
,utk ,rnank ,usgv hbpk irvt vyn ,t cav van kt wv rnthu
 /// u,nh tku hkgn o,buk, kf,u hrn hbck (vf-zh)ukgp ohn, rumv -

   kthcn v"cev ka uh,ushn kg ogr,nv kfa 'ubhbpka trenc ubhba trub kk
ukafh ot kct 'wu,unh tkuw zt hkgn o,«bUk, k�f�,w ot er hf 'k"r v,hn hshk unmg
iugna hcr iutdv ka u,cua,fu /u"j odhavk v,hnv vkukg zt ',"hav kg ungr,hu
ogpu /vcuy vchak vfz gushfa 'k"mz wrpux o,jwv hshnk,n vhva 'k"mz ckxurhn
hpkf ,uhaue vcrv ostk uk ah 'kkf lrsc :chavu ?ohnh ,frtv vnc 'uvukta
,jb iht hk vnku ?ah h,kuzku vxbrp iht hk vnku ?cuy hk lkuv tk vnk 'vkgn
iht vzv okugc itf 'vtr :uk rnut v"ceva sg /wufu wufu ?hbukpk aha unf ohskhvn
hkt vkg 'ohna hfrs ,t ihcvk sutn .pj lbvu rjtnu 'ohrcsv ,t cahhk ,urapt
ihtu vbunt kwt 'ukgp ohn, rumvw hf 'rauhcu esmc vagb kfva ihc, ztu'vnhhnav
vmr,n ubht ift ostvaf tuv 'rntu iugna hcr rhypv 'vz kf /wtuv rahu ehsm 'kug
,dvbv kg ,uhaue okugn h,haev tk hbt kct 'ubhcvk tuv .pju 'utruc ,dvbvc

 ///vp h,ut rhtav tuv ifk 'trucv
,t chavk u,gac wv vuhm ,tzk ?ts iudfc kafh tka ujrt ,t ostv v&f�z�h vncu   
ohcaujn v"cev ka uh,urhzd kfa ogv kfk iurfzk vz vhvhu ',usgv hbpk irvt vyn
tka sug kf hf /,uaghvk lhrm lf eru 'vbufb vchx vzk ah okugc vagbv kfu 'cyhv
rjc tka rnuk ouen vhv ',usgv hbpk ,uynv ,jbv kg tuv lurc trucv vuhm
'uhbpk u,rah rat ohbvfu kusd ivf ,ubnk ot hf wv vuhm tku 'teus irvtc v"cev
'ung ohfxv v"ceva vnu 'uhjt ,t crhe u,gsn vana cuajk ,ugy hshk othcv uzu

 

ic iutu cthkt hbc orhctu i,su huk ic ,ve ic rvmh ic jre jehu
 /// icutr hbc ,kp(t-zy),eukjnn ejr,vk iputv - 

     iohna oak thva ,eukjn kf" :(z"h vban 'wv erp ,uct) k"zj urnta vn gus
oak thva ,eukjn thv uzht /ohhe,vk vpux iht ohna oak vbhtau 'ohhe,vk vpux
/f"g '"u,sg kfu jre ,eukjn uz ohna oak vbhtau 'htnau kkv ,eukjn uz ?ohna

/ohna oak tka thva ,eukjnv ka tndusv vhv jre ka ,eukjna hrv
hrcs ohseb vbv /uzf vkusd wjnk kpb jrue gusn vchxv rehg rtck aha vtrbu     
/ohrmnc ;xuh ihnyv ,uhbunyn aka :tbhbj rc tnj hcr rnt" :(t 'yhe) ohjxpc wndv
sh,gk ohehsmk vzubd ,jtu 'xurhuxt ic xubhbuybtk vkd,b ,jtu 'jrek vkd,b ,jt
(rntba) 'jre ka urag uz :ahek ic iugna hcr rnt 'u,grk uhkgck runa rag /tck
kg ushngna ost ka ubunn vz :rzgkt hcr rnt 'ovhkdrc rat ouehv kf ,tu

 whpc whgu /f"g '"uhkdroooo""""ccccaaaarrrrubunn cur hsh kga" 'k"zu (jre ka urag vz v"sc) 
uk vhv gusn vchxv uvzu 'kusd rhag vhv jrue hrv /k"fg '"okugv in srybu vtd,b
vbunt rxuj aruan iv ukt ,ugr ,usnu/vkusdc tbe,bu 'vutd kgc vhvu ,ugr ,usn
rzdba vn kfa ihntn ',"havc vnhka vbuntc ihntn ,ntca hns /,"havc iujycu

ifku /lfk ohrafunu ohhumr kfvu 'uhbpk ,rah hnu hn v"cev eses tk hf
vnhanv ,t ,,k r, ubhtu 'uhcure ,tu uyca ,t ksdk rjuca lf kg ubbuk,v

