
lhkt ujehu ktrah hbc kt rcs rntk wv vum rat vru,v ,ej ,tz
 wudu vnhn, vnst vrp(c-yh)lhekt wv og vhv, ohn, - 

     tvnu ,tzv vumnv vn rnuk ktrah ,t ihbun okugv ,unutu iyava hpk :h"ar
harpn /vhrjt rvrvk ,uar lk ihtu hbpkn thv vrhzd 'vej vc c,f lfhpk 'vc ah ogy
'wvnust vrpw ,umn ka vngy ,gsk ktrah ,t ,unutvu iyav ihbun lfka wp h"ar
vumn thvu rjtn 'ovc oheustv ktrah ,tu ,uumnv ,t ,uzck ,ubnszv lfc ohtura
thva oaf hf 'ufuphvu rcs vc ah ,utrenv lanvc ohtura hpf hf 'vvhn, ,rrugnv
'wv ,ru,c hpus khyvk ohbuuf,n o,ahrscu /ohruvy tnyn od thv lf ohtny ,rvyn
,t cahhk cu,fv tc lfk /ohbhntnv hbhgc uh,uumnk lrgv ,t u"j ahkjvk lfcu

'w,urhzdwf ov ,uumnvu /ongy ,bcvc ohhuk, ,uumnv ,cuj ihta 'ghsuvku ,ucckv
'uruchj j,pc tuv tukv 'ktrahk ,unutv ,bgy ogp ht h"ar eh,gv rcf vbvu    
vfhrtva lf kg vn,a ejmh hcr ka urntn ,t thcv oa /,hatrc ,arp ahrc
,t vj,p tku 'ohrmnn ktrah ,thmh sg ohnhv hrcsu okugv ,thrc ruphxc vru,v
ota :chav z"gu /ktrahk iuatrv huuhmv vz vhva wofk vzv asujvw ,umnn vru,v
ovk ohrnut ov 'ohud wz ,umrt o,acfa 'o,t ohyxk ktrahk okugv ,unut urnth

/oa s"u,fg /uhbhgc rah ratk vb,bu vtrc tuv 'thv v"cev ka .rtv kf
h"ar thcv oa /,ubuakv hubhac jfa,u eus 'ubhbpka trenc lsngc vbvu  
'wovk ohrnut ovw ubuakfu 'okugv ,unutvk vcua,v ,ubpvk vru,v ,buufca
ihta 'itfk ubhtucc ohrcsv hbp ohbua /ovh,ubgy kg chavk iufbk ubt ohtur 'rnukf
hsf veuj vc c,f lfhpkw rnt tk itf 'kkf ,unutvk vcua,v ,t vbpn tuv

 

 ktrah hbc kt rcs rntk wv vum rat vru,v ,ej ,tz
 wudu vnst vrp lhkt ujehu(c-yh)vnust vrp ,umn ihbgc - 

    tvn rnuk ktrah ,t ihbun okugv ,unutu iyava hpk - vru,v ,ej ,tz" :h"ar
,uar lk ihtu hbpkn thv vrhzd 'vej vc c,f lfhpk 'vc ah ogy vnu ,tzv vumnv

 /vhrjt rvrvk ,uar ihtu euj thv vnust vrp ,umn hrv /k"fg '"vhrjt rvrvk
vkj,n vrpc ihexugv ibhb, in," :(y"hp 'vcr rcsnc) arsnv hrcsc t,ht ifu    

ihtnyn ;ux sguh,rzd vrhzd h,eej vej v"cev rnt ohsdc ,rvyn vpud thv ohsdc 
ihcvk t"t vnust vrp ka vumna 'rtucn hrv /f"g '"h,rzd kg rucgk htar v,t ht
ohhe,h unmgc tuva htsuc 'ohtnyv ,t rvynu 'vrvy hbhbgc exuga hn hrva 'vumnv
vrp ,umn f"gu 'vnust vrpvc exug tuva vnn ohsdc ,t tnyh htnt f"tu 'u,rvyc

cvk kkf rapt htu '"euj" tuv vnustogyv :(cf euxp) c,f h"ar obnt /vumnv ih
urnt /lkn ka ihykp ;bhya vjpa ick kan" :k"zu vnst vrpv h"g vagb vrvyva
vrpa rtucn hrv /k"fg '"kdgv kg rpf,u vrp tc, lf 'vtumv jbe,u unt tc,

