
 rat vync vfn hfbt vbv wv hbt hf gs, ,tzc wv rnt vf
 osk ufpvbu rthc rat ohnv kg hshc(zh-z)vbuntk dhhx ohruxh - 

d    kgu vgrp kg v"cev thcva ,ufn ragv kg ,hjya vpeavc ibuc,n
,utrenc ibuc,nv okut 'ohzcbv ovhagn kg wvnebw ot hf ovc vtur ubht 'ohrmn
',"hav ,uthmnc wvrfvw ka ihbg ot hf vneb ka ihbg itf v,hv tka vtur vru,v
gs, ,tzcw :(zh wz khgk) wv oac vgrpk van rnta ubhbpka trenc ubt ohtura hpf
,dav tk ihhsga vzn vtmu,f tuv vf sg ,gna tka vn 'rnukf 'wudu wv"huv hbt hf
,"hav ,t v,gn gs, ofrsa ,ufnv lhkg thcvk lrymt if kg .rtc ohekt aha
van kt wv hrcsc ,ucr ohruza ukt ihgf ohruchsu 'ubumr hpf lh,ujrut rahh,u
kg hsh ,t h,ybc wv hbt hf ohrmn ugshuw (v euxp) khgk vtr 'vgrp kt van hrcscu
wv hbt hf gs, ignkw (jh 'j)  'wubhekt wvf iht hf gs, ignkw (u 'j) ikvku 'wohrmn
ot hf rcgv kg vnebf utc tk ,ufnv ukta ,rnut ,tz /vtkv ifu 'w.rtv crec
'ostvk ,kgu, oua vc iht vnebv ihbgu 'chyvk tuv cuyv lrsn hf /sh,gv ,kgu,k
,uhnunegv yapkn xubn ihta u,utrc okut 'v"cev ka uh,ushnn vz ihta tmnbu

///tprn lfcu .junu vfn ubhv lrc,h uc vbuntv ,t dhavk hsf ckca
 ,uhbgrupv kg ,unuen vnfc vru, vrhvzva ,nt iv 'v"cev ka u,shn hvuz   

,t tprk hsf ot hf 'vneb oak u"j vtc vbht okut 'vru,v hrhpn kg tuck ohsh,gv
tnxnv lxn orud tyj kf hf 'vbuntv rut ihck vbhc ohfxnv ,t vbnn rhxvku apbv
lfku 'lxnv ,t rhxvk hsf lufhzk apbv ,eezbu 'u,unnurc rhfvkn kfav hbhg ,t

ostv ka u,cuy ift uvzu 'lufhzka hgmntf abugv anaha hsf tyujv ,t ohahbgn/
 

 hnhn kg lsh vybu lyn je irvt kt rnt van kt wv rnthu
 wudu o,rvb kg ohrmn(yh-z)cuyv ,rfv ,cuj ihbgc - 

    t 'irvt kt rnt" :h"artk lfhpk 'ufu,k lkabaf van kg ruthv ihdva hpkvek 
ubhcr vana ogyv 'hrv /k"fg '"irvt hsh kg veku 'ohgsrpmc tku osc tk ush kg
,cuj" smn f"gu 'oa lkabaf uhkg ihdv ruthv hrva 'gsrpm os ,fn thcv tk
kf kg ,kyun vcujv itfnu /ruthv kg vfn thcvk u,kfhc vhv tk "cuyv ,rfv
ohnva '"onus" kg vfn thcvk kufh vhv tk ubhcr vana 'vz kg ibuc,vk sjtu sjt
cuyv ,rfv ,cuj vhv ihhsg n"nu 'kkf ohahdrv oua ohnvk ihtu 'osu rac ubht
ostva 'j"ue ka ubc ic j"ue f"tu /ohnv kg vfn oua tchvk tka uhkg ,kyun
vcuy vzht vag sjt ota 'ohadrv uk aha osu rack cuyv ,rfv ,cujc ,chhj

