
 //// ofhekt wv hbpk ofkf ouhv ohcmb o,t(y-yf)
lcckcu lhpc stn cure tkt thv ohnac tk vru,v -

   `ubznrn vru,v hf rnukf ',nt ,ch, thv tkv o"nu u"h, ,uh,utv luphvc o,
tku 'ohhpf iuhebc wv hbpk u,sng kg cmhb ,uhvk vfuz hrv ',ntv ,shn jf h"ga vzc
ch,fsf 'gnanc ohrd ukhptu ogv hyuapn tkt 'rusv hehsmc er vru,v vrcs
crec rat lrdu ofhab ofpy 'ktrah aht kf ofhryau ofhbez ofhyca ofhatrw

nvshn hshk tuck i,hb ,udrsnv hdux kfc ratf 'wlhnhn cta sg lhmg cyjn lhbj
k hutr ostv vagb hzt ',ntv rutk vfhkvv h"g tkt 'sckc uz tk /uz vkgbcmhh,v

wouhvw hf 'wouhv ohcmb o,tw euxpv kg wev rvuzc tcunf 'ypancu ihsc v"cev hbpk
kc, hturc kf ohsnugu ohcmb vc rat 'vbav atr 'trubvu kusdv ihsv ouh kg hte
sxjk c,fb vfuza hn 'iurn hbcf uhbpk ohrcugu .rtv kf ypua hbpk okug hrumhu

njrkuuhkg vju,n ihsv ,shn vhvha vz ouhc uhkg rzdb hrv vfuz ubhta hn ihpukhjku 'oh
',ntv ,shn rutk uhsgm ,t keuau xkp hbztnc uhfrs kfc ostv dvb,na h"gu 'k"jr

/ohrund ohehsm ka irpxc c,fhvk vfuzu vnatu iuug kfn heb tmuhu ihsc snugu vfuz
tuv hf vru,v ubk vkdn ',ntv ,shnc vfhkvv hshk tuck ost vfzh uc lrsv ,t    
ch,fsf w,nt ,ru,w ,treb vru,va hpf 'vh,uumnu vru,v huuhm hpk dvbha hsh kg
lkv ruahncu oukac uh,pac tmnb tk vkugu uvhpc v,hv ,nt ,ru,w :(u c hftkn)
- w,nt ,ru, ubk i,b ratw vru,v ,frcc ohfrcn if kga 'wiugn chav ohcru h,t
vfzhu vumn ,rrud vumna ohnrud ;tu 'wubhfu,c gyb okug hhjuwa vfzb vz hsh kg
trndc t,htsf 'ov ,nt hrcs vru, ka vbfu, kf ;t /vcua,c ohrjt chavk

  

stn rcsv lhkt cure hf /// ouhv lumn hfbt rat ,tzv vumnv hf
 u,agk lcckcu lhpc (sh'th-k)sutn vke thv vcua, ,umn ihbgc -

     d,tkpb tk"a itf hrhht vumn vzhttc 'trev ,buuf ruthcc oharpnv hdhkp vb
obnt /vru,ca ,umn kf kg htea wfa oharpnv in ah /"tuv vejr tku lnn tuv
trev vc hrhhta vcua, ,umn kg htea treva'hrcxu ohekuja oharpnv in ah

 k"zu /vkgnkiiii""""ccccnnnnrrrrvvvvkf kg hf 'iufbvu /vkuf vru,v kf kg - ,tzv vumnv hf ogyu" :
kg ",tzv vumnv" kct '"ouhv lumn hfbt rat vumnv kf" (t 'j khgk) rnth vru,v
(c euxpc) lhvkt wv sg ,cau (t euxpc) lcck kt ,ucavu hf ',rfzbv vcua,v
rcsv sh,g hf vjycvc zunrk hbubhcv iuakc vrntbu /if ,uagk ub,ut vumha vumn
kfu, ohngv shc v,tu ohnav vmec ljsb vhvh ot hf rntk 'ogyvu /if ,uhvk
kct lnn eujru tkpb rcsv iht hf 'ouhv lumn hfbt rat kff ,uagku wv kt cuak
- u,uagk lcckcu lhpc ogy vzu /ouen kfcu ,g kfc u,uagk stn lhkt cure
ouhv ovhkg ukcehu 'wv kt ockc ucuahu 'ovhpc o,uct iug ,tu obug ,t usu,ha
unf - lcck kfc lhbcu v,t (c euxp khgk) rhfzv ratf ,urusk v,uagk vru,v

