
 aht cegh ,t vnhrmn ohtcv ktrah hbc ,una vktu
wudu utc u,hcu(t-t) ,ukdv ,gc ,uezj,v hfrs - 

    t,gc 'vbuatrc /ohrmn .rtc ktrah hbc sucgha rsx ,t ohj,up ukt ,uhar
unuhxcaf ohsruhv kf ,t urpxu ubn ohrmn .rtk o,hc hbc kfu uhbcu cegh ,shrh
;tu otbnk ufrmuv vnk vrutfk 'wohgca vnhrmn vtcv cegh ,hck apbv kfw rntb
'vnhrmn usrh rat ,uapb ohgca uhva rnuk hs vhv ,uhyrpc ovh,una ,t yrpk
rpxnk cajbu unmg hbpc cuaj t"utfa ugsha 'rnuku znrk ubhct cegh aehca tkt
ohrehu ohcuaja rjtn ij hbctu ohbhbp ,uhkdrn ohrpuxv ohabt lrsf 'srpbc
hrv (uf-n uvhgah) wtreh oac okfk otcm rpxnc thmunvw rntbv hpfu 'ovhbhgc
shnk,u ic kfa ,gsk ct kf kg lf 'oau rpxnc unkugn vhrc kfk true ,"hava
tukn ,t kceha 'uhkt xjhv od vhvha lhrm ;t lfk ot,vcu 'ohnukvhf ohrehu ohua
/(u-cf hkan) wufrs hp kg rgbk lbjw f"vtnf ufrs hpf t"f uk lrmbvu uk aursv xjhv
ie,kw - h"ar arhp wvbad uhbpk ,ruvkw vsuvh ,t jkaaf cegh ,buuf v,hv od uz   
- ,uchahu ,unuen hdux vnfu vnf j,pha ubhhvu wvtruv tm, oana sunk, ,hc uk
kfku 'vru,c gdh,vku ,ukgk u,kufhu u,drs hpk uk oht,nvu hutrv ,t sjt kfk

/trucv ,cvtu vru, hfrsc ,ukg,vku wv ogubc tuck .upjh uc ouenv ,t rgb
ubjbt$od lhscg itm vgrw uk uchav 'ovhagn vn - o,usut kta vgrpaf od     
tku ovh,uct uexg,va vnc exg,vk ohfhann ova uhbpk urnta hrv wubh,uct od
vgrp hbpk zhrfvk uaehc ,tz ,t - ovh,uctn ohnfju ohcuaj r,uh onmg ,t uag
ohmpj tkt 'ovh,uct ourga tk rat ohasj ohfrsu ohfkvn ohapjn obhta

 

 vnk gark rnthu ohmb ohrcg ohabt hba vbvu hbav ouhc tmhu
 /// lgr vf,(dh-c)gar ka u,uvnu ehsm ka u,uvn ruthcc - 

    `- uvfv tka p"gt 'urhcj kg ush vhcdnv :ahek ahr rnt" :(:jb) ihrsvbxc t,h
vnk tkt 'rntb tk ,hfv vnk 'lgr vf, vnk gark rnthu rntba 'gar treb
,t ,ufvk ush ohrva hns 'wndv vrnt hrv /f"g '"gar treb uvfv tka p"gt 'vf,
kg gar ostv treb gusn 'sutn vun, vz rcsu /gar treb uvfv tka p"gt 'urhcj
vfh tka rapt tkv 'sug tku /uvfv tk ihhsg hrv 'urhcj ,t ,ufvk ush ohrva vz

 hrcs p"g 'ihbgv rtck vtrbu /ush ,nrv kg gar treb gusn f"tu 'urhcj ,tlllluuuubbbbhhhhjjjjvvvv
kt i,hu ostv gsha 'vumnv haran" :k"zu "vneb ruxht" ihbgk uruthcc (t"nr vumn)
shnu 'v"c oav ,tn uhkg tuc,a vchx tuv 'gr sg cuyn uvreh rat kf hf uck
uvchtfh ut uvrgmhaf f"g 'v"c oav iumr h,kc rcs vhvh tk uhjt aht shn ostv
ouebk uh,ucajn ,hah tku 'lfc uhkg rzd ,"havu unrd uh,ubuug hf uapbc gsh 'ost
wc ktuna) v"g sus rnta unfu 'ccxnv tuv iuugv hf 'u,gr ,chx ubht tuv hf ubnn
'"trd ic hgnac tku utyjc ihbgv vk, ',"hav uk rnt hf kkehu uk ujhbv :(th 'zy
vagba vn kfa ihntvk tuv ',"havc vbuntv ,cuja uhrcsn rtucn hrv /k"fg

