
vbvu jek h,rfc ,t ohngp vz hbceghu cegh una tre hfv rnthu
 /// h,frc jek v,g(uk-zf)ohehsmv kg hpus ohkhynv ,ubdc - 

   a'hgcsf cegh dvb,v tk u,bgyk 'cegh ka uhagnc hpus uhag khyv ukt ohrcs
uvn,h htsu u,bgyc ihhgk tucbaf /,ufrcv ,t odu vrufcv ,t kufhcf kzud tuv
,t od 'lf kg ,nfxv lnmgc v,t tukv ?vrufcv ,t lnn kzd tuv hfu 'uhkg
r,uhc lt /vrufcc vhuk, o,ufza rjtn ovk hutr tuv ihsc hrva 'kzd tk ,ufrcv
rucgk khdrv vz 'uhag ot hf vz iht 'cegh ka urauh ht kg iguyv vz tuv hn uvn,h
odruv 'k"r ann ,uapb kzud 'vfrc ut vrufc er kzud ubht 'vru,ca ,urunjv kf kg

///cegh ka uh,uhmhmc hpus tmna vz tuv 'othyjn ut
  ohhe,vk runt vhv uca vkusd vrhhgk ohejrnk urhgn ssba rjuxk 's"vnk kan  

vkv 'vcur ushcu ikzd uc adp ohfrsv ot kg u,uhvc 'u,j,ntc upxf rurmu 'euav ouh
rjuxv trhhu 'u,hnhu uhmj uhkg vruh upxf rurm ,t uhbpk jhbh tk ota rjuxv kg ohht
vzc 'vbv :ikzdvk rjuxv rnt vrhxn hsf lu, /ikzdvk urxnu ururm ,t thmuvu uapbk
hbbva ohgsuhv h,rhhg hbck ohfhha ovu 'kkf hka obhta ,ugn vcrv ohjbun rurmv
/i,nu tanc euxgta hsf obunn ,t hkmt ushepvu 'obunht ,t hc ub,bu 'jkunn rjux
rcs kg h,ut uktah hrv ohgheanv h,ut utrhu 'vrzjc h,hck ruzjtaf ,gf vbvu
icunu 'kzdb opxf rurma ,ntv ,t ovk rnuk lrymt ztu 'h,fjc h,kgva rjxnv
opxf ygn ,t h,cbda vz tuv hbta ,ukue hkuec hkg udtahu 'hk ubhnth tk ova uhktn
lhbpk xurpta hkhgn kun vcurv ,t iuuf,a lnn aect hc ubhnth ignk if kg 'urcma
hkg ,nhhta ovk rpxtu 'hsng esmva ovk jhfuvk kfut lfcu 'lhmhj ,t uc ehr,u

   
 wv uk r,ghu tuv vreg hf u,at jfbk wvk ejmh r,ghu

//// u,at vecr rv,u(tf-vf) vkhp,v ,sucg ihbgc - 
    xhhhhhhhhjjjjcccc    uuuubbbbhhhhccccrjtu "vreg vecr hv,u" rnuku ohsevk hutr vhva trev iuakc ehhs 

rehgva 'vzv rsxc teus cu,fva ogyva rthcu ?"thv vreg hf wvk ejmh r,ghu" lf
tkt 'vkhp,k vchx vreg vhva ogyv ihta /cu,fv unhsev f"gu "vkhp,"v tuv itfv
vzu rehgv thv vkhp,vu /vreg tv,a ,"hav cchx vkhp,k lrum vhva iuhf vcrst
ureg,b vn hbpn" (/sx ,unch) k"zj hrcsc arupn uvza c,fu /kpy vreg vhva
sug sunkk ah itfna ';hxuvu /"ohehsm ka i,khp,k vut,n v"ceva hbpn ',uvntv
vrega 'oharpnv usng rcfu /gcyv ,t ,ubak ukhptu sutn vkusd thva vkhp,v jf
hutr iht tkv 'ick ufzha ukkp,v gusn f"t 'ic shkuvk rehgu kkf t"t gcyv lrsc

at v,hv" :(/sb) ,ufrc t,htsf ohxhb vagn kg kkp,vkiumr hvh rntu rcugn u,
rcf [ohnh wn] ,rcugn rcf u,ata rjt hrva /"tua ,kp, uz hrv rfz h,at sk,a
'tfv v"v f"t /gcyv ,t ,ubak kkp,vk iht f"gu 'vceb ut rfz ut vrumv trcb