 /v,uagk r,uhc kea rcs tuv vcua, ,umn hrv /k"fg '"(oa) h,arhpa
   

iv 'vru,v hbhhbg kf ivc ohkukf rat vzuznv ,uharp ukt - wvru, ka v,hntw
wgnaw vnse vnk :ih,hb,nc t,htsf ',umnu vru, kugu ohna ,ufkn kug ,kce
kceh f"jtu vkhj, ohna ,ufkn kug uhkg kceha hsf tkt 'wguna ot vhvuwk
,shn kt tuck ufzh ,uumnvu vru,v ouhe ka vz iputc ufkhaf /,uumn kug uhkg
vsnku hk vn ostv rnth tna lt /hutrf wv hbpk sungk uk ourd, rat ,ntv
lfhpk 'h,ejr crgnn jrznu ',utxrp ejrnc ,ntv in hfubt eujr hrv ',tzv

 hfw ',rnutu vru,v vshgnlnn tuv ,tkpb tk ouhv lumn hfbt rat ,tzv vumnv
lhkt cure hfw - tkt 'wtuv ohk rcgn tku 'wudu tuv ohnac tk 'tuv vejr tku

cckcu lhpc stn rcsv;tu uz vdrsc snug ubhta ost cuajh kc f"g 'wu,agk l
vdavk ,b,hb vbht rat vru,v hrcsn rcs oua iht hf 'uvmec gudbk kufh ubht

/vru,v ,usgf o,uagk ushcu ost kfk vdavk i,hb kfv er 'ostv ,hhagku
   ,t ;t tkt 'onhhekn vghbnu cufhg oua iht hf ,gsk ubhkg sckc rcsv vzc tk

sunhk exgc ubh,ghdhu ubh,sn,v omg ifu 'vh,uumnu vheuj vru,v hrcs ouhe kf
vchxu vghbn oua ihtu 'r,uhc ubhkt ohcure tkt 'ub,htn veujr vbht vru,v
lrgn shrun vz iht orc /gdru ,g kfc vru,c ,udvku euxgkn ubgbnha ,h,hnt
ub,b tku onmgk vru,v uaehc ohprau ohftkn rat sg 'wev vru,v ka vkgbv
hmure osu rac ohabt kt vthcvk ,bn kg vzv okugk vshruvk ubhcr vank ,uar
hf ostv rnth kc v,gu 'u,urnk ugbfbu chava vn ,t ovk chava sg 'rnuj
tkt 'thv ohnac tk hf vru, vshgva rjtn - ukfa hpk vdav rc thv vru,v
ubhkt cure - vz kf og sjh lt 'oh hbhn vfurtu .rt hbhn thv vcjr hf vbntb gsh
vrumu rnuj habtk teuus tkt ',rav hftknk vru, vb,hb tk hf stn rcsv

/u,uagk ubhpcu ubhjufc hf ugshu ovhaushj ,t uasjhu vc udvh ov tehhsa
vat ,t asenva '(t 'yn) ihaushec wndv vrnta vn 'itf ;hxuvk ahu     
hrv - rund gar tuv ot ukhpt 'ehsm hbta ,bn kg 'kj ihaushev tv,a htb,c
ukhpta 'vzn rtucn hrv /u,gsc vcua, rvrv tna ouan 'ogyvu ',asuen tuv
vcua, hruvrv rvrvh ot ',jt gdrc "ehsm" ,uhvk lhha 'rund gar tuva hn
ehsm tuva ,bn kg vaht ashe rund gar tuva sjt ot 'lf hsf sgu 'uchkc
'vcua, hruvrv uckc rvrv vna ibhahhjs ouan ihaushev vc hxp, hrv 'rund

/rund ehsmf vagb 'vcua, u,ut h"gu
 vaevu    lllluuuubbbbhhhhjjjj    ,,,,jjjjbbbbnnnnvvvvukhpt 'rund gar tuva hn 'vz htb,c itfa (s"xr whx) 

'vcua,v rehgc ruxj f"tu 'hushu vag tk ihhsg 'vcua, hruvrv uckc rvrv ot
/ehsmf cuajkn 'vcua, ,umn urehgc eukjs c,fu /rund ehsmf cajb gusnu
,umn" ouan tuv husu ibhgcs vz er 'hushu lhrm ubht vz kg "ehsm" kkfk tcks