/vshgnu vhyx hkc ovhbc uagh ,uctv uaga vn kf ,tu tcx ktrah lrsc ,fkk
    ,t kyck ubumrcu vfupvv lrsc ovng lkv sucghav ,rhzd ,hatrc vgrp lt

ohfrsc o,ht ,fkk aehc 'wuk vnfj,b vcvw uhmguh ,mgc zhrfv wktrah ogw suxh
onhfjvk tuv u,rynu umpj kfa urnutc o,cuyu onuka aecnf ,uekekj
wsc ohna hexgc ovh,uba hhj hnh kf ,t uhjh tk ignk 'ovh,uctn r,uh kufhcf
ugshc 'ovh,ugs ,t ukhfah ;tu okugv hbhbgn r,uh ugshu urhfh er 'vfkv ka ,unt
,tuum ovhkg vezj h"bc lt ',usvhv hbnnx ,t ovhkgn shruh lrsv vz ifta
uktdb ohrcs wsv ukt ,ufzc iftu 'rus rusn vruxnv lrsn ,uyxk tka ovh,uct
tka vnc 'oauck ,tu obuak ,t ubha tkau ona ,t ubha tka 'ohrmnn ktrah

/rjcbv ogk uhvu ufz ,unhn,c ofrsc ufkv tkt ovh,uctn unhfjv
',uhkdv ,gac oehzjha vn jfvu suxhv ,t ubhct cegh ovk vkhd okuf kgu    
rcsk tumn ,g kfc sguu,vk ohcuy ohrcj og ,urcj,vvu ,usjtv jf tuvu
,t ofk vshdtu upxtvw ovk rnt rat hpf 'trucv ,sucgu vkhp,u vru, hbhbgn
ohsuvh rtahvk ,kufhvu vue,va hrv 'wohnhv ,hrjtc of,t treh$rat
t,uumc vchahvu ,upxt,vv hsh kg tuv ohnhv ,hrjtc u,ru,ku oavk ohbntb

/,urusv ouhe lanvk vshjhv vcurgv uvuz 'ohrcj ,cvtc
ktrah hbc ujbthuw wv kt uegm 'vgrp ,tn o,rmu obudh ,tx vtkna ,gcu    
ohgher vrca o,khp, 'wvscgv in ohektv kt o,gua kg,u uegzhu vscgv in
i,bw h"arp 'wohekt gshu ktrah hbc ,t ohekt trhuw sucfv txf sg ghdvu
iumrv hfrs ,t rhtva ubhcr van ka ujufca hrv 'uhbhg ohkgv tku ck ovhkg
,gc ovk v,hva u,nh,xn ckv vj,pbu ,ukdv ,fajk ;uxvu .ev vtc 'ovca

/vnhkav i,kutdk ohhbhgv kujhu ckv ,hhpmk ,kufh oshc vhv cuau ,ukdv
'grv ,chx ubht tuvu 'v"cev ,tn hrndk tuv vrhjc kgc h"g ukhpt 'ostvk

/urhcjc ouebk ruxt vz ogynu
vmra vz smn 'urhcj ,t vfv tk ihhsg ot ukhpt 'ush ohrva hn 'k"h f"tu   
trucva 'vnhka vbuntc ihntn ubht tuv hrva !gar treb urhcj ,t ,ufvk
kfk vaghu vaugu vag usck tuvu ohtrcv kfk dhvbnu truc una lrc,h
,chx ubht tuv hrv 'urhcj ,t ,ufvk vmur gusn 'wvc ihntn tuv ota !ohagnv
iujycu vbunt uk ihta hns k"zj hrcsc ,uruen vnfu vnfc rtucnu /grv
'ehsmv tuv hn hrv /"vhjh u,buntc ehsmu" :ch,fsfu /gar treb tuv hrv ,"havc
:k"z (z"p vcr ,una)  arsnv hrcsc rtucn ifu /,"havc vbunt uk aha hn ubhhv
hnku ///ohgarc exg hk iht 'ohehsm hk i, :,rnutu ,egum ,uhvk isg id vsh,gu"
:,rnutu ,egum ,uhvk obhvd vsh,gu ///lna kg ohjuyc uhva i,utk ',aecn hbt
hkgup i,utk 'tua hkcvk 'ohgark - ,aecn hbt hnku 'ohehsmc exg hk iht

