
 rcsnc ub,hnvk acsu ckj ,cz .rtn ub,hkgv hf ygnv
/// rr,av od ubhkg rr,a, hf(dh-zy) !chutv ,t gs - 

     diur,p tumnk u,kufhc vhv, tk 'orhctu i,s ka ovhrcsc ibuc,nv kf vb
ht tukv wacsu ckj ,cz .rtwf ohrmn .rt ,t ohgarv ukt ub�fh lhtv 'u,vhn,k
smn orgm omg 'ohrmnc osugc ktrah hbc ka trubv ocmn ,t rt,k kkf rapt
oapb rgm enug ,gsv kg ,ukgvk kkf i,hb hfu 'rt,k rapt ht ohscgf osngn
ratf ',g kfc ,adrun thv od v,hva ;udv rgm kg rcsn hnu ?vkpavv omgn
ubhg ;xubcu /u,rcanu ;udv ,t ,gdhhnv vftknc o,ut ohpufu ovc ohmt ohhrmnv
ufhkav 'ovc ibuc,nv atr kf ,rga ohrnxnv ,ukpavu ,urm sugc ktrah ,t
shcfv iurjtvu 'ihbcv lu,c ogeak ohbckf o,ut uchajv odu 'k"r ohnc ovhskh ,t
uhv ohskh hbunvu 'rrumv ofkn ka u,tuprk wokd rnujwf onsc uan,ava vnc
ksud ,t rgak kufh hn 'vtuprk ons ,t thmnvk hsf er unuhc ouh hshn ohyjab
lk ihta ihch usesec jun uk aha hn kf ?ktrah ka oekj ,bn v,hva vkpavv
kfn vaev vhv sucgav vza 'ausev h"rtv irnn t,ht lf iftu 'kcxv vzn vae

/lf kg shgh (tb 'j t-ohfkn) wkzrcv rufw rtu,vu 'ohsucgav
orhctu i,s ka ohpumjv ovhrcsc uyhcvc upt rjh tk rat vz tuv hn ',tz rutk    
trhcn othmuvk wv jhka vhva ocr van ,cuyc vxd vf vrumc ohyguc rat
r,uhcu ?acsu ckj ,cz .rtn othmuva urcgk uegzhu 'rjcbv ogk oaseku t,ehng
'iuhdvu ogy ovhrcsc uhv tka ;t kga ohrpuxu ohrpx hpn gushv kg vvhn,v ksd,
thmuvk ubhcr van lrmuva sg 'ktrahn ,uapb vnfu vnf kg oaur ohrcsv uag

 

 cthkt hbc orhctu i,su huk ic ,ve ic rvmh ic jre jehu
 /// icutr hbc ,kp ic iutu(t-zy),nt u,ru,u ,ntu van - 

    `,rntu ktrah hbc kt rcs 'ihbgv in vkgnk ch,f vn" :(wc whx) tnujb,c t,h
,hmm kg ub,bu rnut v,t 'vank rntu jre .pe /(jk 'uy) ,hmhm ovk uagu ovhkt
',hmhmc ,chhj van k"t ',hmhm in vruyp tvha thv vn ',kf, vkufa ,hky /wudu
,hc /v,ut ryup ihyuj vgcrtu 'vnmg ,ryup vbht ,kf, vkufa ,hky jre k"t
vkuf vru,v kf k"t /vzuznc ,chhj k"t 'vzuznv in vruyp tv,a uvn 'ohrpx tkn
,t ,uryup vzuznca ,uharp h,au ,hcv ,t ,uryup iht ikuf 'vc aha ,uharp j"gr

/f"g '"jre jehu s"vv 'otsuc v,t lcknu ovhkg ,huymb tk ukt ohrcs k"t ',hcv
wr vhv 'thb," :(c"g 'dn ,ujbn) wndc t,ht vbvs 'jrue ,bgy oharpnv urthcu    
vnus ohu ohk vnus ,kf,va hbpn ?ihbugcm hbhn kfn ,kf, vb,ab vn :rnut rhtn
ohnav omgfu rhpxv ,bck vagnf uhkdr ,j,u :rntba 'sucfv txfk gheru gherk
,umnc ogyva 'wndv vrnt hrv /f"g '"txf ,uns rhpx ict vtrnf :ch,fu 'rvyk
txfv rufzk tch 'vz gcm vturafs ouan ubhhv ',hmhmc ,kf, khyvk chujna ,hmhm
ukht 'f"t ',hmhmc ,khf, ,umnc ,hkf,v uvza 'if ukhta 'jre igy 'lfhpku /sucfv

