
kt ofcck lrh kt ofhcht kg vnjknk ouhv ohcre o,t ktrah gna
 ovhbpn umrg, ktu uzpj,  ktu utrh,(d-f)!chutv ,t gs - 

   tsdbf ,urvzt gcrt - umrg, ktu uzpj, ktu utrh, kt ofcck lrh kt :h"ar
hsf vzk vz iahevk hsf ovhxhr,c ohphdn /ohaug ,unutv hfkna ohrcs vgcrt
ghnavk o,ut ihkhvmnu ovhxuxc ohxnuru 'uxubhu osdbfa ukt uzpjha kue ghnavk

/kue hghnan hbhnu ,urpuac ihgeu,u okuec ihjuumu 'ovhxux ,uxrp ,yga kue
,uruvk ohtc ubhnhc ohduvb obhta ohrcsv oda jrfvcu ',hjmb thv ubh,ru, vbv    
kfc ibuc,vk ubhkg kyun vru,c ohduv ubtaf ifku /ovc ohznrbv ohrcs sug kg ubk
ubt ohtur ukt ,utrenc ubhtucc vbvu /ubt ubhnhk ovc iuufnv uvn ,utrenv ukt
shjpvk hsf ohruchdf inmg ,t ohdmhhn ubhchuta vgsuhcu ubng vchyn vru,va
vnfu vnf ohaug rnukf 'xhxf, ot hf itf ihta ub,ut vkdnu vtc thv ub,ut
thcn h"ara hpfu 'ohnumg ohruchdc rcusna ihgv ,t ,ugyvk hsf ,ukucj,
thv ,ntv okut 'osdb ohnjukv ,t shjpvk hsf ,ukue hbhn vgcrt ohghnana
/ovhbpn umrg, ktu utr, ktu chutv tuv hn ugs if kg 'ann ohkcv kcvc rcusna
ohsh,gv ukt ov ubta ubhracn tuv ann ovc ihta ubghsun cu,fva vn scknu

/,utkpb sug ubhtrh ohrmn .rtn ubh,tm hnhfu 'ubng ubhekt wva iuhf 'ojmbk
rmhv ,njkn ihbgk if od itfn sunkk ubt ohkufh ,hjmb thv vru,va iuhfu     
vxbn tuv od 'uz vkucj,c lkuv rmhv oda ohtur ifta hpfu 'ubt ubhnhc od ,nhhev
oheeu,anv ,t ,u,pk hsf ohscfb ohabtf ktrahca ohbehrv ,t dmhhku ,unrk
lht vtr :ovk rnutu uktk vbup tuv 'o,unf ov od uhvha wv ,sucgc ,ukg,vk

 

trh, tk lnn cr og cfru xux ,htru lhcht kg vnjknk tm, hf
 /// lng lhekt wv hf ovn(t-f),"havc iujycv ,cujk ruen - 

    xvvvvbbbbuuuuhhhh    uuuubbbbhhhhcccc,"havc iujycv ,cuj vz euxpn snk (c"k ,ut 'wd rga vcua, hrga) 
ovn trh, tk 'oahruvk kfut vfht hbnn vktv ohudv ohcr lcckc rnt, hf" 'k"zu
trh, tk 'lnn cr og cfru xux ,htru lchut kg vnjknk tm, hf /(jh-zh 'z ohrcs)
ucckc wv ,guah vhv, 'vcure vrm hf ostv vtrh ota 'vzc ubrvzuv /(t-f oa) ovn

f 'vhkg jychuvhgah) cu,f ifu '"ugah uhtrhk cure lt" :(h-vp ohkv,) rntba ihbg
ouan tuv iujycv ,umn ,cuj ruens 'hrv /k"fg '",unh aubtn htrh,u ,t hn" :(ch-tb

 f"fu] /vnjknk tmbaf trhb kck ubrhvzv vru,vahhhhuuuukkkkvvvv    ,,,,hhhhccccvvvvh"pg thsvk (iujycv wue) 
 f"anoooo""""ccccnnnnrrrrvvvvrcs ouan sjpk hsuvhk ruxta ruenv uvzu /[(jb ,"k) ,uumnv rpxc 