/vgr rcs vzht uk vagh tk htsucu 'uk vcuyv rhfvk rfav chhj,h htsuc 'lsgc
u,cuyc rpufv kfa" 'k"zj urnta ouan ubhhv 'urhcjk cuyv ,rfvc chhja ogyvu    
'urhcjk cuyv ,rfvc ,hkf,v kf f"tu /"v"cev ka u,cuyc rupfk upux 'urhcj ka
cuyv ,rfv tuva h,hntv cuyv ,rfvv hshk tch vz hsh kga ouan eru lt ubhhv
ubjbt ohsun" ka ohkhnv rcsk er ubht ,"havk cuyv ,rfvc ,hkf,vu /,"havk

   hrcs ubcuh ohrcsv rutk oooo""""ccccnnnnrrrrvvvvihta rtcnv '(tb erp d ohfucb vrun urpxc) 
vbvu" :ubuak lk tvu 'w,h uc ,uecsv rsgvn vtmu,f tkt ostk uk vtc ,uhbgrup
ubjbta 'tuvu ',uhvkt ,usux uc ukd,hu ,uepx uc uruxh stn tkpb iuhg hkt vkdb
'uc vjdavv vhv, kfa kgc kf kfa rugha hpf hf 'vjdavv herpc ubrthc rcf
'shn, uc vjdavv vhv, 'shn, wvn ukfa ruxh tk rat u,davc okav ahtvu
,gc uc vjdavv vhv, 'oh,hg ,me wvn u,cajn vbp, rat vdavv oka ahtvu
tka hnn vruxf zt ubnn rux, tku 'uexg ,gc ubnn vjdavv rux,u 'sck wvc ucaj
,gc u,davc okav tuvv ahtk ihta rjt 'thvv vjdavv ygn, kct 'kkf khfah
rpuxk thvv ,gc vnus tuvu 'cure jfc dhan zt tuv obntu 'kgpc kfa uexg
laujc tuva hnf 'rehg kf kkf wv khfav tka hn vhvhu /c,uf ubhta vgac rhvnv
'(y 'c /t-ktuna) unsh lajc ohgaru orntc ubrthca unf 'kkf rut vtr tku
tuvu dhav ratu rhvcv anav rutc tuva hnf 'ukfaun kg vkf u,bufu dhav ratu
cgv hbpn anav uc rht, tka ibugnv ouhc tuva hnk uexg ,gc vnus exg,n
in okugv ,ugrn vgr uvtmn,a hn kf hf hk vtrh vz hbpnu 'ubhcu ubhc khscnv
hpku 'thvv vjfav ,gc er tuvv grv uvtmn tk 'ohnkav ohshxjv in ut ohthcbv

 /k"fg 'wvgrv omug vhvh 'uc exg,v rat ihbgv ,u,hjp ut thvv vjfav lrut
   vjdavu vrhnak vchx tuv utrucc ostv ,uecsa o"cnrv hrcsn ubk hrv 

rnuk ah khgk ubhrcs hpku 'uehzvk vchxv thv ,uecsv rsgvu 'uhkg vbuhkg
lfku 'utyjn vndpb tk vgav uz hf ',"havc eucs tuv sug kf euzhb ubht lfka
in u,gs jhxna vga v,utc if tk 'utruc hbhbgc u,cajn zt ohavk u,kufhc
',"havc veua,v rsgvu khscnv lxn oruda tyjv in vtmu, hvuz hf 'trucv