 /k"fg '"thhghar uzku thhehsm vzk ub, :rnut v"cevu /tuav
rtu,vu 'wvc iujycu vbunt uk aha hnk ubhhv - ehsm ka rtu,va thsvk hrv     
ostv gusn cyhhv icun f"tu 'wvc iujycu vbunt uk ihta hn ubhhv - gar ka
uk ihta vrun vz smn hrva 'vfv tk ihhsga p"gt gush ,nrvc gar treb

/wvc iujycu vbunt

"tuv ;xf ka uc hrvzv vk rntu vatk cvz rbhs i,ubv" - If one gives a gold coin to someone to watch, but tells him to be careful with it as it’s silver, if
the rnua damages it ohshc (throws it into the sea), he must reimburse him for the value of the gold. This is because the shepn may tell the rnua,
“What reason did you have to damage my property?” But if the rnua was a gaup and it got damaged, he only has to pay the value of silver. This is
because the rnua may claim he only accepted vrhna on a silver coin not gold. The  [ws 't"mr]iaujv ,ume  explains the difference between the
gaup and the ohshc ehzn: The ohcuhj of a rnua are kj, because when he accepts to watch an item, he is kcen to be responsible for the
safekeeping of the object he agreed to watch. So, when the rnua is told the object is silver, he only accepted vrhna and responsibility for silver.
So, in our case if the rnua did not know it was gold, we view it as if he didn’t accept vrhna at all for this gold coin and he is like a stranger to it. This
is why he is patur to pay for the value of the gold. Accordingly, even if while watching it the rnua realizes it is gold not silver, he would be ruyp for a
vghap, because he never accepted vrhna for gold. f"tan the cuhj of a ehzn has nothing to do with his acceptance of paying for damages, his
cuhj is a vru,v in ihs and he is therefore chhj regardless of what he thought the item was. The  [wz 'tmr wx n"uj]g"nx  explains, true the rnua is
chhj if he was ohshc ehzn, but the shepn must bring proof that it was gold not silver. The l"a explains that although normally the shepn would be
believed with a vguca, here he wouldn’t be believed because he already said it was silver, he must therefore bring actual proof that it was gold.
    The  [/vf ohrsb]gshuvh ic  quotes the Gemara (tcrs thbe) where tcr made a vuk swear that he paid back his vukn. The vuk hollowed out his
cane and put the money he owed the vukn in the cane. When he arrived in s"c he had to hold the ,"x to make his vguca so he asked the vukn to
hold his cane for him. He then swore that he gave the money in question to the vukn. The vukn got so angry, that he broke the cane and all the money
came spilling out. The gshuvh ic klers, if this took place near a river and the vukn threw the cane into the river in a rage, if he would be considered a
obj rnua, based on our gemara since he damaged it ohshc, would he be chhj for the money hidden in the cane cancelling out the loan?
    The vru,v kg hukv ,hc explains the pasuk: "vagh tk ifu ktrahc vag vkcb hf" with our Gemara. The ohyca said that since it was ruxt for
ofa to do what he did, even to a non ktrah ,c (either because of the ohrsd accepted upon themselves or because it was vjrf kgc), he is now
considered a ohshc ehzn. So, like in our gemara a ohshc ehzn can’t use the excuse he wasn’t aware of the value of the object he damaged, so he
could be told what right do you have to damage my property, so too, ofa can’t claim he didn’t know she was a cegh ,c, and should not be
punished severely, because they can respond                                                                                         with, “What right did you have to be vbhs tnyn?” 

                                                                                                                                                                                                              

R’ Boruch Dov (Berel) Povarsky shlita (Rosh Yeshivah of Ponovezh) would say:
   “wuk eahu ohvktv rvc uvadphu lkhuw - The Seforno mentions that when Moshe met Aharon in Mitzrayim and kissed him, this
kiss is similar to when one kisses anything Kadosh. Why mention the kiss in this regard? Why couldn’t the kiss be one of
love and brotherhood? Since they were meeting on Har HaElokim, it had the status of a Beis HaKnesses and Aharon did not
want to violate the Kedusha of the place. Thus, it must have been a kiss allowed in the place, of Devarim She’B’Kedusha.”