 /ukuf ogv kf oac lfc uscfku r,uhc iudvvu vkugnvk
ovhbpk ,ukdk ',uyn c"h uhbpk xhbfvk v"cev vruv uz vbgy kyck hsfu    
vzna v"cev vmru /u,kuz rjtc tku wv rjc teus irvtcu 'uhbpk eseusn kfva
lrc,h u,rhzdc tuv okugc vagbv kfa ukuf kkfv kg ktrah hbc usnkh
,t kcek ot hf 'ibuk,vk ouen iht cuau 'iuhdvcu ogyc huk, kfvu 'u,jdavcu

/yrpvu kkfv ,cuy tuv vagbv kfa ihntvku uh,urhzd
wv rcsa ihch ohcmnv kfca 'ktrahn sjt kf kg ,kyunv vsucgv ift hvuz    
h,hntv cuyv uvn wv gsuh hf 'vbuhkgv vjdavc tuv ung vagbv kfu 'uvuukn
uvuccuxh ,urm ot odu 'ostv ka ,uhracv uhbhgn ,nkgbv vghsh thvu 'urucg
'vcvtc ohna ,rhzd uhkg kceh osh kg u,cuy ,t ,"hav ccuxh lhtv ihcn ubhtu
kt lk kfa hbhg otu /arus tuv u,cuy ,tu chyvk cuyv lrsna vbunt lu,n
'ouen okmt xpu, rgmva ukt ihcn vhv, tku 'wvhnusc ohruxhv ,kcewc ep,x,
vbuntc ecsv tkt 'ihuuf,n tuv vcuyka thna hpkf thrudbx ohsnkn ova er
tv, vnk l,guah ,t ohjhnmn ohnav in ot hf 'vjna hshk tuc,a sg uz
tuva oaf vgrv kg lrck ostv chhjw :(/sb ,ufrc) k"zj ubk uruv lf iftu ?cmg
lu,n lf kg ,usuvku lrck tuv vbuufva trndc oa arpnu 'wvcuyv kg lrcn
'cuy ka iunyn vrm kfc aha ihntvk ostv ka u,cujn runtf hf ,tzu 'vjna
uhkg kyun 'ubudhc ,r,,xnv vcuy v,utc rhfn ubht vagn ,gaca ;t kgu
vkupf thv vgr v,utc zubdv vcuyva jrfvcu 'chynu cuy tuv v"cev hf ihntvk

/uk thv vcuy hf vrfv lu,n urgm kg vsuhu jnahu vbuntc rzt,h f"gu ',kpufnu
!vyurp vuan ,ujp ukhpt 'ubnn ukyhk okugc ost oua kfuh tk 'uhkt ghdha
tknf ukhpt urhcjk ifuna vnc gdub ost iht" :(c 'jk tnuh) k"zj urnt rcfu
ihtu 'ukuf okugv kf ,t dhvbnv ,"hav ,jdavc vz 'urhcjk aha vn kfu /"tnhb
vz 'ukmt vz rcs ,ntnu rhfn ubht otu /,"hav rzda vn ,ubak jf ost ouak
t"t ',"havc vnhka vbuntc ihnth ot kct /vtbev ,sn ka oharav arua
jyuck lhrm vhv tku 'kusd rhag vhv jrea iuhf 'f"gu /urhcjk aha vnc tbek
ouan f"gu ',"havc vbunt hruxjn vagb urag h"gu 'vkusd ,urhag uk vhva 'wvc
'vnhka vbuntc ,"havc ihntna hns /vkusdvu 'vbuvfk vfzha vbgy uk vhv 'hfv
tuva ',"hav ,rhzd uvzs er /ubnn ukyb rjta ouan ubht 'uk ihta vn kfa gsuh
oua kugpk jf oua 'ost ouak ihtu /ohagnv kfk vaghu vaugu vag usck w,h

