
 ,utrk wv kt uxrvh ip ogc sgv sr van kt wv rnthu
 /// cr ubnn kpbu(tf-yh)hsuvh kf ka orv ufrg - 

   tuxrvh :cr hbpk cuaj 'hshjh tuv ukhptu ovn kupha vn kf 'cr ubnn kpbu :h"ar
hrcs /cmnv ,t ohxruv ohabt cmnn ihsrpbv ;t 'ihbcv ,phxt ,srpn vxhrv kf -
'ihfrgca reh rcsf ktrahca vnab kf kg yhcvk aha ub,ut ,snkn ukt h"ar
sxpv thv ktrahn apb kf iscuta ,nt iv hf 'cuah ohfhrm ukt h"ar hrcs vbvs

 /ohcrf cajh sjt ,khpba rnuk lhha lhtv ouen kfn 'kusd
,t u,hntk lhrgvk ostv jfc ihta rnuk v"cev iuuhfa k"h iuatr kfauncu  
hpf tuv shjhv ,kgna gsuh tuv 'shjh kf ka ufrg gsuhv v"cev eru 'shjhv iscut

 ka unac ohrnuta hpfu /cr og ka obusct ,t ostv rganawwwwrrrr    hhhhccccrrrrvvvv    eeee""""vvvvrrrrvvvv
gggg""""hhhhzzzz    llllkkkknnnnhhhhkkkkttttoumgv ughdh rjtku wktrah ,cvtw ,shn kg vba d"hf scga rnta '

thv uka vcvtv ,shn ihhsg kct 'ktrahn ost kt ,t cuvtk vfuz rcf tuva rnt
 ,t r,uhc cvut tuv hf 'ungk v"cevk uk aha vnumgv vcvtvn sutn veujreeee""""vvvvrrrrvvvv

gggg""""hhhhzzzz    ccccuuuuaaaayyyyttttkkkkzzzznnnn    ggggwwwwkkkkffffhhhhnnnn    hhhhccccrrrriht ktrahca kusd r,uhv garv ,t cvut v"cev ukhtu '
kgu /hsuvh kf ka ufrg ,t cyhv gsuh v"cev hf 'cvut tuva vnn r,uh ohngp rupx
rfav ksud ,t rgak rapt hta ,gsk ubhkgu 'ktrahn apb kf lhrgvk ubhkg if

  /hnhbpv ufrg cyhv rgak ubh,kufhc ihta rjtn 'ktrahca shjhk chyna hnk hutrv
hf 'rnuku 'rjt lrsc ,t arpk ohkufh 'ukt h"ar hrcsc yuapv icunv sckn okut  
'uarua ,ghsd tuv u,un hf 'ohcrf ktrahn sjt kf kuea ift rcs ka u,hntk
'ubhrucg kusd sunhk tuv vz od /ktrahc ,uapb sug ohevku ugrz ,urpvk t"t cuau

 

vkdx hk o,hhvu h,hrc ,t o,rnau hkec ugna, guna ot v,gu
.rtv kf hk hf ohngv kfn(v-yh) sjtu sjt kfk tkpb euzhj /// 

    t,ucuy ohbctu reh hkf 'ohfkn ,kdxu (j 'c ,kve) unf 'chcj rmut 'vkdx" :h"ar
o,t urnt, tku ',unut rtan vkudx hk uhv, o,t lf /o,ut ohzbud ohfknva
hrv /k"fg '",rfb of,cj tv,a sug hk ah vnu 'ofng ohrjt hk ihtu hka ofsck
sg ohcuaj ohbct i,uta unfu '"ohreh ohbct" ann v"cevk chcj tuv ktrah kkf
kfa 'vzk ogyvu /v"cue kmt chaj ktrah kkf if unf ;ux iht sg ,huua ovu 'sutn
ahr h"arc tcuva unf '"ktrah kkf"u '"vru,"v rucg eru lt trcb vkuf vthrcv
'vkudx ogv utc 'vru,v ,t ohkcen ovaf ktrah kkf 'ifa iuhfu /,hatrc ,arp

