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/iudhb hkf kfca kusdv kuev tuva ,urmumjv kue a"fu 'rcsv gush 'iudbv ,ukue unf
hf 'vbuufv kt ,urrug,vv sckn 'vnusv hpk ,urmumjv kuec tmnb ,kgu, ah sugu
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ekxk vkhj,n ohfhrm ,ushnv ie,k ohtcaf 'rnukf 'wvbha tka irvt ka ujca
uh,ushna ehxvku unmg ,t ,unrk ostv kufh ,uhbpv ohekxn tk ot hf ',uhbpv
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/ohnjrk kkp,vk orrug,vk uhv ,urumjv 'vrmc uhvaf 'vnjkn ,gc

tkes tbhg ,ghcy""  - Rav Sheshas explains that a blind person [tnux] is kuxp to deliver a yd because he doesn’t know from whom he has taken
it and to whom he is giving it. ;xuh wr argues and says if a tnux can’t be relied upon to know who is in front of him, how is he permitted to his own
wife? Furthermore, how is a regular man permitted to his own wife if it’s dark? We must say that there is a tkes tbhg ,ghcy that may be relied
upon. So too, here we can say the tnux may rely on his tkes tbhg ,ghcy and use voice recognition in determining who is giving him the yd and
to whom he is giving it to. The only reason our Mishnah says a tnux is kuxp is because he can’t say the words of o,jb hbpcu c,fb hbpc and this
must be said as per the ohnfj ,be,. The g"ua paskens [wth'c"ne wx g"vt] that a tnux (in both eyes) may not bring a yd from k"uj for this reason.
Therefore, if it was written and signed before him while he was able to see, and then he became blind, he may say j"bpcu f"bpc and give her the
yd provided he recognizes her himself with a kues tbhg ,ghcy. However, it would not be enough for people to direct him to the vat.
    The  [wch wzf ,hatrc]i"cnr  asks why wasn’t ubhct cegh afraid that ejmh would recognize his voice? Afterall, don’t we say in ihyhd wxn that
ordinary people are able to use voice recognition; how much more so ubhct ejmh, who was a ofj and a hec - shouldn’t he be able to differentiate
between the voice of his 2 sons? The i"cnr answers that maybe they had similar voices or maybe cegh was able to imitate the voice of uag. 
    The  [dh 'wtp wx],ume  brings the asj hrp that tkes tbhg ,ghcy is only relied upon by ohruxht and not for ,ubunnu ,uapb hbhs. He also learns in
the v"nr that kues tbhg ,ghcy does not help at all for ,usg. The ,ume says that tkues tbhg ,ghcy only works by ohruxht, and just as ohbnhx are
used, so can kues tbhg ,ghcy be used. But to be iunn thmun, just like ohbnhx isn’t enough, so too is kue ,ghcy insufficient.

 [we wx t"j]cegh ,uca ,"ua      brings that 2 ohsg came before him and testified that they saw from afar how a Yid was being beaten k"r and was
pleading for his life. They ultimately witnessed him being killed and are now testifying that although they couldn’t see him, they recognized his voice
when he was pleading for his life, and based on this testimony his vbudg should be permitted to remarry. He discusses all the ,uyha and also
brings our gemara where if not for the issue of saying the words b"bpc, a tnux would be raf, but concludes that he is unsure on how to ihexp.

ihhyarckhz ejmh wr      brings in  [:yf ihrsvbx]snj heuaj  a case where 2 ohsg heard on the telephone how a vuk admitted to his vukn that he
owed him money. Are these witnesses reliable based on their kues tbhg ,ghcy that it was in fact the vuk on the other line? ihhyarckhz wr brings the
above ,uyha and concludes that they may not be used. If, however, the phone was a video phone where the witnesses can see the vuk speaking,
even if he can’t see them, they may till testify.                                                                                                                  

                                                                                                                                                                                                              

 

R’ Meir Leibush Malbim zt”l (Torah V’Hamitzvah) would say:
    “wirvt if aghuw - Rashi says we see from here the greatness of Aharon that he didn’t change anything. What’s the proof to this?
By all the creations, it says wif hvhuw except for light, where it says wrut hvhuw. Chazal say because Hashem took away that unique
light and hid it for special times, thus it doesn’t say the word wifw like by everything else which remained in place. Hashem created
them and didn’t change anything. So, too, here it says wirvt if aghuw which teaches us that Aharon didn’t change anything.”