hbhgc ij ukt ohkcv utmnh vnku 'uktv ohgarv ohabtv hkvtn okhscvk vsuep
?ohrmnc vkrg,v xuf ,t u,a onmg ova rjt 'ovhgnua

 ka uruthc ,t ohseb ohrcsv ,t cahhk hsfu    gggg""""hhhhzzzz    yyyy""""aaaaggggccccvvvv    iiiirrrrnnnnrntn kg 
tuv wyjuaw - wgcum ouan rnt cr ?chhj htn ouan yjuaw (/vg ,ca) trndv
ihyxnu vkug f"jtu 'vrhcgk ostv ,t ,hxnv tuv hf wyjuaw trebu 'grv rmhv
uthcn tuck sh,gka (/cb vfux) trndc t,ht vbvu /udrvk ,uar kcek hsf uhkg
trndv ,ktua vz kgu 'ohgarv hbpcu ohehsmv hbpc uyjuau grv rmhvk v"cev
wyjuaw trebv grv rmhv ka utyj uvn - w?chhj htn ouan yjuaw [,cac]
ostv hbc ,t ,hxna vzc hrva ?sh,gk vyhja unmg tuv chhj,h ubhdca
u,ut vbhn unmgc v"cevu 'rmub lfk hrva 'uahbgvk ,esmun vchx vbht vrhcgk

z shep,khf v,xvv omg kg u,ut ohahbgn iht ) w!gcum ouanw trndv vchanu ?v
ubhhvu 'vrhcgk ostv ,t ,u,pk ot hf uvuhm tk v"cev hf 'v,xvv iput kg ot
rmhv gsuh lt 'tuva kf juur ,run, wohna ,ufknc surnkw ostv ,t v,pha
uk jhych ot od ufkn ,suep kg rucgk ostv vmr,h tk ohrhvc uhrcs uhvh ota
vnatu tyj oua ihta ostv hbzt ,t rcanu ofj,n ubhv if kg 'tnkgs iuv kf
,uhrcv hbhg ,t tuv tnxn lfcu 'rcsn tuv vh,usuta vkugp v,ut gumhcc

wgcumw uvzu ',ntv ,t ,utrknhsf v,uvnc urhfh tka hsf vrhcgv ,t gcuma 
 /ushep,c tuv kgun vzc hf 'vyhjac chhj,h ift vz kgu 'vc ukafha

urntn kg wintb sgwf ,anan ovhkg ohuukbv kgu orhctu i,s kg ubh,vhn,    
jhfuvk rmhv ka u,kufhc lht aujc ubt ohtur 'g"hz cuy oa kgcv irn ka
wvumn oakwu oak ruzjk eeu,aha hsfc ohrmnc kufhcf dbg,v lht ostvk

/oan ktrah ,t thmuva kg tyuj u"j ubhva ubhcr van kg egzh
gusn f"tu 'sucfv txfv ka vrhfzv hshk tch htsuc ,khf, ka tuv sdcv kf

/vbufb vbgy tuv u,bgya gnab uyuapfu /,khf, kh,p uc khyvk vumn tfht
 wf /vkusd ,ugy vgy jrue obnt   ((((vvvvaaaannnn    aaaarrrrssss))))    kkkk""""mmmmzzzz    iiiihhhhhhhhyyyyaaaabbbbhhhhhhhhpppp    vvvvaaaannnn    wwwwrrrr,ntva 

unf] vausev vru,vc arupna ohngyv ukhpt ',umnv ka ohngyv kfa 'tuv
'ohh,nt ohngy htsuc ov '["o,ut o,hagu" hshk tch v,htr h"ga ,hmhm ,umn
jfn eru lt tuv vumnv ,hhag ka urehga 'vumnv hbhs ohban obht n"n
ohngyv a"fa gsb vznu ',umnv rta ka ohngyv kf vkd,b tka unf 'f"vhzdv

