
oun,x uhct ovrct hnhc uhct hscg urpj rat ,urtcv kfu
 /// rpg outknhu oh,akp(uy-uf)cuau tumr ,uhjvu - 

     a,uhjvu ka kkfv tuv gush 'vbvs 'vsucgv hfrsc kusd kkf znrb cu,fv vz
,t sucgk rrug,nu vauses vrtvk ostv vfuz ot ;t hf ubhhvu 'cuau tumr
guca 'vn inzk ot hf vrtv v,ut jufn sngn ehzjvk uk rapt ht n"n ',wwhav
vfzha hsfcu 'vngy ,t uz vrtv dhpn rcs ka upuxc kct 'wd ut wc ;t ohngpku
ihhgk uhkg kyunu 'vasj ,urrug,vu vrtvk tuv lrmb asjn ,uhjk ostv
rat sg 'vn inz sugk vauses ,uhjk vfzh cuau uaeucn ,t tmnh oau ohrpxc
,ukgp,v rjt apjk uhkg vhvhu 'vbnn kgp,h tk cuau ostv kdr,h ,tzk od

/vkhkj rcsv rzuj lfu 'vasj
  rtucn vz hp kg     ,,,,nnnntttt    ,,,,ppppaaaa    rrrrppppxxxxcccc,urut kg ohrun ova ',urtcv ihbg 

smn vrtvk ufz ztu 'sxjv ,snc utruc ,t scga ovrct hnhc ukd,bu 'ohbuhkg
,snc v,hv u,sucga 'ejmh ka u,ga ghdv zt hf 'un,xb inz rjtk lt 'uz vsn
,t rrugk ejmh kg vhvu vrucdv ,sn ka vasj vrtvk zt ufrmuvu 'vrucdv
t,urg,tc u,sn smn vrtvk tuv od vfza sg 't,,ks t,urg,tc u,sn

 /ukan ,urtck vfzu 'tkhgks
    ostv vturaf hf 'ohygun vnv vhhkg hbca ,nrudv thv uz vghsh rsgv

ifhv 'tuv onu,anu vvu, 'vkhptc aadnf zt tuv hrv 'ihjunv ubnn uek,xba
vrsgb vn kg unmgk rhcxvk kufh tuv ihtu 'osuen uk v,hva vrtv v,ut vnkgb
'vsnukn ohabt ,umnf u,sucg ,t tuv vaug wkycw whjcc vagb tkhnnu 'thv

 

vecr rv,u wv uk r,ghu tuv vreg hf u,at jfbk wvk ejmh r,ghu
 /// u,at(tf-vf)ehsm ihc ehsm ,khp, ,kgn ihbgc - 

    tic ehsm ,kp,k ehsm ic ehsm ,kp, vnus ihta 'vk tku uk 'uk r,ghu" :h"ar
'vecr ,khp,k tku 'ejmh ,khp,k vbg v"cev hrv /k"fg '"vk tku uk lfhpk gar
vkgn ahu 'gar ihc ehsm ,khp, vhv vecr f"tan 'ehsm ihc ehsm vhv ejmha
vkgnv uvn 'c"m vz rcsu /gar ic ehsm ,khp,n r,uh ehsm ic ehsm ,khp,c vkusd
ovhba hrv 'gar ihc ehsm ,khp,n ohkt r,uh tuva ehsm ihc ehsm ,khp,c vkusdv
vkhp,c ohbuufn uhv uyuapfu 'ohbc ovk vhv tka vkusdv vrmv rucg ohkkp,n uhv
,khp, vrcxv ins tkt 'sug tku /gar ihc ehsm ,khp,c iurxjv uvn f"tu 'hssvf
uhagnn snk tk f"pgtu 'gar vhv uhcta hn hrva 'cuy r,uh tuv gar ic ehsm

/ehsm ,uhvk iuhxb uk vhv tka 'ehsm ka ic tuva hnn kusd r,uh tuv hrv 'ohgrv
 vbvs /vkhp, ihbgc kusd suxh osevc rjt iputc rtck s"bgk vtrbu    tttt""""rrrrddddvvvv

kkp,vk ostv kufh [t /kkp,vk lhhaa ,ukhp, wc aha ,unuen vnfc lhrtv
/u,khp, ,"hav vbgha 'ohcuyv uhagn h"g uk ghdna 'uh,ufzc u,khp, vbgha ,"havk
sxjv ,sn jfn eru lt tkt 'uhagn smn tk v"cev vbgha ostv kkp,ha lhha [c

vnfj uk lt 'vbuatrv vrtv v,utk ogp ht vfzh sug tna kjhhnu vpmnu
tuv 'vk lhrm tuv iht cua vbuatrv vrtv v,utk hf ihch 'ahtv vz khfah
ibuc,hu wv ,t aursha ubnn ohmur ,gfu 'uz vrtv jufn uka ,t vag rcf
wv ,t sucgk vfzh cuau 'vasj vrtv u,ahrs jufn tmnh rat sg e"vpxc