/,"hav ,rhzd hkc vkugp
,eukjn kfa /,eukjn hshk kupbk tka unmg ezj,h ostva iputv uvzu    
/vnusfu 'sucf ut ',ubunn ut ',eukjn u,ut h"g rcs vzht jhuurha '"cauj" ostv
kfk dhvbnu trucv tuv una lrc,h trucva" :vnka vbuntc ihntn tuv ot kct
ost ick jf oua ihtu '"ohagnv kfk vaghu vaugu vag usck tuvu 'ohturcv
,"hav rzd ota ',eukjnc ,hkf, oua iht f"t ',jt vyurp ukhpt ushxpvk

/,eukjnv h"g jhurh tk ruzdh tk otu 'thva iput kfc uk tch rcs u,ut dhaha

vghcavkn ugbnb""  - The Mishnah says that an vbnkt may not collect her vcu,f from ohnu,h without swearing first that no part of it was prepaid to
her by her deceased husband. The Mishnah recounts that in later years the ibcr were ie,n that an vbnkt should not make a vguca and
because of this vbe, widows were prevented from collecting their vcu,f. Later, iezv d"r ihe,v that instead of swearing, the widow should make a
rsb and say, “If I was ever prepaid on my Kesubah, I should be ruxt to eat ....” Rashi explains that the ohnu,h were permitted to pick even a rcs
vae as the subject of her rsb. This way ,ubnkt were able to collect their kesubos again, without having to make a vguca.
    The Gemara brings, that the reason the ibcr abolished widows from swearing was because of the following story: Once, during a year of famine, a
man gave a golden dinar to a widow to safeguard and she hid it in a jug full of flour. Forgetting that she hid the coin in the flour, she baked bread with the
dinar in the flour and gave the bread to a hbg. When the man returned, she couldn’t locate the dinar and said to him, “May one of my children die, if I had
any benefit from your dinar.” [s"hr wxu, ihhg]. It was reported that soon after, one of her children died. They said, if this is the punishment for one
who swears truthfully, u"ftg one who swears falsely. The tbexn of the Gemara is that since ,ubnkt take care of the ohnu,h they would be vrun
r,hv to swear there was no prepayment, because even if there was, it was coming to them as compensation for watching the children. This vguca
even if they think is ,nt, could lead to dire consequences as in our story, so they were ie,n to avoid swearing and to make a rsb instead.
   The ]cvz hruy sus hrcs [z"y  on the pasuk "tuak una ,t tah rat vebh tk hf tuak lheukt wv oa ,t ta, tk" [z-f ur,h] explains that we see
the severity of swearing in vain using the wv oa from a u"e in using one’s own name [ubc hhj] in swearing. This is how he translates the pasuk, tk"
"tuak wv oa ,t ta, - derived from a u"e of one who is punished [vebh tk] when swearing just using his own name, "tuak una ,t tah rat".
   The  [wj wx 'j"j]rzghkt .hm  discusses not swearing even ,ntc and quotes the o"cnr who says [z ihag n"vx] that lrumv ,gc it is a vag ,umn to
swear wv oac. He also quotes the o"cnr who says [t"v 't"hp ,uguca wkv] that one who is chhj a vguca in s"c, it is a vumn to do so with the wv oa
as this is a wv aushe. The rzghkt .hm brings many that are careful not to swear at all, quoting our Gemara and the g"ua, and explains that maybe
just like it is a vumn to swear wv oac when necessary and considered a wv aushe, showing our fear of making a false vguca and refraining from
,uguca completely is a bigger wv aushe! In today’s times when necessary to be in ,utfrg, due to the above concerns, it has become an accepted
practice and is permitted by the courts, that when prompted to swear “To Tell the Whole truth” the okug uses the term “Affirm” instead of swear.        

                                                                                                                                                                                                              

 

Chacham Rabbeinu Chayim Yosef Dovid Azulai zt”l (Chida) would say:
    “whuk ic ,ve ic rvmh ic jre - Korach came with a complaint. If the Melucha and Kehuna went to the children of Amram, who
was the bechor of Kehas, then the Nesius should go to the next son Yitzhar in the order of age. For that, the Torah says the ‘son
of Kehas’ who was not the oldest since Gershon was older, to tell us that it has nothing to do with age. Furthermore, the Torah
says the ‘son of Levi’ who also was not the oldest, again to show that it’s all destined by Hashem and not just who is older.”

