
 vgrp ouka ,t vbgh ohekt(zy-tn)ohrmn ,rhpf kun ohhrcgv ,bunt-
   k,utrc 'vbvs /;xuhk vgrp ihc kvb,va jufhu ubt ohtur ,utrenv lanvcu it

ck,an vhv ukhtu 'sutn ofj ostc rcusna uhbp huu,c ;fh, rhfv ;xuh ,t vgrp
lt /vkuf vfuknv kfk vkusd ,kgu, v,hv 'ovn sjtf tuv ,uhvk vfuknv hra og
ohtuba uhv ohhrcgvu /whrcgwf u,dvbv omg 'thvu 'uhbpc vsng vyuap tk vghbn
vgrp vhv runtf hf /crgnn jrzn eujrf uktn ukt uhv ohbua hf /ohhrmnv kg sutn
ujuf ,t t"f jhfuvk o,cvt v,hvu 'uhfrsc ufkv ung hbc odu 'wvutdwv ka knxv
utr tk ukkv 'ohhrcgv uhv ohbua /rhcf sngnk hutr o,ufzc rat uh,ukgn ,tu orv
,uhvk hsf ovh,ukgn ghbmvk iufbk utr jcak ubhhymv ,ntc ot odu 'vph ihgc ,tz
ota ubhcv ukkv 'kucxk ohkufh ohrmnv uhv tk ,tzu /(/sh ihrsvbx ihhg) ohheu kcf
kf atrc osucf ,t ,utrvk ohkufh obhtu okrud ovhkg rpa tka ohabt obah
- ohhrcgv ukhtu /okrud rn kg ufch oau 'ovh,cc r,,xvku rd,xvk ovhkg ',umuj
ohabt /ohzhkgu ohjna ,umujc ohccu,xn f"pgtu 'oukfc ohbhhymn tk - o,gsk
/k"fg 'vcgu,f ohrsdun rhpau ohhupa h,kc ohabt ov - ohhrmnv ubgy - ukt ihgf

rtp,n ubhtu unmg khpan ;xuha sug kf hf 'iur,p vgrp aehc runtv rutk    
'rehu sucf uk khjbvk ujuf vxhb f"gu 'vfuknv hra ihc uckak t"t 'uburafcu ujufc
ru,pk oukj gna, rntk lhkg h,gna hbtw :uk rntu j,pu whfv rcw ubhva ughsuvku
ifku 'ubur,p ,t l,nfjc ihc, oukj gna,afu 'vrh,h vnfjc ,hfz 'rnukf /wu,ut
aehc ukt uhrcsc /ubur,p ,t hk i,u hnukj ,t gna ,gfu 'lhrm hbt lunf ostk
vrfv hshk z"hg tuchu 'uhkt ohxjhhna vn ihcha 'vutdv auj ,t ;xuhc j,pk vgrp

 

 sng vbvu okj vgrpu ohnh oh,ba .en hvhu
 //// rthv kg(t-tn)ccuxnu vchx ihbgc - 

    `cuht) "lajk oa .e" 'ohnh oh,ba .en hvhu" :(y"p varp vcr) arsnc t,h
okj .ev ghdva iuhf 'ohruxtv ,hcc vkhptc vagh ohba vnf ;xuhk i,b inz '(d-jf

 rthcu /f"g '"oukj vgrphhhhuuuukkkkvvvv    ,,,,hhhhccccvvvvvchx ah okugca rcs kfcs" :k"zu arsnv hrcs 
,hhbe haubtv kfa hpku vzc kusd lx jhurvu ,jt vrujx vbe sjt unfu 'ccuxnu
tks ,ugy tuv ,ntc kct 'iunn lx jhurva vzn cc,xba vchxv vhv vrujxv
'uz vrujx vbeha cc,xb f"gu jhurha uhkg rzdb ohnav in er 'juhrv uk vnrd vchxv
,hkf,v vhvh vsh kga hsf 'ccuxnv tuv vrujxv ,hhbeu 'vchxv tuv juhrv tmnbu
vz ubnn vtmha vchxv tuv vgrp ka oukjvs vhv kfav hpk rat itf ifu /vmrbv
vhv rcsv rehgs luphvk tuv rcsvu if ubht ,ntcu 'vxhp,n ;xuh tmha ccuxnv
ka u,thmhs 'oukj vgrp okja cc,xb vznu ohruxtv ,hcn tmha ;xuhk inzv ghdva
okaba] ohnh oh,ba .en hvhu rnta uvzu 'ccuxnv vhv vgrp oukju vchxv tuv ;xuh
.e euxpv arsnv thcna uvzu /vgrp okja vcchx vzs 'okuj vgrpu [;xuh ka inz

