
/// ivfv kt tcuvu u,rvy ouhc grmnv ,ru, vhv, ,tz 
(c-sh)cyunk ostv ,t rhzjn vru,ca rutnv - 

   y- wtprn urac kfku ovhtmunk ov ohhj hfw :(cf 's hkan) rnt lknv vnk
,kduxn ,hbjur thva vru,v otu /ost ka urac kf tprnu 'ohhj ,b,ub vru,v
apbv htkuj ,t tprk ,kduxn thva ifa kf 'ohhnadv ;udv htkuj ,t tprk
vrunjv vtnuyv thv grumnv ,tnuy hf /ubhbpka trenc ohznrb ohrcsvu /ohhbjurv
vrnt vhkgu /ann vbu,j,v tyuhsc thvu 'sutn ,tkujv apbv kg od vrunu 'r,uhc
od vhv, vru,v ,tzw :rnta uvz 'vru,c euxg,a hsh kg vue, ah vk oda vru,
kgu 'vru,c vzhjt ihhsg uk ah cmnv kpac rcf tuva vz od 'rnukf 'wgrumnv ,ru,
kt tcuvuw 'ubueh,k vfzh vcua,c cuak yhkjha ouhc #wu,rvy ouhcwa vfzh vsh
vnva ohcdabv ohehsmv,kgnk od ,ufzku vru,v jfc ase,vk kufhu - wivfv

/otruc ,t shn, oh,ranv ohbvf ,bhjcc
    cu,fa vn hzj t,u eeee""""vvvvuuuuzzzzcccct,hhrutc hgknk thkhkc ohtes itnuw:k"zu (:df d ekj) 

lhfr vknc vrck tgsuts tntf tkt tbhs jrutc tku 'vhcuj vhk tgsun te t,hhrut
,umjc oea hnu :ruthcu oudr, /k"fg wvhrtn hne t,cuh,c c,u vhk habt tk tuvu
u,ru, ,ufz 'rnukf 'ubnn ujf,aba uhtyj uk vghsun vru,v 'vru,c euxgk vkhkv
lhrm ubht cuau 'ovhkg cuak rrug,n lf lu,nu 'utyj ,rnujc vrfv hshk uthcn
v,pnu vbck vghsunv o%t ihgf hvuzu 'ohruxhu ohbhs ka ohae ohfrsc lfk uvurrugha

 /ubue hbpk cuak vfuz ifta sg v,ut jfua ubht tuv ztu 'ohfr ohrcsc vcua,k u,ut
og ohbnb uhv tk rcgca ohabt kg rcsn ausev rvuzva icun ohrcsv lu,n     

 u,rvy ouhc grmnv ,ru, vhv, ,tz
 /// ivfv kt tcuvu(c-sh)ruchsv ka jfv ihbgc 

    cruchs ka tyj kg tc ,grma 'gr oa thmun - "grumn" (uy ihfrg) k"zj uar
kf usng rcfu /ivfvc teus vhuk, grumnv ka u,rvyu /gr oa thmunu grv iuak
,grumv hbhsc hec ubht ivfv ota 'ivfvc teus huk, vrvyv gusn wevu oharpnv
tkt ohgdbv ,t ,utrk ohraf kfv" :(wt-wd) ohgdbc whb,nc ib,sf 'usnkn rjt j",
tuvu ruvy runt tny rnut tuvu tny runt uk ohrnut ivf hshc vrvyvu vtnuyva
ofj shnk, 'tny ut rvy gdbv ot gsuh ivfv iht ota rnukf /f"g '"ruvy rnut

/vnk c"mu 'ivfv ka ushk vruxn vrvyu vtnuyva /tny ut rvy ot uk rnut rjt
    oooohhhhhhhhjjjj    ....ppppjjjjvvvvjfv ksud kg ,uruvk tuv vz kfa 'ihbgv rthc (vru,v kg ohhj .pj) 

tuv f"g 'uruchsc tyja 'grv iuak ka tyjn tc ,grma tyjva iuhfs 'ruchs ka
urnah ivf h,pa - ivfv ka ruchsk teus lhrm tuva 'ruchsv ka jfv sunkk lhrm

