
kg rat ohmgv kg rat vkgv kg vjcznv irvt hbc u,t urhyevu
 wvk jjhb jhr vat atv - (v-d)ohruvyc uexg,hu ohruvy utuch

   kubt ohxbfb asuev inac uhkf ,jhanu rushx rndu ifanv ,nevu ihbc ,ukf
px ktkf ,t vru,c ohyrupn uc wtrehu ,arpw ubh,arpc ,kj,nv wohbvf ,ru,w r

'hbg ,jbnu vbuh hbc ohru,k sgu vau rp ruan o,crevu o,sucg rsxu ,ubcrev hdux
h,rnta hbpk jur ,jb 'wvk jujhb jhrw euxpv kg rntbv hpf ubrmuhk jur ,jb ,uagk

/ohnaca ovhctk uchk ,t iuufha sckcu yhgnnv sjtu vcrnv sjtu hbumr vagbu
hbhsu sunhkc ubt ohexuga sugc 'inzv ,t ,rrugn vthreva rcsv thv gush    
,hc crja rjtn 'wubh,pa ohrp vnkabuw vzc ohnhhen ;t lfcu ,ubcrev ,hhag
ubhhv ohhe asenv ,hca inzc g"acr ktrah urnt rpfk ,ubcre ubk ihtu ubasen

ohchrenojhycv ',ubcre tku asenv ,hc tk ubhshc iht uhafgu ubk rpf,nu icre 
ohrp vnkabuw cu,ff icre uchrev ukhtf vagh ,ubcrev ,arp sunhk h"g k"tu v"cev

/,ubcrev kfc lrsv z"g ifu vkug chrev ukhtf vkug ,ru,c exugv kf 'wubh,pa
ubt ohruntu ohfurg uc vbav hasujk iuatrv asujv hrgac ohsnug ubt ratc    
kduxn ,tzv ,gvu inzv hf x"ac ,unuen vnfc tcunf 'jxp icre ,t chrevk
ubh,kutd vhv, od lf vbuatrv vkutdv zt v,hva oaf vnhkav ubh,kutdk r,uhc
of,t h,ktd ivw :rntba ihgfu wktdhk ihsh,g ixhbc uktdb ixhbcw 'orntc vburjtv
hbc ka ofrs v,hv lf if kg /,uphen uc ,uguah rat asujv tuvu w,hatrf ,hrjt
icre ,crevk jxpv xurp hnh kf eeu,avk 'o,ukd ,uba lan kf lrutk ktrah
ufkva sg ,uagk ukhsdv rat ohrehv iuhm habtn vnf ka odvbn ;t uhvu jxpv

 /// irsxfk  ihrzuj ,hahnjc(t-yf vkhdn)jxpv dj ,trek vbfv ihbgc - 
    z,arpc ihrue ,cac ,uhvk kja rst asj atr" :(t 'yf vkhdn) whb,nc ib

rufz vhbac ,rjt ,cak ihehxpnu rcgak ihnhsen ,cav lu,c ,uhvk kj ohkea
'hrv /f"g '"irsxfk ihrzuj ,hahnjc ofk vzv asjv ,hghcrc vnust vrp ,hahkac

 wevu /khdrf uh,arpv rsxk ihrzuj tkt ',rjt varpc ihrue ubt iht 'uz ,cachhhh""""bbbbppppvvvv'
rcfa rjt kct ',uharp wsv ,t trek aushj tfht hrv 'vzc whb,n k"ne htns