A Wise Man would say: “There is no real ending. It’s just the place where you stop the story.”                                                     
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Kashrus in the Kitchen (79).  Tevilas Keilim: Chatzitza 
The immersion of a utensil in a mikvah is similar to the laws of
immersing one’s body in a mikvah. A valid immersion requires
that the whole body [or item] be covered at one time by the
mikvah water without anything stuck to the body intervening
between the body and the water. In Torah law, this blockage
only invalidates the tevilah if it covers the majority of the surface
and people are makpid [particular] to remove that blockage at
some point. The Rabbanan added a chumra that majority or
makpid invalidates the tevilah. If, however, it is neither majority
nor makpid, meaning that people never care about it, it does not
invalidate the tevilah. Sefer Issur V’heter writes (1) that the
preferable custom is to remove even blockages that are not a
problem in Halacha. If one purposely wants the “blockage”
such as the manufacturer’s instructions or brand name stickers
that add to the utensil, these are not called chatzitzos and can be
left on the item, since they are deemed as part of the item.
Definition of Makpid. There are two opinions (2) whether we
count the will of the owner to remove at some point, or the will

  

      

of most people. We are strict and only validate the tevilah with
the blockage if both the owner and most people would never be
particular to remove it. Therefore, before immersing, one must
make sure that any blockage that he or most people would
remove at some time, should be removed, This includes price
tags and other tags that are not meant to stay on. It also obligates
one to remove any glue that could bother him or most people.  
Air Pockets. The mikvah water has to touch all visible surfaces
on the outside and inside of the utensil. If air pockets block the
water, it is a chatzitza. If one puts a bowl inside the mikvah
upside down and air is trapped inside, it invalidates the tevilah.
Also, if one lowers a thin-necked bottle or thermos into the
mikvah, even right side up, he must wait till all the bubbles leave
the bottle for the tevilah to be valid (3). If he immersed two
utensils together, one on top of the other, or one inside the other,
the point where one weighs on the other can prevent water from
reaching the point of contact. One must avoid this by doing them
one by one, or putting them in a net and shaking them around so
he is sure the mikvah water touches around all the keilim (4).



   It would appear at this juncture, that Moshe Rabbeinu feels somewhat “overwhelmed” and “unqualified” to take care of
the myriad needs of Klal Yisroel. He tells Hashem: “Did I give birth to this nation?” Rashi quotes the Sifri here that
Hashem told Moshe back in Mitzrayim, that he must lead the people “even if they stone or insult you.” Now, Moshe tells
Hashem that he doesn’t know what more he can do to help the Nation and care for them. 
     The Seforno comments that we see from Moshe’s words a great principle. A father is the master of his home and family,
even when his children are completely different from one another, because they all know that he loves them equally and
only wants what is best for each one. Moshe Rabbeinu, too, wished that the Nation would see him as a father figure and
trust him implicitly because he truly cared for them all. But this special relationship - this NATURAL love and trust - is
reserved for a parent. No matter what a child will do, a parent will always love his/her child. This natural bond is very
important for the health and emotional development of a child who needs the security that comes with the feeling, “My
mother and my father truly love and care about me.” Without it, a child can feel deprived, unworthy, unloved and worthless. 
    Although this is a NATURAL feeling, parents today are so busy and overwhelmed, overtired and overburdened, that
often our children do not feel loved even though if you would ask their parents if they love them, they would surely say they
do. We, as parents must not only love our children, but we must make sure that our children FEEL our love. It is true that it
is very difficult to be a parent these days but I would venture to say that it is a lot harder being a kid! 
    Let us take out the time every day to tell our children with words, and show them with actions and deeds, how much we
love and care about them. In this way we will tighten the natural bond that is in the heart of every parent.