/vthrc ka ,hkf,v rehg uvza
ktrah kkf b"vt ',ugyk sjtk ouen aha /itf vmujb vsueb sug ;hxuvk ahu    
vnfu vnf ah hrv 'wv ,t scug hbta vzc ,uchajv ksudv vn kct 'vkudx ogv tuv
:,"hav rnt tpud vz kgu /lf kf vmujb ubht vaug hbta vn 'wv ,t ohscuga ohsuvh
,urcsv kf rnta rnukf "ohscg ,hcn ohrmn .rtn lh,tmuv rat lhekt wv hfbt"
/ogv kfk ub,hb vru,v hrv 'shjh iuakc ,urcsv ,ragv rntb gusn c"mu /shjh iuakc

kkfc uvz odu 'vsucgku vru,k ocreku ktrahn apb kf rheuvk ubhkg lht
'wtkn okug ohhe ukhtf ktrahn ,jt apb khmnv kfw (/zk ihrsvbx) k"zr rntn
apb crek ohfuzafu 'uhrjtka ,urusv ,uvn ,t gcue ostv ka u,uvn hf
vzca tmnbu 'uhrjt ugrz sngn ,t od ubt ohgcue 'cuyv kt ukhdrvku ktrahn

/,utrcvk ohsh,gv ,uapb iunv vzc cren ktrahn ,jt apb ostv crena
    sushg hrcsc ,ucrvk iufbk utrha 'ohfbjnu ohruv ,ghshk sutn vmujb uz vsueb

u,ukg,vk uut,hu 'vru,v ,t ovhkg uccjh lf lu,n hf 'ovhfhbjku ovhbck vchj
,arun ,t ufhanh o,hc ,t ov od ubcha rjtu 'vtrhvu vru,v ,ukgnc
lfu 'ohrah hfrsc ovhrjt ovhbc ,t od ukhdrhu 'vkhkj vhyx oua tkk ovh,uct
okut 'vtrhvu vru,v hfrsc ohsgumv ,uapb vcrv ohfbjnvu ohruvv ,ufzk ;ezh
,t ohfhbjvku ohbcvk rxjh 'w,cren ihnhwc rsvk ohfbjnv ujhdah tk ot
hrcsk u,hhmh ohrgb osugc ot odu 'hgcsf vru,v kt rxn,vk ,hrehgv vphjsv
ohkukg lf lu,nu 'hnhbp iumr lu,n tku 'vhpf lu,n er vz vhvh 'ovhrunu ovhruv
ufkh 'ovhkgn rxuh lubhjv kugu uksd,hafu 'ovhbhgc vru,v ,t thbavk u"j
///vbjnk .ujn u"j ohykpb ovhtmtm kfu ovhbcu ova utmnhu 'u"j ock ,urhrac

ifu 'urus hbc kf od ,ufzk kufh ohcuyv uhagnca ostv gsha ubk tuv sunhk   
 'urus hbc kfk od grvk tuv kukg ohgrv uhagnca ihch txhd lshtkkkkkggggcccc    iiiirrrrnnnnuuuu

wwwwiiiiuuuuaaaakkkkvvvv    ,,,,rrrrhhhhnnnnaaaawwww    uuuurrrrppppxxxxcccc    wwwwoooohhhhhhhhjjjj    ....ppppjjjjwwwwvvvvukan ,t lfk khanv (u erp vbuc,v rga) 
lfc tuv orud omgcu 'unuenc er vagb rujva iguyu 'vbhpxc ruj vaugv sjtk
'kufhcf ,jt vbhpxf trucv hbpk ov ukuf ktrah og hf 'vkuf vbhpxv ,ghcyk
kfu 'gucyk vkukg vbhpxv kf 'sckc sjt hsuvh kmt ukhpt odp rmub u"j otu