/c"mu 'kdgv tyj kg rpfk tuvu 'ogy itf aha tkt 'ogy hkc euj ubht vnust
ktrah kkfa ',"havc vbunt iurxjn vhv kdgv ka tyjv omg vbvs 'vzc yuapvu   

tuv itf okut ',unutvk od ,sguhn uz vcua,a ohbhcn ubhhv zt hf /wovk chavk
vke,v ,t ie,k thv uz vcua,c u,ryn rehgu ',unutvn okg,na hnf vtrb

 /chavk lrum ohtur ubt iht ,unutvk okut 'uz vbgyn jfn vrmuba
hf /,ucua,v wc ihc ekjk ah esmc hf ihcvk ubt ohkufh ,hjya vcajnc   
v"ceva oghsuvku o,gs xhhpk hutrv in 'vgr ovng ubhaga ohbguy ,unutvaf
ost ihc ka vbgyc ohtc obht tukv itf okut /.rtv ,t ubk khjbva vz tuv
jhdavk er tuv ,uagk ubhkga kfu 'ovhkg xjhh,vk ubk iht if ot 'urhcjk
ubhkga iuhf /vbufb vbht uz vcua, obnt /ktrah orfc vke, itfn tm, tka
in ',jmhb vcua, ubhpc ahafu /ohudv crec od ohna oa kkj,h tka jhdavk

?if ,uagkn ubt ohgbnb if ot vnku /v,ugmntc ovhp ,t ou,xba hutrv
   ahtvk rhfzvk ot hf 'vvhn,v ,t cahhk ubuuf,b tk ukt ohrcsca tkt 

ihgf vvhn, iht vkhj,fkn vbvs /oaur uc ,uagk ,htsf uz vvhn, ihta ihntnv
,uumnc ub,buntu 'kfac kkf vhuk, vbuntv iht hf /ihntnv ckc ,rrug,n uz
rgrgk ohxbnu ,unutv ohtc itf okut /unmg ubhtrucc ubh,buntf tuv 'ubhtruc
?ufuphvu rcs uz vumnc ohtur gusn wv hfrs ohrah ift ota vbgy lu,n ubh,bunt
vhuk, ubh,usvh ihta orhfzvku 'o,buntk ktrah ,t rhzjvk vbe,v ift vz kgu
thva vumnc odu uh,uumnc ihntvk ubhkg lf wvc ohbhntn ubta oafu 'kkf vdavc

 /,unutvk vcua, oua lfc iht okut /ubh,davn sutn eujr,eujw ift tuv vz ihbg
sg ktrahc ,urd,vk iyav aecn vbunt hbhbgca ,gsk ostv kg hf 'wvru,v
hbc ohbhntnv og ,ubnhvk ubhfza iuhfu /ubh,bunt ,t ibmk lfc aecnu /ouhv
ubh,buntn zuzkn ub,ut gh,rh tk r,xv ouaa uk jhfuvk ubhkg 'ohbhntn

/ubh,bunt ;eu, ,t ubhrrum kf hbhgk vk&db lf lu,n teus lphvk /vnhn,v
/"ohrmn .rtn lukgv rat ktrah lhvkt vkt" :cvzv kdgv kg urntu utyj

 rthcuoooohhhhhhhhjjjjvvvv    rrrruuuuttttvvvvovk vhv tka utr ktrah kkf ratfa 'kdgv tyj ka ihbgv 
okgb tuv ,"hava 'urntu 'dhvbn uaec 'ovhkt cuakn rjht ubhcr vana 'dhvbn
tcm ,ujufn jf uagh vzk 'ovhkg jhdan ihtc gr vren ovk rehu 'sutn vucdu
umra tkt 'vbuatr vchxc usrn tk okugku 'ovhbpk vynk vhvha 'ohnav
uaec ktrah kkfa vhv kdgv tyj ka oharav arua 'hrv /s",fg 'hgmntc
"hgmnt" ihfhrm ov f"gu 'sutn vucdu okgb tuv ,"hav hf ucaja '"hgmnt"