/s",fg 'f"vhzdn er tuv ihsva 'ihsv cuhj omg ihbgk oukf obht ohbautrv ka
'",ubucaj" vag jrue hrva 'jre ka u,ugy urehg uvza ';hxuvk aha vtrbu    
/wv ,ru,cu 'ubhcr van ,tucbc 'ihntvk chhj hsuvha vyuap vbuntv ihntv tku
,uagk chhj iput vzhtc rntu ',umnv ,hhag ogyc ",ubucaj" vag jrea iuhfu
,khf, ukufa ,hkya jre igya unf 'o,uagk lhrm obht iput vzhtcu ,umnv
tku 'uk ,uhvk hutr vkusdv ,ntca rntu ',ugyv ,kj,v uvz ',hmhmn ruyp
ogyna 'sug ;hxuvk ah z"hpku /uk hutr ubht vkusdva 'ubhcr van ,tucbc ihntv
,uagk tuv jre ka tyj ie,k iputva 'jre ,arp rjt tuv ",euj" ,arp vz
oua hkc ,"hav ubuhma ogyn eru lt o,uagk ubhhvu '"euj" ova ogyn ,umnv

/u,ru,cu ,"havc ihntvk chhj hsuvha vyuap vbuntv kg vrun vzu /ogy

"uahrpvk ihuumn s"c iht ,ukhcb kfut iye" - Our Gemara relates that tb,hc rc ejmh wr lost the keys to the Bais Medrash on Shabbos, in ,uar
ohcrv. R’ Pedas suggested that he lead some ohbye to play in that area in the hopes they will stumble upon the keys & carry them back to
the Bais Medrash on their own. We see from the suggestion of ,sp wr, that if we see a ,ukhcb kfut iye, we are not chhujn to stop him.
Otherwise, the idea wouldn’t work, because we would have to stop them from carrying the keys. The  [d"na j"ut]g"ua  paskens this way, that if
one sees a iye eating vkcb (or doing any ruxht), he need not stop him, but to actually feed vkcb to a minor is ruxt. Furthermore, the father
himself does have a cuhj to stop his own child & be lbjn him not to do any issurim. The c"ban  explains that to feed or direct a minor to do an
issur, is t,hhrutsn ruxt even if the child is not a vbcv rc. This is learned from posukim by ohbvf ,tnuy 'ohmra 'os ,khft. From these we
learn vkuf vru,v kfk that all t,hhruts hruxht one may not directly feed or cause a minor to be oiver. The c"ban brings the t"rd that says that
regarding ibcrs hruxht there are times when a father may even give the minor vkhj,fk things that are assur, if he needs it. For example,
vmhjr & vfhx on f"vuh. The j"j  adds that certainly if a father hears his minor child speaking grv iuak or engaging in ,eukjn he must stop
him. Otherwise, when the child gets older, he will be so accustomed to behaving this way that it will be very hard for him to change his ways. 
   In  [oa]vfkv ruthc  the j"j brings  ,yhat"carv  that by ibcrs hruxht if the minor needs it, one may even help him directly (ohshc ,upxk).
He then brings a ,cua, t"gr  where he was asked if one may rely on this t"car & give a child a siddur to carry to shul if there is no
eiruv. t"gr answers that the Rashba allows it only if it’s a lrum for the iye & not just for us. There is a vmg to give a minor a chumash or
siddur to carry to shul, only if the minor is doing it for himself & once it’s in shul an adult can look in together with the minor. The rcjn says
[wt e"x 'ya j"ut] that a father may carry his minor son on Shabbos in a rmj (where no eiruv is necessary), even if his son is carrying a rock,
which is Muktzah. This vmeun kuyky is allowed only in a situation where if the father didn’t hold his child, the child would be so upset he might
get sick over it (ihgudgd). The c"ban says that if it will make the child cry, the father does not have to shake the rock out of his hands. If the rock
falls down on its own, the father may not pick it up, but (based on the above) may lean the child down so that he may pick it up by himself.
    The  [wsh ,ut wzh vumn]lubhj ,jbn  says that a iye is really considered a ,umn ic, however, it’s just not lhha to say he is rvzun, because he’s
not a ,gs rc. He brings our Gemara here as a proof, since we see that one may not feed or assist a minor to be oiver issurim. a"g.                  

                                                                                                                                                                                                              

R’ Boruch Sorotzkin zt”l (Telzer Rosh HaYeshivah) would say:
     “whuk hbc ofk crw - Rashi says that Korach’s eye tricked him. Since a person has two eyes, he should have stated that his
‘eyes’ tricked him. The problem was that Korach’s view was myopic. He could only see things one way, with one eye,
and so he failed. Perhaps this is why he justified his argument, seeing that Shmuel Hanavi, his descendant, was destined
to be a leader. In order to be a true leader, a person has to be able to see things from more than one vantage point.”