A Wise Man would say: “We look forward to the time when the Love of Power will be replaced with the Power of Love.
When that happens, perhaps our world will finally come to know the blessings of peace.”                                             
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Kashrus in the Kitchen.  The Jewish Kitchen (90)
Unsupervised Gentile in a Jewish Home. Previously, we
mentioned the great concern of leaving a gentile alone in a
Jewish home. Care must be taken that a gentile knows not to
bring his own food into a Jewish home and if possible, has no
need to bring food. Some institutions have rules that a worker is
fired if he brings his own food in. When cleaning crews come in
late at night to clean dining areas, and they can’t  be monitored at
that time, they lock away the food storage and cooking areas 
Concerns. Even after knowing that a gentile didn’t bring in
food, there is still concern: 1) They may cook a mixture of milk
and meat making the utensils and oven need kashering. 2) They
may cook milchigs in a meat utensil or meat in a milchig utensil.
3) They may cook for themselves an item which is Bishul Akum
which also makes the utensils need kashering. 4) They may
pour themselves wine or grape juice and cause the leftover wine
to become prohibited (obhh o,x). Many of these concerns would
apply if one left a non-observant Jew alone in the house (1). 

      

Creating a “Mirsas” (Fear) Situation. If a gentile is told (and
understands) what he is not allowed to do and is scared of getting
caught, we can assume that nothing will happen. If the gentile
thinks that the Jewish owner or family members, even minors
aged 6 and above (2), might walk in at any time and catch him
doing the wrong thing, we can confidently assume that he won’t
do something wrong (3). This works for a gentile who does not
know the schedule of the owner, such as a one-time repairman.
However, an ongoing helper, such as a babysitter or live-in, will
know the owner’s schedule and would not be scared in such a case. 
Cameras. If one installs security cameras covering areas where
the gentile might cause kashrus problems, we assume he won’t
do the wrong thing (4). This is only if the gentile knows what is
forbidden to him, is aware of the cameras, and assumes the Jew
will check them from time to time. The above-mentioned areas
include the kitchen/cooking areas, refrigerator, and wine storage
areas where there are unsealed bottles of wine. If a gentile has no
reason to do the wrong thing, we will discuss it IY”H next week.

 



   The posuk praises the Yiras Shamayim of the Jewish midwives, as opposed to their chessed. The Chofetz Chaim zt”l

explains that chessed alone might have caused them to resign their jobs, but their intention was that no one else should do the
heinous job of killing Jewish babies. Thus, it was specifically their ohna ,trh that spurred them on to perform the will of Hashem. 
    The question is, why did Pharaoh, the ruler of Egypt, ask the midwives, “Why have you done this thing? You kept the Jewish
babies alive!” In actuality, they didn’t DO anything. It was their lack of DOING that kept the babies alive. So why does the
Torah specifically employ the word for doing ("i,hag") when their lack thereof was their greatest achievement?
    The Shem M’Shmuel gives us a beautiful insight into what it means to DO something. Shifra and Puah were so filled with
happiness and satisfaction for defying the Egyptian decree, that their faces radiated joy and enthusiasm. This, he explains, is
what they were DOING! "vagnf ,cajb vtbv" - “Enjoyment equals action.” How does a person know that he is truly living,
truly accomplishing? If he is feeling joy and satisfaction in life! Sometimes, people are so busy! They have no time to breathe.
They have no time to enjoy what they are doing! What exactly are they accomplishing by being so busy if they are not happy?
On the other hand, often times you meet someone who doesn’t seem to be accomplishing all that much, but whatever it is he is
doing is bringing him much joy, satisfaction and inner growth - just nobody knows about it! 
    Perhaps this is the meaning at the end of the posuk: “Why have you done this thing? You kept the babies alive!” In other
words, “YOU have been kept alive by the babies!” It was their lack of DOING that filled the righteous midwives with LIFE!
They had such pleasure and satisfaction from their work that it filled their lives with meaning, purpose and joy. So, don’t just
be BUSY, running in circles and getting nowhere. Take satisfaction in what you do - and sometimes what you aren’t DOING!

