
,t tr,u rthv sh kg ,fkv vh,rgbu rthv kg .jrk vgrp ,c sr,u
;uxv lu,c vc,v - (v-c) o,kgn ,t tmun v,t ktrah ka o,Ubg lu,n

   kv,s v,bhaa snkn 'v,s ,uch, hpux 'vgrp ,c sr,uw :k"zu ohruyv kgcv c,
,eguz vktavu 'vhgnua kf kg vvhn, ,rrugn uz tscug /k"fg 'wrhhd,vk vfkva
lkn ka vcuvtv u,hcc vp rcusn hrv ?vz sgm v,uagc vh,c v,tr vn 'vhktn
v,hv tk ,ufknv ,hcc ktrahk ,seuhv vtbav ,t vebha vn sckn rat ohrmn
,hktrahv vnutv kt jp,xvk iufbk v,tr if ot vnku 'lknv ,hcn oukf vrhxj

!?tuv rcs tukv ?r,uhc ohkpaun uhv ukkva vgac uc
vz hsuvh /uhsgmc h,ut thkpv tuv oda sjt hsuvhn h,kche uz vktak vcua,v    
,uhvk uhkg kcheu ,usvhv kt cre,v ifn rjtk eru 'g"k vtuav ,utrun ,t rcg
thv ,jtv ',ubcruj h,a vnrd vtuav hf 'vthkp h,tkn,vu /,uumncu vru,c rhvz
trehgna tuv ukhtu 'k"r ovhkgn vru, kug uerp ohshravn ocur hf ',upudv icruj

!?tuv rcs tukv ',usvhv ehj kt vga v,utc teuus cre,vk vfz 'kug erup vhv
,hcc rcsn skhaf :kanc uhrcs ,t j,pu 'h,vhn, ,t cahhk hsuvhv ,uthb
ohkkp,nva if,h 'ohkkp,nv ruchmk uhyupypc ghrpnu 'vkhp,v gmntc ,xbfv
kg ruyxhu skhv ,t cre,h ift tuv ovhbhca sjt er kkf lrsc okut 'uc urgdh
ka ucurhx ,t kucxh tka 'skhv hctn rjt tk ubhv sjtv vzu ',kmkmn vrhyx uhbp
ihta uhktn icun /vtfvc ubc ,t jhfuh rat sg ujurc rumgk u,kufhc vhv, tku 'ubc
,shnc tuv uc ohrgudv r,h ihck ubhc kscvvu 'vkhkj ubc ,t rgmk ctv ,buufc

/ufrsc vdua ubca tscugv kucxk kufh ubhtu 'rgbv ,cuyc iumrv

wudu vje,u v,nt ,t jka,u ;uxv lu,c vc,v ,t tr,u 
 (v-c)vgrp ,c ka vshc vagba kusd xbv ruthcc -

     teuses hpk kct /sh iuak uars ubh,ucru /v,jpa ,t - v,nt ,t" 'k"zu h"ar
'vsh ,t v,nt ,t uars ovu /vauds o"n v,nt sebvk uk vhv asuev iuak
'k"zu wxu, hkgcn ohbez ,gsv f"anc g"gu /k"fg '"vcrv ,unt v,nt vccr,aba
s"nk lhrpu v,nt rnt sju v,jpa rnt sj vhnjb wru vsuvh wr hdhkp vyuxc"
tjrut utks tsj vk rhhas hbanu gerec iycju kthrcd tca rnte tv v,jpa
ccr,aba k"ne tv vsh cu,fk uk vhv v,nt r"snku vsujk oehnk tfkn ,cs
tkt ,rca hreh, kt ,rca ohgar hbac tmun v,t ifu ,unt ohaa sg v,nt
hrv ov ohr,h uv,hans whu ohnv ins wb uv,han ohnv in hf rcsk znru ,ccra
ov ohr,h ohgars o"hu hbas wh ,rca gar ia cu,fk kufh ohgar hbac ifu /ohaa
vagb vgrp ,c ka vsha 'kusd xb vagba hrv /k"fg '"ohaa okf ihc ohkuga

!ubhcr van ,t khmvk vkufh v,hv vz xb hsh kgu ',unt ohaha
ka ubumr ot ?vzf kusd xb ,uagk v"cev lrymuv gusn rrug,vk ah vbvu     
vana ,uhvk vkufh 'ruthv lu,n ubhcr van ,t khm, vgrp ,ca v,hv v"cev

 

