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On behalf of thousands of Shomer Shabbos Jews - www.chickensforshabbos.com - The charity that simply helps families of Melandim, Agunos and Grushos in Eretz Yisroe! at ZERO expense

A SERIES IN HALACHA
LIVING A “TORAH” DAY

Important and Relevant Chanukah Halachos
Mitzvah Items Left Over After Chanukah. Wicks, oil, cups
and Menoras are some of the usual items left over from the Yom
Tov of Chanukah. We have a rule that Tashmishei Kedusha
which has Hashem’s Name in it, like Mezuzos and Tefillin,
require proper storage, which we refer to as Genizah. However,
Tashmishei Mitzvah such as a Lulav and Shofar, may be
disposed of, although not in a way that they become disgraced.
Therefore, one cannot put them unwrapped into the garbage
where they might become filthy from the remains of food and
drink. If he wraps them, preferably in a plastic bag which is
waterproof, it is permitted, and certainly if they are put in a
recycling bin where there are no remains of food. This applies to
the wicks and oil cups of a Menorah, and to a Menorah where
the oil was put in without cups. These items can be wrapped as
above and put into the garbage. Even if a gentile cleaning lady is
going to throw them out, she should be told to wrap them.
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poured into the Menorah, can be used for anything. Oil that was
poured into the Menorah, or Menorah glasses, and stayed on
because the flame was extinguished within the first half-hour,
cannot be used for one’s personal use. This is because once the
owner went so far as to pour it into an object and it will probably
be consumed for a precious mitzvah, it becomes fully dedicated
for the mitzvah and is mona Mo, If it went out after half-an-hour,
there are two opinions whether the same issur applies. Therefore,
one should dispose of the oil and not use it for anything, even for
Shabbos lights which are made to be used.

Washing the Glasses. One should not wash out the oil glasses in
a sink used for food. If one does wash them, it should not be with
hot water which can impart a taste of this forbidden oil into the
walls and bottom of the sink. The wicks that are saturated with
oil should also not be used for other things. If a person made a
provision (Nm) to use the oil afterwards, if it burned out within
the first half-hour, he cannot use the oil, but if it burned out after

Leftover Oil. Oil that is left in the oil container that was never _the first half-hour, he can use it.
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"o gbwn Ty’ - The nn says if @ Ty nw kills a person, the Mwn Sya must pay 291. This payment is paid to the oww. Thereis a
nmonn how we estimate the amount of the 291 payment. Is it 7w 137 or powan »27? Additionally, how is this a1 payment classified? As a
payment for damages (ywr), or as a payment to acquire atonement (na) for the mwn Yya. In other words is it a0 X191 W 1193 XIMD?
"o says one 1"paywould be if the w0 dies before he has a chance to pay the v91. If we say x N1 then the owA» would be obligated
to pay it from the estate, as any other debt. But if we say a5 xo, then just like a mixon or owN is not brought on behalf of a deceased
person, because of the 7 - "N Nd 77195 PN, $0 100 here, the 191> would not be paid by the ©ww on behalf of the .

The Gemara [n] brings that 2py 12 xnN ™ asked ynw ™, if an ox that was owned by 2 partners kills a person, how do they pay 19v3? Should
each partner pay a full »>? But the Torah says one 991> is paid, not two. Should each one pay half? But the Torah says a full v is paid not a
half? The Gemara does not answer this noxw. The 0" [7'0 s Y spv] says that when the Torah says regarding a - that kills a
person," Ny oy on, we know nywawn >an that this i avnis only omw yma and if the e Sya pays the 1o, he receives a oo, We
see clearly that the ©"2137 paskens, m9o xI9. Interestingly, although the halacha is 95 x99, the evaluation of the payment is vy 7. The
Rambam also paskens, in the case of the pamw that own the v, that they each pay a full ¥3. The nawmn Pan explains this is in line with what
we pasken n193 x191, that's why we are nin so they may attain a n93, but if it was ywan we would we Spn as by all ywn pav.