/ubhcr van ouenc 'dhvbnk ovk ,uhvk ohnav tcm ,ujufn
ihntvk ubhhvu ',"havc vbuntv ahravk tuv 'vzf tyj kg iueh,va 'k"h f"tu    
,"havc vbuntv kg ,uruvk "euj" ka ihbgv uvzu /,"havc vnhka vbuntc
ifu ',"havc vbuntv ksud kg vrun vz hrv 'vbhcn ubhta p"gt 'vumnv vaghafs
unhheh ota vru,v ,ej urnutc vmrh znr lrscu" :(wc euxp) ohhjv rutv c,f
rat vru,v unhhe uktf cu,fv ovhkg vkgn ogy tkc veuj v,uhv odv uz vumn
apbv ,nfxvu vbuntv ,esmv shdh ogy tkc vumnv ouhe hf 'rntk wv vum
ovk rxn,,a wv vmr vz ogyk hf hkutu ',utv lk vzu trucv ,umn kf ohhek
ksud kg vrun 'ogy oua hkc vumn ,hhaga hrv /k"fg '"vej lrsc vumnv

/kdgv tyj ka iueh,v uvzu ',"havc vbuntv

"lhbuc tkt lhbc hre, kt /// lhbc kfu wtba okugc ouka ohcrn ohnfj hshnk," - The ogub hrnt quotes the t"rd who explains that the word "lhbuc" is
teaching us that ouka is increased because of our builders, who are ohnfj hshnk,. "lhbc" would mean that they (the j",) will have ouka only
among themselves. Now it means that through their Torah they increase ouka amongst the rest of ktrah kkf. There are 4 mesechtas that
end with this trnhn. They are: c ',ufrb 'rhzh ',uncf,u,hr . The t"rd says that the ,uch, hatr of the word "lhbc", stand for these 4 mesechtas!
    The rbk lurg explains that there are 4 main areas where ouka is needed. 1) ouenk ost ihc, 2) urhcjk ost ihc, 3) u,atk aht ihc, 4) ;ud ihc
vnabu. These 4 mesechtas address this list. Berachos discusses ,ufrcu 'vkhp, 'a"e hbhs which make one aware & cling to v"cev. This
promotes ouenk ost ihc ouka. In ,unch, we detail how to be uhjt oa ohev which is a sxj to the living & deceased. This promotes ost ihc
urhcjk. In rhzb, we are taught "ihhv in unmg rhzh vkuekec vyux vtura hn". This promotes u,atu aht ihc ouka. Finally, ,u,hrf promotes ouka
vnabvu ;udv ihc, because this mesechta discusses ohtyj that are punishable by ,rf. These sins are the cause of severing the rae
between one’s mundane [,uhnvc] part of his neshama & his holy [ause] part of the vnab which could cause one to be lost even in c"vug.
    The  [wuf e"x 'unr wx s"uh]t"nr  says that when one finishes a mesechta, it’s a junak vumn & make a seuda. This meal is considered a
vumn ,sugx. The z"y & l"a bring the k"ar that says it’s a mitzvah even for others who haven’t finished the mesechta to join in the seuda. The
l"a brings a .bhn o"rn ,cua, who suggests that when one gets to the end of a mesechta he should leave over a little so he can be ohhxn on
a day where it will be convenient to get people to join in the seuda. The l"a says it was a minhag that right before the vchah atr was ohhxn a
mesechta, they would invite the local balei batim to come & join in the siyum. The vnka ka oh [wzk wx vcurn 'e"c] explains that it’s no wonder
that a siyum is a seudas mitzvah. Since we know "vfkv ka ,unt ws tkt unkugc v"cevk iht", there is no greater simcha to v"cev than the
completion of a seder. We see that hhct, even though he was often not well (/dk ,ca ihhg), was always makpid to make a seuda for a j", who
finished a mesechta. He is quoted as saying: "ibcrk tcy tnuh tbshcg vh,fxn ohkas ibcrn tcrum tbhzj hfs" [jhe ,ca].
    The vnka ka oh also writes that he was once at a siyum & he instructed them to say "ubugnc vjnava" by z"nvrc like by a icv iuhsp & like
would be said by a Bris if not for the issue of teubhs trgm. However, the siyum was interrupted by certain circumstances & the vnka ka oh
says he thought this was a sign not to institute something that he had never seen by his Rabbeim. So, they did not add ubugnc vjnava .         

                                                                                                                                                                                                              

R’ Sholom Noach Berezovsky zt”l (Nesivos Shalom) would say:
     “wvru,v ,ej ,tzw - Why does the Torah refer to the laws of purity as ‘these are the laws of the Torah’; it should say these
are the laws of purity or these are the laws of the Parah? Because the only available way to purify yourself even without the
Bais HaMikdash is through Torah, as opposed to the Parah or another way that requires korbanos, because they are only
applicable when the Temple is around. Today, when do not have the Bais HaMikdash, the only way is through Torah.”