'hsuvhv rhypv 'vdhrvv thdc ohgarv ,ug,kn ihc hsugc h,htr vktv ohrcsf   
uaec tku 'ohsuvhv ,gr ,t ot hf ohaecn obht ohgarv ukt lht h,bjcv oa
kug ovhkgn uerpa ukt od tkt 'wv rcsk ohsrjv ohsuvhv ka oapb ,t teus
ugsh tk rcfu ',unutv ihc k"r ukkuc,b rcfa ukt ukhptu 'k"r ,uumnu vru,
ifa iuhf /isctu drv ona jnh ohmtbv urzd ukt kg od 'k"r ohsuvh ova kkf
'vbcv oua rcsk iht iuhdvv p"ga h,bcvu 'rnv ,uthmnv kg hcku hbhg h,,b
hf ihcvk ohkufh ubhhv 'ohtrhv ka oapb ,t ot hf ohaecn uhv tk ukht hrva
v,hv 'ohkkuc,nv ,uapb ,t od uaeca rjt okut ',nrudv thv ,sk o,tba
,htu ihs ,hta vjfuv tkt itf ihtu 'ohrxhhnv vnv tka 'ohnav in ,ut lfc
!?oh,uugnv uhfrsn urjt duxh tku ,tzc jfuuh rat vz tuv ohnaca ubhctu 'ihhs

    ,t vhbhg unc v,tr thv ift 'vh,c ka vhagn od rhcxvk ohkufh uhrcs rutk
vkche tk sjt rcs kg okut ',hktrahv vnutv ,kjb zt v,hva vkpavv ksud
o,tba vhv,a sg ohhrmnvk ktrah hbc ukkug vn ?vz kfk vchxv hvn 'vbgn
vhuk, uz vtba ihta vehxv 'v,vhn,k vcua, vtmn tkafu ?lf kf ovc ,araun

vv sha jrfvcu 'iuhdvcu kfacrcsva jrfvcu ',tz kf vcchx vbuhkgv vjda
ovhrjt ovhtmtm ,t rgmk aecn ubht o,uctc rjca v"cev hf 'o,cuyk tuv
vnrv o,kgnc okuf ujfuuh o,cuy vkd,,afu 'z"hg ovng chyvk .pja tk ot
thv od veaj if kg 'otruc o,ut onurh zt hf ',unutv rtac tmnbc vbhta
u,kmv ,t vshk oav vbhv ,tz rfaca raptu /,hktrahv vnutv kt jp,xvk
'vanc uc v,hva vbhjcn vgcb v,aga vz sgm hf 'ktrah ka ighaun van ka
t,htsf] ktrah ka ovh,rmk ucku uhbhg ,t i,hk sh,g vhv vana oaf hf

 vhbhg ,tu vck ,t thv od vb,b lf '[(th 'c) inek h"arc /ktrah ka ovh,urmc
hrv 'vzf kusd xb vagha lrymuv gusn f"t ',gdn vsha ,uar lu, vhvh ubhcr
'gcyv lrsc tuv okugv ,dvbv kf er 'ohxbc okugv dhvbn tuv lurc ausev iht
vn if ot 'ohxb vaug tuv lurc ausev hfvc 'ohxbk lrum tfhts ouenc er

?vzf kusd xbk tfv lrumv v,hv
vagb ush kgu 'ktrah ka ighaun vhv ubhcr van vbvs 'rnuk s"bgk vtrbu     
xja rnuku ,ugyk ouen ah f"t /,ufn ragv kfu 'ohxpunv kfu 'ohxbv kf
xb vagb vpud z"gu 'unmgc vz kf ,t ,uagk ubhcr van shc ,kufhv vhv oukau
,tn eru lt tuv kfv ',uagk sh,g ubhcr vana vn kfa ',uruvk 'vzf kusd
hnuyrjv ukhpta /wv vagn tuva 'ohxb vagn ohturaf ohsun kfvs /v"cev
ohekt gcmt" 'rnt ohbhfv ,uagk ;uahfv ,uagk o,kufhc vhv tkaf 'ohrmn
ohxbv inu" 'k"zu c,fu vz ihbgc (tc ,arp ;ux) i"cnrv lhrtv rcfu /"thv
ihta 'vkf vru,v suxh ova ohr,xbv ohxbc vsun ost ohnxrupnv ohkusdv
iht ohxb okfa ubhrenu ubhrcs kfc ihntba sg ubhcr van ,ru,c ekj ostk