 /uapb iue,k lrmbv ,rjt vbhjcc ihjunv ,uksdc
 og h,rcsa ,ujhav ,jtc      kkkk""""mmmmzzzz    llllttttccccrrrrgggghhhhuuuutttt    kkkkttttuuuunnnnaaaa    hhhhccccrrrr    iiiiuuuuttttddddvvvvhk rnt '

obhtu 'wkutak gsuh ubhtaw ,bhjcc ov rat 'vzv rusv cmn ,t ,utrk uk rma
ohrducn ohabt 'iutdv rnrn,v 'hbt vtur 'oktnak obhnh ihc ohgsuh
ov v,g vz rat ohrgbu ohrujc ,drsn kg vkug ubht wv ,sucgc o,drsna
tuv ihhsg tkhnnu ,ubyev ,ubuhxb ,t rcg tk ihhsg vz vn 'ofrs ,khj,c
vc sng tk ouen kfn ,ubye ka ,ubhjc rcga ;t kg vz if 'vfunb vdrsnc
ka vsn v,utc cuau cua tuv vxb,nu 'vdhrsn v,utc usng kg rtabu hgcsf
,ubye ka ,ubhjc i,utn ,tmk unmgk ,ufz vtur ubhtu 'ohnhk rhgm
ostv ka u,hkf, hvn vghshv rsgv smn z"f /,udrsnv ,ukgnc ,ukg,vku
utruc ,t sucgk uhkg kyun ,tzf ,gk hf ,gsk ukhgu 'ihjunv eukhx ,gc
vasj vrtvk vfzhu uhbhg ,t cua ,wwhav rhth rat sg 't,,ks t,urg,tc

 /uapb iueh,k ,ufzku ,udrsnc ,ukg,vk vfzh lfu 'vga v,utk uk lrmbv
        hapb shsh kmt shn, h,htr vz ihbgkkkkwwwwwwwwmmmmzzzz    ....hhhhccccuuuurrrruuuuhhhh    oooovvvvrrrrcccctttt    hhhhccccrrrr    eeeehhhhssssmmmmvvvv'

yap ,uguca vnf hshn tkt 'vbhjc v,utc shn, tk utruc ,t scg rat
,urrug,v smn ogp lt ',wwhavk rguc uck vhv shn, ',rjt vrum acku vrum
,t scgu ',udrsnv ,udxpk vkg,vu vfz z"hgu ',rjt vsn smn ogpu uz vsnn

/ohkukhv hbhn kfc utruc
aknud v"ceva iuhf ouen kfn 'hutr ubht unmgc tuv ot ukhpta 'v"cev k

t"rdv c,fu /sxjv ,sn smn u,khp, vbgh tuv lurc ausev 'ohcuy ohsxj
kfa /tyjv ourdh tna trh ostv vhvh ot tuv ,ukhp, wc hbv ihc hkhn hbva
'oh,ufz uk ah hrva 'uhagn smn u,khp, vbgha ,"havk kkp,n ostva inz
,ubgkn tuv lurc ausev gbnha ourdk lhha tyj u,ut 'tyj vzht uk ah ot
iht 'sxjv ,sn smn u,khp, vbgha ,"havk kkp,n sjt ot f"tan /u,khp,

/tyjv ourdh tna trh ,uhvk ouen oua
/ehsm ic ehsm ,khp,c kusd vkgn ah gusn ogyv uvza 'rnuk vtrb z"pku    
snukn vhv ehsm ihc ehsmva 'gar ic ehsmk ehsm ic ehsm ihc eukhjv hrva
unmg smn er 'ehsm ,uhvk snukn vhv tk gar ihc ehsmv kct 'ehsm ,uhvk
wv vbgha guc,k gar ihc ehsmk ouen r,uh aha k"h f"tu /ehsm ,uhvk ks,av
kufhu 'ost hbc rtan oh,ufz r,uh uk aha ahdrn tuva 'uhagn smn u,aec
ourdh tna trh ,uhvk lhrm vz kgu 'uh,uhufz smn u,khp, vbgh ,"hava guc,k
vhv hrva ehsm ,uhvk f"f unmgn ks,av tka 'ehsm ic ehsmv f"tan /tyjv
ubht f"gu 'f"f ,uhfuz uk aha ahdrn tk 'ehsm ,uhvk eubh, vhva vgan snukn
vkhp,u 'v"cev ka sxjv ,sn smn tkt uh,ufz jfn vkhp,v ,aec gcu,