/wv kt u,uca ,t chavku uffzk hsf zt abgha ihsc if kg
c,fa ovrsuctv hrcsc arupn ifu /w,h u,ufkn kg ubhkg kcek er '"wudu lk
unf ruchm jhkav ,tn ihgnua tku ibcrs ohsun ohrnut ruchmv kf gusn rtck
ogv kf 'grufu ohsunk ."a ghdhaf" :k"zu izjv hpn ihgnuaa ."av ,rzjv kf
,usuvk scgv lrs ihta /ohsunc if unf ,kj,nv vbye vtsuv ihrnutu ihjua
kug uhpc kcek lhrm ost kf tkt 'jhka hsh kg "v,t hbust" uk rnuku ucrk
rnuku ahjfvk kfuha vrund vkce vbht - jhka hsh kg kceh otu 'ohna ,ufkn
'jhka hsh kg uhfrm guc,k kufh 'vaec thva vkhp,v rtac kct /uh,jka tk
'uhrcsc thsvk hrv /k"fg '"uh,jka tk rnthu ahjfh tku u,cuyc .pj ost kfa
kf ka u,uvn uvzu '"ohna ,ufkn kug ,kce" ubhhv vtsuv ka ,uthmnv omga

/unmg h"g er 'jhka h"g vcuyv rhfvk f"t f"gu /tnkg htvc hsuvh hhj
   ,jt ogpa /k"mz chahkt r"rv iutdv irn og tkpb vagn ;hxuvk ah cdt  

chahkt wr irnvu /ju,hb vzht ,uagk .rtk .ujn kusd vjunn tpur uhkt tc
urnt ovu /,hkdbt ,pac "vcr vsu," rnuk lht usnkk uhrhfnu uhcurek kta
f"gptu /uk vcr vsu, rnut crva - tpurvk urnth ubt 'dts, kta 'uk
vpav unf ,hkdbht iuakc vsu, rnth unmgc tuva chahkt wr irn shphev
'jhka hsh kg tku unmgc vcuyv rhfvk tuv cuyv ,rfv ,cuja 'tpurv ihcna

/khgk ovrsuctv hrcsf

"tkhkv uz t,hhre" - The Gemara gives 3 reasons why we don’t say kkv on Purim: 1) Once h"c entered ktrah .rt, we don’t say Hallel on any
ohxhb that happened in .rtk .uj . 2) injb wr - tkhkv uz t,hhre. Really Hallel is required, but it is fulfilled with vkhdnv ,thre. 3)  tcr- We don’t
say Hallel because it says wv hscg ukkv which means completely free & only servants of wv. But since "ibt auruajt hscg h,ft", it’s not
accurate to say wv hscg ukkv. The hrhtn says the halacha follows injb wr, so since there technically is a cuhj to recite Hallel, it’s just satisfied
with vkhdnv ,thre. Iif someone didn’t hear the Megillah, he should recite Hallel with a beracha. The  [c"ex ovrct kat 'd"mr,]ohsdn hrp
says that once the ibcr did not establish to say Hallel, we say "dukp tk" & even if the Megillah is not read, one does not recite Hallel.
    The vcua, hrga in discussing saying Hallel, says that the ;"hr 'a"tr 'i"r all have a txrhd that tcr asked on the vyha of Rav Nachman &
since it wasn’t answered, the halacha is like Rava that it is not lhha to say Hallel. So technically, even if one didn’t hear the Megillah, he
shouldn’t say Hallel. Nevertheless, says the vcua, hrga, since the o"cnr does bring the reason of Rav Nachman that tkhkv uz t,hhre, he
says if one couldn’t hear the Megillah, or doesn’t have one, he should read it out of a chumash & recite Hallel without a beracha.
    The  [tb wx j"ut]rpux o"xj  brings the vcr whkt that knudv ,frc needs to be said while standing because it is like Hallel. Based on this,
why does the  [m"r,]g"ua  pasken that when Megillah is read ruchmc, the true kgc must stand in deference to ruchmv sucf; otherwise it may
be read either standing or sitting [cauh ihc 'snug ihc]? If it is like Hallel (& in place of Hallel), one should always be required to stand? 
   Rav Shlomo Zalman Auerbach zt”l [wue vrgv 'j"b wp ,ca ,rhna] points out that all the other ,ukhdn that we read (ohrhav rha ',kve ',ur)
are all lained before vru,v ,thre, yet r,xt ,khdn is read after ,"vre. Why? He explains that normally we would say the dictum of Chazal
that "osue rhs, 'rhs, ubhtau rhs,". That would mean that ,"vre should come first, but since laining these other Megillos are really only a
minhag, we show vumnv ,uchcj & lain them first. However, laining Megillas Esther is a cuhj, so we invoke the rule of "//rhs, ubhtau rhs,".       