  /k"fg '"okuj vgrpu shn .ev ghdva iuhfu laujk oa

wohhrcgwv kkfn unmg ,t thmuh ztu !hnmg jf uk ah !iuraf uk ah !wvhrcw ubhva
ov od umr,hu vfuknv hra hbhgc od unmg ,t rhafhu 'ovhbhgc ohkpa obhva
'vutdc vubgv ,t rhnvk vmr,v tk ;xuh kc /vfuknv hran sjtf ovng uckak
hrva ',utd,vk vnc uk iht ',kgu, thva vzht vutdv ,shnc vhv ot od 'u,gsk
'unhfjv ubumrca vz tuv 'vc u,ut ibja hnk ot hf 'uhkt ,xjhh,n vnfjv iht
/uka ubhta rcsc scf,vk uhbpk v,hv vaucu 'ukhxfvk ubumrc kufha vz tuvu
usngnc ehzjv if kgu /ohhrmnv uk ukjbha sucfvn ,kgu, oua vtr tk ;xubc
rawk h,r,paf hk vsnga vnfjv od 'hkan vz iht - !whsgkcw vgrpk uk vbgu
,t rhtva vz tuv 'uka vnfjva hnk ot hf 'hkan v,hv tk unukj ,t wiheanv
vhv, ot ihc /wvgrp ouka ,t vbgh ohektw v,g od if kgu 'hutrf uru,pk hkfa

 /ukfac ,"hav rhth u,uta rjt h"g vz vhv, ot ihcu 'hsh kg vz
    khpavk od aehc 'uhrcsc ohtd,nv kkfn unmg ,t ;xuh thmuva vn sckn

ush ktk ah rat kfc ostv vtd,ha tuv hutrv in u,gsk rat 'vgrp ka u,yha
cuajh tku 'vbuhkgv vnfjc er vhuk, u,guah oda vgrp ,t jhfuvu ',utd,vk
vmrva rjt od /osu rac ka vnfj jfn vz vhv, unukjk iur,p tmnh ota vgrp
iur,pv ihta rhvmvk ohsev 'ohrcsv iur,p ,t ;xuh ihcvu 'uh,unukj ,t vgrp
'shdnv tuv v"cev 'rnukf (vf euxp) wvgrpk shdv vaug ohekt rat ,tw hf 'ukan
kpf ifu ///rtp,vk whkfwk uk vnu /v"cev ka w,ra hkfw ,bhjc ot hf ubht wr,upwvu
wp) oukjc iuufnv ,t r,pa rjt ifu 'oukjv ,utrn ,t rhsdva rjt ohrcsv ,t
'ohhrcgv ,yha ,t uhbpk rtcku 'u,nfjn vz ihta vgrpk ghsuvk hsf z"f '(ck
tkt 'iurafu vbuc, ovc ihta lf hbpn vz iht 'ohtd,n ov iht ,ntc vnk

/ostv ka wkzrc itm hxfbwf ohrsdun vc ohhuk,v kfu vnfjv iht o,gska
'kkf ccuxnv orud vchxv ihta 'wvc vbuntv ihbgc kusd suxh 'uhrcsn rtucnu     
iuhf 'f"gu /kugpk vchxvk rapt zt 'ccuxnv tvha tuv wv iumr ouan ot er
oukjh vgrpa cchx ,"hav 'ohruxtv ,hcc ,uhvk lhrm ;xuh vhva inzv okaba
vtru h,ca" :(th-y) ,kvec arupn ifu /oukjv ,t ru,pk tmh ;xuh z"hgu 'oukj
ojk ohnfjk tk odu vnjknv ohrucdk tku .urnv ohkek tk hf anav ,j,
',urhagk kkf vchx vnfjv iht hrv /"wudu ij ohgshk tk odu rag ohbcbk tk odu
'aphy tuv ot ihc 'kusd ofj tuv ot ihc 'vhvhlf 'aht rhagha wv vmrh ot tkt