/tyjv ourdh tna trh ,uhvk ouen oua iht sxjv ,sn smn tuva

"oan vbuvf thmuvk v"cev aehc" - Originally v"cev wanted the vbuvf to descend from jb ic oa )("iuhkg k-ek ivf tuvu"  but when he met
ovrct, he first blessed him and then Hashem, "iuhkg k-e lurcu '.rtu ohna vbue iuhkg k-ek ovrct lurc", and the vbuvf was taken away
from him. The i"r explains that even though ubhct ovrct is oa ka ugrzn, still he was vfuz to the kehuna unmg ,njn and not through Shem. 
    The  [d"pe, j"ut]t"nr  brings that ihdvub ah to eat an apple acsc eu,n on v"r khk and to say a vaec of "veu,n vba ubhkg asj,,". The
c"ban [s] brings the t"n that says one should first make a vfrc, then eat a bit of the apple and then say the vaec, but not to say it between
the beracha and eating, as that would be a expv. ebtrp jxp hcm wr [ohtrub ohnh asue htren] writes that it would be easiest to just say the
vaec before the beracha, but we don’t do that because the wnd [tk ,ufrc] says one should first say jca to v"cev and then say his personal
,ukhp,. That’s why vrag vbuna starts with the first 3 brachos that are jca to v"cev and only then do we address our personal needs after
that. He then quotes the ,rst who says based on this Gemara, that when one takes a drink of wine or whiskey, he should first make a
beracha, take a sip, and then wish his friend ohhjk! This way he gives preference and bentches wv before his friend. The Sefer Elef Hamagen

 kg]ohrpt vynv[dpe, wx , when discussing the v"r khkc jup,, brings a different reason why we can’t say the vaec of a sweet year before
the beracha on the apple. He brings our Gemara in Nedarim that says the kehuna was taken away from Shem because he blessed t"t
before Hashem. Therefore, one should make the beracha on the apple, eat a bit and then say the vaec. He says one should be very careful
about this order and similarly, when one wishes his friend a ohhjk he should first make the beracha, take a sip and then say ohhjk!
    Some say the ruen to say ohhjk comes from the wnd [:zx ,ca] where it relates that tcheg wr made a v,an for his son and every time he
drank a cup of wine he said, "ibcr oupk hhju trnj" - “Wine and Life to the mouths of the Rabanan.” The v"ka explains it was to convey to the
ohnfj in attendance, that the sole purpose of the wine was to loosen them up so they can talk more in learning. Another ruen given is the wnd
[/dn ihrsvbx] that says, "u,gs ;ry,a hsf ihh ka xufc vbuck ka yrue u,ut ihean drvhk tmuhv". When one was condemned to death by Bais

Din, on the way to carrying out his sentence they would give him a strong drink to confuse (sedate) him. So, in contrast, when we drink a
strong drink, we wish our friends ohhjk!                                                                                                                                                                            

                                                                                                                                                                                                              

R’ Avraham Hakohen Pam zt”l (Ateres Avraham) would say:
    “wktgnah ,c ,kjn ,t uag jehuw - Later, Machalas bas Yishmael is referred to as Basmas. Rashi explains that we learn
from here that one who gets married achieves a Mechilas Avonos - forgiveness of sins. Why is Esav the one who teaches
us this important lesson? When Esav got married a thought of Teshuvah actually passed through his mind. Even a
wicked person has the ability to do Teshuvah. Therefore, it is from him that we learn that a chosson can do Teshuvah.”