/tck vcure u,guah hf 'a"c,h uc juyck er ohfhrmu '"lng lhekt wv hf" 'okugc
ehsm iht hrv 'tck vcure u,guaha ,"havc jycha ,"vna 'rnutv rnth otu    
tuv ohtyjvu 'tyjv ourdh tna trha raptu 'tyjh tku cuy vagh rat .rtc
vhvu wudu lcht kg vnjknk tm, hf" :ch,f vz kg /tckn vguahv gbnha vchxv
o,t ktrah gna ovkt rntu 'ogv kt rcsu ivfv adbu vnjknv kt ofcref

'vzv okugvn ohbvb ov 'ovk vphu cuyu 'ock ,urhrac ohfkuv hbunktu hbukpa
,ukhp, wd ohkkp,n ov tukv rcs ka upuxc hrva 'tcv okugk ovk cyuh odu
ohesesn ukhptu ,uumn vzht sug ohaugu 'vesmk wvyurpw ohb,ub odu 'ouh hshn
ohnav in o,ut ihghhxn lhtu 'vtb dur,t rjt ihrzjn ov lht ibuc,vu sung 'ivc
otu /oshk ghdva tkpunv dur,tv ,t ohthkpn kfva sg 'o,ktan ,t dhavk
'vchahv hk,uf ,t cuzg ',ubjkua hbak v,t od vfz,u 'o,unf v,t od vag if
vjbn ihc rughac o,unf ep,x,u 'i,nu tanc euxgu ',ucujrcu iheuuac tmu
'ohhrfbv ohhudv ,kucj, ihgf ann runtf thv uz vkucj, /rautn lbvu 'chrgnk
ktrah ka i,gs ahkjvk hsf ohruchdf inmg ,t dmhhk ohxbn ova oaf
ka i,gs ahkjvk hsf ufrs ,esm ,t rmhv dmhhn lf 'ovhrujtk irhzjvku
rjt o,ykjvn ov od uduxha u,uue,u 'vsucgv ,unhkac ohmhpju ung ohnjukv

/ovhnh ,t ohrrnn ov obhjka ubhchu ukhfaha
vru,va oafa ,gsku wrmhv ,njknwk w,unutv ,njknw ahevk ubhkg okut    
tuv lf 'vzn kgp,vk ubk ihtu ohbhg ,zhjt er thv ohudv ,kucj,a ubk vghsun
rmhva ohabtv uktu 'rmhv ubc shgn reaa  ,gsk ubhkg 'rmhv ,kucj,c if od
,gf od 'kgp,vk vchx vz iht uhpc esm ah vn ,shnc ot od ohraff dmhhn
ubh,phtac vtkv lhanvku wofcck lrh ktw cu,fv rntn ,t ohhek ubhkg

 /vsucgv ,ukgnc ,ukg,vk ubh,ghdhcu
ubhkg ,tz hf 'uka wohrafwvc hpus khyvku ubhrmh kun ubhbp zhgvk ubhkgu    
'vsucgv kgu vru,v kg ,cak uhkg kyun ,ntc raf ostv vhvha hsfa ,gsk
wohbehrwv ot oda lf ohrunj ohkuafn hshk vthcn rhg ka vcujrk vthmh kfu

///wv ,t trh ,ntc tuva vjfuv lfc iht ',uumn ohtkn ov ktrahca
ktu uzpj, ktu utrh, kt ofcck lrh kt ofhcht kg vnjknk ouhv ohcre
tba htn - ktrah gna ovhkt rntu" :(/cn vyux) k"zj uarsu /"ovhbpn umrg,
tk ukhpt :ktrahk v"cev ivk rnt 'h"car ouan ibjuh hcr rnt ?ktrah gna

