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On behalf of thousands of Shomer Shabbos Jews - www.chickensforshabbos.com - The charity that simply helps families of Melandim, Agunos and Grushos in Eretz Yisroe! at ZERO expense

A SERIES IN HALACHA
LIVING A “TORAH” DAY

Kashrus in the Kitchen (40). Separation of Meat and Dairy.

Nat-Bar-Nat: Both Journeys at One Time. The classic case of
nat-bar-nat in the Gemara (1) is when meat is cooked in a pot,
which is then emptied out and cleaned, leaving a taste that has
traveled one time. Soon after, while the pot is hot, a parve item is
placed into the pot which absorbs a taste that has now traveled
twice. If that taste will later meet dairy it will not create an issur of
basar becholov. The Nesivos () states that this is only because the
two “journeys” happened one after the other. Simultaneously,
however, it has no leniency of nat-bar-nat. For example, if a pot is
cooking pareve soup and a splash of meat gravy hits the outside of
the pot, with an amount not nullified by the soup, the taste travels
in one shot from gravy into the pot and from the pot into the soup.
If that soup will later mix with milk, or milk will be poured into
the soup, it will become basar becholov, because traveling in one
journey does not weaken the taste enough for the heter. Even
though Rav Akiva Eiger z’7 agrees to this opinion, many argue
and are lenient. There is no clear ruling here, but in a case of need
or loss, one could eat the soup, as per the Kaf HaChayim ).
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of nat-bar-nat, the taste traveled first into a utensil and second, into
a food. The Aruch Hashulchan ) based on many Acharonim
before him, rules only in this way when there is a leniency, but not
if both “journeys” are from food to food. For example, if one
cooked a piece of meat and a carrot in water [not gravy which is
like actual meat], and then cooked the carrot alone with a piece of
pumpkin, that pumpkin is not nar-bar-nat and will prohibit any
milk that it comes across, because a taste gets much weaker going
into and staying in a utensil than it does from going into another food.
Utensil-To-Food & Food-To-Utensil. As mentioned, nat-bar-nat
is when the taste first travels into a utensil and then into another
food. What about the reverse order? What if one cooked a carrot
with meat in water and then cooked the same carrot in a parve
pot? Do we say that the parve pot stays parve because of
nat-bar-nat, or are we only lenient if the first journey is into a
utensil that weakens it more? In this case, it would seem that the
parve pot becomes meaty till kashered, so what is the din? This
is a machlokes between the Poskim and I believe there are
enough lenient opinions to simply leave the pot sitting cold and

Erom Utensil-To-Food & Food-To-Food. In the Gemara’s case _clean for twenty-four-hours without having to kasher it ).
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"amN a™ a2 13 pep” - Rava says that if a 908 who is 7NN o™ 'v 12 poD s 05 M by nxa, he will make her pasul to eat Terumah.
Tosfos asks, since his age is a pao, why don't we say this boy had a nipyn until now of being under 9, so that at the time of the noa he was
under 9 & she is not pasul? "o answers that now when he is before us he is over 9, even though at the time in question his age was a pov,
we don't follow his original nizyn & assume he was under 9 years old, rather we follow what he is now, since his original nin is weakened.

Ny [Dwin] brings a o> from the ¥'v [y'sw ' 1'v] regarding one who hears a relative has died but is not sure if it was 30 days ago &
he needs to observe only 1 day of aveilus, or if its less than 30 days & he observes a full aveilus. The y"v is wrw that we don't say that since
the mva3 had a nizwn of being alive, we say he was alive until just recently because ponon> 1y nipwn - this chazaka will certainly change.
Since all people ultimately die & we see he is dead now, the chazaka doesn't help to tell us that he was alive until the last possible minute.