!okugca vnfjv kf uk khguh tk 'rhag vhvh tka wv vmur otu /wv iumr uvzs
,t jmbha vchx uvz gcyv p"ga vtrb 'ruchd uvahn - "vnjknv ohrucdk tk"    
vz ihta trec arupn kct 'rcd,vk ,kufhvu ,ujufv ,t uk ah hrva ',unjknv
,t jmbha ,"hav rzdb tk ot hrva ',unjknv ,t jmbha kkf vchx ubhta ',nt
/vnjknv jmbh tk 'jmbk ,kufhvu ,ujufv uk ahu rucd tuv ot ukhpt 'vnjknv
og ohtbunajv ,njknn cyhv ubk rtc,b vz suxhu /,urhzdv rzud tuv ,"hava
lrs p"gu ',uccr vnf sdbf rzgktu htbunaj hbc c"h vnjknc usnga /ohbuuhv

k okugc hufhx oua iht gcyvihta iuhf 'kct /,uccr vnf ujmbh ohabt d"hs rnu
ohkufh ohygnvu ohakjv od ',"hav ,rhzdc huk, kfv er 'vnjknv ohruchdvk
/"wohygn shc ohcr 'ohakj shc ohrucd ,rxn" :rntb z"gu /vnjknc rcd,vku jmbk

 okan sgun"rpuf"  - The vru, says if a sgunv rua kills a person, the ruav kgc must pay rpuf. This payment is paid to the oharuh. There is a
,eukjn how we estimate the amount of the rpuf payment. Is it ezhbv hns or ehznv hns? Additionally, how is this rpuf payment classified? As a
payment for damages (iunn), or as a payment to acquire atonement (vrpf) for the ruav kgc. In other words is it tbunn trpuf ut vrpf trpuf? 
wxu, says one n"epb would be if the ehzn dies before he has a chance to pay the rpuf. If we say tbunn trpuf then the oharuh would be obligated
to pay it from the estate, as any other debt. But if we say vrpf trpuf, then just like a ,tyj or oat is not brought on behalf of a deceased
person, because of the ihs - "v,hn rjtk vrpf iht", so too here, the rpuf would not be paid by the oharuh on behalf of the ehzn.
    The Gemara [/n] brings that cegh rc tjt wr asked ibjuh wr, if an ox that was owned by 2 partners kills a person, how do they pay rpuf? Should
each partner pay a full rpuf? But the Torah says one rpuf is paid, not two. Should each one pay half? But the Torah says a full rpuf is paid not a
half? The Gemara does not answer this vkta. The  [s"v 'h"p iunn hezb]o"cnr  says that when the Torah says regarding a rua that kills a
person,"",nuh uhkgc odu, we know vgunav hpn that this v,hn cuhj is only ohna hshc and if the ruav kgc pays the rpuf, he receives a vrpf. We
see clearly that the o"cnr paskens, vrpf trpuf. Interestingly, although the halacha is vrpf trpuf, the evaluation of the payment is ezhb hns. The
Rambam also paskens, in the case of the ihp,ua that own the rua, that they each pay a full rpuf. The vban shdn explains this is in line with what
we pasken vrpf trpuf, that’s why we are rhnjn so they may attain a vrpf, but if it was iunn we would we kehn as by all iunn epx.
    ahek ahr [:cn] says that if the ezhb is a vat then the oharuh, not the husband, receive the rpuf. Since rpuf is only paid after v,hn, this payment
is considered "hutr", ie; not actually possessed (only prospective) by her at the time of v,hn and the halacha is that a husband only inherits the
possessions of his wife that she had at the time of her death: "ezjuncf hutrc kyub kgcv iht". The  [zh 'tb]lubhj ,jbn  says rpuf shouldn’t be a
problem of "hutr". hutr is only applicable when the vat was entitled to this money while alive and now the aruh steps in her place (through her jf)
and inherits it. For example, a loan was owed to her and then after her death it was paid back to the estate. Since she wasn’t ezjun in the money
at the time of her death, it only came after, so this money is considered hutr and the husband does not receive a portion of it. But rpuf isn’t
awarded to the ,n that we can say it was her money and now the oharuh inherit it through their relationship with her, rather this is a cu,fv ,rhzd
that the ehzn pays rpuf and it is paid straight to the oharuh, but not vaurh ,ru,c! So, this is just a payment to the family and if so, the ihs of hutr
shouldn’t be applicable and the husband                                                                                                       should be entitled to a portion of it? a"hhg.        

                                                                                                                                                                                                              

R’ Yaakov Galinsky zt”l (Vehigadeta) would say:
   “wiuxt ubtreh ip rnt hfw - The word ‘Yikraeinu’ seems to imply that it was pre-ordained. Yet, when Yehuda retells the
story to Yosef, he uses the word ‘V’Karahu’ (42:29) which implies circumstance and coincidence. A Jew has a
responsibility to know that nothing in life is circumstance and happenstance. Hence, Yaakov told his sons that perhaps it is
pre-ordained. However, Yehuda spoke to the ‘Tzafnas Paneiach’ - the viceroy of Egypt - and used the word ‘coincidence’
because he assumed that a non-Jew couldn’t fathom something incredible and miraculous like this being pre-ordained.”