 /f"g '"oshc ihrxnb o,t ht - ,hcrgu ,hrja gna ,thre tkt o,nhhe
 rthcu    kkkk""""rrrrvvvvnnnnvvvvhf 'jmbk ovk khgun gna ,thre ,ufz hf rcsv ogyu" :(oa) 

ova hpk ',unutv ,t ohjmbn ktrah vzc 'lrc,h uc ohbhntn ova ,usjtv
ihta rjtnu 'xpt kfvu usgkcn ihta kg vrun sjtva sjt jfc ohehcs
tkt uk ihta hn ukhpta 'uhrcsc thsvk hrv /k"fg '"rcud tuv hf tmnb usgkcn
tuv tpud vzc '"usckn sug iht"a ihntn tuva ubhhvs 'gna ,thre ka ,ufzv
gcuea hns '"usckn sug iht" ka vkudxv uvza gushu /vnjknv ,t jmbk jfv
kg yhkav tuv ,"havu 'okug htvc ,jt jf er ahu '"usckn sug ihta" uckc
ka jfv uvza /okugca ,ugr oua uc kugpk kkfu kkf rapt tk z"hg - kfv

 f"anc whg] /"usckn sug iht"oooohhhhhhhhjjjjvvvv    aaaappppbbbbvvvv[/c"h erp 'wd rga 
 arsnv hrcsc arupn tuv uvz kfu    hhhhbbbbuuuuggggnnnnaaaa    yyyyuuuueeeekkkkhhhhcccc'k"zu (y"ha, znr ohkv,) 

'"ubccuxh sxj wvc jyucu gar ukhpt vhnrh hcr oac oujb, hcru rzghkt hcr"
vfzh ',"havc jych ot n"n 'rehgu kkf ,uhufz oua ostk iht ot ukhpta /k"fg

/okugca ,urm kfn kmbhvk

"t,hk tnnhc t,ht vkhkc vpuj" - We see from our Gemara that it is ok to make a vpuj at night. Regarding performing ihaushe at night, there is
a discussion amongst Poskim.  [tg wx ,"usvn ,"ua]t"gr  brings that the g"ua paskens "vkhkc vkhj,fk ihardn iht". He quotes the o"tr ,"ua
that concludes a vkhkc yd is not a valid yd, but he is uncertain if this applies to ihaushe as well. Maybe since we are ahen – v,hvu 'vtmhu they
should have the same ihs. t"gr explains his epx is that since yd itself is not learnt from a pasuk, but rather it’s a svara because a yd is ,khj,
ihs (she will now collect her kesubah) & we don’t start a ihs at night, and this reason doesn’t apply to kedushin. tbexnk he paskens that we
make kiddushin at night. a"g. The  [wsh 'wuf g"vt]ijkuav lurg  brings that we are vkhj,fk ukhpt vkhkc asen & this is the minhag of all ,ubhsn. 
    The  [wv wx ohbhhs wkv]g"ua  paskens "ihs ,khj,c vkhkc ihbs iht". We may not start a vru, ihs at night. The g"nx brings that we also pasken
that a tnux in one eye may be a judge because he still can see. One who is blind in both eyes, is not iusk raf because for him it’s always
vkhk even by day. If so, says the g"nx the opposite should hold true too. If daytime is considered vkhk for a tnux, because he can’t see, then
night should be considered day if we could see. So, if we light candles at night & make it light, it should be considered ouh & it should be iusk r,un. 
    The  [wune wx 's"j 't"ue og]vfkvc ohbhhumn ohrga  brings the Gemara [:se ihkuj] where ejmh wr ate cheese & then ate meat, but didn’t
wash his hands in between to ensure there was no cheese residue on his hands. He explained himself by saying this halacha only applies at
night, but by day I can see if there is anything on my hands so I don’t need to wash them. The t"cyhr [oa] says that in a place where there
are many lit candles, like by a Chupah, it would have the same halacha as if it were day. On this he says (iurjt xrybue ihhg), those that make
ihaushe by night are lnux on this t"cyhr & above g"nx that since there are lit candles & it’s light, it is considered day. This might be the ruen
for why candles are lit at a chupah. If so, they would have to remain lit through out the chupah. 
    The g"ua [ws wtke j"ut] says that iubj, is not said i,jv ,hcc. The c"ban explains that this applies only from after the chupah, not before.
He brings a ihkhen ah that holds that it is omitted starting from ,hrja of that morning. chahkt wr In a"hrdv ,ban [ihtuahb ekj] brings the
halacha that a u,puj ouhc i,j does not say iubj, & the entire ruchm davening with him also doesn’t say it. R’ Elyashiv adds that this is only
true if the vpuj will be that day before vghea. If the vpuj will take place after vghea, then iubj, is said that day because that day is not
considered u,puj ouh. If, however they are davening Mincha in the wedding hall, even if the chupah will be later after shekia, iubj, is not said
as that is already considered the "ohb,j ,hc".                                                                                                          