/vz kg kk,pvk ihtu gcyv lrsn vkgnk tuv hrv 'ic shkuvk ukkp,v gusn
 obnt 'vz cahhk ohmurh, vnfu vnf ahu           iiiivvvvffffvvvv    eeeeuuuussssmmmm    wwwwrrrrogy cuyc ihbgv cahh

/h,j,ntc vhva rurmv ,t h,rxn vrhrc ,hkcu ohmhjv uktc
ukhgn ,t xrp rjuxv 'u,aec rjt tkhnu uchyn og chyvk ikzdv ,uthb    

 i,b ikzdvukg khgnv shgv rcfa rjt /ufu,c vkhf uhmhj cur ,tu 'uh,u,ut ,t uc
ikzdvk aehcu ohsg hba hp kg ohrcsv ,t shngvk rjuxv aehc ohrcsv ,,hnt
erhu ikzdv ,uthb ,tzk odu 'iuhkgv ugcuf kg od ohmhjv ogz ,ukfk ucuyc khtuha
ikzdv kmb,v ohmhj vzht sug uc ;hxuvk hutrv ina rjuxv rhgvafu 'ohmhj vzht uc
u,ut vfhvu ikzdv ,t khpvu ugurz ,jb ,t rjuxv vkhd zt /uhmhj kf un,a rntu

gar hsftk jrchu oehu 'ohmhjv ,nht h"g kzda ;xfv kf ,t uehjn thmuvu 'u,
///uhkkgn gur kg vegzu vtjn kue uhbztc ikzdv ghnava hbpk

hpus vzht tmunafu 'u,gs kg vkugv kf vaugv vz tuv 'uhag vnsb ikzd u,utf   
obht onmg ov 'ohgarv kf ,dvbv hvuz !sktuugd ,dta ohrn shn ceghc
rcsv cajb o,gs hpka rcs vzhtc kafb ehsmvaf lt 'iuug rcs ouac ohkjuc

!uvagn kg u,ut ohzcnu 'vdta kue uhkg ohnhrn shn iuugk
 tuv htsuk cure hf 'uhag ka uh,ucegc ohfkuvv ohgarv ,t jhfuvk hbumrc iht   

hshk uz vbgy jfn utuch tk ,ntv kg usuha ohbucb vnf ovhbhc ah ot oda
ka ovhagn kg ohpjnv wv rcsk ohsrjvn ,menk ohbpun ubhrcs okut /vcua,
ohngpk ubt ohtur /ts iudfc ohkafb onmg ova vjhfuv ,uthmnv hf 'ohgarv
rucx vturv 'ovhkg ,ufz hsunk ohtmunu 'ohgarvk rauh hmhknf ohananv ohabt
ratfa tuv tkp lt 'ktrah kg cuy .hknvk ohaecnv ohehsm ohabtc rcusna
'ovng vuua u,gs ihta wv htrhn wt ka urkuec huk,v vkuug vzhtc ohbhjcn ukkv
in snugvu /u"j grvk u,buuf ,t arpk ohauc obhtu 'vjuum kue uhkg ohnhrn shn

///uhkg cuy .hknvk ,uhuraptv kf out,p unktb lht ,utrk onu,an smv
,ucrku ,urpk tuv ostv ,thrc kf" :(wt ,ut) ohreg seup urpxc c,fa /,gsu
shkuh tka vz rcsu '"vrmh ,cak vtrc uvu, tk" :(jh 'vn vhgah) rntba unf
oav sxha vthrcv heuj hpf kkf hutr ubhta rcsu vthrcv rsxn vthmh tuv
ohhek tc tcrst vzs gcyvn ohtmuhv ohxb kff ubht vzk vguahv if kgu lrc,h
ubk ashj hrv /k"fg '"shkun ostv ,uhvk vthrcv gcy euj tuv lf hrva gcyv
hkkfv er 'ihgk vtrba gcy hkkfc huk, ubht ohrcs ka gcyva 'ivfv eusm wr
tuv okugv ,thrc kfa vrnt vru,vu 'vausev vru,v hkkfc huk, gcy
'ic shkuv vreg tv,a - kkf xb ,bhjcc ubht f"gu '"ucru urp" ka ,hkf,k
tku 'ick ,ufzk ukkp,v gusn cyhhv icun f"tu 'gcyv ,t ohhek tuv tcrstu