 /kkfv ihbcn ekj tuv hf 'ukuf ktrah og kg ,uhrjt uk ah ktrahn sjt
kkf vru, i,n ,gaca ruthca ah /vz ,t rtck k"zj hrcsc ohfkvn vnf ahu
:h"arpu '"rvv sdb ktrah oa ijhu" :(c 'yh ,una) ch,fsf ',usjtc uhv ktrah

/k"fg '",eukjncu ,nugr,c ,uhbjv kf rta kct 'sjt ckc sjt ahtf"
,ragv gusn ,rjt ruthc (cuy jek) t,ryuz t,ehxpc t,ht 'obnt    
iuakc ,urcsv ,rag rntb vnk /lhvkt wv hfbt" :k"zu shjh iuakc ub,hb ,urcsv
',urcsv ,rag ub,hb hkhcac rnuk ktrahn sjtu sjt kf lhrma lk rnuk 'shjh
hrv /f"g '"ohrjt hsh kg ohhe,ha vru,k vhhs rntha tku 'inhhek chhj hbtu
ka ,uchajv ksud kg ,uruvk ubhhv 'shjh iuakc ,urcsv ,ragv ub,hba ogyv
kf ohhek chhj tuv f"gu '"okugv trcb hkhcac" rnuk chhj tuva 'sjtu sjt kf
whb,nc t,htsfu /ouen ka ubumr ohauga ohrjt aha odv 'vkuf vru,v
vcrvu 'vcr gpac utrcb kfv 'okugv trcbaf gusn ogyv uvza (t 'zk ihrsvbx)
'hshjh trcb ostv kct /wufu wufu ohds vcrv ',ubkht vcrv ',uhj vcrv 'sutn

!okugv trcb hkhcac rnuk ost chhja ,uruvk 'vbanv vrnt vzk ogyvu
htsu '"hkhcac" trcb ukuf okugv kfa ',nta 'u,uchaj ksud kg rhfn wt otu    
unmg ahdrhu !usutn kfcu 'uapb kfcu 'upud kfc ,"hav ,t sucgk unmg rrug,h
,jb uk vhvh ,"hav ,t sucgk vaug tuva vn kfu 'v"cue ka shjh ic tuv ukhtf