                                                                                                                                                                                                              

R’ Gedaliah Schorr zt”l (Ohr Gedalyahu) would say:
     “wvsav .g ostv hfw - Unlike vegetation that needs to be rejuvenated yearly, trees learn to sustain themselves. Man too,
needs to work on himself so that his strengths reinvigorate him. He should not need to constantly plow to find his own
strengths. He should know where they are, work on them and bring forth beautiful fruit - not let them go to waste.”

A Wise Man would say: “The most wasted of all days is the one that features no laughter.”                           
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on the marriage ofon the marriage ofon the marriage ofon the marriage of
Daniella & Sruli. MayDaniella & Sruli. MayDaniella & Sruli. MayDaniella & Sruli. May

they be zoche to build athey be zoche to build athey be zoche to build athey be zoche to build a
Bayis Ne’eman B’YisroelBayis Ne’eman B’YisroelBayis Ne’eman B’YisroelBayis Ne’eman B’Yisroel

(3) t:c d"h ekj (2) s:sk, j"ut ;xuh hfrc ihhg (1)
f:zx n"uj t"nr wg (4) wd ekj jrpu ru,pf

9:40 - t"rdv q gna ,thre inz | 9:04 - t"n q gna ,thre inz | 7:09 - ,ca ,urb ,eksv | 6:06 - e"ag vjbnv dkp
8:38 - o, ubhcrk q f"vtm | 8:16 - ohcfufv ,tm e"amun | 7:26 - asue ,ca vnjv ,ghea | 10:45 - t"rdvqvkhp, inz ;ux
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
"vyhnav rcs vzu" - Selected Halachos of Shemita (3)
Making a Pruzbul: Through a Messenger. If one cannot get
three men together to act as a Beis Din, and cannot go to shul,
most Poskim (1) hold that he can appoint another person to be his
proxy. He tells the messenger: “I appoint you to give over my
debts [meaning money owed to me] to a Beis Din.” The
messenger then tells the Beis Din: “I have been appointed by
Ploni ben Ploni to give over his debts to Beis Din in order that
he should be able to collect them when he wants.” The Beis Din
will write the regular Pruzbul but they will change the text a
little to indicate that a messenger came and not the creditor
himself. The Shvus Yitzchak (2) quotes from Rav Elyashiv zt”l

that he can even appoint a messenger over the phone.
Making a Pruzbul: Women. Women are obligated in all the
mitzvos of Shemitah just like men. Therefore, a lady who is
owed money should also make a Pruzbul with three men. A
married lady who shares all assets with her husband does not
need her own Pruzbul and can rely on the one her husband
makes. If there are any accounts, independent business money,
or other funds that the husband does not have rights to, she

      

needs her own Pruzbul. However, she can make her husband a
messenger to give over her debts to Beis Din. When he makes his
declaration to Beis Din he says, “All debts owed to me and my
wife,” and Beis Din indicates this in the text of the Pruzbul. A girl
who is supported by her father [whose earnings technically
belong to her father] can rely on the Pruzbul that her father
makes. If she is financially independent and possibly owed
money, she should make her own. It is a good idea for shuls who
might have such attendees, to organize a way that they can call a
shul person to be their messenger to do a separate Pruzbul for each
of these people, without them having to come themselves.
Making a Pruzbul: Companies. Companies should authorize
one person to act on behalf of the company and make a Pruzbul.
Holding on to the Pruzbul. The creditor who is owed the
money should hold on to the Pruzbul and put it with his papers.
Some hold (3) that if the Pruzbul was torn [or possibly lost] before
the year is over, it will not be valid. Even though others argue on
this, it is best to make sure to keep it around till the year is over.
Some congregations have a custom to just give over their debts
verbally and not to write a document at all (4).  