Our Tosfos is a proof to this v, says &'y, Since the boy's age is something that will certainly change & now before us he is over 9, his
chazaka is weak & we follow what he is now. The 1"v elaborates that even though in every case of njzwn we are in a circumstance where the
situation might have changed (which is why we are relying on chazaka), still since one is destined to die & we know that now he isn't alive
anymore, the nj»wn is weak & unreliable. For example, in the case of N2 m9 99nnn” [ay mamo] where Reuven is trading his cow for
Shimon’s donkey and when Shimon takes control of the cow, we find out that the donkey is dead. Shimon says that the donkey died after he
completed the transaction & the donkey was his already so it's Reuven’s loss. Reuven says that the donkey died before the transaction, so
the whole trade is void. We pasken that the owner of the donkey must prove it was alive at the time the trade was consummated. Says the
v, we don't say since the donkey has a nizwn it was alive, we say it was alive until the last possible moment. This is because of the o> that
a pomond mwT npn & the fact that the donkey is dead before us now, weakens the chazaka & we don't follow it. X"y says our "o is
(also) a proof to this ¥"v. What Tosfos is saying is that since the boy’s age is something that will certainly change & now before us he is over 9,
his chazaka is weak & we follow what he is now. ﬂ]@mm :T-!]mm] Nﬂﬂ :unx;;)s 2;30 : :’n ?;':w‘; f:?”(g)f:’fs\(’:;n m
R’ Yisroel Alter z¢”’l of Ger (Beis Yisroel) would say:

“9Nno wnya Yya 8nw> XY’ - Rashi explains that the posuk is dealing with a Kohen who marries someone he was not
allowed to and Beis Din is commanded to demand their divorce. Ostensibly the Beis Din did its job but the Kohen ignored
their psak. Despite the way the kohen responded to the bigger issue, the Torah is teaching us that in regard to the issue of
post-death practice we still give him mitzvos because we do not give up hope on him. This is a powerful lesson on the fact
that no matter how far from Torah a person travels, he should never give up because the Torah does not give up on him.”

A Wise Man would say: 555 D1
“The greatest enemy of knowledge is not ignorance, it is the illusion of nowledg\?.” 13 ggx;.m mm,f ﬂ?axﬂ
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What is true heroism? How does one make a real Kiddush Hashem in this world? There are many stories of people
who acted admirably during the Holocaust to rescue others and help the survivors. This is the story of the Tzaddik, R’ Tzvi
Yechezkel Michelson z¢t”’l Hy”’d, one of Warsaw’s oldest Rabbanim, a member of its Vaad HaRabbanim and author of
Sefer Tirosh V’yitzhar, who at the age of 79, became one of the 700,000 Jews killed in the death camp of Treblinka.

Early in 1942 the Germans first began their systematic raids on the Warsaw ghetto, snatching Jewish men, women and
children from the warrens in which they had been “resettled” and transporting them to the extermination camps. In the
very first of these raids the Germans, aided by Ukrainian soldiers, surrounded the house in which R’ Tzvi Michelson lived,
and shouted through their megaphones that all those inside were to come out into the courtyard at once.

All the Jews in the building obeyed the German command, except for R” Michelson, who refused to budge. Those who
would remain in their rooms, he reasoned, would soon be rooted out by the German soldiers. Their travail would not last long;
they would be gunned down on the spot, and their bodies would be flung out into the street. There, chances were that other
Jews would find them, pile them upon the carts that creaked through the ghetto alleys to collect the dead, and bury them in
accordance with Jewish law. Those who would go to the Germans in the courtyard, on the other hand, would be loaded by
the storm troopers onto trucks and taken to the death camps. There they would die, too, but not without suffering. Even
worse, from what the rabbi had heard, they would not be buried at all but cremated, in violation of the Torah.

And so R’ Michelson prepared himself to meet death as befitted a man of his age and tradition. He put on his Tefillin,
draped his tallis around his spare body, bolted the door of his room and sat down to learn, waiting for the Germans to come.

But things did not happen the way the he had expected. Yes, the Germans, accompanied by a Jewish ghetto policeman,
kicked open the door and burst into R” Michelson’s room. But when the storm troopers saw the venerable old man with his
long, flowing white beard standing upright before them, stern of countenance and draped from shoulder to foot in his
snow-white tallis with the imposing silver atara, they were immobilized by an awe, indeed a fear, such as they probably
had never known before. Years later, the ghetto policeman, who survived the war, was to tell the end of the story. “He
looked like the prophet Moses himself!” the policeman heard one of the Germans mutter. With that, the German silently
turned and led his comrades out of the room, slamming the door and leaving R’ Michelson untouched.