                                                                                                                                                                                                              

Rabbeinu Bechaye writes:
     “wwv hbt varun ofk v,t h,,buw - A son inherits whether he is deserving or not. There are those who live in Eretz Yisroel
and don’t behave as Hashem wishes them to behave. Nevertheless, they also receive an inheritance portion. The posuk
here does not say wvaurhw - which refers to an inheritance that one receives. Rather, it says wvarunw - an inheritance that
one leaves for another. This was the situation here, as the people who actually left Egypt were not the ones who
inherited the land. They died in the desert and were wahrunw the land to the next generation.”

A Wise Man would say: “If you want to reach the rainbow, you gotta put up with the rain.”         
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(4) zh:uy cegh ,jbn (3) tfr,:c z"csr (2) s:yp s"uh (1)
ohexp (6) ux:tfe vcua, hfrs (5) ce:yp ijkav hsc

sm:d (ryyxpuv) ckjc rac wkv uhhg (7) ge:tfe ,ucua,u

 b"hgkovrct ic vjna hk,pb
v"cmb, * yca ws yhhmrth 'v"g

Zvi and Tova MermelsteinZvi and Tova MermelsteinZvi and Tova MermelsteinZvi and Tova Mermelstein
Special Mazel Tov to ShlomoSpecial Mazel Tov to ShlomoSpecial Mazel Tov to ShlomoSpecial Mazel Tov to Shlomo
Hoffman on his Bar MitzvahHoffman on his Bar MitzvahHoffman on his Bar MitzvahHoffman on his Bar Mitzvah

and to the entire Hoffmanand to the entire Hoffmanand to the entire Hoffmanand to the entire Hoffman
Blonder FamilyBlonder FamilyBlonder FamilyBlonder Family

:yca asuj skun
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ohekj 15 yhn 
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (23). Separation of Meat and Dairy. 
Separating Meat & Dairy. The basis of a Jewish kitchen is the
designation of certain surfaces and utensils for dairy, and others
for meat, with clear differences between them that can be seen
immediately. Some of these separations are halachic, some are
widespread customs since purchasing double is easy today and
not expensive, and some are just recommended according to the
circumstances. In some cases, there can be a temporary leniency to
use a meat utensil for milk and vice versa (when we say milk then
meat we also mean vice versa), if they are used and washed cold.
Tables, Tablecloths, Placemats and Highchair Trays. One is
not allowed to use dairy on the same table top that he used meat
(1) even if both are cold, since some residue from the first usage
might get onto the food of the second usage. The Radvaz (2)

holds that if the food is on plates or in bowls he can use the same
surface. However, the custom is like another opinion (3) to
always have separate tabl cloths for meat and dairy or have one
type on the table top and the other on a tablecloth. In strict
halacha, one could wash off the table top and then use it for the
other type each time, back and forth, but the custom is not to rely
on that (4). Similarly those who use table mats have separate ones
for meat and dairy. Thus, one who has a dairy Sholosh Seudos