/ohxhb vagn kg ohkkp,n vhva iurxj vhv
(t"h 't wt ktuna h"ar) 'ohbck vfzha ,"havk vbj ,bgy rthc vz hp kgu     
tk - ohbuhkgv 'lnkugc ,trc ,utcm hba okug ka ubucr uhbpk" :vbj vrnta
in hbt ot 'oh,nu ohcru ohrp - ohbu,j,vu 'oh,n tku ohcr tku ohrp
kf hrv /",unt tk ohbuhkgv in hbt otu 'v,nu vcru vrp vhvt 'ohbu,j,v
sunkk ah itfnu /ic sk,a vfz vzf vbgy kgu 'ic sk,a gcyv uvza vhv v,bgy
'ohbck vfzh htsuc vbgy lv u,gs kg vkgh ot 'ohbck ufz tk ihhsga hn kfk

/ohbck vfzh htsuc z"hgu 'gcyv lrsv uvza vrfvv hshk tck lhrma

vbuuf ,ufhrm iht ,umn tcr rcxe tnkt - tmh rhak geu,v tcr rnt - The Gemara asks: according to Rava who holds vbuuf ,ufhrm iht ,umn, why
does our Mishnah say if one was passing by the back of shul & heard the sound of the Shofar or the reading of the Megillah, "tmuh uck iuf ot"?
According to Rava, even if he didn’t have intent, he should be tmuh? The Gemara answers that in our Mishnah "uck iuuf ot" doesn’t mean
concentrating to be tmuh, rather it means he has to realize that he is hearing the sound of a Shofar & not something else, i.e., a donkey breying.  
   The  [wx wx]g"ua  paskens "vbuuf ,ufhrm ,umn". The c"ban brings the t"n who explains even though we pasken vbuuf ,ufhrm & one must
redo the mitzvah if he didn’t have intent, he should not repeat the vfrc in order to be aauj for those who hold vbuuf ,ufhrm iht. Furthermore,
explains the c"ban in the name of the ost hhj, in a situation where it is obvious that one is doing an act to fulfill a mitzvah, like eating matza
jxp khk or shaking his Lulav, even though he is not iuufn explicitly that it is vumn oak, he is tmuh. However, vkhj,fk, one should always be
very careful to have specific kavana to be vumnv ,cuj hsh tmuh. The  [:z]i"r  brings k"z ktuna ubhcr who says that even according to those who
hold one doesn’t need kavana, if one has specific intent not to be tmuh, [lphvk vbuuf] he’s not tmuh. This idea of having lphvk vbuuf to ensure
one is not tmuh, is used in halacha to avoid problems. This situation comes up daily. The  [wun wx]t"nr  says one should say u"knfac after gna
said in the morning (before ,ubcre). The h"c explains that this shows our intent is to be jhhnwv s  now & thereby be a"e ,umn ohhen. Otherwise,
since this gna is said after "ohchhj ubjbt lfhpk", it looks like we are just mentioning what ktrah kkf says when they want to be wv sjhhn.
    One should do this, says the Rema, because sometimes the ruchm misses a"e inz, so this way he will be tmuh with the earlier one (albeit
without the berachos). On this the c"ban adds, that only if you are afraid the tzibbur won’t make a"e inz should you have kavana, but if it will
be reached on time, one should not have vbuuf to be tmuh. Generally, when one says this earlier a"e he should have vbuuf not to be tmuh with
it, so later when he recites vh,ufrhc og a"e he will be tmuh in the optimal way. t"gr in his ,uvdv on g"ua, says one should make a htb, when
saying the first a"e: “If a"e inz passes, I’ll be tmuh with this one. If I make a"e inz with the berachos, I should not be tmuh with the first one.”     

                                                                                                                                                                                                              

R’ Yosef Patzanowsky zt”l (Pardes Yosef) would say:
   “wvnrnc lhjt tcw - This episode took place on Pesach, when we perform the Seder. Rivkah prepared the goats for the
festive meal and the angel Michael sent along the wine for the four cups. The meal concludes with the eating of the
afikomen. Afterwards, it is forbidden to eat any food. The word “b’mirmah” (vnrnc) has the numerical value of 287,
which is also the numerical value of the word “afikomen” (inuehpt). Yitzchok told Esav, ‘Your brother is indeed very
wise. Prior to your arrival he already gave me the afikomen, and thus, I am forbidden to eat any more food tonight.’”