Alone in his little room, the rabbi could hear the babble of the crowd in the courtyard below, mingled with the raucous
shouts of the German stormtroopers. From his tiny window, he could see the others from his house being shoved onto
huge German army trucks. And a thought far more frightening than death came to him. True, he had been granted a
miraculous reprieve. But for how long? When the Germans would recover from their surprise, they would return and shoot
him. That is how he would die, and he would die alone. In effect, by refusing to leave his room he had run away like a
coward; he had deserted his brethren. Which, he asked himself, was the proper alternative: to die alone, with the unlikely
chance that he alone might be found by some Jewish survivors outside and given a proper Jewish burial, or to go out to his
brethren and be with them on their final journey? Which was the proper way for him to die?

It did not take R’ Michelson more than a moment to make his decision. He turned from the window, adjusted his tallis,
and strode from the room. With firm steps, he descended the stairs and marched into the courtyard where he joined the
others on their way to the Umschlagplatz, the assembly point from where they all were taken to Treblinka. He remained a

source of comfort and inspiration to his brethren, and when the end came, he shared in their fate. He is among the millions N

who have no grave, but he has a lasting memorial in the annals of Jewish valor. Excerpt from “The Unconquerable Spirit”’ - Zachor Institute)
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Chazal teach us that the Kohanim maintain a special status
in Klal Yisroel and must always be meticulous in their
service, personal care, appearance, priestly garments, the
people they can marry, their calling as teachers and spiritual
leaders, and their special purity requirements. In his
prophecy about the third Bais HaMikdash, Yechezkel
HaNavi details the particulars of a Kohen’s lifestyle and
declares, “And the Kohanim, the Leviim, sons of Tzadok.”
Interestingly, Yechezkel seems to make no distinction
between a Kohen or a Levi. The question is why?

The Ariza”l explains that Kohanim have the ability to
bring down a fleeting inspiration from heaven. However, the
moment it wears off. the people often revert back to their old

A PENETRATING ANALYSIS OF THE WEEKLY
HAFTORAH BY R’ TZVI HIRSCH HOFFMAN

ways. A Levi’s inspiration lasts. His singing and music create

a yearning which the people use to get closer to Hashem.
Indeed, notes Rabbi Y. Hurwitz shlit”a, the avodah of a

Kohen is completely devoted to lofty spiritual deeds. The

Korbanos and sprinklings he performs, do not provide |\

physical pleasure and thus, the inspiration he creates tends to
dissipate rather quickly. Leviim, on the other hand, draw their
inspiration from music and song, and their inspiration
(although not as strong) tends to linger longer. Perhaps the
avoda of the Kohanim is more powerful, but without the emoti-
onal attachment of the Levi’s musical inspiration, one will find
it difficult to hold onto that lofty stimulation. Thus, Kohanim
and Leviimmust work in tandem to bring about true inspiration.
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The Torah prohibits a kohen with a blemish, a 0 Yy2, from performing the avodah in the Bais Hamikdash. However, in the
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"C, midst of this parsha, we encounter another posuk in which the Torah gives the same o 5y2 an allowance to partake and eat

from the korbanos. At first glance one would think it would have been more appropriate to list all the prohibitions, and then

R4 afterwards, mention the leniencies. And yet it seems that the leniency is found right in the middle of the stringencies.

Perhaps the Torah is conveying to us an invaluable message. When we have no choice but to rebuke another individual, it

M must be wrapped in soft wrapping paper. It must be cushioned, in order to mitigate the harsh blow. That may be why the posuk

doesn’t lay out all the issurim all at once. Instead, it affords the kohen in question the possibility to join his fellow kohanim in

& | their festivities while eating from the korbanos. This way, the Ow 5ya will have an easier time accepting his fate.