     Moshe Rabbeinu was instructed by Hashem to perform three miraculous signs - ,u,ut - for the Jewish people to prove to
them that he was indeed Hashem’s emissary. The first, due to his questioning of their emunah, was to throw down his staff,
which would then transform into a snake. This symbolized the fact that he spoke negatively about them. The second was his
hand becoming inflicted with tzaraas. Seemingly, this too represented his negative words spoken concerning them. Why were
two separate signs representing the identical idea required? Additionally, the third and final sign was pouring water and it
turned to blood as it hit the ground. What was the significance of this?
     Perhaps we can offer the following machshava. The first ,ut indeed showed Divine retribution for speaking unfavorably
about Klal Yisroel. The second and third signs were meant to convey an entirely different message. ,grm is a gdb that is
ostensibly an abug - a punishment. However, in Parshas Metzorah, we are also taught that when ,grm would appear on the
walls of a house, it would ultimately have to be demolished, sometimes unearthing a hidden treasure inside the walls. Thus,
essentially, after one would recognize the message and repent, the gdb would be converted to an dbg - a reward. 
     The third ,ut was to pour water on the ground where it would turn into blood. Both of these signs were messages from
Hashem that although what was transpiring in Mitzrayim with the slavery and bondage seemed harsh, they were essentially
good things. Just like with tzaraas, you will find the treasure, and what is seemingly blood on the ground is, in fact, pure water
from above. Similarly, the message being given was, all the ,urm in Mitzrayim are part of His master plan.
    May we internalize this message and always remember that shcg cyk 'tbnjr shcgs vn kf. Then, and only then, can we be
zoche to see the treasure unearthed and witness the light at the end of this golus tunnel, t"cc.                                                              

                                                                                                                                                                                                              

 ge,h tuvv ouhc vhvu
 /// kusd rpuac(dh-zf whgah)

gusn ivk rnthu ,skhnk ohrmn lkn trehu
ohskhv ,t ihhj,u vzv rcsv i,hagjh-t) /// (

iugnah tku vktv ,u,tv hbak od ubhnth tk ot vhvu
 /// vachv ,fpau rthv hnhnn ,jeku lkek(y-s)

 /// ic sk,u vatv rv,u /huk ,c ,t jehu huk ,hcn aht lkhu(c't-c)
   When Amram, the father of Moshe Rabbeinu, remarried his first wife Yocheved, upon the prophetic advice of their seven
year-old daughter Miriam, she was 130 years old, while he was considerably younger. Yet, this disparity in age did not bother
him for he discerned through prophecy that his union with Yocheved was destined to bear the savior of Klal Yisroel. 
     There is a tremendous lesson to be learned here, writes R’ Matisyahu Salomon zt”l (who was niftar this week, Zechuso
Yagen Aleinu) in Matnas Chaim. When a person lives his life with the objective that he must achieve the purpose for which
he was sent into the world, he will approach marriage with that role in mind. If one becomes sidetracked from what his focus
should be, and concentrates on extraneous matters – such as beauty, wealth, honor and yes, even age - he is in effect losing
sight of the purpose for which marriage was created. Each partner has the potential to enable the other to achieve the ultimate
goal for which they were created. When seeking proper life partners for ourselves and our children, one must do so for the
sake of Heaven, not for their own sake. It is incumbent upon us to focus on finding the person - regardless of age and
appearance - with whom one will be able to accomplish on earth, the purpose that was predestined for him in Heaven.
     A powerful story in this regard is told by R’ Chaim Kanievsky zt”l, who related that there was a bochur in his
yeshivah who was considered one of the top boys in learning. His reputation was outstanding and the moment he entered
the parsha of shidduchim, he was quickly inundated with names of possible matches, all wonderful girls from respected
families. It seemed as if his options and prospects were limitless. His parents were cautiously optimistic and after much
deliberation and research, they chose a particularly fine girl known for her chessed, ne’emus, inner and outer beauty, and
Yiras Hashem, to go on a shidduch date with their son. Not surprisingly, she found favor in his eyes, while she was
enamored with him. It took just a few short dates before they seemed to be on track to anounce the Mazel Tov.
     Suddenly, and without any warning, the bochur alerted the shadchan that he did not want to continue with this
shidduch. When pressed, he explained that he was still young and fresh, new to this exciting parsha of shidduchim - so
what was his rush? Why must he get engaged to the first girl he goes out with? Sure, the girl he had been dating was nice
and fine, and he was not stopping for any specific reason other than the fact that maybe he should see more people before
making such a hasty decision. His parents informed the shadchan that they were planning to move on.
      The girl was devastated. She had become fond of him and could see a wonderful and happy future together. To
suddenly and unceremoniously be “dumped” for no good reason, other than he did not want to marry his first girl, was
embarrassing and mortifying. Especially as many people were aware of how well it had been going and now to tell them it
was off - it was more than she could bear. She cried her eyes out and her parents tried to get the shadchan to talk some
reason into the boy - but he was not budging: he had so many prospects, why must he “chap” the first one? 
    Not long after this debacle, the bochur in his yeshivah began to experience pain in his legs. At first he thought nothing of
it but it not only persisted, it became progressively worse until soon, he could barely walk across the room. He went to
doctors but nobody had any medical explanation for the cause of his excruciating pain. After a few more weeks, he could
not walk at all and was confined to a wheelchair. And what happened to all those shidduch prospects that were “lining up”
to marry him? Well, the appeal of a bochur in a wheelchair, in constant pain and unable to stand on his own two feet, dried
things up for him pretty quickly. He remained single and forlorn for the rest of his life.
     R’ Chaim would tell this story to people and always added, “To his credit, the boy realized the terrible mistake he had
committed to that poor girl and he would warn boys to be very careful in the kavod of a Bas Yisroel. He saw clearly that as a
result of his arrogance, turning away a perfectly good shidduch for no reason, he was never zoche to build a home of his own.”   
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rcs, rat lh,hruvu lhp og vhvt hfbtu lk v,gu /// (ch-s)
llllyyyynnnn: In the city of Vilna, the position of cantor became
available, and a man by the name of Rabbi Moshe Rivkes
was a leading candidate for the spot. Many favored his cause,
claiming that he was the perfect person to lead their
congregation in prayer, while some were against his
candidacy on the grounds that he did not have such a
phenomenal voice. The two parties brought the case to the
great Rav, R’ Shabsi HaKohen zt”l (known by the acronym
“Shach”), and after hearing the arguments, he sided with those
who favored Rabbi Rivkes.
    The opponents of Rabbi Rivkes asked him, “Is it not a fact
that one of the qualities required by Torah law is that a
chazzan should have a beautiful voice?”
     “Yes,” answered the Shach, “there are indeed a number of