A Wise Man would say: “A friendship founded on business is better than a business founded on friendship.”                      
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (15). Separation of Meat and Dairy. 
Started Dairy By Mistake. If one mistakenly began eating
dairy food within six hours after he ate meat, and then realized
his mistake, he must stop immediately. This is the ruling of a
great majority of Poskim and not like the opinion of the Daas
Kedoshim quoted in Kaf Hachaim (1). 
Beracha on Dairy By Mistake. If one is within six hours after
meat and he mistakenly recited a beracha on a dairy food item,
he now has the following dilemma: Should he just not eat and
let the beracha be in vain, and of course say “Boruch Sheim
K’vod ....”, or should he taste a little in order to avoid a beracha
l’vatala (in vain), which might be better? If the beracha was also
intended to exempt other parve foods, he should eat a bit of the
parve food and solve the whole problem. If, however, the
beracha does not cover any parve food, and one hour has passed
after eating the meat, many Poskim, listed in P’sakim
U’Teshuvos (2), rule that he should rely on the opinion that one
hour is long enough, in order that his beracha should not be in
vain. This is true even if there is no meat between his teeth. If
there is, he should get it out and then eat a little dairy and the

 

      

cleansing is not a hefsek between the beracha and eating, since it
is for the sake of eating. If it is within one hour, he should just
say,“Boruch Sheim K’vod ....” and not eat. Some Poskim
mentioned there in P’sakim U’Teshuvos hold that even within
one hour, one should taste a little after cleansing his mouth. 
Eating Parve at the Same Table as Eating Dairy. If one is
within six hours after eating meat and wants to eat parve at the
same table as one eating dairy, the Pri Megadim (3)  rules that it
is permitted. This is more lenient than eating actual meat on the
same table where a heker (reminder) is required.
Working With Dairy. If one is within six hours after eating
meat, he is permitted to work preparing dairy foods and we are
not scared that he will mistakenly eat some, unless it is his habit
to eat from foods that he prepares during the preparation (4).
Parve Milk. One may drink parve milk, like soy or almond
milk, within six hours after eating meat without providing a heker
to show that it is parve. We only find the need for a heker when
one drinks them together in the same meal with meat. Since meat
is still on the table, there can be Maris H’ayin, but here if he is not
eating meat in this act, there is no need for a heker.



     The Torah tells us that when Yitzchok realized that Yaakov had taken the berachos from Esav, “Vayecherad charada
gedola ad meod,” he trembled a great and awesome trembling. Rashi says that he saw Gehinom open up beneath him. What
was it that caused Yitzchok to tremble in this extreme way? The Medrash Tanchuma tells us that there was another time in
Yitzchok’s life that he trembled. The Medrash explains that when Avraham lifted the knife over Yitzchok’s head at the Akeida,
he trembled. Why did he tremble? Because he was afraid that he might move and invalidate himself as a korban. He was afraid
that he would not be a perfectly fitting sacrifice for Hashem. The Medrash asks: Which trembling was greater? And the answer
is that it was the trembling at the time of the giving of the brachos, as the posuk says, “Charada gedola AD MEOD.”
     Explains the Shevet Sofer, Yitzchok Avinu was lying on the altar, and he was scared. He was afraid that his performance
bein adam l’Makom might not be up to par, and so the Medrash tells us that he trembled -  “Vayecherad.” However, in Parshas
Toldos, when Esav came to Yitzchok to get his beracha, Yitzchok realized that he had already given it to Yaakav. He
understood that now he might be causing pain and harm bein adam l’chaveiro - to Esav - even though the berachos were his to
give to whomever he wanted. Esav was his own son and he gave the berachos to Yaakov unintentionally. It’s not the end of the
world. Still, he trembled in a way that he had never trembled before. “Vayecherad charada gedola AD MEOD.” This would
be a mistake that would have terrible ramifications on his olam haze and his olam haba. Chazal tell us “Hizaharu B’chvod
Chavreichem” - Be careful with the honor of your friends. Playing with someone’s feelings is much more dangerous than
playing with fire. Fire only burns in this world, but causing someone pain burns in this world and in the next. 
     The Chazon Ish put it quite succinctly. “The kuntz (the trick) of life is to get through this world without hurting others.”