!tkpb iputc ,"hav sucgk euzhj vz vhvhu 'v"cue ka '"reh ict" u,ut tuvu !jur

"kujn ukjnu rzju urhcjk cuj rya rfunv" - The Mishnah [zp] states "vgr i,ghdp vatvu scgv". Any contact with a scg or vat is bad. If one is kcuj
them, he is chhj, but if they are kcuj other people they are ruyp, since they don’t personally own any assets from which to make payment from.
Why can’t an vat sell her kesubah to pay her debts? The Gemara answers that we are concerned that after she sells her kesubah she will be
kjun her husband & the jeuk of her kesubah will be left with a worthless piece of paper. Because we pasken like ktuna that if a vukn sells a note
of indebtedness & is then kjun the vuk, effectively making the note worthless, his vkhjn is effective & the jeuk has nothing to collect.
    The ,ume [wuf 'wux wx] brings 3 ,uyha why this vkhjn works: 1) o"cnr: Since ,urya ,rhfn is only kj because of a ohnfj ,be,, in essence the
vuk still remains scguan to the vukn even after the note is sold, so the vukn retains the jf to be kjun the loan. 2) ,"r: Really ,urya ,rhfn is
t,hhrutsn, but there are 2 ohsucgha a vukn has on a vuk: ;udv sucga and ohxfb sucga. Since a ;udv sucga is intangible (ann uc iht), it is not
transferable & remains by the vukn, even after the sale. Once the vukn forgives the ;udv sucga, the ohxfb sucga that is there only because of the
;udv sucga, falls away. 3) h"aru s"ctr: A cuj rya may not be sold. The only thing sellable is the jf to collect the cuj as the jhka of the vukn (like
a vtarv). Since all the vukn sold to the jeuk was the power of collection (he keeps the money for himself) the vukn still retains the jf to be kjun. 
     The g"ua [wdf wux n"uj] paskens "kujn ukjnu rzju cuj rya rfunv". What should a jeuk do to protect himself against this vkhjn? The jeuk
should have the vuk write a separate document to him directly, confirming he owes the money to the jeuk.  [kf v"s]wxu,  asks, that often we say
that a woman may sell her kesubah (albeit at a discount maybe she will die first) but based on the above, why would anyone ever buy a Kesubah?
The vat could be kjun her husband after the sale? wxu, answers that the buyer can have the woman back up the sale with either a iufan or a
vguca that she won’t ever be kjun. But by a kcuj, she is not chhujn to swear she won’t ever be kjun. The h"rat ,uvdv also says "ihpuf iht" to
make her swear. The ejmh kjb [wy wx], says from the fact that s"c doesn’t force an vat to make this vguca, thus making her kesubah sellable,
similarly, if one owes money but can’t pay back, even though there might be ways for him to generate the cash, s"c is not vpuf him to do it.
However, it is still a vumn to tell him to do so. a"g. In snj heuaj, R’ Zilberstein brings that he was approached by a vukn who said that his vuk
says he is broke & doesn’t have any money. The vukn knows that this vuk is supported by his wealthy father. Can he force the vuk to approach his
father & ask him to pay off the loan? ihhyarckz wr says based on the ejmh kjb, since he currently doesn’t have any means to pay back the loan,
we can’t force him to approach his father, but it is a vumn to have him do so.**rhgvk ahu**: In the case of Kesubah, the woman actually owns the
asset, so the issue is if ihpuf to make her swear, thus making the asset sellable. In this case, the vuk doesn’t have any assets so what’s the vuv tbhnt
to make him ask his father for the money?                                                                                                            

                                                                                                                                                                                                              

R’ Yisroel Meir Hakohen Kagan zt”l (Chofetz Chaim) would say:
    “wl,cu lbcu v,t vftkn kf vag, tkw - We don’t find by any other mitzvah that the Torah warns us to be careful, ‘You,
your son’s, and your daughter’s ...’ like we find by Shabbos. This is to to tell us that a person has to watch over Shabbos
so that not only he should not desecrate it, but rather Shabbos is not desecrated by anyone in his house.”

A Wise Man would say: “Never allow a person to tell you no who doesn’t have the power to say yes.”                             
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Kashrus in the Kitchen.  The Jewish Kitchen (94)
Yayin Mevushal: Cooked Wine. The Gemara (1) states that wine
which was cooked and then touched by a gentile is permitted for a
Jew to drink. However, if it was first touched or owned by a
gentile, the issur cannot be removed by cooking it. The fact is that
once wine is cooked, idol-worshipers would not use it for pouring
in the service of their idols. The Rosh (2) asks why were the
Rabbanan lenient by cooked wine if the main reason for the issur
is intermarriage, as explained last week, and drinking cooked wine
can also bring to intermarriage? He answers that since cooked
wine was (at least in those days) uncommon, they left it out of the
decree. Rav Akiva Eiger zt”l (3), offers a different explanation.
When a gentile owns wine, partaking of it brings friendship and
intermarriage; drinking wine that a gentile touched does not really
cause friendship. The only reason for the issur is because the
gentile might have poured or shaken it as part of his worship and
thus cooked wine which they don’t pour to idols is permitted.
Defining Cooked Wine. It is not clear from the Gemara what

      

level of cooking has this leniency. The Rosh there says it means
"jh,rv" - boiled till it bubbles. The Beis Yosef (4) brings others who
define it as "u,snn ygn,b" - boiled enough to give off vapor and
reduce the amount of wine. He holds that these two definitions are
one and the same. Later Poskim differ what this means in degrees
of temperature. Rav Moshe zt”l (5) and others say that it is the same
uc ,skux sh (hot enough for one who touches it to pull his hand
away immediately) as we have regarding the issur of cooking on
Shabbos. His amount in degrees is 175° Fahrenheit. The minimal
amount of vapor that escapes at this temperature is enough to
permit it. Many Kashrus organizations, including the OU, use this
measure and label anything that hits 175°F as mevushal. Others
require higher temperatures, either to get to a wine’s boiling point
or a temperature that people consider fully heated for human
consumption. The different temperatures suggested to achieve
these levels are 185°F, 190°F, 200°F, and 205°F. 
   The Tzelemer Rav zt”l, who gave the hechsher on Kedem wine,
required 190°F  and now they use 200°F to label it mevushal.