/vaga ohtyj kf kg ,usuu,vk tuv vumnva '"vcua,
/r,uhc kea rcs tuv uhtyjn ca sjta 'vcua,v omga 'cyhhv rtucn n"n    
cuak vmur sjta rvrvv omg /ehsmf cajb ',jt gdrc 'iye ruvrv h"g ukhpta
ka ubumr eru lt ,uagk vmur tuvu ',urhcg sug ,uagk vmur ubhtu 'uhtyjn
vchx vz vhvh 'r,uhc kea rcs tuv vz vcua,v omga rhfn sjt ot /,"hav

/vnhka vcua,c cuak unmg ,t rrug,ha vkusd

"unmgk iust vbuef hrcg scg vbuev kf"  - The posuk regarding hrcg scg says "lng uk cuy hf". Abaye says this teaches us that an scg should be
lngv,anu kftnc . He explains that the iust should not eat high quality bread (vheb xp), while the g"g eats a lower quality (rche xp). The iust

shouldn’t be drinking high quality wine and serve his scg a lower quality wine. Because of this vfkv, the ibcr said: iust vbuef g"g vbuev kf"
"unmgk.  [kf v"s]xu,w  asks that the above halacha says the iust must treat the g"g as an equal. Where do we see that he is acquiring a master
(iust) for himself? wxu, answers by bringing a hnkaurh that says if the master has only 1 pillow, he must give it to the scg to be uk cuy hf ohhen
lng. So, we see from the fact that the master must give precedence to the scg, he is acquiring a iust for himself. tcheg wr [/cx n"c] is arus from
the pasuk "lng lhjt hju", that ohnsue lhhj. This is in contrast to truyp ic who says if 2 people are traveling and one has a jug of water ka iu,he)
(ohn, if they share it they will both die, but if the owner keeps it for himself he will survive but not his companion, truyp ic paskens u,aha cyun
u,unhu ovhba. R’ Akiva argues and he is arus from "lng", that ihnsue lhhj, your life takes precedence, and you may keep your water for yourself.
    The  [oa];"ha o"rvn  brings that the "okug" asks a vrh,x from the hnkaurh that our wxu, brings, that learns from the word "lng" not ihnsue lhhj,
but just the opposite, that the master must give precedence to the scg and give him is only pillow! So how does tcheg wr learn from the word lng
that ihnsue lhhj? He answers that really it does mean to give precedence to the other person, but in practice this can’t work. Because for example
in our case of the ohn ka iu,he, if icutr the owner would give it to iugna to fulfill "lng", then when iugna receives it, he would be chhujn to give it
back to icutr so he could be lng ohhen, and they would have to go back and forth ;ux rcsk ihtu, so we say ihnsue lhhj. But in our case of the
g"g, only the iust is chhujn in lng uk cuy hf, and this could be accomplished, because once the iust gives it to the g"g, he may keep it and need not
give it back, because he is not chhujn in this ihs of lng uk cuy hf.  [she ';xuh ixuj]khdbg ;xuh wr  brings this same .rh, of the ;"ha o"rvn in the name of
the y"hrvn and according to this .rh,, if icutr was a kusd and iugna was a iye, he would have to give the ohn ka iu,he to iugna the iye,
because since the iye is not ,umnc chhujn he would not have to give it back and may keep it and there wouldn’t be the issue of ;ux rcsk iht.
    The  [wth ,ut 'wcn]j"jbn  brings the Rambam [wy wkv t"p ohscg] that paskens, "rusncu ,uxfc veancu kftnc uk i,uuavk iustv chhj", but does
not mention the case of the hnkaurh that wxu, brings or that one must give precedence to the g"g. The j"jbn therefore says that it seems from the
fact that the Rambam left it out, must be that the o"cnr holds that this hnkaurh is arguing on the hkcc and the o"cnr paskens like the hkcc, and if
there is only 1 pillow the iust gets to keep it.                                                                                                              

                                                                                                                                                                                                              

 
 

R’ Yehuda Amital zt”l (Rosh Yeshivas Har Etzion) would say: 
    “wktrah aht kf ofhryau ofhbez ofhyca ofhatrw - Rashi comments that the leaders come first on purpose. Why is that so?
Why does Moshe single out leaders before the rest of the people? The Yerushalmi  (Chagiga 2:2) talks about Shimon ben
Shetach and the fate possibly awaiting him for taking a mantel that wasn’t his to have. More adherence is demanded of
Jewish leadership. One who takes the mantel must stand up and be held to the higher standard and thus gets called out first.”