/iuakv shc ohhju ,un hf ,utrvk uvzu /uvhpn uaech vru,u ,gs
'ruchsv jf lrgk xjhc 'ikuf ,umnv ,t khanv ogpa 'lknk hagnc oa tcuvu    
,ubufn vbunau ohgcrtu oh,tna 'kusd ,aurj ,hck uvuxhbfva sjtk :.rnb ka

vru,va oheuez obht 'ouh hshn wapbv iucajw ohauga ukt hf 'wtbcaujs hrtnw
/otyj kg uca tka sug kf iuahk ohfkuv obht ukt hrva 'otyj ovk rhfzh
v,hv vkhj,fkna ',gsv hken ot hf ausev rvuzv rchs tka jrfvcu
,umjc unuehu onmg uffzha rjt okut 'lfc vn ka rcsf tyjv kg o,peav
vtmu,fu 'vausev vru,v jfn ase,vku ,ukg,vk ufzh zt 'vru,c ,udvk hsf
cyhvu ',"hav kt ohcure r,uh uhvh v,gn hf /ovhagn kg oycn vb,ah lfn

 /u,ut ohrgmn ov ohcuy h,kcv ovhagnc hf ubhch
ohbnzvc 'apb ytac urcga ohtyjvn ohrfzb uhvhaf 'orcgn urgymh if kgu    
,kgn kg sungk ubhkgu /vcua,c o,ut od ie,k ufzhu 'vshrhc ovc uhva
'r,unv ,tu ruxtv ,t ostv gsuh vsh kga vn sckna /vru,v sunhk ,uchaju
vfuz tuv /rjt ostk vsh kg vagba sg 'vsh kg ase,vku ,ukg,vk vfuz

 /ie,ku ,ukgvk vfuz tuv rcgv ,t odu 'vkgb sh,gk v,gn
 'vba ohahaf hbpk h,gnaa vn hsng rufz     kkkk""""mmmmzzzz    iiiinnnnxxxxuuuurrrrdddd    rrrrhhhhttttnnnn    hhhhccccrrrr    jjjj""""vvvvrrrrvvvvnnnn'

hf rcsv rfuv zt hsng urcsc kct 'ruchm hfrmc vcrv exuga gush vhv tuv
cre,v kthknd :hrcgk tre tuv hc ihjcvaf zt /vru, rheunu vru, kgc od ubhv
tuv jeuk 'arsnv ,hck lrct uk xbfb vbv :hk rnt ztu 'uhkt h,adhb ift !hkt
lrct u,utk uk ah oukf /wufu wvrpv ,t jdba ruaw sunkk cahh,nu trnd unmgk
kfc lt !tk vz od ohngpk ?vrpk rua ihc ihjcvk kkf tuv gsuh ?vrp ut rua

 /uka grv rmhv ,t vkfnu ;rua ubhv ,uch,c uktc vduvaf ,tz
oheuej ihhsg vzv ouhv sgu 'ckv kt ohxbfbu 'ckv in ohtmuh uhv ohrcsv     
lhtv 'hbpk ahjnn hbbv 'rrug,vk lrum vtur hbbva ,nht kfu 'hckc ohrcsv

/uhrcs rutk ezj,n hbbvu 'rfzbv rhtn wr ka uhpn ohrcsv utmh
v,hv vbufn sugu /cauj vagn indrtu .uc hsdck vdhrtu vhuy ,ubufn 'oa usnguv
kg jhdavk r,uhc ohkgupv uuymb vhkgu 'ikuf ,ubufnv kf kg vfrgc vkugv 'oa
/okufk ,ucajb ,urjtv ,ubufnv iht vsgkcnu 'vc ohhju ,un hf 'vtcunu vtmun
'ovhkg ubrvzuva vag ,umn j"nr vbv ',ubufnv ,bunau ohgcrtu oh,tn :kanbvu
'iuakv shc ,unvu ohhjvu 'ostc gcyuva rucsv jf thv vkgb r,uhv vbufnv kct
uk vb,ba vkusd r,uhv vb,nv thvu 'grn ubuak runak uhkg 'hhj hhgcs tuv itnu