A Wise Man would say: “Remember that the most valuable antiques are often dear old friends.”         
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (46). Separation of Meat and Dairy. 
Bittul: Nullification. Chozer Venier. There are several places
in the Gemara, listed in Biur HaGra (1) where a rule known as
“Chozer Venier” [literally: it returns and wakes up (from its
slumber)] is used as a reason to forbid a second mixture. This
means that if milk fell into chicken soup, or some sort of
forbidden food fell into permitted food, and there was sixty
times the amount to nullify it, it becomes permitted, and the
actual issur becomes permitted. Still, if afterwards, some more
falls in and there is not sixty anymore against the combination of
both items that fell in, it will become prohibited. This is because
the original issur “wakes up” from its “slumber” of heter, and
can now be tasted in the mixture which makes it prohibited. This
is, according to most Poskim, a Torah prohibition (2).
Min B’mino. This rule applies even to a mixture of the similar
type. For example, if some treif meat fell into a kosher meat
stew, more than sixty times as big as it, and then some more fell
in leaving it less than sixty, it is prohibited. Even though there is
no recognizable taste of the prohibited food which can be

 

      

distinguished since it all has the same taste, it is still forbidden
Rabbinically. This decree was made so that one should not
come to permit such mixtures when there are different tastes
[known as min b’sheino mino].
Bliyos. The Shach (3) rules that this concept of “Chozer
Venier” applies even to a mixture when there is only a taste
without any of the bulk of the item. For example, if one stuck a
milk spoon into chicken soup and there was sixty times the
amount in the soup against the whole volume of the spoon, it is
permitted. If later on, he stuck another milk spoon into the
mixture, and there is now no longer sixty against the volume of
both spoons, the mixture is prohibited. 
Issur D’rabanan. Does this chumra of “Chozer Venier” apply
to Rabbinic issurim like cholov akum (milk of a gentile) that
fell twice into a permitted food? There are a number of
different opinions about this, and the “middle road” is to be
strict in a case of min b’sheaino mino - when it fell into other
foods, whereas one can be lenient when it fell into kosher milk,
where the whole need for sixty is only Rabbinical in nature (4).



    The greatest achievement in life is to completely accept Hashem’s will without question and without understanding how it
makes sense to us. “Zos Chukas HaTorah” means that when there is a paradox between what is happening and what we want
to happen, we make a choice to see the positive. The Parah Adumah teaches us that very often in life, we don’t understand
Hashem’s ways, but we always have a choice to see the purity, the chessed of Hashem, in every situation. The point of a chok
is to test us. If we choose to think with our own human minds, we may look at a chok and say, “That is crazy, it makes no
sense. How can the same thing purify and contaminate at the same time?” But if we choose to raise ourselves up, we say,
“Hashem is good and all that He does is good, so this too must be good. It has nothing to do with MY limited comprehension.”
   The truth is that every time something happens in our lives that we don’t particularly like or understand, it is a chok. It is a test to
see what we will choose. It is all a matter of training. Some people hear an ambulance and they think, “Oh no, someone is about to
die.” Another person hears the same ambulance and thinks, “Baruch Hashem, a baby is about to be born.” One can get upset when
their husband or wife leaves shoes in the middle of the room, or they can choose to remain calm and say, “Thank you Hashem that
I have a spouse.” One can go to a restaurant and complain about the lousy service or be grateful not to have to cook or clean up!
   In millions of situations in life, two people can experience the same thing and one can see the good and become purified and one
can see the negative and become impure. How different life could have turned out for the Meraglim had they chosen to see the
good in Eretz Yisroel. How wonderful life could have been for Korach had he held his tongue and accepted his position as a chok.
How tragic are the repercussions of one who chooses to see the impurity in any situation and then chooses to complain. Even the
most wonderful blessings in life can become tremendous sources of pain and aggravation when we choose to see the negative.