     Shoftim V’Shotrim Titein LECHA Bechol She’arecha, the Torah is teaching us a fundamental principle in human
relationships. The way to judge others is the way you judge yourself. The same way we are so understanding and forgiving
when we do something wrong, this is the way we should act when others do something that we think is wrong. It is human
nature to judge others. As soon as we see someone new, our brain automatically goes into judgment mode. Is this person my
type? Do they fit in? Does their behavior, dress and appearance fit in with what I think is normal? And if they pass the first test
and we actually go over and speak to them, we then judge their speech. Do they speak nicely? Too loud, too quiet? Do they say
anything that is not appropriate? We are constantly in judgment mode. Are they frummer than me? Are they modern? A
million questions go through our minds. And if they do or say something that we don’t like, or they just remind me of someone
I don’t particularly care for - well, then we can easily write them off and decide that this is not my type, and the judgment is
passed, the verdict is decided and this person is signed and sealed in my book of life or death, in the blink of an eye.
    This is why the very first piece of advice that we are taught in Pirkei Avos , the mishnayos that teach us how to interact with
others is, “Hevu Mesunim Badin.” Be deliberate in judgment. Deliberate means to take things slowly. Don’t jump to conclusions.
Don’t decide the future of a potential friendship on the basis of one encounter. Give people a chance to prove to you how special
they are. Why are we so quick to judge? We are placed in this world by the mercy of Hashem to see the greatness of His Creations. 
     Maybe this is why we read Parshas Re’eh right before Shoftim. First we must SEE the good in others; only then can we become
shoftim, judges. When you love someone, you want to see only good in them. You want others to see only good in them, This is
the way to judge people favorably. If we would see everyone as a brother or a sister, it would not be hard to judge favorably.

    As Klal Yisroel embarks on its way to wage a war, the Kohen steps forward, and proclaims the above and subsequent
posukim. These posukim clarify who is and who is not qualified to fight in the army. The opening words of the Kohen are
Shema Yisroel. Rashi quotes from Chazal that even if Bnei Yisroel have the sole merit of Shema, we are still worthy of being
saved. R’ Yitzchok Elchanan Spector z”tl explains that what we say in davening: /"ktrah gna ohrnutv///ktrah rnua" - we are
worthy of protection in the merit of saying Shema Yisroel. It would appear that there is a meritorious connotation in the words
"ktrah gna" alone, even without "sjt wv ubhekt wv". We say afterwards "sjt wv ubhekt wv lna ohsjhnv". What is that?
    I heard from a Rebbi of mine, in the name of his father R’ Dovid Affen shlita, who quoted from the Sefer HaChareidim a
new pshat in Shema Yisroel. Typically we’re used to translating Shema Yisroel as “Hear O Israel.” The Chareidim explains in
depth and at length that here the word Shema means gather together, unite as one, based on the posuk "ogv ,t kuta gnahu". In
order to accept upon ourselves the proper Kabolas Ol Malchus Shamayim, we must do so only through unity, forming a
unified nation. That, in and of itself, is worthy of protection. Hence, "ktrah gna ohrnutv///ktrah rnua".
    Based on this we may add a insightful machshava.  Perhaps this is what the Kohen is proclaiming. Shema Yisroel - even if
you only possess the merit of being a unified nation, that itself will enable you to successfully battle your adversaries, as one
unit. As Elul commences, and we begin our preparations for Rosh Hashana, the coronation of our King, we must strive to do
so as a cohesive nation with great achdus and unity and without any discord. As our Rabbeim taught us: "og tkc lkn iht". 
    With this in mind, we should all be zoche to an inspiring, uplifting Elul together as one.                                                                 

