
 vum rat kf ,t vag vsuvh vynk ruj ic hrut ic ktkmcu
 /// van ,t wv (cf-jk)ehsm ka urutk vfhkvv ,cuj -

      d vb'vnfjc 'ohekt jurc u,ut tkhna (tk 'vk khgk) ktkmc kg shgv v"cev
cuajk u,kufhc vhvu 'ifanv ,ftkn kg ushepvk hsf vz vhvu /,gscu 'vbuc,c
hpf ,uagk tuv kufhu 'vanc kkf huk, tuv iht wvghsw uk i,b v"cevu rjtna
,t vagw u,gbfvcu 'u,kgnc rtp,v tk kkfu kkfa itf shgv cu,fv okut 'u,bcv
vbht uk vb,ba vrh,hv vnfjva ,gsk khfav tuv 'wvan ,t wv vum rat kf
vkuf vru,v kff hrva 'ucr van og u,umgh,v rjtk tkt u,jkmv ,t vjhycn

 /ucr ,gsc aursk uhkga jrfvcu 'vank ohkfv ,hbc, kg ohhuuhmv od ub,hb
,gsk sjt kf kg 'ost kfk tndusf anak ohfhrm ktkmc ka uh,ufhkv    
uhscg hshc ghhxn v"cev 'ktrah hbc ihck lrc,h trucv ihc snugv tuv ehsmva
kycku uhkt onmg ghbfvk ovhkgu 'ufkh vc lrsv ,t uhnujr uhbck uruha ohehsmv
vru,c if od ov ohthecu vph o,gsa 'ogca ohrjcunv ukt odu 'u,gsk o,gs ,t
ucaj,h tku 'kveca rjcunv dhvbnv hbpc onmg ,t ;ufk ohfhrm vsucgv hfrscu

 rnta hpfu /o,gsn vjub ehsmv ,gsa ohgsuh ov ihta sug kf o,gschhhhccccrrrr    eeee""""vvvvrrrrvvvv
gggg""""hhhhzzzz    iiiihhhhrrrrcccctttteeeennnn    vvvvaaaannnnunmg ,t ostv ehzjh tka tuv ohnfj ,buntc iuatrv kkfva '

///wihhz yhn ofj ihhe ihhkt ktzwnw :ubuakfu 'ofjk
kuyhc vftknc ohexugv r,hku ktkmck vhva ;ta 'ohtur ,pxub vsueb 'obnt    
ihbg ,hkf, hvuz hf 'wv vum rat kf ,t ohhek hsf ot hf vz vhv tk 'van ,gsk
hf 'ehsmv ,t scfk hsf er tku 'tuv lurc trucv ,uecs hshk tuck 'ehsmk kuyhcv

 vjnac ohcrn rst xbfban(t-yf ,hbg,)ohrup ka xbv ka u,uvn - 
   `oaf :crs vhnan ,kha rc ktuna crs vhrc vsuvh r"t" :(/yf) ,hbg,c t,h

'lfkv :tpp cr rnt /vjnac ihcrn rst xbfban lf 'vjnac ihygnn ct xbfbana
hmnhku 'vhkzn ghrs ctc vhbhn yhn,ahk 'hrfb hsvc tbhs vhk ,hts ktrah rc
ohrup :ktrahk uhv ohxb hnh 'rst xbfban" :h"arpu /f"g '"vhkzn thrcs rstc vhapb

uubhhv 'vjna ka inz tuv rst asuja ogyva h"ar hrcsn rtucn hrv /k"fg '"jxp
kfc tuv vjnav tkt 'ohrupv hnhk er ubht vjnavu /ubh,uctk ohxhb uc vagba ,njn
ovhchutn ohsuvhv ovc ujb rat ohnhf" :(cf-y) r,xt ,khdnc w,fsf 'rst asuj

k lpvb rat asjvuv,an hnh o,ut ,uagk cuy ouhk kctnu vjnak iudhn ov
lpvb asujv kfa rtucn hrv /"ohbuhctk ,ub,nu uvgrk aht ,ubn jukanu vjnau

 hrcsc whgu] /vjna hnh ov asujv hnh kf f"gu 'vjnak iudhntttt""""rrrrddddvvvv[/oa f"anc 
ka ohxhbv hrv /jxpu ohrup 'uhv ohxhb hnha h"ar c,fa vn kg rhgvk ah obnt    
ohxhb uc vagba h"ar c,f gusn f"t /ixhb asujc tkt 'rst asujc vhv tk jxp