/vzc whb,n k"ne htnu 'khdrv rsxk ihrzuja tyhap ',uharp wsv kf trek rndb
ouan ubhhv ',uharp wsv ,t ihtrue ubt gusn ogyv rehga 'asjk h"bpv c,fu    
dj ,trek vbfv ov ,uharp ws ukt kfu /"djv osue dj ka hbhbgc iharusu ihktuas"
,caca 'rnuk s"x v,hvs rapt 'jxpv djk lunx ohnhhe ubta rjtn 'f"tu /jxpv
tuv asujv ,arps /dj ka hbhbgn ova ,uharpv kf ihtrue ubt [uz ,ca] ,hahnjv
k"neu /ibhgcs vrvy ka varpv tuv vnust vrp ifu 'jxp icrev ,trek vbfv
cyhhv rtucn hrv /khdrv rsxk ihrzuj tkt ',rjt vthre oua ihtre ihts whb,n
ihta odvu /djv ,trek ihfvk ubhkg ,kyun vcujv omgc 'uz ,caca 'h"bpv hrcsn
/djv ,trek vbfv ,sucgn ohruyp ubt iht ihhsg n"n ,jt vthre oua ohtrue ubt

lrumk ohn,u oka rjcunu rsuvn itm urucg jhbha ovhbhc unfhxu itmv hrfunk
'jxpk itm shnu ;fh, uk vhvh jxp crg sg ktud ,thck ufzh otc 'jxp icre
uks,av icrev ,tcv ka vumnv ,hhagk o,ueua,u obumru o,bunt curn
,gau inz kg ,eukjnv thv vgushu ,nxrupn /u,sucgk kgupc ohbfun ,uhvk
'hra,c 'rzghkt hcr hrcsku 'okugv trcb ixhbc 'gauvh hcr hrcsk okugv ,thrc
if,h tk hrv hf ovhbhc vrh,xv ,t cahhk hsfc ihhbgc urc,ab ohxunkue vcrv
'ohbnz h,ac tku ohuxn sjt inzc er trcb okugv ratc ohbufb ovhba ,yha
'ohhj oheukt hrcs uktu uktu ,nt ohfrsv h,aa ratc rtcb ubhfrs hpku
hrsx ohgceb ovc okug ,rv hnh ov zt iftu okugv trcb hra,c kgupc okugk

/vcua,vu iumrv hnhc ohbbj,nu ohkkp,n ratf cyunku cyk vbav ,unh
   rat hpf ohekj hbak ,ekjb vthrcv vbv hf k"h ohbhhbgv ,uhnhbpc obnt

jrh 'vba hatr hba obah iftu 'vcvtvu vtrhv lrs 'wv ,sucgc ohfkvn wc ohtmnb
,hagb ktrah hbc ,sucg ;t 'vtrhk rrugnv ihsv ,shn kg knxn hra, 'ohb,htv
ohbubj,cu vcua,c ',ujhkxu ,ukhp,c ucr hbpk scgf vsgrvu vtrhv iputc zt
,t ohrrugnv ohnh ov ixhb hnh 'chctv asuj u,nugk /ubh,uapb kg aecku ibjk
jxpv hnhu kkfc ixhb asuj if kg ',uasj,vc ,pyugn vthrcv kf ratf vcvtv
sxh rat hpf okugv vhvu rnta hn hbpk ,usuvku jcak ohsguhnv ohnh obhv yrpc
ohsxuhn vsdvv rsx kf iftu wohfrucnv ohnh obhvw asujv ,cak ,urmuhc yhhpv
,ufzca r"vhu /ubng vauga ohxbv cur kg ,"havk vhsuvu jca ,,k lrsv kg
rrugnv ohrhav rhac euxpv hrcs ouhek vfzb vnhkav vkutdk ub,uue,u ub,hhphm
rh%n&Z(v ,)gw 'jxpv djc ,rntbu ohnaca ovhctk ktrah ihc vcvtv ,t uheuxpc

/int vrvnc vkd,ha jhanv lkn ka ukue uvz 'wUb)m +r(t+C g(n+J%b r«uT(v k«ue+u (gh%D%v
ifhna rugha hpf huk, djv ,ause rehga ohausev ohrpxv ufhrtv rcfu