A Wise Man would say: “Try not to become a man of success. Rather, become a man of value.”         
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (45). Separation of Meat and Dairy. 
Bittul: Nullification. Last week we mentioned certain cases
where the regular nullification of sixty will not work: 1) A full
insect (vhrc), 2) Orlah, 3) Terumah, 4) Important items and
those sold by number, 5) Temporary issurim, 6) Chametz on
Pesach. We continue with more cases where sixty won’t work.
Milsa Da’vida Letama: Items Made to Give Taste. Items like
prohibited spices that are made to give taste and do give taste in
small amounts to big volumes, are not botul in sixty since their
taste is felt. Even there, though, if it is determined that there is no
taste, such a small piece in a huge pot, it is permitted.
Concentrated Items. Nowadays one can buy products that
have their water content removed and are turned into
concentrated cubes, powders or thick liquids. If these items are
non-kosher, milchig or fleishig, and fall into a pot where they
can cause a problem, we must have sixty times the original
volume of the food, because that is how powerful the taste is (1). 
Davar Hama’amid: Coagulating Agent. There are forbidden
ingredients that are less than one sixtieth in volume, that have a

      

chemical power to solidify the mixture from a liquid into a solid.
Since this result can be seen, it is as if the treif item itself can be
seen, and the Rabanan decreed that it cannot be nullified. This has
major implications for kashrus agencies because gelatin that can be
made from unkosher animals is used to coagulate food items.
Similarly, enzymes that solidify can be made from it. However,
this is only if the treif alone caused it to solidify. If two items, a treif
and kosher item, caused it to solidify, it is permitted. This is known
as “zeh v’zeh gorem,” when a new entity or characteristic of an
entity [solidifying] occurs by using two items, one assur and one
mutar, it is permitted. The Taz (2) explains this to mean when the
issur alone could not have done it, but if the issur alone could have
solidified the mixture, even if the permitted item could also have
done so, it’s prohibited. This issur is based on the Gemara: “Since
it solidifies [the cheese] it is as if the issur is recognizable.” (3)

Items That Give a Color. Certain forbidden items, even when
they are less than one sixtieth, give color into the mixture. Since
many opinions hold that these are not botul in sixty, we are strict
by Torah issurim but not by Rabbinic issurim (4).



    “Chochmas Nashim Bansah Baysah.” What incredible power a woman has over her husband. She can literally stand him on
his feet and put light in his eyes, or completely destroy him. We know that man was created from the earth, but woman was
created from man. Because of this, a man is very protective of his wife. She is actually a part of him and there is nothing that he
wants more in the world than to make her happy, even if he doesn’t always show it. The flip side is that because a woman was
created from the rib of Adam, she feels a deep need to be loved and cherished by her husband. She can have many other things
going on in her life that give her pleasure and satisfaction, but if she feels that her husband doesn’t love her, her world is shattered.
   It is interesting to note that the Steipler zt”l, delineates the important things to look for in a shidduch. One of the things a girl
should look for in a boy is middos tovos. But when he writes what a boy should look for in a girl, he doesn’t say middos tovos
in general. He says only one middah, MERUTZAH! A girl that is happy and satisfied with whatever she has. The most
important middah for a girl to have in marriage is this. A man deeply wants to make his wife happy, but if nothing is ever good
enough for her, she will never be happy and neither will he. Happiness does not depend on how much one has, as we see so
clearly from the wife of Korach. No matter what she had, it never satisfied her, she was always jealous of others. This is the
opposite of a merutzah. Korach was one of the carriers of the Aron, a very respected and honorable job. And yet, his wife
would say, “Look what a shlepper you are!” When all the Leviim were shaved by Moshe, she would say, “Look at what Moshe
did to you. How humiliating and disrespectful!” Even though all the Leviim were shaved, including Moshe himself, she chose
to see only the negative and break her husband, rather than build him. The fact that she only saw what she did NOT have and
would turn a wonderful situation into a complaint, was the catalyst for the downfall of her husband and his entire gathering.