      

during the long summer Shabbosim, must change tablecloths or
add place mats. However, the custom is to be lenient on high
chair trays to have only one and wash it off at each change of
type. No kashering is necessary because you don’t put hot things
down in front of a baby who could burn himself. Some don’t
wash them off but rather designate the tray for the type used most
often, and put down some cover on the tray top for the other type.
Note: Even though, as mentioned the last two weeks, we do not
kasher utensils of milk/meat to the other type, this custom does
not apply to tablecloths and one can put a tablecloth in a washing
machine with hot water and detergent and then use it for the other
type (5). Others (6) suggest that the reason is because he is washing
for cleanliness anyway and when one goes through the kashering
process for another reason other than changing types, it is
permitted, as mentioned last week from the Chasam Sofer.
Baby Bibs. One should designate separate bibs for dairy and
meat, because they get very messy from the child’s eating. If one
does not have separate bibs, but rather washes them in a washing
machine between each type of usage, it is also acceptable (7).
Serving Trays. One who uses them must designate separate ones
for meat and dairy because they are used for hot items like soups,
etc., and spills happen very often during motion and serving.



     When Hashem tells Moshe Rabbeinu to go to Pharaoh and turn all the water in Mitzrayim to blood, He tells him to send
Aharon, to hit the water. Rashi explains that the water protected Moshe when he was a baby and was put in a casket so he
could not hit the water. How could he hit the water if it did something good for him? It was the reason he remained alive. 
     The Medrash tells us that the astrologers and magicians in Egypt kept telling Pharaoh that the Moshian shel Yisroel, the
great savior of the Jewish people, was still alive. Pharaoh decreed that all baby boys in Egypt should be thrown into the river
because they saw that a baby boy would be born who would redeem the Jews. And no matter how many babies were thrown
into the Nile, they still saw in the stars that the one they were after was still alive. But when Miriam placed Moshe in a basket
on the water, the magicians saw that this savior, too, was in the water, and they thought he was surely killed. They rejoiced that
their great plan had succeeded. But meanwhile, Moshe was very much alive ON the water rather than UNDER the water. As
long as they saw he was in the water, they assumed they had gotten rid of him. So the water itself had saved his life, and
therefore, for both Makas Dam and Tzefardaya, Hashem told Moshe to tell Aharon to hit the water instead of doing it himself.
     Hakaras HaTov is a constant learning and growing experience. Hakaras HaTov really means to recognize the tov, the good
One Who only bestows goodness on His creations. The more you are grateful to everyone and everything good that happens in
your life, the more you will recognize and see that it is all Hashem. Recognizing the good is really recognizing the G-d who
makes everything happen in your life for the good. So, when you say something nice to someone who does something nice for
you, you are really saying “Thank you, Hashem.” And when you don’t say anything to someone who does something not nice
to you, you are also saying, “Thank you, Hashem” - for giving me this opportunity to grow.

     With the makkos afflicting his people and himself, Pharaoh pleaded with Moshe Rabbeinu to daven to Hashem to remove
the gsrpm. He used an expression of “vaye’etar” - r,g.  Why this form of expression, over all others? Additionally, when
Moshe actually davened, the Torah then changes the terminology to merely “vayitz’ak” - egm. Why the change?
    The Gemara (Yevamos 64A) explains why tefillah is sometimes referred to as r,g. An r,g is a type of agricultural tool
used to process and turn over the grain. Tefillah, too, has the power to totally alter Hashem’s anger to mercy. 
    The Ben Yehoyada (Binayahu, Sukkah 14A) elaborates and explains that the nature of r,g is a complete transformation
and reversal of the original and intended plan. It can reverse dbgk gdb, ipdk ;db, and gap to gpa. That was Pharaoh’s
objective. He actually knew the power of r,g and wished to unleash its strength to his own benefit. He hoped to reprocess
the plague of gsrpm from a gdb to an dbg, and his sins, gap, into an abundance of gpa instead.
     However, as a result of the ohgsrpm - frogs, remaining in the land even after they were dead, their stench w“reek”ing
havoc on people’s senses, the transformation wasn’t complete. Thus Moshe only davened through vegm. (Based on the
Chasam Sofer with some expounding.) The question, though, is: Why did their stench remain altogether to permeate the
environment? There’s a crucial principle in tefillah which aptly resolves this query. Hashem responds to the exact wording
used. Pharaoh requested the gsrpm to be removed "hngnu hbnn". He didn’t request that they be banished from ohrmn
completely. Hashem, therefore, killed them and left them there! This machshava can be a source of chizuk and inspiration
when we daven. We realize the unbelievable potency of tefillah - how it can change a gdb to an dbg and ipdk ;db. And we
should be expressive in our language when we daven, not chas v’shalom, limiting Hashem’s reflective response to us!         