 /djv ,trek unmg ,t ostvkkkkttttuuuunnnnaaaannnn    ooooaaaacccchbctv kgc uhct oac thcv (um wp) 
/"unmg ihfn ostva vbfvvu vbnzvv hpk kfv rtab ohasuenv ohbnzca" 'rzb

eh,gb 'jxpv dj ,trek ihfvk lhrma vbfv ksud rtcku 'vghrhv chjrvku    
 hrcs itfoooo""""ccccnnnnrrrrvvvvihcu ubhc vhva hn" :(y wkv 'wv erp jxp icre ,ufkv) expa 

lrs vz hrv r,h ut khn rag vanj anav ,hhkg og rag vgcrt ouh ohkaurh
ghdvk kufh tuva hbpn veujr lrsc ubht vzn ,ujp vbhcu ubhc vhv 'veujr

mj rjt ohkaurhk'sutn aeun o"cnrv hrcsu /k"fg '",jbc uhkdrc lkvhaf ,u
exp gusn f"tu /,rf vk ah hrva 'sutn sg runj jxp icre ,umna gusha
ghdvk rapt ot hrv '",jbc uhkdrc lkvhaf" oa ghdvk kufh ubhta o"cnrv
'kusd aushj itf asjk aha raptu /jxp icrec chhj huvk ihhsg vmurnc ohkaurhk
sjt ota /jxp icre ,umnk hutr vbfv ub,tn arus vru,v vnf sg vzn ibhzja
lhrma vbufbv vbfv uk iht ubht 'vmurnc oa lkuv er ',jbc uhkdrc lkvn ubht
hutrf uhkg ,cauhn u,gs ihtu 'kckucn u,gs hrv tkt 'hutrf vumnv ohhek ihfvk
teus huk, ouenk ghdvk rapt ot rsdv hfv ouans raptu 'vumnv ,t ohhek
cuahc ,uhvk lhrm 'jxpv ,umn ohhek hsfs 'vzn ibhzju /",jbc uhkdrc lkvhaf"

/hutrf vumnv ohhek t"t ,ubfv u,ut hkcu 'jxpv djk osue hutrf ,ubfvu ',gsv

;ehbv sjtu ;henv sjt""  - The  [tpe wx s"uh]g"ua  paskens that "vpev ,umnc vbht vat". The rcjn brings a t"h that says even though they are
permitted to be ;hen themselves, they may not be ;hen a man or even a iye.  [,uvdvc]t"gr  says that s"bgk this ihs goes according to everybody,
because if she did, she would be rug hbpk rcug by making him a ;ehb. He then klers in a situation where if she didn’t do it he would be jkdn himself,
"ruxht tfhk hkut" - because in this case there would be no issur of rug hbpk, just a ibcrs of "uahrpvk vumn". Since she is doing the vpev to the
aht rather than him doing it to himself, she is saving him from being oiver 2 ohuutk - the issur of ;ehbu ;hen - being ahrpn him from ,urhcg! g"mu.
    The  [wt wkv c"hp z"g]o"cnr  says that a man who gets shaved by someone else (jkd,n), is not veuk unless he is ghhxn (assists) the jkdn. The
s"ctr adds that although he does not get ,uekn he is still oiver an issur. The vban ;xf argues and says that if the ;ehb does not do any vagn
he is not oiver any issur. Even if he instructs someone else to be ;hen him, he wouldn’t be oiver anything because of "vrhcg rcsk jhka iht".
However, the  [tpe s"uh]ruy  says clearly (as most do), that even if the ;ehb is not ghhxn the ;hen, the ;ehb is still oiver an issur. Based on this, he
says it comes out that it would be assur for a Yid to even have a hud be ;hen him. The wnd [:f ,ufn] brings a ihs - "veuk ';ehbv sjtu ;henv sjt".
Asks R’ Chisda, why should the ;ehb get ,uekn if he didn’t do a vagn? The Gemara gives 3 answers: 1) This halacha follows vsuvh wr that holds
uhkg iheuk vagn uc ihta utk. 2) The person is ;hen himself, so there is a vagn. 3) hat wr says the case is where the ;ehb was ghhxn the ;hen and
that’s why he also gets ,uekn. The  [tbr]j"jbn  brings this Gemara and says that everyone agrees in the case of unmg ,t ;hen that he would be
oiver 2 ohutk - 1 for being ;hen and 1 for being a ;ehb - and he would get ,uekn twice. He wonders, though, why the Rambam doesn’t mention
this point, since earlier [y wkv d"p] when discussing the issur of vrz vsucg, the Rambam goes out of his way to say if one makes an z"g for himself,
he is ohbuna veuk because he is oiver 2 ohutk, 1 for making an z"g and1 for having one. So why not say it here also?
    The  [tf 'j"me s"uh]z"y  brings the hfsrn who is rhnjn like his rebbi the o"rvn and holds one may not cut their nails on sgunv kuj. He therefore
says that an vat whose vkhcy inz is on n"vuj should have a ,hrfb cut them for her because it’s o"ufgk vrhnt and vumn ouenc they weren’t
rzud. Adds the z"y, but on y"uhu ,ca, she may not tell a ,hrfb, because cutting the nails for vkhcy is only a dvbn and on Shabbos she may not be
oiver a ,uca for the minhag. Furthermore, he brings our halacha of atrv ,pev that a ghhxn is oiver also, so here too, when she gets her nails cut
it is inevitable that she will adjust her hand while they are being cut and thereby be a ghhxn which will make her be oiver a ,cac t,hhruts ruxht.    