 /k"fg "wuf shjhc ihc ohcrc ihc 'okug ka udvbnu gcy ovc
vhv tk vzf kusd xb tkcu 'vagb vzf kusd xba utra rjts 'cyhv icun f"tu     
smn ushc ,kufh oua iht htsuc 'ktrah ka ighaun ,uhvk kufh ubhcr van

/ubhcr van hsh kg vagb kfv eru 'v"cev ,tn tuv kfv ,ntcu 'u,unmg

"wkhtuvw ibhrnt veuk  ubht rnt vcr /// kujk y"uhn vputv" - If one has finished his meal on y"uh & has no intention of eating till after y"uh is over, if
he now cooks something, tsxj wr says he gets ,uekn because he is cooking on Yom Tov for kuj which is not "y"uh lrum". vcr holds since
it’s possible (khtuv) that guests might arrive & this food will ultimately be needed for y"uh, he doesn’t get ,uekn. (Rashi) Rav Elchanan zt”l

 [dme ohjxp ohruga .cue]explains that vcr holds we look at the vagn. If one originally cooks on the epx that maybe guests will arrive, it would
be permitted. Just like one may cook for himself on the chance he might get hungry later. So we see that this vagn of cooking is a r,hv ,ftkn,
since the reality is that guests might arrive. vcr holds his vcajn (or lack thereof) can’t turn this action from r,hv to ruxht. But tsxj wr holds that
one’s vcajn can change the vagn from a permitted action, to a ruxht vagn. He quotes the hrhtn that even tsxj wr who says one would get
malkus, if guests actually do pop in, even he would agree that there is no malkus. This, Reb Elchanan says, is a problem with his yap. 
    The Mishna Berura explains [wt z"fe,] explains that when y"uh falls out on ,ca crg we make an ihkhac, curhg. This allows us to cook
on Yom Tov for shabbos. Even according to those that hold cooking on Yom Tov for shabbos is an t,hhruts ruxht, the possibility of
"khtuv" takes off the t,hhruts & makes it only a ibcrs ruxht & with the ihkhac, curhg in place, the ibcr were kehn for ,ca sucf. He adds
that since we are relying on "khtuv", in conjunction with the ihkhac, curhg to allow the cooking, we should make sure the food cooked on
y"uh for ,ca, is cooked enough that if guests would stop in before y"uh is over, it would be edible enough for them to eat. 
    Tosfos [vcr v"s ;ux] asks once we say "khtuv", how can anyone ever be rcug any vftkn ruxht on ,ca? If one does a vftkn we
should say he is ruyp because maybe there will be a  vbfx uc aha vkuj which would make this vftkn permissible? Tosfos answers that we
only say "khtuv" on things that are jhfa & a vbfx uc aha vkuj appearing suddenly is jhfa tk.              

                                                                                                                                                                                                              

R’ Yosef Patzanovski zt”l (Pardes Yosef) would say:

    “w,kunk ohns i,j vrnt ztw - The word “az” (zt) has the numerical value of 8. Originally, when Moshe was swallowed up

by the angel that appeared in the form of a serpent, Tziporah was unsure if this was due to a problem with Moshe’s bris or

the delay of her son’s circumcision. Seeing that the angel loosened his grip on Moshe when she circumcised her son, she

proclaimed ‘az’ it is clear that due to the delay in circumcising my son on the eighth day, my husband was almost killed.”

A Wise Man would say:

    “There’s no better feeling than going to bed at night and not having to set an alarm for tomorrow morning.”                                           
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Halachos During These Trying Times (38)
Lost Sense of Smell: Saying Havdalah. Question: Due to the
virus, I have lost my sense of smell. Does this complicate saying
the beracha on Besamim (sweet-smelling spices) by Havdalah?
Answer: The Poskim (1) and the Mishna Berura (2) rule that a
person who cannot smell, cannot say the beracha on Besamim
even to be motzie other people who can smell. So in a case
where you are saying the Havdalah, you have two choices: 1) to
leave out the beracha on Besamim completely and the listeners
will say it themselves after you finish reciting havdalah.
However, a seemingly better way would be: 2) to appoint
somebody else to say that beracha when you get up to it, and
then you continue after that and finish the Havdalah. If that is
done, then the proper thing to do is for that person to hold the
cup of of wine when he says the beracha or at least be positioned
in a way that the cup of wine is right in front of him (3).
    The Mishna Berura (4) brings the following question: Even if
one Yid has already been yotze a beracha, he is still called a
“Bar Chiyuva” (obligated) to exempt another Yid because of
Arvus - communal responsibility. If so why can’t the person
who is unable to smell, say the beracha on Besamim to exempt
others? He answers that the beracha on Besamim is not really an
obligation but rather more of a minhag, and one who doesn’t