     Taking a closer look at the posukim, one can’t help but notice the two backward nuns surrounding this parsha. Rashi
quotes Chazal who explain that these nuns are denoting that this isn’t really the correct place for these posukim. They were
nevertheless written here to separate between two ,uhbgrup, two negative occurrences. The Meforshim grapple with trying to
determine what these two negative things are, that require this parsha to separate them. The parsha of the Misonenim
(Complainers) on one side is obvious. But the other side is vague. The Ramban quotes a famous euphemism to explain:
"rpxv ,hcn jrucv eubh,f". Klal Yisroel hastily ran away from Har Sinai after Kabbolas HaTorah. That wasn’t a good sign.
    I heard a new twist on this Chazal. Children are usually quite happy in school, for the most part. They enjoy playing with
friends and toys, weekly Shabbos parties, interesting classes and events, etc... If so, what is the Ramban’s analogy?
     R’ Elya Kanarek shlita made the following observation. He said that it’s not the fact that children are running away
from school, per se. Rather it’s the excitement to run home. The energy to leave school and arrive home. This was “Tinok
Haboreach....” When a person truly feels that the Beis Medrash is his home, he will delight in staying there.
    Similarly, the Gemara says the Bais Hamikdash is not named after Avraham who called it rv, nor after Yitzchok who
called it vsa, but rather after Yaakov Avinu who called it ,hc. Yaakov possessed that lofty sentiment that the Bais
Hamikdash isn’t just a sanctuary in which to perform the avodah. Rather, it’s a home, our home.
    If we would all understand this idea, that our yeshivos, shuls, batei medrash and, iy”H b’karov, the Bais Hamikdash, are
our homes, we would relish and desire the opportunity to dwell there. May this wonderful day come very soon, Amen!          

                                                                                                                                                                                                              

 tc hbbv hf iuhm ,c hjnau hbr
 /// lfu,c h,bfau(sh-c vhrfz)

hf uvh,skh hfbt ot vzv ogv kf ,t h,hrv hfbtv
ebhv ,t intv tah ratf lehjc uvta hkt rnt,

 lhcht umphu wv vnue van rnthu irtv gxbc hvhu
 /// wv vcua rnth vjbcu /lhbpn lhtban uxbhu(uk'vk-h)

 /// vk tb tpr tb k-e rntk wv kt van egmhu(dh-ch)
     When Miriam fell ill on account of the words she spoke about her brother, Moshe beseeched Hashem on her behalf. He
expressed his pain over Miriam’s fate and prayed for her. Rabbeinu Bechaye explains that the reason the Torah continues
with the word "rntk" was to tell us that this prayer by Moshe was not merely in his heart; he verbalized it. By moving one’s
lips, the letters assume a certain shape (in the atmosphere) through the use of voice, breath, and verbalization. When such a
prayer has assumed a certain shape it ascends to the celestial regions and arrives in the presence of Hashem.
    The following is based on a story told over by Rabbi Zecharia Wallerstein z”l. There was a man who had dedicated his
life to studying in kollel, while his wife worked tirelessly to support their family for over three decades. They lived a simple
but fulfilling life, and the man grew in Torah to become a true Talmid Chacham. For over thirty years, they lived this way but
suddenly their lives were turned upside down when his wife was unexpectedly diagnosed with the dreaded disease. The
doctors delivered a devastating prognosis, giving her a mere three months to live. In a state of desperation, the man sought
solace and guidance from his revered Rebbi, R’ Shmuel Berenbaum zt”l, pleading for some miracle to save his wife.
    Moved by the man’s heartfelt plea, R’ Shmuel said he would try on her behalf. The following week, a ray of hope emerged
as his wife was presented with a unique opportunity to undergo a ground breaking chemotherapy treatment. The treatment
had been administered to ten individuals and half of them had fully recovered, while the other half tragically succumbed to the
disease. With trepidation and anticipation, his wife courageously opted for the procedure.
    To everyone’s astonishment, immediately after the treatment, his wife’s health began to improve dramatically. Her
recovery seemed almost miraculous and as far as the doctors were concerned, totally inexplicable. They had no words to
explain what they had just witnessed from a medical perspective. But the Talmid Chacham believed that his Rebbi must have
had somethig to do with it. Filled with immense gratitude and a deep curiosity, he returned to R’ Shmuel and beseeched him
to reveal the secret behind this miraculous turn of events.
    R’ Shmuel, with a gentle smile on his face, proceeded to share his extraordinary experience. He explained that the day after
the man had come to him and told him about his wife’s prognosis, he had opened his Gemara to a profound dispute between
two of the greatest Talmudic Sages, Abaye and Rava. Turning to the pages, he addressed the ancient Amoraim directly,
pouring out his heart in a heartfelt conversation. “I speak to you throughout the day,” he told them, “we are chavrusas,
learning partners, and I have never asked for anything. Until today. Today, I am asking both of you to please go before
Hashem, the Almighty, and beseech Him for the refuah, the healing, of this woman.” R’ Shmuel continued to recount how, in
that moment, he felt an incredible connection to the wisdom contained within the pages of the Gemara. It was as if he
transcended the confines of time and space, engaging in a dialogue with Abaye and Rava themselves. Through the power of
his words and his unwavering faith, he implored these ancient sages to intercede on behalf of the ailing woman.
    And so it happened. The refuah that his wife received was not merely a result of medical intervention; it was a profound
manifestation of the living Torah. R’ Shmuel had not only studied the words of Abaye and Rava, but he engaged with them on
a spiritual plane, living and breathing the essence of the Torah. The man was awestruck by the deep connection between the
teachings of the Torah and the real world. He witnessed firsthand the transformative power of sincere prayer and the living nature
of the Torah. Inspired by the miraculous recovery of his wife that he had witnessed, the man returned home with a newfound
appreciation for the profound wisdom of the Torah. He rededicated himself not only to its study but also to living its principles
in every aspect of his life. The couple embarked on a journey of gratitude and spiritual growth, cherishing each moment as a
testament to the miracles that can unfold when one lives the Torah. (Adapted from Stories to Inspire - 718-400-7145 - Call Now & Be Inspired!)   
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 /// vbjnc ohtcb,n sshnu sskt rnthu vank sdhu rgbv .rhuzf-th)(
llllyyyynnnn: R’ Yirmiyahu Hatzaddik zt”l, as he was known, was
the Rabbi of Shivilishock for over fifty years. Throughout his
long tenure, he did his job faithfully and tended to all the
town’s needs. But when the venerable rabbi turned ninety
years of age, an unsettling atmosphere began to descend on
the community. Although the elderly rabbi was faithful in
everything he did, his advancing age was preventing him
from performing his duties the way he used too.
    After much debate and protest from the old rabbi and his
supporters, it was decided that the town would hire another
rabbi. The old rabbi would retain his position as Rav of the
city, but the new rabbi would be the “acting” rabbi.
    Soon after his arrival, the young new rabbi happened to get
sick and the old rabbi came to visit him. “What ails you, my
son?” he inquired of the young rabbi. 