 /oharpnv kf vz kg sng rcfu /jxpchhhhbbbbuuuuaaaarrrrhhhhdddd    yyyyuuuueeeekkkkhhhh    rrrrppppxxxxccccuuuu'h"ar hrcs rtck c,f 
hnhc ovk vsng jxp ,khfts t,ehxpc t,htsfu 'ohrup vhv tk jxp tkuks

 /,"hav kt uhkt ohrauenv ,t crena uz vchxn tkt usucfk hutr ehsmv iht
 ubhhv 'wofhbhcu wv ihc snug hfbtw (v 'v ohrcs) euxpc e"vpxc uarhpa unfu   

kt oraek hsf otruck ktrah og ihc snugv vz tuv 'van ,bhjc tuva ehsmva
 /ehsmv kt ,urae,vv ihbg ,hkf, hvuzu 'uhbpkn vtrhu vcvt ovc rrugku 'otruc

  ohaugafa ohrhgmv crec vakuj vbaha h,bjcva igh 'lf kg rrugk h,htru  
'hcrv iumr ,t ohhen hbbv ohrnutf ov hrva ovh,uauj,n rfhb ovh,ucr ,truvf
u,truvu ',"hav iumr ovk ,ukdk tuv hcrv ,ryn hf hrndk ohjfua ov 'rnukf
uagha .pj unmgc ehsmv oda rcsv ,ntu 'v"c trucv iumr ot hf vbht
iumr tuva vz hbpn tkt 'ubumr vza hbpn tk kct ',"hav iumr ,t uc ohrauenv
///k"r z"ug scuga hnf vz hrv ucr uvuhm lfa hbpn er vauga vn vauga vzu /,"hav
hkf i,utc an,an tuv ohngpku 'r,uhc hnunrg tuv grv rmhva ,gsk ubhkg    
hf 'rmhv sdb vkucj, tuv ,urn ,kce ka rcsv omg hrva /usdb ushngva eab
ehsmv kt ohtc if kgu 'vrhcgk u,hxvk hsf ostv ka u,gs ,t oegn rmhv
kf ,uk,k ostv kdruva rmhv ,utrfu /vrahv lrsv ,t ostk vruha hsf
tuv od aecn 'grvk u,u,pk u,kufhc vhv, tk cuau 'ucr ,gsc uh,ufhkv
ufrsc lhanvk ostv ck ,t chvknu 'vz xhxf, ,utmntc uhjuur ,t ,uagk
,"hav iumr ,t ohhen ubhva cuajha ouencu ',ntv in ygn u,hxn okut 'vtkv
rme rcf lfcu 'khktf ucr ,t vaugu 'ucr iumr ,t ohhek vbuufv kt ubuufn

 /vkhkj vrynv in ,udak tka rhvz ,uhvk ubhkg if kgu ///uhjuur rmhv
 ktkmc vagwa vru,v vahdsv ifk    wwwwvvvv    vvvvuuuuhhhhmmmm    rrrraaaatttt    kkkkffff    ,,,,ttttukhpt hf 'wvan ,t 

uvuhm lfa ,njn er ubnn ,tz gna tuv 'van uhkt rchsa vn er gnaa
 /trucv iumr ,t ohhek vmr hf 'utag lf ouan eru 'trucv

vssb "tuvv vkhkc" vz ,ufzcu /"vzv vkhkc" racv ,t ukftu ch,f jxpcs 'inv
/ohrup ka ohxhbv kf ovk vsng jxp ,ufzcs h"ar ,buuf uvz f"tu /lknv ,ba