Rashi states that the reason a ©w 9¥2 is not permitted to join his fellow kohanim in performing the avodah is based on the

; | words in Malachi: "1NaY N PN - Only beautiful adornings may be used. R> Moshe Feinstein z¢’ writes that the Torah
"C, doesn’t always give a reason for its prohibitions, yet, here when dealing with a person who is restricted, an explanation is

necessary. When speaking once to a group of menahelim, R> Moshe explained: *“Before reprimanding a student, and certainly

| before suspending him, a teacher must communicate the reason for his action.” Based on the above, he must also cushion the

blow with ample compliments, otherwise the damage can ch”v be irreparable. This mehalech should apply to all our

R interactions - an employer, a parent, and even a spouse. As we inch closer to Matan Torah, when Klal Yisroel were united as

one, we too, must ensure that even those on the fringe remain with us by drawing them closer and closer, b’ezras Hashen.

NRIT M2ATN NP7 7UD
(-13) ST oW Op MINpIAN W MINPn D DIMN DT

"G Yom: A young kollel family was having trouble making ends
| meet. The yungerman wanted very badly to continue studying

Torah in kollel undisturbed and his wife, the eishes chayil

3% that she was, wished to support his choice and find a job that

would earn them a living. The problem was, try as she might,

"C, she simply could not find one. She was talented and capable,

and tried sending her resume to numerous job offerings she

| thought might be for her, but nothing came of it.

Frustrated in their current situation, they came to the

"G conclusion that they had done their hishtadlus, all that they
%] could, and now it was up to Hashem for the rest.

One day, the woman was in a store when a young girl

= | asked to borrow her cellphone to make a local call. When no

one answered, the girl handed back the phone, thanked her

someone called my number. Were you trying to reach me?”
The woman, completely forgetting that someone had
borrowed her phone a bit earlier, answered with hesitation.
“Umm ... it is possible that I contacted you regarding my
resume,” was all she could think of to say. The pleasant man
on the other line asked her about her job description and
resume, and then happily referred her to a friend who was
looking to fill the position. Boruch Hashem, she got the job!
Yems: The shulchan in the Bais Hamikdash and the lechem
hapanim which was constantly upon it, reminds us that all
livelihood comes from Hashem. The Imrei Emes of Ger
explains the words "D»9n 0nY" based on Chazal who interpret
it as the “bread of many faces.” The way one shows his face
to Hashem is the way Hashem will show his face back to
him. "07T~> OND 25 D O35 O»9 ond". Hence, a happy
trusting face towards Hashem will receive the trusting Face of
Hashem in return, and all the blessings that comes with it.

"C, H and walked off. A few minutes later, the phone rang. “Hello,
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Towards the end of Krias Shema we say, “L’maan yirbu yemeichem ... kimei shamayim al Haaretz.” This means that our

*| days should be HEAVENLY days upon the earth. Every yid is supposed to live with a heavenly spiritual perspective on life.
. | There really are two ways of looking at everything in this world. We can see the here and now, and become angry and upset
5 | when things are not the way we think they are supposed to be. OR, we can see the bigger picture. We can attach ourselves to
"C, Hashem’s world of eternity, where past, present and future are one. It is the world of Malchus Hashem where we believe that

everything happens exactly the way it is supposed to. There are no mistakes. There is a plan and purpose, meaning and value in

= ;‘T:} every situation and every single second of life. What we perceive as the worst thing in the world can instantly be flipped over to
<& [ become the greatest ideal in the world just by perceiving the situation through NETZACH glasses.

What is an insult? It can be viewed as a mean, nasty hurtful comment that deserves retaliation. That is the way an insult is
viewed if you are wearing your “Olam Haze” glasses. But an insult can be perceived as the greatest opportunity to have all of

| ‘rt,"“ your sins forgiven. All you have to do is keep your mouth shut. Do not answer back and you have instantly become a perfect
% | rzaddik. Wow. What wouldn’t we do for such an awesome opportunity? But the only way to actually pull this off is if you are
*| wearing your NETZACH glasses. The midda of Netzach is the midda of Moshe Rabbeinu, the most humble man who ever lived.
w "‘,\,{ Humility is the prerequisite for Nerzach. When a person feels entitled and believes that he deserves to be treated a certain way by
& | others, it is hard to connect to something bigger. By working on this midda, we can change the physical into the spiritual, the
{5 mundane into the uplifted, and the most negative reactions into holy and meaningful opportunities for spiritual growth. Victory

is called NITZACHON, because the way to truly be a winner and conquer the yetzer hara is with the midda of Netzach.