/uhp hj,p runaku ubhg ,cc kgf uhkg jhdavk ostv kgu 'utrucn ostk
if unf ',grmf vkusd vtnuy kgupk kufh ruchsv jfa unfs 'sug ;hxuvk ahu    

 hrcs gusha /tcv okugk ,ufzk kufhtttt""""rrrrddddvvvvwhb,n kg (t"p vtp uvhkt ,uba) 
ohhek kufh hrva 'rugha vk iht vru, sunk, ,umns '"okuf sdbf vru, sunk,u"
vumn tuv vru,v sunhk ka vch,u vch, kfa ',jt vch,c vru,v sunhk ,umn
hrva ',rjt vumn ouhek hsf vru,v sunhk ,umnn kyck iht f"tu 'vnmg hbpc
vch, kfa /,umn rtac if ubhta vn vumn vnfu vnf uc ah vru, sunk, ,umn
d"hr, sdbf tuv vru, ka vumn kfu 'vnmg hbpc vumn tuv vru,v sunhk ka
ohhen sjt kfa vru, ka vch, kfa (y"p okug oa) ohhj .pjv rntu /,umn
f"tu /urucg cuy .hknha ause ltkn trcb hrv 'vru,v sunhk ka vag ,umnv

!ost ka uruchs ka jfv uvz !,umn oh,nf ohhek kufh ,jt vescs 'tmnb

"v,jbn ,t chren f"jtu vean vhv" - According to the Tana Kama, first the ivf gave the vyux to drink and then brought her vjbn icre.
Earlier [j ;s] the Gemara brought a t,hhrc that says ",jtf ,uyux h,a ihean iht". The reason is ",ukhcj ,ukhcj ,umn ihaug ihta hpk". The
Gemara explains that this means 1 ivf may not be vean 2 ,uyux at the same time.  [ype wx 't"j j"ut n"dt]van wr  explains that one is
oiver ,ukhcj when each mitzvah has it’s own vagn and while I’m doing the vagn of one mitzvah I incorporate another mitzvah, something I
would only do if I was in a rush or very busy. By completing both mitzvos in one vagn, it seems like it’s a burden to me and I’m rushing to
complete it. This is assur. For example, if I make aushe and iuznv ,frc on the same xuf this is ,ukhcj [:ce ohjxp ihhg].

gauvh ihbc rpxc     the author brings many vru, hrcs that he heard from the o"hrv haushj. In the sefer he brings that one of the things he
heard was that the Gemara in ihkuj says one of the ways we know that we rule cur r,c is from the halacha of uhct vfn. The Gemara

explains, why should we kill someone who hit his father? He knows his mother since she gave birth to him, but maybe the one he hit is not
really his father? So, we say "kgcv rjt ,ukhgc cur" and we follow the cur. The o"hrv haushj says that from here we see that 1 ivf was never
vean 2 ,uyux in his career. Because otherwise, how can we learn from here that we follow cur? Maybe the Torah is referring to a case where the
father was vean his mother the vyhx hn and it didn’t harm her, so we now know that she was faithful and he is the real father? But maybe
you will say that it’s possible the ivf who gave her to drink is not actually a ivf and that’s why it didn’t work, so now we’re back to using cur! 
     The o"hrv haushj continues and says maybe the case is where this ivf was once vean a vyux and it did harm her, so we see that he is
a bona-fide ivf and now he was vean this lady and it wasn’t ehzn her, so now we know for sure he is the real father. Maybe this is the case
where the Torah says if he is uhct vfn he gets v,hn, and not because we are using cur! It must be, says the o"hrv haushj that in the end,
one ivf was never vean two ,uyux in his lifetime. There are many that ask on this cheshbon, that there are many reasons given in the
Gemara why the vyux hn won’t work, so maybe that’s the reason why it’s not working now and not because she was never unfaithful.        

                                                                                                                                                                                                              

Chacham Rabbeinu Chayim ben Attar zt”l (Ohr HaChayim HaKadosh) would say:
     “wurac rugc vhvh hf ostw - The Gemara teaches (Bava Metzia 114b), ‘You (Klal Yisroel) are called Adam, and the
Gentiles are not called Adam,’ because gentiles do not become impure from negaim. How do we understand this unusual
statement of Chazal? When the pasuk states wurac rugcw (the skin of his flesh), it is telling us that even if a Jew becomes
tamei (impure), it does not cause his soul, the neshama of a Jew, to become tamei, it only affects his outer skin, the skin
of his flesh. This is not the case by a non-Jew. The gentile does not ever become impure because his whole being and
soul is impure to begin with, and negaim only come on the skin, not the entire body.”