A Wise Man would say: “A person cannot antagonize and influence at the same time.”                                   
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Minhagim and Customs of the Yamim Noraim (5) 
Splitting the Yom Tov Meal. Last week we listed the correct
times for Sholosh Seudos, which is harder to fulfill when Shabbos
is erev the second day of Yom Tov. Since one should not start a
bread meal in the last quarter of the day in order to have a good
appetite for the night-time Yom Tov meal, it must be done earlier.
This is harder on Rosh Hashana when many people come home
from davening after 2 p.m. There are two choices: One can plan
his time well and allow for two separate (shorter) meals, and give
each meal its proper time. Others split the first meal into two by
eating some courses, bentching, taking a break, washing and
saying Hamotzie on new Lechem Mishna; eating the third meal
and bentching again. The Mishna Berura (1) says that it is best to
eat two separate meals because dividing a meal which normally
would be eaten as one with extra berachos might be a vbhta vfrc
vfhrm. Nevertheless, many follow the second option, dividing the
meal in two. The following halachos pertain to this group.
How Much Time Between Meals? When dividing the meal, a
small break should be made between bentching and the second

      

washing so it shouldn’t be a blatant vfhrm vbhta vfrc. The Chazon
Ish (2) holds it should be for at least half-an-hour. The Munkatcher
Rebbe (3) says at least a quarter of an hour. The Kitzur (4) defines
a break as doing another activity such as learning for a short time
or going for a walk outside. It seems that this is the ongoing
custom. If time is very tight, one can wait just a few seconds, and
rely on the opinion of the Eishel Avrohom (5) that this is enough.
There is also an opinion that no break is needed as the obligation
to eat a third meal makes it not an unnecessary set of berachos.
How To Divide the Meal. The Poskim write that the first meal
of the day should be more elaborate than the second meal (6).

Some people serve two courses (fish and eggs) before bentching
and serve cholent in the next meal. I think this is based on the
logic that a two-course meal is more chashuv than a one-course
meal. If the cholent is clearly the main part of the meal, it seems
more appropriate to bentch after the cholent and have bread and
something small for the next meal. Those who keep the minhag
based on Kaballah to eat fish in all three Shabbos meals should
do the same now and have fish at this third meal.



     On the final day of Moshe Rabbeinu’s life, he announced to the Jewish people, “I can no longer go and come; Hashem
has told me that I will not cross this Jordan.” Rashi explains that Moshe was not weak, nor were his internal organs failing.
In what way was he unable to “go and come”? Hashem had taken away His “authority” to live any longer.
     The “Toldos,” R’ Yaakov Yosef of Polnoa zt”l offers a remarkably insightful observation. A righteous Tzaddik is not
one to sit back and allow himself to “coast” in his performance of Torah and mitzvos. Rather, every day of his life is
devoted to growth and spiritual improvement - (j-sp ohkv,) "khj kt khjn ufkh" - “he moves from station to station.” Of
course, this was the way Moshe lived his entire life, right up until his final day. However, the moment Moshe felt that
Hashem had “removed His authority” from him - in other words, the Almighty Himself was indicating that he had reached
his pinnacle and there was no place left for him to rise - at that precise moment Moshe knew that his day of death had
arrived. Thus, he said, “I can no longer go and come” - I have no power to continue to improve and therefore it is quite
obvious that I will die this very day and Yehoshua bin Nun will take my place as the nation’s leader.
     The lesson that each and every one of us can take from here is quite obvious. We are not on the level of Moshe Rabbeinu
and thus it is impossible that we will ever “peak” in our spiritual growth, to the point that we have no further to go. But we
can surely TRY! We can work extra hard on our level of Torah study; on our actions between Man and G-d, as well as
between Man and our fellow Man. Taking our performance of mitzvos to the next level is not something that we should
consider, or look upon positively, but rather an action that we CAN, and we MUST do! Especially in these final few days
before the great Day of Judgment, let us rise to a new station in life and strive to emulate Moshe on his final day.