                                                                                                                                                                                                              

 vcrju vnnak ohrmn .rt v,hvu
 /// wv hbt hf ugshu(y-yf ktezjh)

 kg lsh vybu lyn je irvt kt rnt
 ovhrth kg o,rvb kg ohrmn hnhn(yh-z)

 urh,gv rnthu irvtku vank vgrp trehu
 //// hngnu hbnn ohgsrpmv rxhu wv kt(s-j)

 /// .rtv wvk hf gs, ignk sug vhvh tk srcvu iuksjh ,ukev wv kt hpf ,t arpt rhgv ,t h,tmf van uhkt rnthu(yf-y)
     An elderly Yerushalmi recounted how his family had originally made its way from Poland to Jerusalem. When the
grandfather of the old Jew was a young man, he was a shochet in the town where R’ Yehoshua Leib Diskin zt”l was the
Rav. Unfortunately, the town was too small for him to eke out a proper living to support his growing family. He was in
financial straits. Finally, in desperation, he went to see R’ Yehoshua Leib, with whom he was close. 
     R’ Yehoshua Leib was reading his mail when the young shochet arrived. One of these letters contained a plea for a
shochet from a town in America that lacked one. Putting his correspondence aside, R’ Yehoshua Leib engaged his visitor
in conversation. In the course of their conversation, R’ Yehoshua Leib mentioned the contents of the letter he had just
read. “What shall I answer them?” R’ Yehoshua Leib asked. “Where can I find them a shochet?” The young man did not
respond. A short while later, the conversation concluded and the young man left. He did not return home, however. 
    Later that day, the shochet’s children came to the Rav’s home in tears. They had searched the entire town for their
father, but could find no trace of him. Not knowing what else to do, they turned to R’ Yehoshua Leib to daven that their
missing father return as soon as possible. Pondering for a moment, the Rav recalled his conversation with the shochet. 
    “Oy!” he exclaimed in great consternation, “I suspect he might have decided to go to America.” He then told the
shochet’s children how he had unthinkingly mentioned to his visitor who had been sitting with him, that a town in
America was looking for a shochet. The family received this news in shock and dismay. The state of Yiddishkeit in
America at the time was so bleak that most people in Europe considered it a foregone conclusion that any Jew who moved
there would totally abandon his religion. Families mourned over any relative who set sail for America. 
    Needless to say, R’ Yehoshua Leib was beside himself with fear and regret over the possibility that he might have
carelessly caused this shochet to set off for America. He took it upon himself to daven every day that the shochet did not
suffer spiritual ruin in America. 
     About a year later, the shochet sent a letter from a city in America containing visas and tickets for his wife and children,
asking them to join him. The wife’s father was unwilling to allow his daughter and grandchildren to leave, and indeed the
family themselves had no desire to settle in America. They did not respond to the first letter. Eventually a second letter
arrived from the shochet, in which he wrote that he had no interest in returning to Europe and to his former town. If his
wife was not prepared to join him, he would send her a get and they could go their separate ways. She brought the letter to
R’ Yehoshua Leib, who told her that she had no choice other than to take her children to America to be with her husband.
And eventually, this is what she did. From that day onward, R’ Yehoshua Leib began davening for the entire family. 
     Many years later, when the aged R’ Yehoshua Leib Diskin had already moved to Eretz Yisroel, and was living in
Jerusalem, the shochet decided to bring his entire family - all of whom had remained steadfast in their faith - to come live
in Jerusalem. He had done well financially in America and now, he wanted to cement his family’s ruchniyus, as well.
Upon his arrival to the Holy City, he went immediately to visit the Gaon with whom he had once been so close. 
     R’ Yehoshua Leib’s dwelling in Jerusalem consisted of one single room, which was divided into two parts by a wooden
partition. The Rav sat in the inner section all day learning Torah. On the day the shochet came to visit, his wife, Rebbetzin
Sonia, answered the shochet’s knock at the door. Taking one look, she practically swooned in shock and recognized him
immediately. Leaving him standing at the door, she ran quickly to the partition and banged on it, saying, “Du bist shoin potur
fon dein achrayus, Yehoshua Leib, zei zeinen angekommen in Yerushalayim - You’re finally released from your
responsibility, Yehoshua Leib, they’ve come to Jerusalem!” The Rav and the shochet embraced warmly and remained close.    
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 /// ohkndc ohrnjc ohxuxc vsac rat lbenc vhuv wv sh vbv(d-y)