    “Oh, it’s not too bad. I think I am suffering with a bit of
stomach trouble,” came the young man’s reply.
     “I kind of I expected it,” said R’ Yirmiyahu.
    “Why is that?” inquired the ailing rabbi. 
    “Well, why wouldn’t your stomach be upset when in one
day you ate up an old rabbi’s fifty years of pulpit service?” 
    The newcomer, with the rabbi’s venerable and ancient
presence before him, got the message, and when he recovered
sufficiently, bade the town of Shivilishock farewell.
llllyyyynnnnpppp: When Eldad and Meidad starting prophecying in the
camp, many saw this as a threat to Moshe Rabbeinu’s
authority. All, except Moshe himself. He knew he wasn’t just
a sitting rabbi who was there to answer people’s questions.
He was also a leader whose job was to infuse the masses with
Torah and holiness. There was no greater satisfaction to
Moshe than seeing his life-long mission being fulfilled in
front of his own very eyes.

    Zecharia HaNavi opens the Haftorah with the famous
words, "iuhm ,c hjnau hbr" - “Rejoice and shout for joy, o’
daughters of Tzion.” In this manner, he is referring to the
Jewish people as "iuhm ,c", the daughters of Tzion. However,
the Jewish people are most often and noticeably called Bnei
Yisroel, the sons of Israel. So, why now does Hashem
consider Klal Yisroel to be the “daughters” of Tzion and not
the “sons” of Tzion, as one might think? 
    R’ Shneur Zalman zt”l of Liadi, the “Alter Rebbe”
explains that there are two main roles a human can play in
the world; either he is a giver or a taker. A person is born as a
taker since a baby is helpless and cannot fend for itself,
however, there are many people who never outgrow that role

and remain takers for the rest of their lives. The human nature
of a male is to be a giver while women, more often than not,
tend to be on the receiving end.
   Most of the time, Klal Yisroel as a whole, are meant to give
to others. Doing mitzvos as a form of giving back to Hashem,
or doing chessed for others, or even while learning Hashem’s
holy Torah. However, there are times when Klal Yisroel must
become takers, when we need to take the goodness that
Hashem gives us and appreciate it. It is this time that Zecharia
calls Klal Yisroel “daughters of Tzion” - to remind us that
although we are givers, we would be nothing without having
taken what Hashem has given us - our lives and purpose, as
well as the holy Torah, which is the center of our existence.
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