    The simple reading of the posukim seems to imply that the blossoms, bud and fruit remained intact as Moshe Rabbeinu
removed the mateh from the Mishkan. Usually a fruit tree blossoms, then it produces buds which fall off, and finally the fruit
emerges. So why did these flowers remain attached forever? What is the added significance of this detail?
   I once heard in the name of R’ Moshe Feinstein zt”l that the Torah wants to teach us here an invaluable lesson. Although in
mundane matters only the end product, the final result - the fruit - is what counts, when discussing spiritual matters though, we
are credited for the effort invested, even if those efforts do not “bear fruit”! Hence, these buds and blossoms remained,
conveying the message that even these buds - the efforts - are beloved and cherished by Hashem. 
    In a similar vein, I saw another pshat from R’ Simcha Shepps zt”l, which is slightly different. He says that, l’havdil, in
secular studies, all the required prerequisites are just as they sound - steps on the way to a final Masters degree. Yet, in
ruchniyus, every nisayon that is passed, every achievement that is reached, is an elevation in and of itself, regardless of the
next step ever being realized. A person gets credit for simply making the effort in Torah learning and mitzvah matters and
these Gedolim are teaching us with their words, how to approach the proper outlook on life. Service of Hashem isn’t only for
the elite. Each individual, on his or her own level, can bring nachas ruach to Him when they try. 
     The Gemara (Pesachim 54A) writes that the staff of Aharon with its shkaidim u’perachim, was one of the ten items created
that first Erev Shabbos, bein hashmashos. This shows us how significant this lesson is: from creation’s very outset, Hashem
wanted us to know and internalize this machshava, and realize how much He cherishes all of our efforts to do His bidding!        

                                                                                                                                                                                                              

 hn shnu /// h,jek hn rua ,t
 wufu rpf h,jek(d-ch wt ktuna)

kvt j,p kt vsgv kf ,t jre ovhkg kvehu
/// vsgv kf kt wv sucf trhu sgun (c-sh)

 tmhu huk ,hck irvt vyn jrp vbvu
 /// ohsea kndhu .hm .mhu jrp(df-zh)

 /// ohsea kndhu .hm .mhu jrp tmhu huk ,hck irvt vyn jrp vbvu ,sgv kvt kt van tchu ,rjnn hvhu(df-zh)
     The Staff of Aharon, which sprouted fruit and developed nuts (almonds) proving once and for all that Aharon Hakohen
and Shevet Levi were indeed the chosen tribe to serve in the Mishkan, was a miraculous stick. Chazal learn that in fact, the
Mateh Aharon was one of the marvels that Hashem created on the first Erev Shabbos of Creation, during ,uanav ihc
(twilight) and it was later concealed away. Ultimately it will be found in the hand of Moshiach, as he arrives to liberate the
Jewish people. Hashem purposely created this staff in advance, to eventually be a source of Kiddush Hashem at a later time.
    Living in a ghetto under the threat of Aktions, disease, deportations and starvation was a constant way of life for
millions of Jews during the tragic years of the second world war. Finding enough food to feed mothers, fathers, brothers
and sisters was essentially a race to see who can locate and provide nourishment before the other. One young boy lived
together with his mother and sole surviving sister in the ghetto and his life revolved around seeing to it that they had
enough to eat during those bitter days. He would go out daily foraging until he could bring home his prize and his devotion
to his mother and sister knew no bounds. He was prepared to risk his life for them. In fact, he did just that.
    One day as he was returning home from a fruitful day of scrounging, a strange silence hung on the streets - the silence
that followed death and Aktions. Running into his room, he discovered that it had been broken into, looted, and his sister,
his one and only most precious sister was gone! She had been taken by the Gestapo, explained a neighbor quietly.
    Without thinking, he tore out of the room and ran straight to the Gestapo headquarters! Bursting into the bustling office,
he was met at the desk by a young clerk who was amused at the wild-eyed look of the teenage Jew. “What do you want
here, Jew?” he asked. “To be shot on the spot? No problem.” He unhooked his revolver. 
    “You took my sister,” spat out the boy in an accusing voice which surprised even the Nazi.
    “Really? Who’s your sister?” obliged the clerk who obviously felt used to responding to orders when they were made in
a demanding voice. At this point, he motioned to another S.S. officer to come into the room and join him.
    “My sister is the dark-haired girl you just brought in today,” replied the brother impatiently. “I want her back!”
    The second German burst into laughter. “You want her back? What strange ideas Jews have these days. You know that
when Jews come in here, they don’t usually go out!” The clerk now joined him in laughing as the boy stood there defiantly. 
    Once again, however, he shouted, “Give me back my sister!” This time, the second German, obviously a senior officer,
stopped laughing and looked menacingly at the boy. “So, you want your sister back? Well, I’ll tell you what,” he said with
a sneer, “when you will grow hair on the palm of your hand - I’ll let your sister go!” He continued to stare intimidatingly.
    Unthinking, the boy opened his hand. Together, they all looked at the boy’s palm - which was covered with a tangle of
black hair! The Nazi began screaming, “You Jewish devil! Satan! Take your sister and get out of here before I machine-gun
you both!” Hysterical, he ran into the next room and brought out the girl. Instantly, the boy grabbed her hand and together
they ran out of the Gestapo building, out of the ghetto and deep into the forest, where they hid from the Nazis for the duration. 
    How did such a thing occur? Was it a miracle? Much later, this Holocaust survivor recounted the amazing
circumstances. “When I was a small child, I would help out in a factory in my hometown. One day, my hand got caught in
a machine - it was a terrible accident. Somehow, the doctors managed to save my shattered hand and today I have full use
and power of it. Apparently, though, the skin that was grafted onto my palm came from a hairy part of my body and in my
teens, hair actually began to grow on the palm of my hand. Doctors tell me today that this is impossible, but the palm of
my hand did not go to medical school!” Obviously, Hashem destined this young boy to protect and save his sister in a
most miraculous fashion and he prepared the remedy even before the calamity. (Adapted and excerpted from “Heroes of Spirit”)      
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///!huk hbc tb ugna jre kt van rnthu!(j-zy) 
llllyyyynnnn: There was once a very pious tzaddik who was admired
by his followers for his open frankness in admonishing any
sinner or wrongdoer whenever an occasion called for it. As
much as they feared his rebuke, however, they knew that he
meant it only for their good and they appreciated that quality.
    One day a young man came to him and he very candidly
reprimanded the man for certain faults that he observed in
him. At the conclusion of his remarks, he paused and eyed
the young man severely for a moment. He was not satisfied.  
    “Young man,” he said finally, “I beg your pardon for
saying to you what I have said.”
    “I don’t think there is any reason to ask for my pardon,”
responded the young man, a bit surprised and rather
embarrassed at the tzaddik’s sudden change of tone, “I know
you are saying this only for my good.”