A Wise Man would say: “Do you want to know who your friends are? Lots of people want to ride with you in the limo,
but what you want is someone who will take the bus with you when the limo breaks down!”                           
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (73). The Dinim of Tevilas Keilim.
We have discussed which materials need immersion in a mikvah,
but not which functions of a utensil make it need immersion.
What are Considered Food Utensils? Food utensils that need
tevilah are utensils that one eats with, such as bowls, plates, cups
and cutlery, as well as those that are used to prepare or serve the
food, such as pots and their covers, pans, cookie sheets, cupcake
pans, barbecue grills, cutting boards, metal slicers, graters,
mashers, ice cream scoopers, kettles, ladles and peelers with
metal blades. All of the above certainly require tevilah and one
says a beracha before immersing the utensil. 
What are Considered Non-Food Utensils? Before listing the
items in this next category, it must be stressed that even if they
touch the food in their normal usage, they still do not require
tevilah. An example of this is a can opener. It might touch the
peas or vegetables inside the can as it opens the can, but it is still
exempt from immersion in a mikvah because the metal is there
for the can and not directly for the food.

      

Examples. The following items do not require tevilah because
they are not deemed to be food items but rather are coming for
another purpose: a Shabbos blech, can openers, corkscrews, dish
and sink racks, knife sharpeners, meat thermometers, oven rack
and warming trays [where pots are placed on it but not the food
directly], candlestick trays, glass cups for lighting oil or to contain
candles, vases, and washing cups. Also, the outer pot of a
crockpot and holders for drinking glasses.
Paper or Foil. Does a paper or foil separation exempt a utensil
from tevilah? Many ladies bake cup cakes or muffins in small
paper or foil containers, in a way that the baking utensil never
actually touches the food. In these case, both R’ Shloime
Zalman Auerbach zt”l (1) and R’ Yosef Shalom Elyashiv zt”l

(2) rule that the thin separation does not exempt the baking utensil
from tevilah and a beracha should be recited. There are a number
of items that raise doubts in halacha whether they are considered
klei seudah or not, and they are immersed in a mikvah without a
beracha. We will explain this category next week IY”H.



   After Pesach there is a big stress on middos. R’ Chayim Vital zt”l writes that our main preparation for Kabbolas HaTorah
is Tikkun Hamiddos, fixing our character traits. We must align our traits on the middle path, the golden way, which means that
one should not be extreme in any midda. No extreme is good and we must learn to fine tune our middos and synthesize them to
work in harmony without acting extreme in any way. All except one. There is one midda that we are taught to go to the
extreme. The Mishna (Avos 4-4) teaches us, “Meod meod hevei shfal ruach,” be very, very humble. This means extreme.
    Perek Aleph in Avos starts by delineating the mesorah of our people. We read how Moshe received the Torah from Sinai and
he gave it over to Yehoshua, Yehoshua to the zekainim, and so on and so forth. There is a chain here. But the first link in the
chain seems odd. Why do we say that Moshe received the Torah FROM Sinai? He received the Torah ON Sinai, but he got the
Torah FROM Hashem? Why does the Mishna tell us that he got the Torah FROM Sinai? The Kotzker Rebbe zt”l explains that
he received the Torah from the lesson of Sinai. Har Sinai was a small and lowly mountain who did not compete with the others in
thinking that the Torah should be given on him. He was humble and he was small, and it was because of his extreme humility
that Har Sinai was the mountain chosen for Kabbolas HaTorah. Moshe, too, was the most humble of men and it was he, who
was chosen to be the Master and Teacher of Torah for the entire Jewish people. So, the very first lesson that we learn in Pirkei
Avos is “Moshe kibel Torah MiSINAI,” Moshe got the Torah from humility, and if we want to be worthy vessels of Torah,
then that is the most important midda to work on. And not just to get to the middle path - we need to go to the extreme.
     The Mishna says (2-8): “If you learned a lot of Torah don’t hold yourself as great, because this is what you were created for.”
With these words, we can begin our journey towards spiritual growth, Tikkun Hamiddos, to be worthy vessels to receive the Torah.