A Wise Man would say: 
     “When we are no longer able to change a specific situation, it is then that we are challenged to change ourselves.”                                                          
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (55). Separation of Meat and Dairy. 
Last week, we began a discussion regarding finding different
types of utensils together in the wrong place. Based on this, we
may ask: if a dairy [milchig] utensil went through the washing
cycle of a meat [fleishig] dishwasher, or the other way around,
does it need to be kashered?
Three Parts of the Dishwashing Cycle. Let us analyze this
question by breaking down the steps of the dishwashing cycle.
Step One: When dishes are washed there are three activities that
take place. The first is the removal of the pieces of food from the
utensils. No water is heated at this point in the dishwasher. The
most that could happen at this point is that hot water from the
outside will come into the dishwasher and be sprayd up to the
dishes. In halacha, this is known as “Iruy Kli Sheni” - pouring
out from a secondary vessel which would not transfer any
undesirable taste into the utensils.
Step Two. The next stage is the removal of grease from the
utensil. This is done by a heater in the washing cavity that heats
up the water and causes it to become hot enough to penetrate
tastes into utensils [yad soledes bo]. However, by the time it

 

      

reaches that temperature, it becomes mixed with dish soap that
has a very bad taste and any flavor that will enter the utensils has
a really bad taste and cannot cause any treifos. 
Step Three. After this, a second sequence of spraying water
takes place without any soap, in order to wash away and clean off
the soap and grease residue. This water has been connected to the
original meaty [fleishig] residue and might not become repulsive
from the added detergent. The movement of the sprayers
probably cause the spray to disconnect from its source before it
reaches the dishes. Such a spray is not able to heat up the meat
and penetrate its taste into any utensils. Even if it remains a
connected spray, it is not clear that it can still be strong enough to
penetrate and insert a taste into the dishes or utensils, especially
since it goes into a pipe before being sprayed.  
Summary. According to the above there are reasons to say that
the minority utensil does not need to be kashered, especially if one
will now leave it for twenty-four hours. However, since the above
is not absolutely clear, one should kasher those utensils that can be
kashered. Regarding all the above, see Ezer Lashulchan p. 199
and Hilchos Basar Becholov [Hofstedter] p. 270-271.



    There is a fascinating Yerushalmi in Nedarim (3-8), that describes how in future times, Esav will wrap himself in a talis and
sit with the Tzaddikim in Gan Eden until Hashem comes and pulls him out. Why would Esav Harasha, the quintessential
paragon of evil, think that he belongs in Gan Eden, and why would Hashem let him enter, only to throw him out? 
    The Pnei Moshe provides an amazing insight, quite an eye opening message for us all. He explains that Esav believes that
because he has Zechus Avos, and comes from such an illustrious family, he can simply cover himself with a talis and PRESTO,
he will become an automatic Tzaddik! In fact, the talis and the Zechus Avos both have the same quality - they lend themselves
to the ",uhbumhj" -  externalism, of a person! They are ways for a person to be considered righteous, even pious, without doing
anything at all! So, Hashem comes along and throws Esav out of Gan Eden, in order to teach all the externally righteous people
that this method simply doesn’t work! It is sheker, falsehood, a life of lies, which often only becomes apparent after 120 years
on this world, when one realizes that the lofty place in Gan Eden that he thought belonged to him, really does not!
    It is interesting to note that the words, "ceghu ejmh ovrct hekt" are found in the midst of the Tochacha, the harsh punishment
that will befall Klal Yisroel if they do not follow the Torah. The Shlah Hakadosh explains that after describing all the evil
decrees, Hashem looks at His Nation and says, “Wait, you are the children of Avraham, Yitzchok and Yaakov? You have such
incredible yichus and Zechus Avos? So now, if that is the case, the punishment will be even worse!” 
    Especially, in today’s day and age, being a member of an illustrious family is not a ticket to Gan Eden. One cannot cover
himself in a talis and rest on his laurels, because he is a “Rebbisha Einekel” or a descendant of a great Rav. It is an awesome
responsibility to have yichus, and Zechus Avos is what we must live up to on our own, rather than just rely upon.