llllyyyynnnn: When things got hard for a wheelchair bound man
living alone, he decided it would be a good idea to get a pet.
After a series of mini-strokes and suffering from osteoporosis,
he was not in good health. So he brought home Tommy, an
orange tabby cat that would soon become his best friend.
   Because of his significant health issues, he always kept the
phone in the living room on the floor. The phone had a speed
dial button programmed to call 911. He spent some time
training Tommy how to use that button in case of emergency,
but his furry friend never really seemed that interested. 
  Then one day, he had a seizure which caused him to fall out
of his wheelchair and onto the floor. Due to the pain caused
from his osteoporosis and the poor balance from the mini-
strokes, he was unable to get up off of the floor. He lay there,

helpless, wondering how he was going to get out of this mess.
    Meanwhile, police received a call from Tommy’s home.
The line was silent, and then disconnected. The dispatcher
called back, hoping to get an answer but the phone just rang
and rang. Police were sent to investigate. Officer Daugherty
entered the home, which was empty except for the man and
his faithful cat. Tommy was lying next to the phone in the
living room, while he was on the floor in his bedroom. If it
weren’t for the call that was made to 911, there’s no telling
how long he would have been stuck on the floor. It just goes
to show that while Hashem calls us to care for animals, they
can care for us too...and even sometimes save a life!
llllyyyynnnnpppp: The Makkos in Egypt demonstrated how Hashem used
animals to do His bidding. Through frogs, lice, wild beasts and
locust, these G-d-fearing creatures were emissaries of Heaven
to torture the Egyptians and bring geula to Bnei Yisroel.

  Pharaoh and the mighty Egyptians felt invincible and firm
in the belief that nothing could ever bring them down from
their elevated status in society. This week marks the
beginning of their downfall and Yechezkel HaNavi
prophecies about another time in history where the mighty
Egyptian empire was once again brought to their knees. But
what was it about the Egyptians that made them deserve to
endure so much suffering and pain throughout the ages?
   R’ Elazar Menachem Mann Shach zt”l (Machsheves
Mussar) gives a penetrating insight. Chazal say that one of
Egypt’s main flaws was their incredible arrogance and
refusal to accept Hashem’s sovereignty over the world as
opposed to attributing their success to the deified Nile River.

In particular, the many Pharaohs who ruled over Egypt
exhibited their own personal arrogance and defiance of the
true Master of the World, Hashem, and they stuck to their
fallacy even in the face of clear, incontrovertible evidence.
     Says Rav Shach, Chazal say that when a person commits a
sin or does a mitzvah, he automatically creates the possibility
to either recommit that sin or do more mitzvos. However, it is
all based on whether he desires to continue on either path. 
   Thus, Pharaoh and the Egyptians who had ample
opportunity to rectify their behavior and yet they chose not to,
deserved every bit of the punishment and retribution they
received, and it behooves us to remember that rectifying a sin
requires one to desire the rectification – at the very least.
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