wipo v [an] says that if the pw is a nwn then the oww, not the husband, receive the 1a. Since 1o is only paid after n, this payment
is considered "', ie; not actually possessed (only prospective) by her at the time of nyn and the halacha is that a husband only inherits the
possessions of his wife that she had at the time of her death: "pya5 312 o1 Hyan PN The Twn nho [ 0] says 19 shouldn't be a
problem of "". s only applicable when the nwx was entitied to this money while alive and now the v steps in her place (through her no)
and inherits it. For example, a loan was owed to her and then after her death it was paid back to the estate. Since she wasn't i in the money
at the time of her death, it only came after, so this money is considered »x and the husband does not receive a portion of it. But 1o isn't
awarded to the 7w that we can say it was her money and now the o inherit it through their relationship with her, rather this is a 23m3m 1w
that the >wo pays 1o and it is paid straight to the oww, but not ney» mnal So, this is just a payment to the family and if so, the y7 of »xa

shouldn't be applicable and the husband ‘—j@\j}x ﬂ\)ﬂ ;&j}ﬂ should be entitled to a portion of it? "»y.
R’ Yaakov Galinsky z¢”’l (Vehigadeta) would say:

“POX MNP 19 MR ' - The word ‘Yikraeinu’ seems to imply that it was pre-ordained. Yet, when Yehuda retells the
story to Yosef, he uses the word ‘V’Karahu’ (42:29) which implies circumstance and coincidence. A Jew has a
responsibility to know that nothing in life is circumstance and happenstance. Hence, Yaakov told his sons that perhaps it is
pre-ordained. However, Yehuda spoke to the ‘Tzafnas Paneiach’ - the viceroy of Egypt - and used the word ‘coincidence’
because he assumed that a non-Jew couldn’t fathom something incredible and miraculous like this being pre-ordained.”

A Wise Man would say: “Never let your sense of morals prevent you from doing what is right.”
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Y osef is known throughout the generations as “Yosef HaTzaddik,” implying that he was perfectly righteous in all
matters, bein adam I’'makom (between man and G-d) and bein adam I’chaveiro (between man and his fellow man). Many
commentators wonder how a tzaddik like Yosef could submit his brothers to a seemingly cruel hoax when first he conceals
from them his true identity, then accuses them of espionage, incarcerates their brother Shimon, and finally plants his royal
goblet in Binyamin’s sack to incriminate him for a theft he did not commit? How could he do such a thing?

The Akeidas Yitzchok writes that Yosef felt that he had to place his brothers in a situation where they would be forced
to stand in Binyamin’s defense, and thereby atone for their sins against Yosef. They needed to recognize what they did
wrong to Yosef and by admitting their mistake, this was the first step in their path towards teshuvah. Their second step was
taken when they offered themselves together in slavery to pay for the theft of the cup. By resolving to face their difficulties
as a group, they had reached the admirable recognition that all Jews are truly responsible for one another. The completion
of their feshuvah was finally attained when Yehuda declared his willingness to become Yosef’s slave in place of
Binyamin. The highest expression of love for another human being is when one is willing to accept suffering in his place.
Only after Yosef saw that his plan had come to fruition and the solid foundations of brotherly love had indeed been laid in
Klal Yisrael, was he at last able to reveal himself and express to them the great love that he felt towards them.

The humility of our Gedolim throughout the years is legendary and many stories are recounted to teach us a great many
lessons. One story in particular is truly uplifting. While traveling to a distant city on a crowded coach, the great R* Akiva
Eiger z¢”’l, was suddenly accosted by the passenger sitting next to him. “My watch!” shouted the man, distraught. “My
gold watch is gone. It was right here and since you are the person sitting next to me, you must be the thief!”

“Excuse me sir,” said R’ Akiva, “I assure you I didn’t take your watch.”

“Liar!” shouted the man insolently. “It couldn’t have been anyone else. Aren’t you ashamed of yourself, an elderly man
like you! Return it immediately!” He grabbed hold of R Akiva’s coat and began shaking him furiously.

“Please believe me,” protested R’ Akiva gently, horrified at the man’s implication. “I didn’t steal your watch.”

The man insisted on searching R’ Akiva’s pockets. Of course, he found nothing, but that didn’t stop him from ranting
and raving throughout the rest of the journey about the “thief” sitting next to him. R’ Akiva Eiger immersed himself in a
sefer but he was somewhat shaken that a fellow Jew could violently accuse him of theft.