    Why does the Torah mention the mitzvah of Bris Milah again, specifically here in the parsha discussing childbirth? The
Gemara (Niddah 31b) states: "ihjna kfvu ohcmg untu uhct uhvh tka hsf ?hbhnac vkhn vb,b vn hbpn". In other words, a woman
after labor is vtny (ritually impure). Thus, there is an element of sadness present, not allowing the simcha to be enjoyed in
its entirety. As a result, we wait to do the Bris Milah on the eighth day when she is tahor again. This is a vital lesson in bein
adam l’chaveiro. To make a simcha while causing another person angst is not the Torah way.
     The Yalkut Shimoni offers another reason for waiting until the eighth day. He explains that we wait until the child has
experienced a Shabbos, which is also why an animal must wait for the eighth day before it can be brought as a korban. The
Alter from Slabodka would deduce that here we can see the power of Shabbos. It can trigger an actual transformation in
all who go through it. He explains a fascinating Machzor Vitri who writes that while halacha dictates to make a birchas
hamotzi on a challah sholeim (whole), if the “non sholeim” went through a Shabbos and the sholeim did not, use the prusa
(not for halacha l’maaseh). Because having experienced a Shabbos elevates even the mundane, equating or possibly even
surpassing the maaleh of sholeim. Perhaps we can use this reasoning to explain why at a Shabbos Sheva Berachos we don’t
require a panim chadoshos. Because each person becomes a new person on Shabbos and we are all panim chadashos.
    As a mother welcomes her baby into this world, fraught with spiritual pitfalls and tribulations, the Torah attempts to
allay her fears. You must daven, but also know that there is a Bris, a Shabbos, and other mitzvos which will B”H elevate,
protect, and transform your new child in the face of these challenges. May we all be zoche to see only Yiddishe nachas.                                             

                                                                                                                                                                                                              

u,cac ,ca hsnu uasjc asj hsn vhvu
/// wv rnt hbpk ,uj,avk rac kf tuch

 gauvhk vrxnu hbhxn vru, kce van
 kpa huv stn stn ///(s-s ,uct herp)

 /// u,krg rac kunh hbhnav ouhcu(d-ch)

 /// crgv sg tnyu ohnc .jru uhsdc xcfh ucfanc gdh rat ahtu(v-uy)
      After the fall of Czar in 1917, and the defeat of the Bolsheviks in 1923, the Communists conquered all opposition and
were in full control of what became known as the Union of Soviet Socialist Republics (U.S.S.R.). While the Communists
were opposed to all forms of religion and especially Judaism, they were too preoccupied in the formative years of their regime
to make a concerted effort at subverting religious practices. There was, however, one section of the Communist Party that
from its inception, expended great effort to destroy Jewish religious life. This was the “Yevsektsia”, the notorious “Jewish
Section.” The Yevsektsia advocated the death of the Jewish religion. They opened a network of kindergartens, schools and
youth clubs where there was no mention of Jewish history or faith and where “G-d” was treated as a superstition of backward
people. Instead, Communist ideology and culture was taught with enthusiasm and fervor. As time went on, yeshivos,
chadarim and mikvaos in Russia were forced to close and teaching Torah to the young became a crime against the State. 
    The Rav of Luban, R’ Moshe Feinstein zt”l, with his quiet, respectful manner and his avoidance of public encounters with
the Communists, remained in relatively good standing with the regime and its supporters. Though there was no doubt where
the Rav stood on religious issues, the government could tolerate a man who did not, at least publicly, attempt to show the
fallacy of their brutal policies. In private, though, R’ Moshe continued to study Gemara with the men of the town, while
inspiring and encouraging his people to remain strong in their faith and observance of every mitzvah, despite the persecutions.
    One particular incident illustrates both R’ Moshe’s courage and effectiveness during those years. With a combination of
ingenuity, personality, daring and most importantly, emunah, he succeeded in having a mikvah built with the aid of the
Communists themselves. In the city of Luban, officials decided to demolish the old mikvah building on the pretext that it was
unhygienic. In its place, they planned to build a modern bathhouse, designated for mixed swimming. R’ Moshe prevailed
upon the non-Jewish contractor to build the pool in such a way that it would be a kosher mikvah. He bribed the man to arrange
to have ice or snow placed in the empty bath. The pool was initiated with forty se’ah of kosher water, since when there’s no
choice, one may even place snow in the empty mikvah via vessels. With the construction taken care of, a problem of a
different sort had to be solved. Men and women were expected to use the pool at the same time, something no religious Jew in
Luban would ever dream of doing. Unless this situation could be changed, the pool would be useless as a mikvah.
    R’ Moshe approached a high-ranking official, whose respect he had earned, and put the dilemma to him this way: The
Jewish community wanted very much to enjoy the new sanitary facilities generously provided by the government, but would
not bathe in mixed company. The gadol put forth a convincing argument. “These new ways may be good for some, but us
Jews have always lived with a deeply ingrained sense of modesty and we won’t bathe in a mixed bathhouse. This stands to
endanger everyone since not bathing is unhygienic and tends to breed all sorts of disease. The best solution is to allow
separate bathing at least once a week.” The official agreed and the Jews had themselves a mikvah, the only one for miles around.
   In the entire region surrounding Minsk, a radius of hundred of kilometers, Luban possessed the only real mikvah. Since most
people didn’t have access to transportation in those days, there were people, men and women, who walked all the way to Luban,
in some cases a journey of three days, to use the precious mikvah. Although a number of leniencies had to be relied upon to
validate the new mikvah, R’ Moshe’s allowed his Rebbitzen to make use of it, since it was vital for the Jews of Luban and the
surrounding areas to see that their esteemed rabbi held from it in order for them to have confidence in the kashrus of the mikvah. 
     Many years later, R’ Moshe wrote a responsum in Igros Moshe (Orach Chaim I §126) that began with, “In our city
Luban, it became possible, through Hashem’s kindness, to construct a mikvah (during the years of evil decrees) in a public
bathhouse run by the government, which was unaware that it was, in fact, a kosher mikvah ...”                                                 
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 /// rfz vskhu ghrz, hf vat(c-ch)
llllyyyynnnn: Harav Yosef Chaim Sonnenfeld, zt”l, Rav of
Yerushalayim, was originally named Chaim at his bris. Later
in his life, it happened that one year shortly before Yom
Kippur he suddenly fell gravely ill. R’ Chaim’s Rebbi, the
illustrious R’ Yehoshua Leib Diskin zt”l, also known by
Maharil Diskin, gave him his word that he would be able to
fast safely - on the condition that he spent Yom Kippur day
resting at home. R’ Chaim did so but after Yom Kippur his
situation took a turn for the worse. His holy Rebbi spent an
entire day at his bedside until he finally decided to add the
name Yosef which literally means “add,” to the name Chaim
- “life.” Almost immediately, R’ Yosef Chaim began to feel
better and within a few days was back to his regular routine.
    A few years later, on Purim, R’ Yosef Chaim brought his
Rebbi mishloach manos very early in the morning. The