                                                                                                                                                                                                              

R’ Avraham Achi HaGra zt”l (M’Shulchan Govoha) would say:
    “wogv ,natk tyjh jhanv ivfv otw - The Gemara in Avoda Zara states that the Jews didn’t do the sin of the golden calf;
only to open their mouths to teshuva. Similarly, Dovid wasn’t befitting to do his act; only to enlighten people to do teshuva.
Thus ‘If the kohen’ - referring to Aaron, who was helping the Jews by the golden calf, and ‘the anointed one’ - referring to
Dovid Hamelech, the anointed king, ‘sins’ that only happens because of ‘the nation’s sins’ to get them to do teshuva.”

A Wise Man would say: “There comes a time when the world gets quiet and the only thing left is your own heart. So
you had better learn the sound of it. Otherwise you’ll never understand what it’s saying.”                           
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hsa (3) cf:fe ijkav lurg (2) d:fe s"uh g"ua (1)
tp:fe vcua, hfrs (4) s:jh .nuj ,frgn-snj
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 vtk ,rn ,nab hukgk
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (72). The Beracha on Tevilas Keilim.
Before immersing a utensil one should recite a beracha (1). This
is even when toiveling a glass utensil, that only has a rabbinic
obligation, just like we say a beracha on all rabbinic mitzvos like
hand washing for bread and lighting ner Chanukah. The exact
lashon of the beracha for one who immerses two or more
utensils is: “Boruch Ata ... V’tzivanu al tevilas keilim” [plural].
When one only has one utensil, he finishes off: “al tevilas keli”
[singular]. The correct pronunciation is "h#k$F" and not “klei”
which  means “the utensil of ...” There is a custom (2) to always
say the word “keilim” and if one has this minhag, he can
continue, but otherwise one should do like the Sh. Aruch and
indicate in his beracha whether he is being toivel one or many.
Mistake in Nusach of the Beracha. If one made a mistake and
said the wrong word (keli or keilim), it is still valid and he
doesn’t have to repeat it. In fact if one left out the entire word
and just said, “al hatvila” the beracha is valid just like by the
immersion of a ger or nidda where they just say “al hatevila.”