     At the end of Parshas Ki Savo, Rashi quotes a Medrash that when the Yidden saw Moshe giving the Torah to Shevet Levi
and the elders, they vehemently protested. They claimed that they had equal rights to it. Moshe was elated that they showed a
deep concern in not wanting to part from it. What was the reason for his initial intention to give it to Levi for safekeeping? 
    There is a beautiful Meshech Chochma that explains this, based on a Yerushalmi. The Yerushalmi says about Reb Elazar
Ben Azaria, that it was distinctly evident that he was a tenth generation descendant of Ezra Hasofer, and even his eyes
resembled those of Ezra. What’s the link between these two Torah giants? He explains that Ezra instituted a major change in
the mesorah (with Hashem’s haskama). He translated the Torah into Aramaic, thus making it easily accessible to the masses.
Until that point, the Torah was limited to the sages and scholars. Those who would want to learn had to turn to the elders and
study under their tutelage. That system had obvious advantages, but many drawbacks as well. Ezra’s innovation enabled everyone
to learn; even the laymen. Similarly, Reb Elazar Ben Azaria added benches to the Beis Medrash and removed the requirement
that one must be urcf ufu, to enter (see Gemara Brachos). By doing so, he availed the Torah to many more of the klal. 
    To introduce such change, one must have a special eye - "vsgv hbhg". Hence, Reb Elazar Ben Azaria’s eyes resembled Ezra
Hasofer’s, since they each had eyes that perceived the needs of their people, and through that forward-seeing vision, extended
the Torah to all. Moshe initially wanted to preserve the Mesoras HaTorah by giving it to Shevet Levi, who would, no doubt,
protect its purity. Yet, when he saw the love for the Torah demonstrated by all of Klal Yisroel, he realized that they too would
properly guard it. Let us realize ubhhj ov hf - the Torah is our very life, it’s available to all, and will greatly enhance our lives!           

                                                                                                                                                                                                              

 hektc hapb kd, wvc ahat aua
 /// gah hsdc hbahckv hf(h-tx whgah)

,tmk sug kfut tk ouhv hfbt ohragu vtn ic
 vzv isrhv ,t rcg, tk hkt rnt wvu tucku(c-tk)

huk hbc ohbvfv kt vb,hu ,tzv vru,v ,t van c,fhu
 /// ktrah hbez kf ktu wv ,hrc iurt ,t ohtabvy-tk)(

 /// sgk lc oa vhvu ofhekt wv ,hrc iurt smn u,t o,nau vzv vru,v rpx ,t jek(uf-tk)
     About a year before the Iranian Revolution, two emissaries of Chabad came to Iran in order to print the Sefer Tanya in
Tehran, the capital city of Iran. The Lubavitcher Rebbe, R’ Menachem Mendel Schneerson zt”l, initiated a campaign to
print the Tanya, the seminal work of Chabad Chassidic thought, in cities around the  globe. The sefer was sent to be printed,
but there were delays and it took a long time to get started. In the meantime, in February 1979, Ayatollah Ruhollah Khomeini
led a religious revolution which overthrew the Shah, Mohammad Reza Pahlavi, the reigning leader of Iran, and the Jewish
community recognized the danger of the new radical regime. Rabbi Yehuda Ezrachian, who was responsible for the Jewish
community’s spiritual needs, arranged to remove all copies of the Tanya from the printer in order to bring them to the
community’s library. There, in the large hall of the library, they were stored temporarily, in uneven piles. 
    The new government announced a law, called “cleansing,” which stated that every Iranian citizen and all public
organizations had thirty days in which to burn all documents, papers, and books that had the Shah’s royal emblem or anything
connected to his reign, on them. It ominously stated that after thirty days, anybody who possessed anything with these
symbols would be severely punished. And if it was determined that he purposely did not destroy them, he would be executed. 
    Rabbi Ezrachian relates: “We faced a serious problem in that we had archives over a hundred years old, and most of the
documents and books had the royal emblem on them, as well as the name of the Shah and his government. We also had a
collection of special gold coins that the community produced in 1967 in honor of the Shah’s coronation and in celebration of
2500 years since the coronation of Koresh. On one side of the coin was a Menorah and on the other was either the Shah’s
royal emblem, the name Koresh, or a crown. As Jews, it was very hard for us to accept the ‘cleansing’ of the entire library and
huge archive of our traditions, but we had no choice. Still, there was no way we could comply with the law in such short time. 
     “When the month ended, we had not managed to complete the job, as expected. We hadn’t really started either. A day or
two later, the secretary came into my office and said that two government inspectors had shown up to inspect the entire
building, in order to see whether we had followed the cleansing law. I was terrified. I understood that I was doomed and that
the entire Jewish community was in great danger. I said Vidui (Confession) and Shema Yisroel, and prepared myself for what
I knew was coming. When the inspectors entered my office, I was able to outwardly remain calm. They asked to see some
Jewish books. For some reason, and still to this day, I can’t explain why, it occurred to me to take them first to the library. 
    They immediately noticed the piles of books that were strewn all over. One of the inspectors bent over and picked one up. It
was a Tanya! He asked me what it was, and I told him first about the author, about the Baal HaTanya, then about the Chabad
movement, the Baal Shem Tov zt”l and Chassidus. I also said that this book was one of the primary texts of the movement. 
     “He opened it at random and asked me to explain to him what it said on the page he had opened to. It was the first page of
Book Two, Shaar HaYichud V’HaEmuna. I read the words and then translated into Persian and explained the entire page.
When I was done, the inspector closed it, kissed it, and said, ‘In a place with books like these, and with such a person in
charge of a place like this, there is no need for any additional inspections!’ 
    We were stunned. When I recovered from this unexpected but very pleasant shock, I said to the Iranian government
inspector that the Jewish community would be extremely happy if he would do us the honor of signing our guestbook before
he left. He agreed with a smile, and wrote: ‘On such and such a day, I visited the offices of the Jewish community, and
inspected and ascertained that all was as it should be.’” 
   The following Shabbat, in shul, the entire Tehran Jewish community celebrated with Rabbi Ezrachian the miracle that took
place in the merit of the Tanya. (Adapted from Rabbi Yerachmiel Tilles interview with Rabbi Yehuda Ezrachian printed in  Kfar Chabad Magazine)                 
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 /// ohv rcg kt ubk rcgh hn rntk tuv ohk rcgn tku(dh-k)
llllyyyynnnn: R’ Yaakov Yosef Herman zt”l, emigrated from Vilna
to New York City with his parents as a child and was left on
his own a few years later after the family returned to Europe.
He is legendary for being one of the pioneers that upheld
Torah Jewry in America. He took a strong stance behind
righteous individuals and fought a long and hard battle to
uphold the laws of the Torah in America.
    One year before the Yamim Noraim, a visitor came by. “I
have a surprise, Rabbi,” he said. “Do you recall Shmeril
Burkes of Vilna? Well, just now I passed a synagogue where
I saw that he was advertised as the Chazzan (cantor) of the
congregation. We know that he is not skilled in the art; I
wonder how he became a Chazzan?”
   “I’m not surprised,” answered R’ Yaakov Yosef, “Crossing
the ocean did him so much good that it made a Chazzan out