     From a very young age we are taught the famous words of Chazal that when Rivkah Imeinu would pass by a Beis
Medrash, Yaakov would kick, showing his urge to exit, and when she would pass by a beis avoda zara, Esav would do the
same. The question arises: we know that an angel teaches every baby Torah in the mother’s womb. So why would Yaakov
want to forgo the opportunity to learn with such an exalted and distinguished chavrusa?
     There are two answers to this question - one more famous than the other. The first is that Torah without toil, without the
ann ,ukhng, just isn’t the same as one who puts all his effort into it. Yaakov Avinu felt that being “spoon-fed” the Torah, albeit
with a silver spoon, wasn’t the way he wanted to acquire the Torah. His aspiration to be a ohkvt cauh came to fruition. The velt
says that we’re not obligated to stand up for an expectant woman even though the baby she’s carrying is a Talmid Chacham,
(having learned Kol haTorah from the malach) because that is Torah that is acquired without any vghdh.
     There is a second pshat. In truth, it is not worth learning, even with a malach when the chavrusa next to you is a rasha like
Esav. On the topic of chaveirim, I saw a beautiful remez from the Shlah Hakadosh. The word "rcj" has multiple
combinations. He says a person must be "rjc" - he must choose a chaver, a friend. If he’s a chaver tov then he should be "cjr" -
he should expand their relationship. If, however, he’s ch”v like a "crj" - a sword, then "jrc" - run away from him.
     I have a cousin who told me that in the morning, after his mother would drop him off at his yeshivah, she would pull over
and with a great deal of “trerren” (tears), she would daven to Hashem that her son should be successful in finding the right
type of friends and chaveirim. May Hashem hear all of our tefillos and grant us all the right hashpaos and much nachas.              

                                                                                                                                                                                                              

 uag jt tukv ub,cvt vnc o,rntu
 cegh ,t cvtu wv otb ceghk(c-t hftkn)

 /// vsa aht shm gsh aht uag hvhu(zf-vf)

 if ot rnt,u vcrec ohbcv ummr,hu
 /// wv ,t arsk lk,u hfbt vz vnk(cf-vf)

 wudu l,frc jehu vnrnc lhjt tc rnthu /// stn sg vksd vsrj ejmh srjhu(vk 'dk-zf)
    For more than four years, R’ Shloime Halberstam zt”l, his young son Naftulche (R’ Naftoli Halberstam zt”l), and a
large number of family members, had been continuously on the run from the dreaded Gestapo who were looking for them
since their escape from Poland. In mid-1944, through constant miracles, R’ Shloime and his son managed to reach Rumania,
and found themselves hiding out in the city of Arad. R’ Shloime urgently needed to reach the capitol, Bucharest, to obtain
legal residency papers and focus on helping his family trapped in Rumania and Hungary. The problem was getting there. 
     Late one night, the Rebbe sat with his host, Reb Mottel Farkash, to discuss the limited options. “There are two ways to get
there,” Mottel said. “One is impractical and the other one is impossible!” The Rebbe looked at him puzzled. “You mean by train
or by ... air?” asked the Rebbe. Mottel nodded. It was well known that the Rumanian police were avid Nazi sympathizers who
patrolled every train headed to the capital. At every approaching stop, they would board to check every passenger’s papers and
examine every person’s face. Papers can lie but a Jewish face tells it all; and they were experts in this sort of determination. 
    Traveling by train was truly impractical, but the other alternative - flying on an airplane - was even more dangerous and
virtually impossible. How would the Rebbe get on an airplane? Every air field was controlled by the Nazis. To board an
airplane, one would need a special government permit, which was impossible for a Jew to attain. Only military officials,
Gestapo agents and wealthy German businessmen were allowed to fly the decidedly “unfriendly” skies.
   But the Rebbe began pacing, his mind working furiously, a plan forming. A few days later, a “gentleman” arrived at the
government airfield with an airplane ticket in hand. While the technicians checked the military craft, the controller announced in
guttural German, and then in his native Rumanian: “Flight from Arad to Bucharest, leaving Airstrip 14 at 17:20 hours.” 
    All the passengers prepared to board their flight. A number of Army officials in full dress regalia, and some others dressed
in civilian clothes, milled about. Yet, they were all most obviously Nazis. Who could fail to notice their arrogant strut or their
steely blue eyes? After the customs official checked their permits he left. The “gentleman” - clean-shaven and dressed in a
crisp civilian suit, found a seat on the small aircraft and breathed a sigh of relief. Obtaining the gentile papers and permits had
been difficult, but that was nothing compared to what would come next. Here, literally inside the lion’s den, sitting among the
very officials he has been hiding from, the Bobover Rebbe felt an urge to daven to Hashem, but he was afraid to draw
attention to himself. Putting a cigar between his lips, he began to murmur silent prayers with all his heart and soul. 
   The turbulence of the flight did little to calm the Rebbe’s nerves. Since the Rebbe could not possibly procure a military pass
for the child, Naftulche had to travel by train, escorted by a gentile woman. He sat tensely for the duration of the flight and it
took all his composure to maintain a calm and even casual exterior. Stealing a furtive glance at the other passengers, R’
Shloime noticed that one was staring at him. Slowly, he turned back towards the window, his heart pounding furiously.
Ostensibly to stretch his legs, he left his seat and wandered down the narrow aisle. Sure enough, the man’s gaze remained
fixated on him. R’ Shloime tried to stay calm as he returned to his seat. Along the way, the plane made a short stop and the
watchful Gestapo officer disembarked. A few minutes later, out of the corner of his eye, the Rebbe noticed a crew of
policemen boarding the plane. Were they coming to arrest him? Incredibly, the police boarded the plane, chatting congenially
among themselves. They found seats, settled down, and thankfully paid the gentleman with the cigar no heed.
    Finally, the plane touched down in Bucharest. Just as planned and right on schedule, Hatzoloh activist Sammy Baraf was
waiting with his car to whisk the Rebbe away to safety. Not until they arrived at his pre-arranged lodgings, did the Rebbe
discard his disguise and relax. It was a truly terrifying ordeal, but one that only a man with the courage and audacity of the
Bobover Rebbe, would be able to pull off. Not until 1947, after great self-sacrifice, did R’ Shloime finally leave the blood-
soaked shores of Europe for America, where he was reunited with his son, Naftulche, and other members of his family.              
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 /// vrfcv ,t uag zchu lkhu oehu ,ahu kfthu(sk-vf)
llllyyyynnnn: There was once a renowned professor who traveled the
world, preaching his thesis on atheism. Whenever he came to
a new city, scores of people would listen to his speeches.
Tickets sold out very quickly and large auditoriums were
filled to the brim. Everyone wanted to hear his impressive
ideas and theories about this rather challenging subject. After
many years of traveling the world, reaching far ends of the
globe, he finally retired, and within due time, passed away.
   His son, by then a renowned speaker himself, began having
doubts about his father’s thesis. Maybe there was a G-d after
all, he thought. How could he be so certain that everything
his father said was indeed correct? He decided he was going
to ask none other than his father himself! With his abundance
of connections, he procured a meeting a man who knew how
to conduct a séance (a purported way of communicating with