A Wise Man would say: “Whenever I feel the need to exercise, I lie down until it goes away.”                                                     
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Kashrus in the Kitchen (81).  Tevilas Keilim: Continued 
Difference Between Tevilas Keilim and Kashering Keilim.
There is an important difference between toiveling keilim and
kashering keilim. When one kashers a utensil to remove the treif
taste through kashering in bubbling hot water, he can kasher one
half of the keili and then kasher the other half separately. This is
often done when the keili needing kashering is big or has a long
handle. However, by tevilas keilim, the whole entire keili must
be immersed and under the mikvah water all at one time.
Utensil with Detachable Parts. If one buys a keili which is not
assembled, ideally he should assemble the keili until its ready for
use, and only then toivel it. However, if he toiveled the whole
keili, part by part, while it was fully disassembled, the tevilah is
valid (Shut Har Tzvi Y”D 108, Minchas Yitzchok 3:77). If
one toiveled it part by part, he does not have to toivel the parts
made of material that are exempt, such as wood. 
Utensils With ALTERNATIVE Detachable Parts. Some-
times a utensil has different attachable parts. Such as, different
grinding attachments for coarse and thin. Or, different screens

   

      

with different size holes. Similarly, there are utensils which can
be used as they are, or with one added attachment. Ideally, one
should toivel the keili with all its various assembly parts, i.e.
attach each attachment separately and toivel the keili with each
attachment (Tevilas Keilim perek 10:7).
Utensil With a Pump. When toiveling a utensil with a pump,
while the utensil is under water, he should open and close the
pump so the water reaches inside every part of the utensil.
Shabbos. It is prohibited to toivel a keili on Shabbos. The reason
is because since the tevilah now permits the utensil to be used, it
is considered a form of repair. This is a rabbinic extension of
"ahypc vfn". Such a utensil is not muktzeh, however, since there
is a way to use it without tevilah. This can be done by giving it to
a gentile as a gift, and then borrowing it back from him
temporarily. This transaction is accomplished by the gentile
lifting up and taking possession of the utensil. After Shabbos, one
should ask the gentile to return the utensil, and then toivel it
properly to enable it to be used. (Based on Mishna Berura
323:30, Biur Halacha there, Mishna Berura 35)



   When we talk about the dispute of Korach and Moshe, it is called the dispute of Korach and his assembly. There was no
dispute between Korach and his own men? Why do we not mention Moshe as the opponent to Korach? The answer is because
Moshe really was not involved. He stayed away from machlokes and strife, and therefore the Torah tells us “Lo Yehiye
K’Korach V’kadaso.” Don’t be like Korach and his cohorts. They are the ones who started and continued this horrible fight, and
therefore they were punished. In fact, we should learn from this story another great lesson. “Yehiye K’Moshe” - we should all
act like Moshe Rabbeinu. After all, he is our Rebbe. And from Moshe we can learn how to handle a machlokes. In fact, a wise
person once said, the best way to win a fight is to avoid one. Just getting involved and answering back to an angry person who
is starting up is looking for trouble. Yelling back at someone who is angry is like putting a log on a fire. It is only going to make
things worse. So, the best thing to do when someone is upset and lashes out at you is to remain silent and try to walk away.
    Many people, after answering a nasty remark, justify their innocence by saying, “But he started. It is not my fault. If he
would not have said that nasty, sarcastic, hurtful remark, I would never have answered this way. It is not my problem.” How
wrong is this logic? In fact, Chazal teach us, “Ain machzikin b’machlokes.” One should not strengthen a fight. It doesn’t say
we should not start a fight, but rather we should not uphold one. Do not keep it going. If someone starts up and you answer
back, you are continuing the argument. This is forbidden. This is why Moshe Rabbeinu is not even mentioned when we talk
about the machlokes of Korach and his assembly. It takes two to fight and Moshe was not interested in being the second party.
    It is difficult but we must do everything in our power to live in peace with others. It takes strength, determination and hard
work to get along with people. But if we do ours, Hashem will surely bless us with the greatest blessing in life which is shalom. 