    The simple explanation for this “song” was that Klal Yisroel sang it to thank Hashem for the miracle of having been saved
from the wicked Emorim who were lying in ambush, waiting to destroy us. Hashem moved the mountains together thereby
crushing them. However, the Gemara (Nedarim 55a) says that these posukim are referring to Torah learning.
    Accordingly, we could posit that the entire shira was not only a show of appreciation for the aforementioned miracle but
also a song of thanks to Hashem for gifting us with the Torah. The Gemara explains the words, "ogv hchsb vurf ohra vurpj" as a
reference to the leaders of Klal Yisroel who toil in Torah with utmost diligence and resolve "o,bganc eejnc". This is the
layman’s introduction to the shira because we realize the supreme importance of our Jewish leaders. It is their singular
dedication to guiding us and passing on the proper mesorah from generation to generation. Nevertheless, the opening words
here are the key. "ktrah rhah zt" - every single yid expressed their sincere hakaras hatov for having received the Torah at Har
Sinai. Every single one of us has a portion in the Torah and we realize how very crucial it is to have in our lives.
    Lastly, the Torah here is called a “Shira.” Why? We may toil in secular studies and ponder other topics, but we do so only
when we must and we are not occupied with anything else. On the other hand, a song can be sung or hummed anywhere and
even while one is busy doing something else. The Torah is very much the same - accompanying us, illuminating our lives,
anywhere and everywhere. As the Torah envelopes us in its protective shade, let us become more committed and serious in
our Torah learning and mitzvah observance, enabling us to find solace and attain both a shemira and a kirvah to Hashem.

ukfhvc recku wv ogbc ,uzjk hhj hnh kf wv ,hcc h,ca aect v,ut wv ,tn h,kta ,jt

                                                                                                                                                                                                              

 ufkhu ktrah og iung hbc unjkb ratf hvhu
 /// j,ph ,t ,jek sgkd hbez(v-th ohypua)

 kt rcs rntk wv vum rat vru,v ,ej ,tz
 wudu vnst vrp lhkt ujehu ktrah hbc(c-yh)

vurpj rtc /// ,tzv vrhav ,t ktrah rhah zt
 o,bganc eejnc ogv hchsb vurf ohra(jh'zh-tf)

                                                                                                                                                                                                              

 /// ,rnank ktrah hbc ,sgk v,hvu ruvy ouenc vbjnk .ujn jhbvu vrpv rpt ,t ruvy aht ;xtu(y-yh)
     During the latter half of the 19th century, a group of Chassidim immigrated to the mystical city of Tzefas and established
the Sanz Beis Medrash in 1870 under the direction of R’ Yechezkel Shraga Halberstam zt”l, Shineva Rov. The synagogue
was named “Divrei Chaim” in honor of his father, the Sanzer Rov, R’ Chaim Halberstam zt”l. R’ Chaim had wanted to
travel to the Land of Israel but was unable to undertake the journey and so he asked his eldest son, R’ Yechezkel Shraga, to
oversee the establishment of the Beis Medrash and kehilla in Tzefas for the Sanzer Chassidim who had moved to the city.
     The trip from Jerusalem to Tzefas was expected to take two days, with a stopover near Tiberius overnight. The Chassidim
eagerly awaited the Shineva Rov’s arrival and estimated that he should reach the city around 2:00 in the afternoon. The entire
population, not just the Chassidim, came out to honor the great Rebbe from Poland, and even the Chief Rabbi, R’ Shmuel
Heller zt”l, stood at the city gates in great anticipation. However, they were forced to stand under the hot Mediterranean sun
for quite some time, and only a few short minutes before nightfall, did the caravan with the holy Rebbe make its appearance
on the horizon. Amidst the belated grand welcoming ceremony, a few locals were determined to find out what happened to
the Rebbe’s caraven and why they arrived so many hours later than scheduled. They were told that in the middle of the
journey, the Shineva Rov suddenly asked to get out of the wagon. He walked off the main road for some distance and stood in
pensive contemplation and deep prayer, rooted to a specific spot in the desert sand. Nobody understood why he stood in that
spot, but nobody wanted to rush the distinguished guest. For this reason, they arrived so many hours later then planned.
     When R’ Shmuel Heller heard the story, he asked the members of the caravan for a few more identifying details, including
exactly where the Rebbe stood and between which mountains they were located. Then, he shuddered with great awe and
trepidation as he recounted the following story that he had heard when he was much younger from the elders of Tzefas:
    There was once an Arab farmer who was plowing an empty field when he suddenly struck gold - literally. His plough hit a
metal object made of gold, and in it, he found a fine powdery sand resembling ashes. Ecstatic with his find, he brought the
golden jug home and was planning to sell it and live off the riches. That night, the Arab had a dream. A Jew with a long beard
came to him and warned him, “Return the jug with the ashes to its original place - if you do not, you will come to a bitter end!”
     The Arab awoke and instead of taking the dream to heart, he shrugged it off, thinking it was nothing to worry about. Over the
course of the next few nights, he continued to see the distinguished looking Jew with the long beard, who repeatedly told him to
replace the jug with ashes back where he had found it, or he will face dire consequences. The Arab just laughed it off.
    A week later, his oldest son came down with a mysterious illness and shortly thereafter passed away. The same thing happened
a few days later to his second son, and then again to his third son. Now, the Arab took notice and reasoned that the ashes must be
quite important, so he poured them into an earthen vessel, traveled out to the desert, and placed it in the spot where he had found
them. He kept the golden jug for himself. That night, he saw the old Jew who shook his head and threatened him, “You must
return the ashes to the golden jug and bury them both where you found them, for if you do not, your end will be very bitter!”
     The Arab waited cautiously to see what would happen, and a few days later, he started to have trouble breathing. He realized
that he was probably dying and his days were numbered. Hastily, he took the golden jug and traced his steps back to the spot in
the desert where he had buried the earthen vessel. He then put the ashes back into the golden jug and buried it in the exact spot
where he had found it. By that evening, he was already feeling better and he knew he would live.
     “According to the elders of Tzefas,” concluded R’ Shmuel Heller, “that Arab had found the ashes of the Parah Adumah that
the Almighty had prepared and concealed for the coming of Moshiach. Obviously, the holy Shineva Rov was passing that spot
and was able to feel the pull of the kedusha. Thus, he got out and spent long hours in tefillah on that exact spot...” (Sefer Ohel Kedoshim)      
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$$iujhx rhg ibuf,u vbc, iucaj utc ohkanv urnth if kg(zf-tf)
llllyyyynnnn: Reb Yossel, as he was called, was the quintessential
yungerman. Every morning he got up early, davened, and
then grabbed something to eat before going to learn in kollel.
Year after year his reputation grew as an upstanding talmid
chacham, admired and respected by his younger peers.
    One morning, his wife woke up to find him in an upright
position, staring blankly at the wall. “Is everything alright?”
she exclaimed alarmed to see him this way.
    “My dream,” he blurted out, visibly shaken. “I had a
frightening dream,” he added in a trembling voice.
     “I dreamt that I was standing in the heavenly courtyard.
Clouds of the brightest colors shrouded the room, flanked by
ethereal angels of all statures. The atmosphere was truly
awe-inspiring. I was frightened and looked all about. Straight
ahead, I saw none other than the “Heavenly Throne” with the