    

out of him. This is not the first time this has happened.”
    The visitor looked surprised, “Really? When did such a
thing happen before? It’s not in the Torah,” he declared.
    R’ Yaakov Yosef explained with a twinkle in his eye.
“Actually it is. When Hashem told Moshe, ‘Come and I will
send you to Pharaoh to bring My people out of Egypt,’
Moshe answered, ‘I am not a man of words.’ However, after
Moshe crossed the Red Sea, it is written; ‘Then Moshe sang’.
Thus, we see that we have a precedent even for this!”
llllyyyynnnnpppp: The Torah tell us that there is a certain mitzvah that it is
not across an ocean that you will have to traverse to get it.
Chazal explain that if this mitzvah would demand such
strenuous dedication, we would be required to do so.
Whatever that mitzvah is (Torah or Teshuvah), we learn from
here how much dedication a person must exercise in his
avodas Hashem. What a profound insight to ponder as we
approach the great day of Rosh Hashana!

     In this week’s Haftorah, Yeshaya HaNavi proclaims aua"
"wvc ahat – “I greatly rejoice in Hashem ... for He has
clothed me with garments of triumph.” The question is, why
does the Navi use a double expression to describe his joy?
      Rabbeinu Bachya ben Asher zt”l (Kad HaKemach)
explains that Chazal (Berachos 24a) teach us: “A person is
required to give a blessing on the bad as he would on the
good.” It is easy for a person to bless Hashem when he is
relaxed, happy and content. It’s a whole other thing when he
is stressed and overwhelmed due to bad tidings. But every
human being deals with adversity in a different way. Some
take it in stride, while others collapse under the pressure. And
then there are those who fall somewhere in between.

     Chazal tell us that Hashem’s workings on this world fall
under one of two categories: "ohnjrv ,sn" - benevolent
compassion, or "ihsv ,sn" - strict judgment. Oftentimes, it is
easy to discern the difference between the two, thereby
enabling all of us to know Hashem’s “feelings” so we can act
accordingly. But there are times when it is indiscernible. It is
at those times that we feel vulnerable and afraid.
    Yeshaya HaNavi uses the double wording of "wvc ahat aua"
in order to drive home the idea that regardless of Hashem’s
“feeling” we must always bless Hashem. In that merit, we are
assured that Hashem will slip into His compassionate mood.
   In the few short weeks leading up to Rosh Hashana, this
lesson is all the more important for every Yid to internalize.
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