A Wise Man would say: “Never let your sense of morals prevent you from doing what is right.”                                                   
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Important and Relevant Chanukah Halachos
Mitzvah Items Left Over After Chanukah. Wicks, oil, cups
and Menoras are some of the usual items left over from the Yom
Tov of Chanukah. We have a rule that Tashmishei Kedusha
which has Hashem’s Name in it, like Mezuzos and Tefillin,
require proper storage, which we refer to as Genizah. However,
Tashmishei Mitzvah such as a Lulav and Shofar, may be
disposed of, although not in a way that they become disgraced.
Therefore, one cannot put them unwrapped into the garbage
where they might become filthy from the remains of food and
drink. If he wraps them, preferably in a plastic bag which is
waterproof, it is permitted, and certainly if they are put in a
recycling bin where there are no remains of food. This applies to
the wicks and oil cups of a Menorah, and to a Menorah where
the oil was put in without cups. These items can be wrapped as
above and put into the garbage. Even if a gentile cleaning lady is
going to throw them out, she should be told to wrap them.
Leftover Oil. Oil that is left in the oil container that was never

      

poured into the Menorah, can be used for anything. Oil that was
poured into the Menorah, or Menorah glasses, and stayed on
because the flame was extinguished within the first half-hour,
cannot be used for one’s personal use. This is because once the
owner went so far as to pour it into an object and it will probably
be consumed for a precious mitzvah, it becomes fully dedicated
for the mitzvah and is vtbvc ruxt. If it went out after half-an-hour,
there are two opinions whether the same issur applies. Therefore,
one should dispose of the oil and not use it for anything, even for
Shabbos lights which are made to be used. 
Washing the Glasses. One should not wash out the oil glasses in
a sink used for food. If one does wash them, it should not be with
hot water which can impart a taste of this forbidden oil into the
walls and bottom of the sink. The wicks that are saturated with
oil should also not be used for other things. If a person made a
provision (htb,) to use the oil afterwards, if it burned out within
the first half-hour, he cannot use the oil, but if it burned out after
the first half-hour, he can use it.

 



   Before sending them off, Yosef told his brothers to take sustenance with them to their homes. He was in charge of all the
storehouses in Egypt and he gave them food. But the expression he used, “Go bring grain for the hunger (iucgr) of your
households,” teaches us an important lesson about the proper way to eat. The Shla”h Hakadosh uses these very same words
to describe exactly how much a person should eat. It should be "iucgr rca" - enough food to break your hunger. Not more and
not less! In today’s world there is such a stress on food consumption and many, if not most, people have some sort of eating
disorder - either they eat too much or they eat too little! Either way it is a “disorder” for it disrupts a natural, healthy lifestyle. 
    In bentching, we mention the three keys to successful eating. We say: ",frcu ,gcau ,kftu" - You shall eat. You shall be
satisfied (in other words, “Stop eating!”). Last, but certainly not least, you should thank Hashem! The Hebrew word for
satisfied is " "g#c $«a" which is the same letters as "g "c &A" - the number seven. Seven represents gcy - the natural order of the world.
Since the world was created in seven days, the number seven also represents completion. Thus, “seven” and “satisfied” have
the same connotation, as a person feels complete when he has eaten his fill. Now, the word for FAT is "i #n $A", which, not
coincidentally, is the same root as the word "v$b«un (A" which is the number eight. The number eight represents "gcyv in vkgnk" -
going beyond nature, which also means eating beyond what is necessary and healthy in the physical world. And wouldn’t you
know? The word for oil is "i &n &A". During the eight days of Chanukah, we used lots of shemen for our Menorahs. Why? Because
it reminds us to stay away from the philosophy of “Greece” which is to stress the physical without proper boundaries.
     Chanukah is over but we must still fight the Greek mentality and not fall prey to overindulgence! We all need to eat, that is
simply a matter of survival. But how? Well, we must eat, become satisfied (STOP) and then ... THANK HASHEM!