 

Shechinah in its place. And then, I spoke to the Master of the
Universe. Imagine ... I spoke to Hashem Himself!”
    “But you do that three times a day,” his wife interrupted.
    “Correct, but last night, the concept of talking to Hashem
took on a new meaning. My feet were locked with fear and
my brain was in full concentration mode. Every word I said
was with precise calculation, exact intonation, and I didn’t
dare allow for any disturbances. After all, Hashem Himself
was right there in front of me - listening to me!”
llllyyyynnnnpppp: Rashi brings the famous words of Chazal that interpret
the posuk "iucaj utc ohkanv urnth" - that those who rule
over their inclination, make proper calculations to balance
right from wrong. This drasha however is unusual here, as
the posuk isn’t talking about this topic at all. Perhaps the
lesson is, that we must never serve Hashem by rote. Constant
calculation of our actions is the only effective way to help us
perceive our faults and reach loftier levels.    

  Yiftach HaGiladi is called upon by the elders of Klal Yisroel
to lead the Nation into battle against the attacking
Ammonites. This is comparable to the battle against the
Ammonites described in this week’s parsha as Klal Yisroel
began their journey into Eretz Yisroel. Chazal note that wars
are fought both on the physical world as well as on the
spiritual world. Therefore, with the Nation’s viability at
stake, why did the elders approach Yiftach to lead them?
After all, he was born from promiscuity, and led a low
lifestyle – definitely not a man of spiritual highs who would
be able to tap into the spiritual merits needed to win a battle.
   Rabbi Lord Jonathan Sacks zt”l explains that while both
aspects of battle - physical and spiritual - are deeply necessary

in their own right to win a war, a military victory shifts the
pieces on the chessboard of history while a spiritual victory
changes lives. A military victory is almost always short-lived.
Either the enemy attacks again or a new and more dangerous
opponent appears. But spiritual victories can last forever. Yet,
both are inherently important and throughout history many
heroes managed to tap into both concepts simultaneously.
   Yiftach was an enigma. He was a hard crusted warrior, but
he had no spiritual affiliation to make him worthy of being a
leader. Nevertheless, the elders saw the potential for Klal
Yisroel to pull themselves back up spiritually through a
fleeting military victory. It was for this reason (amongst
others) that they approached Yiftach to be their leader.
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