When the coach pulled up to their destination, the passengers collected their packages and disembarked. Looking out of
the carriage, they could all see throngs of people lining the streets, and enormous posters welcoming a great tzaddik to the
city. The man who had lost his watch approached somebody and asked what the commotion was all about. In whose honor

had the whole town gathered?

“Oh, haven’t you heard? The great rzaddik, R’ Akiva Eiger, just arrived in the carriage. He is coming to grace our city
with his presence! Oh, look! There he is now, the Gadol Hador and Torah leader of our generation!”
The man followed the pointing finger and nearly fainted. He had accused the Gadol Hador of stealing his watch!
Aghast, he pushed his way through the crowd, fell to R’ Akiva’s feet and cried out, “Rebbe! Rebbe! Please forgive me!”
Panic struck the elderly Rav. “What is it you want from me?” asked R’ Akiva, alarmed that the same man was back
again. He was literally afraid for his safety. “Please believe me. I'm telling you the truth! I don’t have your watch!”

It took some time for the man to explain himself but in his great humility, it had never dawned on the great R> Akiva |*\

Eiger that the violent man had realized who he was and was now appalled at how he had treated a Torah scholar.
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Usually Parshas Mikeitz falls out on Shabbos Chanukah
and a different Hafforah is read, but this year, we are
privileged to examine the rarely read Haftorah (which has
only been read four times in the past fifty years) of the
brilliant twelve-year-old Shlomo Hamelech rendering his
first court decision. The case was between two women living
in the same house. Both had given birth to sons, and one
unfortunately smothered her child in his sleep. The distraught
woman swapped her dead child with the other woman’s live
one, claiming it was her own. Shlomo ordered that the child
be cut in half and be divided equally amongst the two
women. The imposter agreed while the true mother cried and
pleaded that the child be spared and given to the imposter.

A PENETRATING ANALYSIS OF THE WEEKLY
15N HAFTORAH BY AN UNEQUALLED HISTORIAN

Shlomo immediately ruled that crying woman who had
expressed compassion for the child was the true mother.

R’ Meir Leibish z¢#”’ (Malbim) notes the different priorities &

in the women’s statements. The true mother argued that her
son was the live one while the imposter’s child was dead,
while the imposter claimed that the dead child was the other
woman’s while the live one was hers. This subtlety reveals
the true intention of the imposter in that the child’s mother
prioritized the life of her son while the imposter prioritized
the death of her friend’s son. What disturbed her most was
that the live child belonged to someone else while her own
child had died. Even in tragedy, a Jew must never lose focus
on his priorities and what the Almighty wants from us.
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As ruler of Egypt, Yosef instructed his subjects, the Egyptians, to undergo a bris milah in order to receive their necessary

"C, food rations. Needless to say, they were not happy, and so they came to Pharaoh to protest. He promptly replied that it was

imperative to heed Yosef’s directives. The obvious question is why did Yosef demand that they circumcise themselves? Did

R he want them to all become Jews? Why did he deem this necessary to force the starving Egyptians to have a bris milah?

There’s a famous pshat from the Rebbe, R’ Heschel z¢£’l in sefer Chanukas HaTorah. He says that Yosef possessed far-

e reaching vision. He saw that during the enslavement in Mitzrayim, Bnei Yisroel would struggle with the mitzvah of Milah. Thus
g | Yosef, even decades earlier, instituted that the goyim must also have a bris, thereby easing the discomfort for his people later.