     As ruler of Egypt, Yosef instructed his subjects, the Egyptians, to undergo a bris milah in order to receive their necessary
food rations. Needless to say, they were not happy, and so they came to Pharaoh to protest. He promptly replied that it was
imperative to heed Yosef’s directives. The obvious question is why did Yosef demand that they circumcise themselves? Did
he want them to all become Jews? Why did he deem this necessary to force the starving Egyptians to have a bris milah?
    There’s a famous pshat from the Rebbe, R’ Heschel zt”l in sefer Chanukas HaTorah. He says that Yosef possessed far-
reaching vision. He saw that during the enslavement in Mitzrayim, Bnei Yisroel would struggle with the mitzvah of Milah. Thus
Yosef, even decades earlier, instituted that the goyim must also have a bris, thereby easing the discomfort for his people later.
    R’ Yerucham Levovitz zt”l, the venerated Mashgiach of the Mir offers another pshat. He asks an additional question: We
know that Yidden do not look to convert anyone. Why did Yosef mandate this prerequisite? We find an analogous idea when
one acquires an hbgbf scg. A slave must also undergo a bris. Why, in both these cases, is the bris required? He answers with the
following thought. When one owns an scg, he is responsible for his well-being, which includes his physical needs. But in
reality, the greatest good one can do for another human is in the spiritual realm. Thus, a master must provide a milah, a
spiritual connection to enable his slave to thrive. Yosef HaTzaddik, in his position as the supplier of the entire land, knew that
he not only must give them their physical sustenance, but also their ruchniyus. Hence, he insisted that they receive a Bris.
    This machshava is pertinent to all mechanchim and parents. The ultimate gift we can bequeath to the next generation of Klal
Yisroel is not merely the physical security to weather the winds of time and the vicissitudes of life, but also the spiritual
anchors required to remain steadfast and connected to Hashem in the face of today’s world’s turbulence. Kein yehi ratzon.                   

 

                                                                                                                                                                                                              

 ,tzu ,nv lbcu hjv hbc vz ,rnt ,tz
 hjv hbcu ,nv lbc hf tk ,rnt(df-d wt ohfkn)

ofrnan ,hcc rxth sjt ofhjt o,t ohbf ot
 /// ofh,c iucgr rca uthcv ufk o,tu(yh-cn)

ohrmn kfk vgrp rnthu ojkk vgrp kt ogv egmhu
 /// uag, ofk rnth rat ;xuh kt ufk(vb-tn)