 

    “I wish there was no reason for me to apologize,” said the
tzaddik, “but I fear there is. I noticed that my words had no
effect upon you. Had they affected you when I originally said
them, they would have been for your good. Since I saw that
they didn’t, I have no business admonishing you. Therefore, I
beg your forgiveness for saying the things I said to you ...”
llllyyyynnnnpppp: Chazal tell us that just like there is a mitzvah to say
something critical if it will be accepted, so too, there is a
mitzvah not to say something that will not be accepted. If one
will rebuke his friend and he knows that his words will not be
accepted, he should not say it. Therefore, when Moshe
Rabbeinu saw that his words had no effect on Korach
because his rebuke could not penetrate his mockery, he was
left with no viable way to get through to Korach. The only
other option was to get rid of him. Hence, it was Korach and
his followers’ refusal to adhere to the advice of Moshe that
ultimately brought about his downfall!

   This week’s Haftorah details the speech given by Shmuel
HaNavi in which he declared: “Whose ox have I taken ...
whom have I defrauded ... from whom have I taken a bribe...?”
Chazal note that Shmuel was a descendant of Korach and his
declaration of not taking money that didn’t belong to him was
a rectification of Korach’s blunder. How so?
   Chacham R’ Dovid Chananya Pinto shlit”a (Pachad
Dovid) explains that Korach was fabulously wealthy. Why did
Hashem grant him such wealth; from where did he obtain his
fortune? The answer lies in an unknown fact. Chazal say that
in Egypt, Yosef Hatzaddik became extremely wealthy and he
hid his treasure in three hiding places - one of which was later
revealed to Korach, who became fabulously wealthy from it

(Pesachim 119a). Hashem, in His infinite mercy, blessed
Korach with wealth from the treasure vaults of Yosef
HaTzaddik who had treated his brothers with kindness and
mercy despite their deep hatred and jealousy of him. It was
thus the intention that when Korach would look at his wealth,
he would recall Yosef’s righteousness and would work hard
to curb his embedded trait of jealousy and lust for power.
Unfortunately, Korach did not use this heaven-sent
opportunity and his wealth was therefore considered “stolen”.
   As a grandson of Korach, Shmuel HaNavi understood the
depth of his ancestor’s mistake and he therefore decided early
on that he would not “steal” or take anything from anyone as
a means of rectifying Korach’s mistake.
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