    There is an unusual Ramban on this parsha. He comments that Targum Onkelos on the word ,rye is inconsistent with
the typical translation. The Targum usually writes, ihnxuc ,rye or thnxuc. Here, though, the Targum deviates and just says
,rye omitting the rest. (Now if you look at our version of the Targum you won’t see the discrepancy because he in fact
does say ihnxuc. But seemingly, the Ramban had a different version.) The Ramban goes on to explain that perhaps this
wasn’t the regular ,rye with all its normal ingredients (since it was not being used for the avoda in the Mishkan). 
    Maybe we can offer another machshava here. As is well known, the ,rye contained the famous vbckj, a foul smelling
incense. Chazal explain that this refers to the Reshaim, the sinful people. Yet, they are included with all the fragrant spices.
ukt kg urpfhu ukt tch, as they too aren’t excluded. ,rye also connotes good deeds (see Rashi on Hagar/Ketura).  
    Korach enacted a rebellion of sorts, the opposite of the phrase, ,ryef vtb uhagn. Thus, when Moshe chose ,rye as the
vehicle with which to punish Korach, he couldn’t use the regular recipe that included the vbckj. Why? Because that ,rye
would defend the wicked ones as does the vbckj. Later on in the parsha when Aharon uses the ,rye to stop a mageifa, it’s
possible that he used the regular ,rye which innately had the ability to protect. Similarly in the parsha, Moshe
commanded each shevet to place a mateh, a staff, inside the Mishkan and Aharon’s staff was among the others. Why? It’s
possible that Moshe was showing Aharon’s strength. Showing why davka he was chosen to be the Kohen Gadol. It was
because of this trait of being b’soch - together with everyone. It is important now, as the chodesh of Tamuz commences, for
us to be mechazek the inyan of achdus - the impetus for the Geula we are all yearning for bimheira b’yameinu, Amen!          

                                                                                                                                                                                                              

hk o,rnt rat kfk ofkec h,gna vbv
 /// lkn ofhkg lhkntu(t-ch wt ktuna)

 ratf u,sgfu jref vhvh tku
 /// uk van shc wv rcs(v-zh)

 ub,u /u,sg kfu jre ,u,jn ofk uje uag ,tz
 /// rjn wv hbpk ,rye ivhkg unhau at ivc(z'u-zy)

 /// kvev lu,n uscthu .rtv ovhkg xf,u vkta ohhj ovk rat kfu ov usrhu(dk-zy)
     During the mid 19th century, one of the chief antagonists to the hideous practice whereby rich Jews would shield their
children from Polish or Russian military service by offering the authorities the children of poor families, was the famed chief
rabbi of Bialystok, R’ Yom Tov Lipman Heilprin zt”l, author of Oneg Yom Tov. He fought tooth and nail against noble-
men, communal leaders, was accused of disloyalty to the government, and was even imprisoned on occasion for his efforts.
    His constituents knew their Rav as a lofty individual, a Tzaddik and Talmid Chacham, who always looked out for their
welfare. He was even known to perform an occasional miracle. One of the well-known personalities in Bialystok was a man
known as Reb Alter the Badchan. As his name suggested, he was a performer, an entertainer, who enthralled audiences at
Jewish simchos. Reb Alter would act as a master of ceremonies, comedian, and various other functions and he would generate
energy for a wedding party before and after the chupah. He would speak and sing, weaving in references to the Gemara and
Tanach, offering a humorous commentary on contemporary life and quite often doing impressions of Rebbes and Rabbanim.
For his efforts, he would receive compensation and tips, but Reb Alter certainly did not become rich from being a badchan.
    In order to supplement his income, Reb Alter would frequent the nearby sand dunes, where the business of sand mining
took place. Sand is used extensively in building, glass-making, road construction and electronic equipment, with sand and
gravel being some of the most extracted resources in the world. Reb Alter would climb these dunes and fill up sacks of sand
which he would then peddle to local businesses who needed them. This, too, didn’t make a lot of money but Reb Alter,
always cheerful and happy, would trudge to the sand dunes day after day, and do what he must to feed his family.
     One morning, as Reb Alter was heading to the dunes, he heard his name being called from a window. R’ Yom Tov
Lipman, the Rav of Bialystok, was peeking his head out of his study window, asking Reb Alter to come inside for a moment.
He walked into the Rav’s study and R’ Yom Tov Lipman beckoned him to take a seat. The Rav had his nose buried in a sefer,
so Reb Alter sat patiently, waiting for him to acknowledge his presence and tell him what he needed. R’ Yom Tov Lipman,
however, continued learning as if no one was waiting for him and he did not even lift his head for a solid fifteen minutes. 
     Reb Alter was patient, but after a while, even he began to squirm a bit. He looked at the clock on the Rabbi’s wall and
realized that every minute he continued sitting there idly in the study, was a minute he was losing out on business. He cleared
his throat to gain the rabbi’s attention but to no avail. Finally, he said reverently, “Did the Rav ask me here for a specific
reason? Is there something I can do for him?” The Rav looked up briefly, noticed Reb Alter, and motioned him to sit back.
     The badchan continued to wait, although he was rapidly losing patience. Why had the Rav asked him to come to his study
if he was just going to continue learning from his seforim and ignore him totally? Reb Alter was good-hearted and refused to
think ill of the Rav, but after another fifteen minutes, he could no longer hold himself back. He inquired if R’ Yom Tov
Lipman still needed him to wait there for any reason, and in response, the Rav again pointed to the chair and bade him to sit.
     Another fifteen minutes elapsed in this manner and just before Reb Alter was about to explode, R’ Yom Tov Lipman
suddenly stood up and smiled. “Reb Alter, thank you for coming in. You can go now. Have a wonderful day.”
   Without a second glance, Reb Alter hurried out of the Rav’s home and ran all the way to the sand dunes. When he got there,
he saw a huge commotion taking place. It seems that just a few minutes ago, a tremor in the area caused a landslide, with one
of the tallest dunes completely collapsing on itself, burying a handful of workers who were collecting sand. Emergency
personnel were hauling away injured and dead bodies, and Reb Alter stood there in shock, realizing now why the great Oneg
Yom Tov had asked him to sit still in his study for forty-five minutes. R’ Moshe Shmuel Shapiro zt”l, a descendent of the
Oneg Yom Tov, recounted this story and said that in his youth, he met Reb Alter, who corroborated every single detail.               
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 /// huk ic ,ve ic rvmh ic jre jehu(t-zy)
llllyyyynnnn There was once an institution for the mentally disabled
which was renowned for it’s unique style of management. It
contained three management groups, each corresponding to a
different level of disability. They were good but how they
managed to figure out each individual’s degree of
impairment was something that baffled many experts.
   One day a young journalist decided to do some research.
After digging into it a little, he concluded that there was
someone in the management who served as the brains behind
the operation. He secured a meeting with the man, hoping to
be able to discuss the special techniques he employed.
    The meeting was off to a good start so the journalist
decided to broach the topic. To his surprise, not only did the
man not try to avert the topic, but he even offered to explain:
“We fill up a bath with water and give the individual a cup, a