     Rivkah was told by Hashem via a nevuah from Shem, the reason for her unusual and erratic pregnancy. She would be
having twins, she was told, different as day and night - Yaakov and Esav, a tzaddik and a rasha. And yet we don’t find
anywhere that she ever informed her husband, Yitzchok Avinu, of their children’s destinies. Why not?
     I saw in a newly released sefer written by Rabbi Goodman, who cites a pshat he heard from a venerable Rosh Yeshivah
in Yerushalayim. Although, as the posukim tell us, Rivkah favored Yaakov over her other son, she was still Esav’s mother.
And had she revealed to Yitzchok what Esav was going to be, she feared that he might banish Esav entirely instead of
investing effort in him. Thus, she refrained from telling him what she knew. Thus, Yitzchok Avinu, as one might imagine, did
indeed pour his energy into Esav, his first-born son, and focused on inculcating him with a Yiddishe taam. Although she knew
what he would become, she never told her husband about it. The unbelievable koach and mercy of a Yiddishe Mama! 
     Based on the above, we can understand why Esav stored his precious hunting coat with Rivkah. No matter who he was
and what his relationship was with his mother, he always felt his mother’s compassion and trusted her. 
     The posuk at the end of the parsha describes Rivkah as "uagu cegh ot". Rashi comments there that he doesn’t know what
the implication is. The Mahari’t says a few short words: “Because she had mercy on both of them.” In light of the above,
we see starkly the mercy that she had, the concern Rivkah displayed even for her wayward son, Esav, as she tried her utmost
to ensure that he would receive the proper chinuch. As parents and teachers, we must internalize this message: to never, ever
give up on a child! No matter what he or she is, we must try, daven and hope for their success, v’chein yehi ratzon.         

                                                                                                                                                                                                              

 wv otb ceghk uag jt tukv
 /// cegh ,t cvtu(c-t wt hftkn)

hn rnthu stn sg vksd vsrj ejmh srjhu
 kfn kftu hk tchu shm smv tuv tupt(dk-zf)

lhgnn ohntk hbau lbycc ohud hba vk wv rnthu
 /// rhgm scgh cru .nth otkn otku usrph(sx-sf)

 /// ,ahu ihh uk tchu kfthu uk adhu hapb lfrc, ignk hbc shmn vkftu hk vadv rnthu(vf-zf)
     One of the greatest Halachic arbiters in Jewish history was R’ Yoel Sirkis zt”l, who wrote the sefer Bayis Chadash, and
was subsequently known as the Bach (initals of his sefer). He was the chief rabbi in Brest-Litovsk, before settling in Krakow.  
    The Bach had a daughter named Rivkah, a young educated girl who knew Tanach inside and out. The Bach, delighted
by his daughter’s scholarship, once said to her with a smile, “My dear daughter, you are special like the moon.” In his
home at the time was his closest disciple, R’ Dovid Halevi Segal zt”l, known as the Taz after the initials of his famous
work, Turei Zahav. R’ Dovid commented out loud, “If she is special like the moon, the time has come to sanctify (asen)
the moon” (a play on words between the sanctification of the new moon and marriage (ihaushe), which are designated by
the same word). The Bach, who had his eye on R’ Dovid for a long time, laughed at the joke but then took him as the
husband for his daughter Rivkah. After the wedding, the couple left her father’s house and settled in Krakow.
     Prior to the wedding, the Bach agreed to support his son-in-law and daughter in full measure so that his son-in-law
could expend his efforts in Torah study without material concerns. Indeed, the Taz learned Torah diligently day and night
and those who knew him were certain that he was destined to be a future Torah leader. 
     After some time, R’ Dovid noticed that some things had changed. The lavish, plentiful meals that he had been receiving
in his father-in-law’s home had dwindled to more meager fare. Gone were the generous portions of food and the meat
turned into chicken. He felt that the difference in his diet was affecting his ability to study intensively for so many hours,
and he had no choice but to approach his father-in-law and speak to him about the change. 
     “Yes, my dear son-in-law, I am aware of the decline in the food,” replied R’ Yoel. “You are justified in complaining
about it, and I apologize. However, there is nothing that I can do. I did promise to provide for your needs so that you could
concentrate on your learning without worry, and it was my greatest joy to assist you with the finest of everything as long
as I was able to do so. Unfortunately, my income has declined recently, and I can no longer afford to support you at the
same high standard as before. I hope with Hashem’s help, things will soon improve!” 
     Unfortunately, things did not improve and the quality of the meals continued to depreciate. R’ Dovid did not leave
matters at that. He went to the local beis din and had R’ Yoel summoned to a din Torah, stating that his father-in-law had
promised to provide him with meat, and was not maintaining the high standard of his first years of marriage. He felt that
the caliber of his learning was affected by the chicken he was now being served instead. 
     In his defense, the Bach explained that it was not his fault, but that circumstances had forced him to provide less than
formerly. In fact, he informed them, he had originally promised to support his son-in-law with meat, but fowl could surely
be considered a kind of meat. After considering the matter, beis din ruled in favor of the Bach. 
     When the townspeople heard about the case, they were taken aback by the audacity of the young man to take his
father-in-law, a Torah scholar of such stature and the chief rabbi, to court over such a frivolous claim as the quality of the
food! It was unheard of! One young man had the temerity to ask R’ Dovid to explain his actions. 
     He replied, “I know that as long as my father-in-law was providing me with good, plentiful food, I was able to learn with
great diligence and concentration. As soon as the standard of food declined, so did my stamina, and as a result, my learning
suffered. I noticed the difference immediately! I could not concentrate as intently for long periods of time; I was not learning
with my full potential. I was afraid that in Heaven my father-in-law would be held responsible for indirectly causing a
decrease in my Torah study. Of course, I could not have this on my cheshbon. Therefore, I made up a claim in court, knowing
that he would be vindicated - just as the beis din here had judged him innocent, so in Heaven they would do likewise.”             
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 wudu wv uk r,ghu /// u,at jfbk wvk ejmh r,ghu(tf-vf)
llllyyyynnnn: Before he passed away, R’ Elimelech of Lizhensk
zt”l (Noam Elimelech) told the members of his household
that he was davening that his children should not become
rich. Wealth, he said, is a path that leads to corruption. 
     One of his sons complained: “Tatte, this could cause
people to doubt your righteousness. The Gemara (/z ,ufrc)
states that if a tzaddik is well off, it is a sign that his father
was also a tzaddik. But if a tzaddik is poor, it is a sign that
his father was wicked. Therefore, if we are poor, people
might doubt that you were a tzaddik.”
    R’ Elimelech smiled and said that he now understood a
Medrash on the words, “Yitzchok pleaded with Hashem.”
The Medrash says that Yitzchok “poured out his prayer for
riches.” Now, we know that he davened for children. Why
would Yitzchok also pray to be wealthy? It must be that after