      

have Besamim at hand is not obligated to go find spices. Thus,
there is no Arvus to make sure he is yotze the Besamim. 
Lost Sense of Smell: Listening to Havdalah. Question: If I
listen to Havdalah, should I answer amen on the beracha of
Besamim that the reciter says? Similarly, in the case of the
previous paragraph, when I appoint someone else to say the
beracha on Besamim, should I answer amen?
Answer: In the second half of the question, it seems that one
should not answer amen because if he is not being yotze, it is a
clear hefsek - verbal break, between the beracha on the wine that
he said earlier and him drinking the wine which is coming later.
Even in the first case where one is just a listener to another’s
recital of Havdalah, there is also reason to say that he should not
answer, because even the listener is at least lechatchila supposed
to connect to the drinking of the wine and not talk out till the
reciter drinks from the cup. I found that Rav Moshe Sternbruch
shlit’a in Teshuvos Vehanhagos (5) (based on an earlier Teshuva
in 1:297) says that even a listener who cannot smell should not
answer to the Besamim beracha of the reciter. (See Shmiras
Shabbos Kehilchoso (6) who suggests a different logic to justify
answering, but it’s not a clear derech that all hold of.)
Note: Even though we keep writing “Besamim”, the correct
pronunciation in the beracha is  “Vesamim” ("ohnac").



     This week we are introduced to two very special ladies: Yocheved and Miriam, otherwise known as Shifra and Puah. They
were the Jewish midwives in Mitzrayim, and they risked their lives to keep the Jewish babies alive. They did chessed all day
long, and yet the Torah doesn’t say a word about their chessed or about their mesirus nefesh. The Torah writes, “Vatirena
Hameyaldos es HaElokim” - the midwives feared Hashem. They had Yiras Shamayim, and it was their fear of heaven that was
the foundation of all of their other good middos. The Nesivos Shalom explains that Yiras Shamayim means to see heaven, to
be able to see Hashem in the normal, mundane, everyday routine of life. This is what Yiras Shamayim is on a practical level,
and this, as we learn from Yocheved and Miriam, is the foundation of all good middos. It is similar to a chain of pearls.
Every pearl is a different middah, but the chain itself that is holding all of those middos in place is Yiras Shamayim.
     The Rambam writes that the best places to find Yiras Shamayim are in Torah and Tevah (nature). Torah is truly the book of
Hashem’s ratzon - His Divine will. They say, “If you want to get to know an author, read his book!” Well, there is probably no
better way to get to know Hashem than by delving into His Holy words of Torah, which contain in them the myriad secrets and
mysteries of the world. Every word of Torah is saturated with G-dliness, and therefore, Yiras Shamayim can be gained
primarily from the holy words of Torah. But Hashem also left His imprint on every creation in the world. The mountains, the
valleys, the oceans, and the forests all sing the praises of Hashem. The animals, the birds, the sun, and the moon, are all
testimony to Hashem’s awesome handiwork. If we would only see and recognize that all of this beauty and glory is Hashem
talking to us, inspiring us to see Him, fear Him, and get close to Him - then we will increase our Yiras Shamayim mightily.

    Sefer Shemos is called the “Sefer HaGeulah” according to the Ramban. Suffice it to say that our sojourn from Egypt to
Canaan was a long and arduous one. One may wonder how was it possible for the Bnei Yisroel, in such a short span of time, to
become subjected and enslaved to Pharaoh. The shevatim were capable of decimating the entire Egypt just a mere few years
earlier. How could everything have devolved so drastically, so quickly? A similar question is often asked about the sorrowful saga
of the Holocaust. Why was there no fighting back? Why were we led like sheep to slaughter with so little in the way of protest?
    Although this is a delicate question, R’ Chatzkel Levenstein zt”l gives us the proper insight on golus and tzaros. He
says that it really makes no sense, from a logical perspective; but this was the gezeira mishamayim. The ratzon of Hashem
trumps and defies all forces of reason. That explains Mitzrayim and that explains Europe. But that isn’t the only point here.
The Sefer HaGeulah focuses on renewal. How can we hasten this, oh so sought after renewal?
    At the end of the parsha, the tide seems to tilt a bit. Pharaoh decrees that no straw will be supplied while his slaves’ quota
will remain the same. The posuk says, "hrmn .rt kfc ogv .phuic,k ae aaek o"  - the Yidden scrambled to find straw to use. What
was Pharaoh’s intention? I once heard the following beautiful machshava. Pharaoh knew the only way for the Jews to hasten
their redemption is through unity and achdus. His “last straw” was to promote discord among the Jews as they would begin
fighting over who found this particular straw and to whom does it belong. This would cause a delay in their salvation. 
    This teaches us that if we want to change the Sefer HaGolus V’hatzaros into the Sefer HaGeulah V’yeshua we must be
proactive in promoting ,ugru oukau vujtu vcvt - and then we’ll be zoche to ohkaurh ,umujcu vsuvh hrgc gnah sug. Welcome home!