spoon and a fork. Then the disabled man is tasked with
getting the water out of the tub.”
    “Aha,” said the journalist, “so I guess the one who uses the
cup is placed in the highest level.”
    “No, actually,” came the reply, “the smartest ones just pull
the plug out of the tub!”
llllyyyynnnnpppp: Korach was a highly intelligent man, as Rashi states.
He was a Torah scholar and highly respected. If so, how did
he fall into this mess? The Medrash answers that Korach’s
“eyes” tricked him. He saw that there was greatness in
himself and he let himself become blindly drawn into the
spat. When we review this story each year during Parshas
Korach, we must contemplate and understand: how many of
us are guilty of overlooking some basic intellect because of
an ulterior motive? How many people “empty the tub with a
spoon rather than just pull the plug,” because they didn’t
think the situation properly through?

     Chazal say that Shmuel HaNavi was a descendent of the
wicked Korach, and devoted his life to correcting his
ancestor Korach’s rebellious actions in contesting the
leadership of Moshe Rabbeinu, by always making sure to
present the correct Torah perspective in everything. But what
indeed was Korach’s “error” that had the potential to be
corrected? After all, he organized a rebellion against Moshe
Rabbeinu - surely, there could be no justification for that! 
   R’ Nosson Scherman shlita quotes Chazal who say that
Korach’s main argument against Moshe Rabbeinu was that
there was in fact no need for Moshe to lead. He argued that
since the entire nation had stood at Har Sinai, there was no
need to have a king-like authority figure. Rather, he felt that

the people would be better served as a “self-governing
nation.” However, the Torah’s view is that without a king
there would be anarchy, and, more importantly, a proper
Jewish king inspires the nation and doesn’t lord over them.
The king in the Torah’s world is not an absolute dictator or
monarch, he is bound by Torah laws.
   Thus, as Korach’s descendent, it was indeed befitting that
Shmuel HaNavi be the person who clarifies for all time the
true position of a Jewish king – explaining how Korach’s
argument is invalid. The ideal system of Jewish government
has a king at its head, but a benevolent and righteous king
who knows that his place is to abide by the dictates of the
Torah as transmitted by the Sanhedrin.
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