple,” he said. ”When I find two pieces that don’t quite match, I break off
a few little pieces of each one until they match perfectly ...” 
    Young Velvel, wise beyond his years, turned to his brother and pointed out that the same idea is true regarding limud