                                                                                                                                                                                                              

tuch u,cac ,ca hsnu uasjc asj hsn vhvu
/// wv rnt hbpk ,uj,avk rac kf(df-ux whgah) 

 /// lhrga kfc lk i,, ohryau ohypajh-zy)(

ktrah gna ovkt rntu /ogv kt rcsu ivfv adbu
 /// ofhcht kg vnjknk ouhv ohcre o,t(d'c-f)

 /// of,t ghauvk ofhcht og ofk ojkvk ofng lkvv ofhekt wv hf(s-f)
    Before going out to a Milchemes Rishus, an elective war, the Kohanim and officers asked the troops, “Has anyone just
built a new home for his family? Has anyone just planted a vineyard? Has anyone just married but not yet consummated the
marriage? If yes, return to your homes. You are not to go to war!” Lastly, “Is there anyone who is fearful of going to battle?
Are you afraid that you have sinned and will not be protected? If so, return home!” The Torah takes into account that a person
who goes out to war may be killed or taken hostage by the enemy. And although the halacha states clearly: “Other than
redeeming or rescuing captives and hostages, providing relief for starving and destitute people is of the highest priority”
(Yoreh Deah 251), for a soldier not to be afraid would rightfully make us question his suitability for battle. The Torah wanted
us to look at the fear inside and decide whether or not we have a reason to remain afraid.
     Chacham R’ Ovadia Yosef zt”l wrote a long responsa (Y”O C”M 6) about Operation Entebbe in Uganda caused by the
flight from Tel Aviv to Paris in 1976 that was hijacked diverting it to Entebbe, Uganda. Would the government have been
allowed to release the forty Palestinian terrorists demanded in return for the lives of the Jewish passengers? This may be
problematic because if there would be this exchange then it may lead to another kidnapping so that they can free even more
terrorists. Another concern was that almost certainly the terrorists that would be released would attempt to kill more Jews.
After a lengthy discussion Chacham Ovadia concluded that Gedolei Torah were discussing this from a halachic standpoint
when suddenly the Prime Minister, Yitzchak Rabin, came to them to inform them that the Israeli army was successful in
killing the hijackers and their cohorts in Uganda and releasing the Jewish hostages who were now on their way to Israel.
   An Israeli soldier involved in Operation Entebbe related to a high school class that Havdala was recited on the Entebbe
airfield’s runway. He made the beracha of Meorei Ha’aish on the burning wreckage of the destroyed Ugandan air force!
    Another hijacking that targeted Jews took place in 1970. On September 6, 1970, the Rosh Yeshivah of Mesivta Chaim
Berlin, R’ Yitzchok Hutner zt”l, his daughter, and son-in-law R’ Yonasan David shlita, were on a flight from Eretz Yisroel
to New York that was hijacked by Palestinian terrorists. The terrorists freed the non-Jewish passengers and held the Jewish
passengers hostage. R’ Hutner was held alone in an isolated location while Jews around the world prayed for his safe release.
    While the remaining passengers were being held, the hijackers realized that R’ Hutner was a prominent leader in the Jewish
world. Although they generally treated him with respect, they did confiscate a bag in which he kept his precious writings of
chiddushei Torah that he had accumulated over his lifetime, and they did not return it upon his release. His close followers went
to great lengths to retrieve the chiddushim, offering financial rewards for their return. Even though there were several instances
when the intermediaries thought they might be successful, nothing materialized and the writings remain lost to this day.
     In the United States, there was talk about raising money to ransom R’ Hutner, but R’ Yaakov Kamenetzky zt”l ruled
against the move. Although there is a halachic basis for paying an exorbitant sum to save a great Torah leader, R’ Yaakov
ruled that this applies only during peacetime, and Israel’s ongoing struggle with terrorism constitutes war.
   There were young children traveling alone on this flight. Ten-year-old Yosef Trachtman and eight-year-old Tziporah
Moran. As soon as passengers realized the plane was being hijacked, R’ Hutner’s two students on the flight, R’ Yaakov
Drillman and R’ Meir Fund, moved from their own seats to sit next to the two unaccompanied children. Eight-year-old
Tziporah was carrying documents from both the United States and Israel. R’ Drillman knew that signs of Israeli citizenship
would put the girl in danger. He therefore ripped her Israeli documents into tiny shreds and swallowed them.
   When Chacham Yosef Harari-Raful shlita, Rosh Yeshivah of Ateret Torah, was given a cup of water on Erev Shabbos, on
this hijacked flight, he dipped his shirt into it to cleanse his clothing, in order to do something l’kavod Shabbos! (Rabbi Yehoshua Alt)      
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 wudu ;afnu ajbnu ibugn ohnxe oxe /// lc tmnh tk(h-jh)
llllyyyynnnn: People in the ancient world believed that the forces of
nature had their own mystical powers and by placating them
they would be able to bring about healing and serenity.
Practitioners would use these methods to heal people and
even today, such practices are performed in some oriental
countries, especially in the deep remote areas of India.
     Over the last century, this idea of using “energy healing”
to treat ailments the same way it is performed by these
Orientals, has crept into the western world and medicine.
However, from a Torah perspective, R’ Yisroel Belsky zt”l