      

Erroneous Minhag of Not Reciting a Beracha. Some people
do not recite a beracha on tevilas keilim, claiming that since
many factories might be owned by yidden, one should not recite
a beracha. Outside Israel, this minhag is incorrect because we go
after the majority - "ahrpe vcurn ahrps kf" - and that is enough to
make a beracha. It is brought (3) from many Poskim that one
should make a beracha when there is a clear majority. The rule of
"hns vmjn kg vmjnf guce kf" [things in their set place are always like
fifty-fifty] does not apply here because when the safek gets to the
customer it has long left the factory and is not called kavua. In
Israel, there is no majority of gentile factories and one certainly
cannot recite a beracha. Nevertheless one should still be toivel
for a number of reasons. Many of the utensils, that appear to be
from Israel are really manufactured elsewhere, and even those
from Israel often have a large percentage of gentile shareholders.
Also some Jewish owned factories operate on Shabbos with a
Heter Mechira and those made on Shabbos are owned by a gentile
which obligates them in tevila as the Darkei Teshuva writes (4).



 
   This week we begin Sefer Vayikrah which deals with the many different sacrifices that were brought in the Mishkan and
Bais Hamikdash. According to the basic understanding of the posukim, the holiest sacrifices were offered on the northern side
of the Temple - iupmc - before Hashem. These include the Korban Olah, Chatos and Shlamim, among others. However, it is
possible that a deeper understanding of these words may be offered as follows: The holiest sacrifices that a person makes are
"iupmc" - hidden away and out of sight. It is those moments of self control and self-sacrifice, those acts of kindness that nobody
knows about, the things that one relinquishes or actually performs that are most difficult for him to do, that is "ohase ase" -
truly the holy of holiest in the eyes of Hashem. 
    In our personal relationships, especially in marriage there are many opportunities to achieve this lofty level of making private
sacrifices for another. For this reason, explains R’ Eliezer Kahana zt”l Rosh Yeshiva of Torah Vodaath, that when a couple
gets divorced the Gemara in Gittin tells us that the mizbeach cries. Why specifically the mizbeach? He answers that the
mizbeach is the place of all sacrifices, and in a marriage if there is no sacrificing for one another then there is no relationship. 
    The word "icre" comes from the root "cure" which means close. This is a fundamental key to all relationships. The way to
come close to another person is not only by giving to them, but by giving up - FOR them. Each time we keep our mouths shut
instead of exploding in anger, or do things the other person’s way even though we know better - and each time we sacrifice for
another without anybody but Hashem knowing - we have surely brought the holiest korban imaginable.

    Rashi quotes the famous words of Chazal, further elaborated upon in the Tikkunei Zohar, that Hashem promised the
salt that it would be used on all the korbanos that Klal Yisroel will bring. As we know, the waters of the world had been
split between the skies and the earth at the beginning of creation. At the time, the water on earth complained that it was
now much removed from the close proximity to Hashem in Heaven that it once enjoyed. To pacify those waters, Hashem
promised that its salt would be used on the sacrifices in the Bais Hamikdosh and would ascend on high before the Kisei
Hakavod, while the water itself would be used on the Yom Tov of Sukkos for the all-important nisuch hamayim ceremonies. 
    Based on this Chazal, the Yismach Moshe, R’ Moshe Teitelbaum zt”l, expounded on the well-known posuk in Eicha:
"wv hbp jfb lck ohnf hfpa". A person should pour out his heart "ohnf", like those waters who desired to remain close to their
Creator. If a person begs with all his heart and soul for true kirvas Elokim, he stands a better chance of having it granted. 
    Similarly, R’ Ahre’le Belzer zt”l would explain the posuk, "ubhfc od ubcah oa kcc ,urvb kg" as follows. At the time of the
churban, as Klal Yisroel was being led into exile, we also sat and wept copious tears. The word "od" indicates that we sat
and cried with someone. With whom? Were there other people also crying, like the Jewish people? The answer is that
without the mizbeach that was in the Bais Hamikdosh, the salt and the water couldn’t be used for avodas Hashem. They
fulfilled no higher purpose anymore. Thus they wept. And we cried too, for also having lost that closeness to Hashem. 
    Perhaps that is why tears have a salty taste, unlike other water which is sweet, in order to remind us that when we cry
and pour out our hearts, we should strive to connect to the Almighty, just as the salt did. Crave that relationship! 
    As we enter this special month of Chodesh Nissan, may we be zoche to regain that kesher through the rebuilding of the
Bais Hamikdash, and may Hashem allow us to see the fulfillment of the dictum, "ktdhk ihsh,g ixhbcu 'uktdb ixhbc".                       