 



   What was it that caused Yisro to pick himself up and join the Jewish people? Yisro had been searching for the truth for
years. Rashi tells us that two incidents were the straws that broke the camel’s back: Krias Yam Suf and Milchemes Amalek. 
    The seforim tell us that after Krias Yam Suf, Yisro had already come to the truth. He had already decided in his mind that
Hashem is the One and only G-d and Torah is the only truth. But he remained in his land of Midian, serving Hashem from
there. However, when he heard that Amalek attacked the Jewish people, he was aghast. He said to himself, if the entire world
experienced the miracle of Krias Yam Suf, then Amalek was not an exception. If they could attack the Jewish people after
experiencing such an open expression of Hashem’s love and protection for His people, then I better not rely on my own
inspiration. Who knows, maybe I too will lose the incredible feeling I have, maybe the yetzer hara will get to me and I will lose
all the truth I have discovered. I cannot do this ALONE. I need to be among the Jewish people. I need to have a teacher to
guide me. I need constant learning and growing so that I will always be inspired to serve Hashem properly. 
     So Yisro picked himself up and joined the Jewish people. He made Moshe his Rebbi and was determined to shteig in
learning and truly be the best Jew he could be. And this is how he turned his inspiration into reality. He understood that if he
just stays where he is physically, he will not grow spiritually. So he picked himself up both physically and spiritually and was
ready and willing to work hard, to change and grow so that he would truly be a full-fledged member of Klal Yisroel. He would
not rely on himself to be strong in his beliefs. He was ready to do ANYTHING so that his inspiration would not only remain, but
burst into a roaring and passionate real avodas Hashem. Yisro was zoche to have a parsha in the Torah named after him, the
parsha of Matan Torah no less, not because of his inspiration but rather because of what he did with that Divine inspiration!  

     There’s a well-known Rashi on this posuk which says that Hashem instructed Moshe Rabbeinu to speak to the women
softly, vfr iuakc - vrhnt, and only afterwards, to the men in stronger terms, vae iuakc - shd,. It would seem that for some
inexplicable reason, it was imperative that the women be spoken to first. The Beis Halevi zt”l explains the reason based on a
concept from the Gemara. There are times when a transaction, a sale, can be legally voided if the seller, a married women,
says I didn’t really mean it. The only reason I sold is because of "hkgck h,hag jur ,jb" - I only did it to please my husband.
Thus, Moshe spoke to the women first. Had Moshe gone to the women after the men, the fact that they said “Yes” wouldn’t be
binding. For at a later date they could excuse themselves by saying "hkgck h,hag jur ,jb", thus nullifying the sale. 
    I saw another explanation from the Sefer Har Tzvi by R’ Tzvi Pesach Frank zt”l. He brings down a question from
Rabbeinu Bachya who asks as follows: Why does the Torah write "shd,u" with a yud, and not "sd,u"? Another question he asks
is, why does the Torah conclude with the words, "ktrah hbc kt rcs, rat ohrcsv vkt"?
     He answers that an vrhaf vat has the power to influence her husband to reach greater heights. On the flip side, she could
possibly have a negative effect on him. Moshe Rabbeinu knew that these women will propel their families to spiritually soar.
He told them first and then said, “You go now and tell your husbands about the imminent Kabbolas HaTorah. When they see
how passionate you are about it, they will vigorously agree and forge on.” This is the power of our Kabbolas HaTorah - a
unified commitment, a mutual agreement - by men and women alike. Each committed to helping one another. The posuk
therefore states: Hashem tells Moshe "cegh ,hck rnt, vf" - Tell the women. And afterwards, "shd,u" - they, the women, should
go ahead and tell the men. Only after that was Moshe to instruct the men, "ktrah hbc kt rcs, rat ohrcsv vkt".                               