R’ Yerucham Levovitz z¢’l, the venerated Mashgiach of the Mir offers another pshat. He asks an additional question: We

¢ 3| know that Yidden do not look to convert anyone. Why did Yosef mandate this prerequisite? We find an analogous idea when
o | one acquires an "y Tay. A slave must also undergo a bris. Why, in both these cases, is the bris required? He answers with the
"C, following thought. When one owns an 72y, he is responsible for his well-being, which includes his physical needs. But in

reality, the greatest good one can do for another human is in the spiritual realm. Thus, a master must provide a milah, a

spiritual connection to enable his slave to thrive. Yosef HaTzaddik, in his position as the supplier of the entire land, knew that

he not only must give them their physical sustenance, but also their ruchniyus. Hence, he insisted that they receive a Bris.
This machshava is pertinent to all mechanchim and parents. The ultimate gift we can bequeath to the next generation of Klal
Yisroel is not merely the physical security to weather the winds of time and the vicissitudes of life, but also the spiritual

rt“,“"" anchors required to remain steadfast and connected to Hashem in the face of today’s world’s turbulence. Kein yehi ratzon.

our lives. We need to concentrate on Hashem.”
The rabbi became so enthusiastic about his speech that he
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,“ Ywn: In a particularly small out-of-town community, the

local rabbi was determined to figure out a way to make his

2 congregants become more connected to Judaism and the

Torah. He tried various avenues and incentives, but the

(t people remained steadfast in their ways.

One day, being in a particularly enthusiastic mood, he

| decided to give it all he got. As is customary in many
¢%_| synagogues, the prayers of minchah and maariv are done in
6 '| consecutive order and the local rabbi often gives a short
42| sermon for a few minutes on notable topics between prayers.

completely lost track of time. His face aflame, his words rose
and fell with emphasis. What was supposed to be a five-
minute sermon, was still going strong fifteen minutes later!
Finally, one old man lost patience and called out from the
back of the synagogue, “Come on, come on, enough about
devotion to Hashem already. Let’s just start the prayers!”
Ywm3: The Torah tells us that when Yaakov sent the brothers
back down to Egypt with presents to flatter the “leader” there,
he also added a short prayer. The Torah seems to be alluding
to us an important lesson and reminder that every action that

= began exhorting his congregants to greater devotions.

"C, need to think about Hashem. We need to bring Hashem into
ot | BIODWR P22 (DN AN RITIN DN 290 DN eprroriar INSIGHTS ON MIDDOS TOVOS S Sy &
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we do must be accompanied by a prayer to Hashem in order
for it to be successful. Everything we say or do is guided
solely by the Almighty in Heaven, and only He has the
deciding power to make it prosperous.

The rabbi thought this would be an opportune time, so he

“We need to be more focused on Hashem,” he began. “We

Before sending them off, Yosef told his brothers to take sustenance with them to their homes. He was in charge of all the

*| storehouses in Egypt and he gave them food. But the expression he used, “Go bring grain for the hunger (\ay") of your
.| households,” teaches us an important lesson about the proper way to eat. The Shla”’h Hakadosh uses these very same words
5 | to describe exactly how much a person should eat. It should be "payn 7av” - enough food to break your hunger. Not more and
¥ ] not less! In today’s world there is such a stress on food consumption and many, if not most, people have some sort of eating

disorder - either they eat too much or they eat too little! Either way it is a “disorder” for it disrupts a natural, healthy lifestyle.
In bentching, we mention the three keys to successful eating. We say: "n5721 nyav n>oNy' - You shall eat. You shall be

<& [|satisfied (in other words, “Stop eating!”). Last, but certainly not least, you should thank Hashem! The Hebrew word for
A% satisfied is "yay” which is the same letters as "yay" - the number seven. Seven represents ¥2v - the natural order of the world.

Since the world was created in seven days, the number seven also represents completion. Thus, “seven” and “satisfied” have

I ‘rt,"“ the same connotation, as a person feels complete when he has eaten his fill. Now, the word for FAT is "yw", which, not

o¥%_| coincidentally, is the same root as the word "nywaw" which is the number eight. The number eight represents "yavn ya nbyno” -

*| going beyond nature, which also means eating beyond what is necessary and healthy in the physical world. And wouldn’t you

,“ "‘,\,{ know? The word for oil is "y¥". During the eight days of Chanukah, we used lots of shemen for our Menorahs. Why? Because
it reminds us to stay away from the philosophy of “Greece” which is to stress the physical without proper boundaries.

Chanukah is over but we must still fight the Greek mentality and not fall prey to overindulgence! We all need to eat, that is

v‘ simply a matter of survival. But how? Well, we must eat, become satisfied (STOP) and then ... THANK HASHEM!