                                                                                                                                                                                                              

 ///lhgap vjn tuv hfbt hfbt(vf-dnwhgah)

uerzu wv hbpk vbupm jcznv lrh kg u,ut yjau
 /// chcx jcznv kg uns ,t irvt hbc(th-t)

,hrc jkn ,hca, tku jkn, jknc l,jbn icre kfu
 /// jkn chre, lbcre kf kg l,jbn kgn lhekt(dh-c)

 /// wvk jjhb jhr vat atv kg rat ohmgv kg rat vkgv kg vjcznv irvt hbc u,t urhyevu(v-d)
      Over the final decades of his life, the home of the great Tzaddik and Rosh Yeshivah, R’ Yaakov Kaminetzy zt”l, on
Saddle River Road in Monsey, NY, was the address for thousands of people seeking guidance. They ranged from the
leading figures of the Torah world to simple Jews, and their concerns covered the gamut from the most pressing issues
confronting Klal Yisrael to the choice of an appropriate cheder for one’s child. People who would have normally have
been too intimidated to bring their problems to someone of his stature did not hesitate to speak to R’ Yaakov. His humor,
simplicity, and practical, down-to-earth manner put people immediately at ease. 
     Despite his advanced age and the multiple demands on his time, R’ Yaakov was remarkably accessible to the public.
He never had a gabbai or shammes of any kind controlling access to him. “I don’t want to become a prisoner in my own
house,” he would say. He or the Rebbetzin usually answered the phone themselves, and when he wanted to speak to
someone, he called him himself. Even when advanced age forced him and his Rebbetzin to have a young man in the house
to answer the phone or door, it was never his function to prevent people from speaking to the Rosh Yeshivah. 
   He was acutely aware of the heightened sensitivities of teenagers. Upon seeing a young teenager who had grown rapidly
since he had last seen him, R’ Yaakov quoted the description of Shaul as “a head taller than anyone else in the nation”
(Shmuel I 9:2) and mentioned that height is a sign of malchus (kingship). He knew just the right thing to say.
    Even the feelings of a toddler were not beyond his purview. Once he was watching the young toddler of a close talmid
walking towards her father, who was holding out a candy for her. When the father drew his hand further back to encourage
the child to take a few more steps, R’ Yaakov reprimanded him sharply. “How can you fool the child like that and make
her feel bad? Give her the candy at once.” Had R’ Yaakov’s love of children not been genuine, they would never have
responded to him as they did. Children have a sixth sense for artifice. But another calculation also lay behind his every
action with children. He never lost sight of the fact that the impression he made on people - and youngsters, in particular  -
could be the means of sparking in them a desire to become just like him. Once he happened to find himself in a doctor’s
office with a non-religious boy. Realizing that he would not be able to speak to the boy, but very much wanting to create a
connection to this Yiddish neshama, R’ Yaakov played catch with him instead. 
    “It was the only way I could leave him with a pleasant memory of what a frum Jew is,” he explained.
     During one of their regular Wednesday learning sessions, R’ Yaakov mentioned to his son R’ Avraham, that a father
and daughter would be coming for a brief visit and he wanted R’ Avraham to remain in the room. That request was quite
out of the ordinary, as R’ Avraham usually stepped out of the room when visitors came in order to allow them to talk in
private. When the visitors arrived, the first few minutes of the conversation were taken up with small talk about the
father’s business and the daughter’s schoolwork. In the course of the conversation, R’ Yaakov suddenly clapped his son
affectionately on the back and said, “This is my baby, Avraham.” 
    A short time later, the father and daughter departed. Since R’ Avraham was then a man in his late forties, he was eager
for some explanation of his father’s unexpected reference to him as a “my baby.” At their next Wednesday learning
session, R’ Yaakov explained what had taken place. The father had always had a warm relationship with his daughter, his
youngest child, until he made the mistake of introducing her once as his “baby.” The daughter felt humiliated and had
virtually stopped speaking to her father. Distraught, the father had consulted with R’ Yaakov, who told him to bring his
daughter on Wednesday when R’ Avraham would be in Monsey. Shortly after the meeting with R’ Yaakov, the greatly
relieved father called to say that as a result of the visit his relationship with his daughter had never been better.                       
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 /// wvk icre chreh hf ost(c-t)
llllyyyynnnn: Even as a young child, the famed Sanzer Rebbe, R’
Chaim Halberstam zt”l, was renowned for his love of
Torah and mitzvos. Once, an adult spotted little Chaim’ke
murmuring to himself with great seriousness. “Why are you
talking to yourself, Chaim’ke?” he asked.
    The young boy answered. “I’m reviewing the 613 mitzvos
of the Torah. I want to know them all by heart.”
    “Wouldn’t your time be better spent studying Chumash or
Mishnayos?” asked the man. 
    Young Chaim’ke answered. “One day, I happened to
overhear a conversation between two of the Czar’s soldiers.
‘Do you remember what our commander instructed us to do
during the military mission we’ll be carrying out tomorrow?’
the first soldier asked his comrade.
    “Of course,” replied the second soldier. “Every evening, I