                                                                                                                                                                                                              

ohsctv utcu kusd rpuac ge,h tuvv ouhc vhvu
ohrmn .rtc ohjsbvu ruat .rtc(dh-zf uvhgah) /// 

oa rat ,hrcgv ,skhnk ohrmn lkn rnthu
 /// vgup ,hbav oau vrpa ,jtv(uy-t)

 //// huk ,c ,t jehu huk ,hcn aht lkhu(t-c)
     A story is told about R’ Chaim Volozhiner (Itzkowitz) zt”l, the preeminent disciple of the Gaon of Vilna zt”l and
the founder of the renowned Yeshivah in Volozhin, Lithuania. The “Volozhiner Yeshiva” began in 1803 and soon became
renowned as the “Mother of all Yeshivos” after which many other such yeshivos were modeled. 
     The town of Volozhin was built on the main road leading from Vilna to Minsk. It is apportioned into two sections: the
“lower neighborhood” along the river and the “upper neighborhood” toward the hills. It is divided by a river, with a
bridge connecting the two parts of the city. In the 1800’s, each section maintained their own Rav, however, for the most
part, the Jewish population of Volozhin was considered one community. R’ Chaim served on one side of the river, while a
certain R’ Elya served on the other. Since the two communities were not really distinct, there was an uncomfortable
overlap in the activities of the two Rabbanim. People would sometimes gripe and say that one city cannot have “two kings
wearing one crown” (Chullin 60b). R’ Chaim never expressed any bitterness about this situation, in keeping with the
advice he once wrote in a letter: “One should never bear any resentment towards another, even inwardly, and certainly one
should never express resentment to others. Patience and tolerance will help a person achieve his desires far more than all
the resentment in the world.” This was his way and he showed great respect to R’ Elya at every opportunity. 
    However, a number of years after R’ Chaim founded the Volozhin Yeshivah, a vacancy opened up in the rabbinate of a
nearby city. R’ Chaim sent a message that it would be best if R’ Elya were to leave Volozhin to take the other position. 
     When R’ Elya’s wife heard this message, she was incensed “What nerve telling my husband to leave his post!” she
exclaimed. She insisted that R’ Elya respond that R’ Chaim should take the new post but R’ Elya quickly reproached her and
told her that the wish of the great R’ Chaim Volozhiner must be obeyed. Without another word of discussion, he summoned a
wagon, loaded his meager possessions on it - what did he own already? A Shas, a Shulchan Aruch, perhaps a few other
seforim and a few pots and pans - and set off for the nearby town, where he took the rabbinical post.
     Not long after R’ Elya and his wife left Volozhin, R’ Chaim’s 1-year-old grandson, the son of R’ Itzele zt”l, took ill and
passed away. While trying to console his son, R’ Chaim remarked, “If only R’ Elya could have troubles like yours,” a
reference to the fact that R’ Elya had no children. He explained to his grieving family that indeed, their situation was
preferable in light of the well-known Medrash in Parshas Shemos (Shemos Rabbah 1:17) which relates that when Amram
separated from his wife Yocheved, their daughter Miriam told him, “Your decree is worse than Pharaoh’s, for Pharaoh
decreed that the male newborn die only in this world, while you (by separating and not having children at all) have decreed
death for them both in this world and in the World to Come.” R’ Elya never had a child so his troubles were infinitely worse.
      This remark was subsequently reported to R’ Elya. Miraculously, a short time later, R’ Elya and his wife were finally
blessed with a son. The parents’ joy was unbounded, and their hearts were full of love for the precious gift Hashem had
sent them. When the baby reached the same age at which R’ Itzele’s son had passed away, he contracted typhus, a disease
for which there was no cure at that time. Typically, a patient’s condition would grow progressively worse until he reached
a crisis point. Usually there was one critical night, and if the patient survived it, he would gradually recover. If not ....
      The doctor had warned R’ Elya and his wife to expect this crisis from the beginning of the baby’s illness, and they lived in
constant fear of it. When the decisive night finally arrived, R’ Elya sat by the child’s bed reciting Tehillim and praying with all
his heart. From time to time, he punctuated his Tehillim with a heartfelt cry, “This isn’t what R’ Chaim meant! This isn’t
what R’ Chaim meant!” Hashem heard his tefillos and the young child overcame the crisis and returned to good health. 
    According to one version of the story, that child grew up to become the father of the Rashash, R’ Shmuel Strashun zt”l.     
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       ohbckv ickk ogk ic, ,,k iupxt, tk
 ic, ovk uaaeu ufkh ov oaka kun,f      (z-v)