 

Maharil was happy to see his student arrive so early and
praised him saying, “Zerizin Makdimin L’mitzvos.”
    R’ Yosef Chaim smiled and said, “It was the holy Rebbi
who turned me into a zariz (one who acts quick). At first, my
name was only Chaim. When the Rebbi added Yosef to my
name, the numerical equivalent of my full name, Yosef
Chaim, became 224, equal to the gematria of the word zhrz.”
    Hearing the clever response, the Maharil rose and recited
the blessing written in the Gemara to be recited when one
sees that his student is successful: sg ihrhp hk hnjs tbnjr lhrc"
"ohhjc tbts - “Blessed is Hashem Who has shown me fruits
during my lifetime.” (Yerushalmi Horayos 3:4)
llllyyyynnnnpppp: Chazal say that a person’s name is a very powerful
tool, as it can affect a person’s life and have a meaninful
effect on him as well. Hence, when parents choose a name for
their newborn child, they must be aware that it can be
instrumental in the child’s progression in life.

  On Shabbos Rosh Chodesh, the Haftorah is taken from the
concluding perek of Sefer Yeshaya, in which Yeshaya
HaNavi speaks of the honor given to Hashem on Rosh
Chodesh and Shabbos. Yeshaya states, “And it shall be that,
at every New Moon and on every Shabbos, all mankind will
come to prostrate themselves before Me, says Hashem.”
   R’ Avraham HaKohen Pam zt”l (Chazon Avraham on
Haftoros) quotes the Yalkut Shimoni regarding this
statement and says that Hashem desires to be recognized by
all of mankind, and the medium to accomplish this is through
Klal Yisroel. When Jews interact with all of mankind, fellow
Jews and non-Jews alike, in a fair, honest, and respectful
manner, it causes a universal sanctification of Hashem’s

Name and achieves the highest goals of Creation. This
underscores the centrality of the mitzvah of Kiddush Hashem
and the fearful sin of Chillul Hashem in the life of a Jew.
   In today’s crazy world where news is instantly peddled to
millions of people, we tend to think that the parameters of
Chillul Hashem is when a Jew does something wrong and his
misconduct is splashed across the headlines of a news outlet.
While it is certainly true that such a thing is in fact a Chillul
Hashem, the true definition as defined by the Sefer Yereim,
is when a Jewish person causes a weakening of belief in
Hashem and observance of Torah and mitzvos by not acting
in accordance with behavior expected of a Torah-loyal Jew.
This is the ultimate definition of Chillul Hashem.
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