 /// hbnf rat aht ajbh ajb hf o,gsh tukv o,hag rat vzv vagnv vn ;xuh ovk rnthu(uy-sn)
   Yosef is known throughout the generations as “Yosef HaTzaddik,” implying that he was perfectly righteous in all
matters, bein adam l’makom (between man and G-d) and bein adam l’chaveiro (between man and his fellow man). Many
commentators wonder how a tzaddik like Yosef could submit his brothers to a seemingly cruel hoax when first he conceals
from them his true identity, then accuses them of espionage, incarcerates their brother Shimon, and finally plants his royal
goblet in Binyamin’s sack to incriminate him for a theft he did not commit? How could he do such a thing?
    The Akeidas Yitzchok writes that Yosef felt that he had to place his brothers in a situation where they would be forced
to stand in Binyamin’s defense, and thereby atone for their sins against Yosef. They needed to recognize what they did
wrong to Yosef and by admitting their mistake, this was the first step in their path towards teshuvah. Their second step was
taken when they offered themselves together in slavery to pay for the theft of the cup. By resolving to face their difficulties
as a group, they had reached the admirable recognition that all Jews are truly responsible for one another. The completion
of their teshuvah was finally attained when Yehuda declared his willingness to become Yosef’s slave in place of
Binyamin. The highest expression of love for another human being is when one is willing to accept suffering in his place.
Only after Yosef saw that his plan had come to fruition and the solid foundations of brotherly love had indeed been laid in
Klal Yisrael, was he at last able to reveal himself and express to them the great love that he felt towards them.
     The humility of our Gedolim throughout the years is legendary and many stories are recounted to teach us a great many
lessons. One story in particular is truly uplifting. While traveling to a distant city on a crowded coach, the great R’ Akiva
Eiger zt”l, was suddenly accosted by the passenger sitting next to him. “My watch!” shouted the man, distraught. “My
gold watch is gone. It was right here and since you are the person sitting next to me, you must be the thief!”
     “Excuse me sir,” said R’ Akiva, “I assure you I didn’t take your watch.”
    “Liar!” shouted the man insolently. “It couldn’t have been anyone else. Aren’t you ashamed of yourself, an elderly man
like you! Return it immediately!” He grabbed hold of R’ Akiva’s coat and began shaking him furiously.
     “Please believe me,” protested R’ Akiva gently, horrified at the man’s implication. “I didn’t steal your watch.”
     The man insisted on searching R’ Akiva’s pockets. Of course, he found nothing, but that didn’t stop him from ranting
and raving throughout the rest of the journey about the “thief” sitting next to him. R’ Akiva Eiger immersed himself in a
sefer but he was somewhat shaken that a fellow Jew could violently accuse him of theft.
     When the coach pulled up to their destination, the passengers collected their packages and disembarked. Looking out of
the carriage, they could all see throngs of people lining the streets, and enormous posters welcoming a great tzaddik to the
city. The man who had lost his watch approached somebody and asked what the commotion was all about. In whose honor
had the whole town gathered?
     “Oh, haven’t you heard? The great tzaddik, R’ Akiva Eiger, just arrived in the carriage. He is coming to grace our city
with his presence! Oh, look! There he is now, the Gadol Hador and Torah leader of our generation!”
     The man followed the pointing finger and nearly fainted. He had accused the Gadol Hador of stealing his watch!
     Aghast, he pushed his way through the crowd, fell to R’ Akiva’s feet and cried out, “Rebbe! Rebbe! Please forgive me!”
     Panic struck the elderly Rav. “What is it you want from me?” asked R’ Akiva, alarmed that the same man was back
again. He was literally afraid for his safety. “Please believe me. I’m telling you the truth! I don’t have your watch!”
     It took some time for the man to explain himself but in his great humility, it had never dawned on the great R’ Akiva
Eiger that the violent man had realized who he was and was now appalled at how he had treated a Torah scholar.                  
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ahtv hbpk ohnjr ofk i,h h-sa k-tu /// (sh-dn)
llllyyyynnnn: In a particularly small out-of-town community, the
local rabbi was determined to figure out a way to make his
congregants become more connected to Judaism and the
Torah. He tried various avenues and incentives, but the
people remained steadfast in their ways.
     One day, being in a particularly enthusiastic mood, he
decided to give it all he got. As is customary in many
synagogues, the prayers of minchah and maariv are done in
consecutive order and the local rabbi often gives a short
sermon for a few minutes on notable topics between prayers.
The rabbi thought this would be an opportune time, so he
began exhorting his congregants to greater devotions.
    “We need to be more focused on Hashem,” he began. “We
need to think about Hashem. We need to bring Hashem into

our lives. We need to concentrate on Hashem.” 
    The rabbi became so enthusiastic about his speech that he
completely lost track of time. His face aflame, his words rose
and fell with emphasis. What was supposed to be a five-
minute sermon, was still going strong fifteen minutes later!
   Finally, one old man lost patience and called out from the
back of the synagogue, “Come on, come on, enough about
devotion to Hashem already. Let’s just start the prayers!”
llllyyyynnnnpppp: The Torah tells us that when Yaakov sent the brothers
back down to Egypt with presents to flatter the “leader” there,
he also added a short prayer. The Torah seems to be alluding
to us an important lesson and reminder that every action that
we do must be accompanied by a prayer to Hashem in order
for it to be successful. Everything we say or do is guided
solely by the Almighty in Heaven, and only He has the
deciding power to make it prosperous.

     Usually Parshas Mikeitz falls out on Shabbos Chanukah
and a different Haftorah is read, but this year, we are
privileged to examine the rarely read Haftorah (which has
only been read four times in the past fifty years) of the
brilliant twelve-year-old Shlomo Hamelech rendering his
first court decision. The case was between two women living
in the same house. Both had given birth to sons, and one
unfortunately smothered her child in his sleep. The distraught
woman swapped her dead child with the other woman’s live
one, claiming it was her own. Shlomo ordered that the child
be cut in half and be divided equally amongst the two
women. The imposter agreed while the true mother cried and
pleaded that the child be spared and given to the imposter.

Shlomo immediately ruled that crying woman who had
expressed compassion for the child was the true mother.
     R’ Meir Leibish zt”l (Malbim) notes the different priorities
in the women’s statements. The true mother argued that her
son was the live one while the imposter’s child was dead,
while the imposter claimed that the dead child was the other
woman’s while the live one was hers. This subtlety reveals
the true intention of the imposter in that the child’s mother
prioritized the life of her son while the imposter prioritized
the death of her friend’s son. What disturbed her most was
that the live child belonged to someone else while her own
child had died. Even in tragedy, a Jew must never lose focus
on his priorities and what the Almighty wants from us.
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