                                                                                                                                                                                                              

 hbst ,t vtrtu uvhzg lknv ,un ,bac
 /// tabu or txf kg cah(t-u whgah)

 kf ,t van i,j ihsn ivf ur,h gnahu
/// ung ktrahku vank ohekt vag ratt-jh) (

rnt, vf rntk rvv in wv uhkt trehu
 /// ktrah hbck shd,u cegh ,hck(d-yh)

 /// ohektv kt ohrcsv ,t v,t ,tcvu ohektv kun ogk v,t vhv lng ohekt hvhu lmght hkec gna v,g(yh-jh)
   R’ Meir Premishlaner zt”l once commented, “I had a dream, and in it I was waiting for entry to the World to Come. As
I waited, a man came and asked to be admitted. He was asked why he should be admitted and replied: ‘I spent all my life
studying Torah, and acquired a great deal of Torah knowledge.’ He was told, ‘Wait until we evaluate whether your Torah
study was done out of pure intentions.’ Along came another man, and he said: ‘I spent my time praying with great kavanah.’
He was told, ‘Wait until we see whether your prayers were made with the proper intentions.’ Then a simple man came along and
told them: ‘I spent my time helping others in need.’ He was admitted immediately into Gan Eden. After all, whatever his
intentions, those in need had been helped. And that was when I decided to devote my life to help others in need,” he concluded. 
     A poor man once came to R’ Meir and said to him, “Rebbe, I have three daughters of marriageable age, but I have
absolutely no money to pay for their dowries, and without a dowry no man will be willing to marry them. I cannot stand the
idea of them growing old without marrying. I’ve reached the end of my rope. I will not budge until you help me.” 
     R’ Meir looked at the heart-broken individual and asked him what he did for a living. The man said, “I make a small
amount of money by going to different farms, buying pig bristles, and reselling them in the city.” 
     “And how much merchandise do you have right now?” asked R’ Meir. “About twenty rubles worth,” answered the man. 
     “Take all your merchandise, and go to Lvov,” R’ Meir instructed him. “Sell all the bristles, and with that money I want you
to buy the first thing that is offered to you.” The man did as told, and sold his merchandise for forty rubles. Now he looked
around for something to buy, but as he was dressed in rags, all the merchants simply ignored him. 
    Finally, as nightfall approached, he found himself outside the store window of a wealthy merchant. He stared at the fancily
decorated window, not knowing what to do. As he stood there, the merchant was closing up. He came outside and saw the
poor man staring at his pricey display and knew he could not afford anything. The merchant decided to have a bit of fun. 
     “Do you want to buy from me?” he asked. “Yes,” replied the poor man, “I’m willing to buy anything you offer to sell me.” 
     The merchant couldn’t resist the temptation and told the man, “I’ve got a great deal for you. Give me all your money, and
I’ll sell you my place in the World to Come.” Remembering the Rebbe’s words, the poor man agreed to the sale. He handed
over the forty rubles, and in return received a note from the merchant selling him his place in the World to Come. As soon as
the poor man left, the merchant and his workers all had a good laugh, as they divided up the spoils among them. 
     Soon enough, the story spread, and the merchant was told, “You are going to kill your business if this deal remains intact.
If, indeed, as you believe, there is no World to Come, by your actions you cheated a poor man out of his money, and are an
untrustworthy person with whom no one will do business. If, on the other hand, there is a World to Come, you sold your share
in it for a pittance and are a very poor businessman - why would anyone want to do business with a poor businessman?” 
     Later, when the merchant returned home, he found that the door to his home had been locked by his wife, a pious person
who had been taken aback tremendously by her husband’s actions. “You have two choices,” she told him. “Either you bring
me the document of sale you gave the poor man, or you give me a get - a bill of divorce.” 
     Realizing the trouble he had gotten himself into, the merchant started looking for the poor man. He found him and offered
double and then triple what he had paid, but the poor man refused to sell the note back. He was told by R’ Meir to buy the first
thing offered to him, and this was the first thing. Seeing that the poor man was unbending, the merchant suggested that they
return to R’ Meir and hear his verdict. R’ Meir heard the entire story and then ruled, “The poor man has an absolute right to
the document you gave him of your own free will, and for which you were paid. He has three daughters who need dowries.
Offer him the cost of the three dowries, and I’m sure he’ll accept.” The rich man had no option other than to pay the dowries.    
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 /// hkt of,t tctu ohrab hpbf kg of,t tatu(s-yh)
llllyyyynnnn: The eagle took off from her nest on a cliff’s edge as she
begins her flight. She spreads her graceful wings as she soars
above the land. The houses and buildings become smaller;
the marketplaces and eventually even the skyscrapers
became mere pinpricks. She watches the hustle and bustle
fade to nothing as she peacefully flies on her way.
    However, she too, must find food to survive. Her peaceful
flight is not a pleasure trip; it is a hunt for survival. She
scouts every corner of civilization from her vantage point up
high for food to feed herself and her young ones.
    At last, she sees something! Her mind races at warp speed
as she ponders the best course of action. Swiftly, she swoops
down between trees, back to the buildings and eventually
between the people. Hoping nobody is paying attention to