was known to be very critical of these foreign ideas. He
frequently spoke out against them, exposing some of the
serious prohibitions these practices could entail.
   One day someone who practiced a certain “energy healing”
known as kinesiology, came to him with complaints. “Since

the Rov is an acclaimed halachic authority, his words are
damaging my reputation and hurting my business,” the man
claimed. “Wouldn’t you be happy if I would cure [a certain
relative] if she would have a certain condition?” he asked.
     R’ Belsky was adamant. “I’d rather she has a condition
than be filled up with your kishuf (magic). If the Torah says it
is prohibited, then it doesn’t make a difference how amazing
the results of your forbidden practices may be!”
llllyyyynnnnpppp: The Gemara (Bava Metzia 59b) relates an amazing
account of how Rav Eliezer tried proving his argument by
saying that if he was correct, the forces of nature should prove
it, and they miraculously did! However, the other rabbis
disagreed with him and subsequently he lost the debate. 
    The Vilna Gaon zt”l explains that this is the only way to
ensure that the Torah will never cease to exist. No matter
how impressive, we must never be influenced by any
phenomenal phenomena that aren’t aligned with the Torah.

  Although last week, the Haftorah of the t,njbws vgca""
which begins with the words "vrgux whbg" was not read due to
Rosh Chodesh falling out on Shabbos, the Mishnah
Berurah (425:7) rules that we don’t skip any Haftorah of
the t,njbws vgca""  and we read both the Haftorah of "vreg hbr"
as well as that of last week (vrgux vhbg). The Haftorah of hbr"
"vreg is also read on Parshas Noach, and in it, Yeshaya
HaNavi declares: “Shout, O’ barren one, you who bore no
child. Shout aloud for joy, you who did not travail.” Such a
statement seems rather strange since it is more likely that a
barren woman would feel sadness as opposed to joy.
   R’ Avraham Saba zt”l (Tzror HaMaor) explains that
Leah Imeinu’s first four sons correspond to the four exiles the

Jewish people experienced, and after her fourth son, Yehuda,
was born, Leah praised and thanked Hashem for she saw with
divine inspiration that the fourth exile would be the last one. 
    The Torah tells us that she “stopped giving birth” and she
was happy about it. The Tzror HaMaor explains that the
words of Yeshaya HaNavi reference Leah’s reaction to the
realization that she had stopped giving birth. He explains that
Leah was happy because she understood that she had halted
birthing new exiles for the future generations.
   While not having children is from the most painful things in
a woman’s life, Leah Imeinu taught that there may sometimes
be a silver lining in that maybe Hashem withheld that privilege
for a specific reason beyond which we may understand.
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