spirits in the nether world). He started by asking his “father” a
few questions and when he was convinced it was really him,
he got straight to the point. “Father, how are things there?” he
asked. “Good,” came the reply.
   “Dad, what do you eat for breakfast?” “Salad,” was the reply.
    “Really? What about lunch?” Again the reply, “Salad.”
    “OMG! And supper?” “Salad, maybe carrots too.”
    “I can’t believe this,” the son exclaimed, “it must be awful
there! How do you manage where you are?”
    “Well, my dear son,” came the reply, “it is not like you
think. I am actually a kangaroo in Australia!”
llllyyyynnnnpppp: The posuk describes in detail how Esav ate lentils and
then on the way out, spouted some mocking remarks about
the importance of vrufc. Perhaps the vivid illustration is for us
to paint the image. When someone “casually” shoots off a
line regarding an action he observed by another, or worse, a
mitzvah someone did, he shall know he just imitated Esav!     

  In the Haftorah, Malachi HaNavi exclaims in the name of
Hashem, “Is not Esav the brother of Yaakov? For I love
Yaakov and hate Esav...” Malachi extolls the tremendous
love Hashem harbors for Klal Yisroel and the utter derision
and contempt He has for the children of Esav – the two
protagonists in this week’s parsha.
   The Ksav Sofer, R’ Avraham Shmuel Binyamin Sofer
zt”l, makes a brilliant observation which clarifies a key
difference between Yaakov and Esav. He explains that there
are two types of tzaddikim. The first is one who is a complete
tzaddik in his own right, and the second is a tzaddik who is
only considered righteous when measured against those who
live around him. While it is clear that the basic difference

between Yaakov and Esav is Hashem’s profound and
unconditional love for one, and pure unadulterated hatred for
the other, it actually goes deeper than that. Hashem’s love for
Yaakov Avinu and his children runs so deep that there is
nothing in the world that would ever change that. In fact, even
when Klal Yisroel commits egregious sins and is deserving of
punishment, Hashem goes out of His way to compare us to the
children of Esav which automatically places us in a better light
since Esav and his children are thoroughly evil to the core. 
   Thus, no matter where we stand, we always have an
opportunity for redemption since in the Almighty’s eyes, we
are always better than Esav – a key idea to remember when a
Jew occasionally falters in his avodas Hashem.
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