the scoffers of the time claimed that Avimelech, not
Avraham, was Yitzchok’s father, he wanted everyone to see
that Avraham was his real father. If Yitzchok became
wealthy, it would be clear that he was a tzaddik, the son of a
tzaddik (Avraham). But if he ended up poor, it could be
interpreted as a sign that his father was not a tzaddik, leaving
room for speculation that Avimelech had fathered him!
    Despite R’ Elimelech’s concession to his son’s reasoning,
he did not rescind his request that Hashem prevent his
children from becoming rich. And to this day, none of his
descendants has been wealthy. (M’Otzareinu HaYashan)
llllyyyynnnnpppp: The power of Tefillah is great. Yitzchok was a tzaddik
the son of a tzaddik, and Hashem listened to his prayers
over those of his wife Rivkah, who was a tzadekes, the
daughter of a rasha. The zechus of righteous fathers and
forefathers is a big factor that Heaven enters into a person’s
future equation as well as that of his family. 

             

  In the opening words of the Haftorah, Malachi HaNavi
echoes Hashem’s love for Yaakov Avinu while
simultaneously extolling Hashem’s deep hatred for Esav.
Interestingly, Malachi seems to question this very notion and
ask how is it that Esav who is a brother to Yaakov – the
beloved one in the eyes of the Almighty – is so reviled and
hated? One would think that Hashem’s preference is
sacrament and unchangeable. Why, then, is Malachi even
entertaining such a thought?
   R’ Menachem Mendel Schneerson zt”l (Lubavitcher
Rebbe) gives us a fundamental lesson in life. He explains
that one can only make a true choice between two things
when one entity has no obvious redeeming features over the

other. Both entities must be completely equal on every level.
This is because if any entity was better than the other – on
any level – it would no longer be a choice of common sense.
Rather, it would be the personal choice of a person’s
preference and everything about his choice now changes.
  Malachi HaNavi fully understood this concept of choices.
He further understood that Yaakov and Esav, who on the
outside may have seemed equal since they were twins and
raised in the same home, were anything but equal. As a result,
although Malachi seemed to be asking a question, in truth he
really was not. Rather, it was a statement highlighting the
differences between Yaakov and Esav and how Hashem
reviles Esav for the wicked path he chose.
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