review all of the commander’s orders. A good soldier must
know all the military commands by heart. If even one soldier
doesn’t bother reviewing the military orders and makes a
mistake on the battlefield, this can cause all the soldiers to
lose the battle!”
    “When I heard that conversation,” concluded young
Chaim’ke, as he spoke to the questioner, “I thought to myself
that we Yidden are soldiers in the army of Hashem! Our
‘military commands’ are the mitzvos that Hashem has given
us and commanded us to obey. Since I want to be considered
a good soldier in Hashem’s army, for that reason, I constantly
review all the mitzvos until I know them by heart!”
llllyyyynnnnpppp: The Sefer of Vayikrah is all about avodah, doing the
service of Hashem through offering sacrifices. In today’s day
and age, many of us don’t fully comprehend or even
appreciate this service. However, we still have our own ways
to serve Hashem which take the place of our korbanos!

     Yeshaya HaNavi reprimands Klal Yisroel for failing to
recognize Hashem’s rule, for not adhering to the Torah and
mitzvos, and for forgetting to bring korbanos in the Bais
Hamikdash. Yeshaya states, "lhgap vjn tuv hfbt hfbt" - “I am
protesting against your transgressions,” but why does the
Navi reiterate the word "hfbt" twice?
    R’ Shmaya Tomashuv zt”l (Siyata Dishmaya) explains
that the Alshich Hakadosh writes in Shir HaShirim how the
famous words, "lhhbhg vph lbhv h,hgr vph lbhv" are doubled in
order to stress that even though at times Klal Yisroel may
falter, they are still a beautiful nation. And in fact, although it
was a terrible sin, Klal Yisroel were not fully responsible for
the Chet HaEigel since the troublesome Erev Rav created it,

and were the driving force feeding misinformation to the
fragile nation about Moshe Rabbeinu’s whereabouts.
   Thus, based on the words of the Alshich, the Navi’s
intention in using the double wording can be understood to
say that the first hfbt""  is a reference to Klal Yisroel’s part in
the sin while the second "hfbt" clarifies that even though the
people sinned, the bulk of the blame falls on the Erev Rav,
and that is the reason why Hashem is "lhgap vjun" – willing
to forgive his beloved children for such a grave sin.
   Furthermore, the seemingly extra word in the Navi’s
statement of  hfbt hfbt"tuv"lhgap vjun  implies that it was due
to the above reason - and only for that reason - that Hashem
was indeed willing to look the other way.
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