 /// ahtv ,t i,czg vz vnk uhtu uh,bc kt rnthu(f-c)
llllyyyynnnn: The ship carrying the Brisker Rav, R’ Yitzchok Zev
Soloveitchik zt”l, and his sons from Odessa, Russia, to
Turkey, during their famous escape from war-torn Europe, in
1941, did not afford them many amenities. Although the
streamliner did have a kitchen and offered food to the
passengers, the Rav and his sons understandably would not
touch their food. They brought their own food along.
     There was one waiter who noticed that the rabbi and his
sons would not eat anything from the ship’s kitchen and he
tried to talk to them and convince them to eat healthy food.
He told them that he would provide them with brand new
pots and pans so they wouldn’t have to use the non-kosher
utensils, and if they wanted, he would only cook vegetables
in those new pots and pans, so there would not be any
problems with non-kosher food. Time after time, they turned
down the kind man’s offer, but he kept returning, urging

them again and again, to eat healthier food than they had. 
     Finally, the Brisker Rav relented and agreed to allow the
man to cook vegetables in a brand new pot. But before he
cooked anything, he sent one of his sons to accompany the
man to the kitchen to turn on the stove, so as to avoid “Bishul
Akum” (non-Jewish cooking). Just as he struck the match to
light the fire, the waiter slapped his forehead and exclaimed
in perfect Yiddish, “He thinks I’m a Goy? I’m a Yid!”
    When the Brisker Rav heard that the waiter on the ship was
a Yid, he said, “I knew he couldn’t be a non-Jew. He kept
trying and trying to help us. He just had to be a Yid!”
llllyyyynnnnpppp: R’ Dovid Soloveitchik shlit’a explains that when
Yisro heard that an Egyptian man toiled selflessly to draw
water from the well for his daughters, he couldn’t believe that
that the man was really an Egyptian. He asked, “Where is this
man? I must meet him to see if it’s really true.” Yisro knew that
a Goy would not toil so hard to help another - he had to be an
“Ivri” - a Jew - and thus, he wanted him for his daughter. 

      Yeshaya HaNavi’s message of redemption parallels
Hashem’s message to Moshe of Klal Yisroel’s redemption
from Egypt. Interestingly, the Navi describes the returning
people as "ohsct" and "ohjsb" - two words that translate to
mean lost and exiled. Was it so necessary for Yeshaya to use
these two words that seem to have a redundant meaning?
  R’ Shamshon Raphael Hirsch zt”l gives a beautiful
explanation. Yeshaya HaNavi was referring to two separate
segments of lost Jewish souls which would not normally be
equated with one another, but now they are. The word "ohjsb"
usually refers to those who were forcibly removed and
expelled from their land and heritage, while the word "ohsct"
usually refers to those who have become lost. However, in

this prophecy, "ohjsb" refers to those who were “induced” into
leaving the path of Torah and mitzvos, while "ohsct" makes
reference to those members of Klal Yisroel whose ancestors
chose to leave the fold and assimilate into the gentile world
and culture. They have grown up not even knowing that they
were Jewish and their existence and whereabouts have long
faded from the awareness of their brethren.
   Says R’ Hirsch, when Mashiach arrives and the heavenly
shofar is sounded, these lost Jews (ohsct) who never even
knew they were Jewish will be identified and brought back
into the fold by those Jews who were tempted/forced away
from their faith (ohjsb) and together they will dedicate their
lives to serving Hashem and doing His mitzvos.
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