important qualifications required in halacha; he should be
over the age of 30, a man of education, a G-d-fearing Jew of
pleasing personality, and one with a good voice. As to Rabbi
Rivkes, you all concede that he is of age, a first-class scholar,
a G-d-fearing individual, and has a pleasant personality. All
you differ about is the quality of his voice. Why bicker over
only one tiny little detail like that?”
llllyyyynnnnpppp: Moshe Rabbeinu humbly told Hashem he was not fit to
be the leader of Klal Yisroel because he had a deficiency: he
could not articulate properly. To this end, Hashem told him,
“Since we both agree on your unsurpassed qualifications and
your only argument left is your unqualified voice, why must
we bicker over a small detail like that? You go and I will be
with your mouth.” When Moshe refused even that, Hashem
became upset and punished him by giving Aharon the position
of Kohen Gadol, which was originally meant for Moshe.

   Mentioning the many hardships endured by Yaakov Avinu
and his family during their long journey to Egypt, Yeshaya
HaNavi prophecies that Hashem will ultimately bring
Moshiach and end the bitter exile. Interestingly, Yeshaya
notes that Hashem will build “a special ‘tower’ - stone by
stone in Tzion” (Yeshaya 28:16), but when redeeming Klal
Yisroel and rebuilding the Bais Hamikdash, Hashem seems
to give no comfort to the nation by making it take so long.
    R’ Hillel Rivlin zt”l of Shklov, explains from his Rebbi,
the Vilna Gaon zt”l, that even though we may not know the
time of the ultimate redemption, it is still supremely
important for us to know beforehand that the beginning of the
redemption will come gradually, slowly, little by little. He

explains that the Torah tells us, “I will direct it at my slow
pace” (Bereishis 33:14) - a reference to the times of
redemption. But obviously Hashem can bring Moshiach in a
more expeditious fashion if He so chooses. Nevertheless, the
Almighty intends to do it slower because if the redemption
came too quickly, and along with it a harsh measure of
Middas HaDin as Chazal have forewarned, then Jews who
are not so righteous and do not have the merit to be
redeemed, will be unable to bear the suffering. 
    Therefore, in His infinite kindness, Hashem arranged that
the future redemption of Klal Yisroel will arrive gradually,
not all at once, thereby giving all Jews a chance with ample
time to repent and return to Him fully.
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