her, she reaches out and grabs the few morsels of delicacies
lying on the ground. Success! Her act went unnoticed!
    Glancing in both directions, she again spreads out her
graceful wings and gives a flap ... she is back in-flight. She
soars above the land and back to her fledglings. She feeds
them and cares for them, as she watches them with pride.
Now it’s time to take a nap. The eagle has landed!
llllyyyynnnnpppp: When a person walks out of the Beis Medrash and sees
the hustle and bustle of mankind, he may wonder what he is
accomplishing by sitting in the Beis Medrash. He’s not
making money or amassing wealth. His accomplishments
seem so small compared to the successful entrepreneurs of
the big world. The answer is that he is the eagle. He
accomplishes far greater tasks by soaring peacefully above
the busy world. One day he will be shown his nest - with
much more provisions than all the businessmen in the world!

    The Haftorah details how Yeshaya HaNavi beheld a vision
of Hashem seated atop a lofty throne, the holy Merkava
(chariot), in the year of the death of King Uziyahu of
Malchus Yehuda. While the vision is awe-inspiring, what
does it have to do with the death of King Uziyahu?
    R’ Eliyahu Evron zt”l (Yosef Ometz) says that Chazal
note how the Shoftim who led Klal Yisroel were often less than
desirable. Some were boorish with no Torah knowledge.
Others had limited Torah knowledge but were hardened
warriors who glorified war and fighting over spirituality.
Chazal explain that when Klal Yisroel is doing the mitzvos and
learning Torah properly, they will merit leaders befitting their
elevated status. But when Klal Yisroel falters, their leaders

will reflect this level as well. However, Chazal note that a
leader, even one not considered the loftiest, nevertheless has
the ability to lead his generation to Torah and mitzvos, and if
he manages to uplift himself and his people, Hashem’s joy
will be immense, and the merit is that much greater.
   King Uziyahu was a unique tzaddik who reigned in
tumultuous times. Nevertheless, he managed to create one of
the greatest restorations of holiness, second only to King
Yoshiyahu, throughout Eretz Yisroel and Klal Yisroel prospered
tremendously. Thus, the fact that Yeshaya HaNavi merited to
experience such a vision of Hashem was primarily due to the
righteousness of King Uziyahu. For this reason, the Navi added
a seemingly innocuous fact at the beginning of the Haftorah.
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