  xbn ohrup ka xbv eukj vbvs /rjt iputc ;hxuvk rapta s"bgk vtrbu  
,t vbha v"ceva 'ohhukd ohxhb uhv ohrmn ,thmhc uagba ohxhbva /jxp ka
tku /gcyv lrsc okuf uhv ohrupc uagba ohxhbv f"tan /hpbt vnfc gcyv
ukuf vhv vguahvk ktrah kkf ufza iputva /gcyv lrsc hubha oua vhv
vhva vzu 'gcyv lrsc vhv auruuajt ,hcc r,xt vhva vzs 'gcyv lrsc
'vz ogynu /gcyv lrsc vhv f"d vsugxk invu auruuajt ihnzvk v,kufhc
odv 'wr,xbw iuakn tuva 'r,xt oa kg treb r,xt ,khdna oharpnv urthc
tuv ,"hava ,ukdk tuv 'vkhdnv kf ka ,hkf,va 'wvsxvw oa vk vhva

 /gcyv kf dhvbnv tuvu 'r,xb iputc dhvbnv'h"ar ,buuf rtck ah z"hpk f"tu
 hrcs gushavvvviiii""""ccccnnnnrrrrost ohnxrupnv ohkusdv ohxbv inu" :c,fa (tc ,arp ;ux) 

hshk ohtc ohhukd ohxhbv h"ga /"vkuf vru,v suxh ova ohr,xbv ohxbc vsun
kufh ubumrcu 'gcyv ,dvbv kg od dhvbnv tuv ,"hava vrfvvgcyv ,ubak 

'ohhukdv ohxhb ubhhvs 'jxpc vagba ohxhbv lu,n ers 'k"h f"t /u,rhzd ohhek
,jdavc ukuf vhvu wr,xb xbw vhv ohrup ka xbv kfa vrfv hshk tck ihkufh

/ohrup ka ohxhbv ohrhfn jxp lu,na 'jxpu ohrup h"ar ,buuf uvzu /,"hav

"vftkn ,hhagc ruxt sgun ka ukuj"  - Our Gemara discusses whether or not vftkn is ruxt on n"vuj and brings posukim that Chol Hamoed is
like y"uh & is vftkn ,hhagc ruxt. There is a vfkvk ,eukjn if the ruxht is t,hhrutsn [h"ar], or the ruxht is only ibcrsn [,"r], & the posukim
are only an t,fnxt. The  [k"e, j"ut]g"ua  says, "i,menc r,unu ,uftkn ,mec ruxt n"vuj". The t"nr adds vtrb vhva ihbgv lrum hpk"
"rh,vk ohnfjk. The c"ban explains that there are ohbuatrc ,ugs. Some hold the vftkn ruxht is ibcrs & many hold it is t,hhruts but the ibcr
were given ihbgv lrum hpk ,uar to be rh,n certain ,uftkn. This ,eukjn is the basis as to whether we put on Tefililn on sgunv kuj, or not. 
    The g"ua [wtk j"ut] paskens that on y"uhu ,ca it is assur to wear Tefillin, because y"uhu ,ca is an ,ut & to put on Tefillin which is another ,ut
would be a kuzkz to the first ,ut [y"uhu ,ca]. In wc ;hgx, the rcjn says the same applies to n"vuj, since these days are also an ,ut. The t"nr
brings a t"h [a"tr] that says ihkhp, ,jbvc chhj n"vuj & adds "ihdvub ifu" but make the vfrc quietly. The c"ban explains this is to avoid ,eukjn.
But he adds that the achronim agree with the z"y not to make a bracha. Since the bracha is not cfgn & also because of kevk ,ufrc epx. 
    The ruy brings that the a"tr, put on Tefillin with a beracha. The h"c says that srpx hbc do not put on Tefillin, but originally they followed the
a"tr until one day they found that h"car wrote in a rntn that it’s ruxt, so they stopped. The t"n [wu c"banc] explains the reason the t"h hold
to put on Tefillin, is because they hold n"vujc vftkn ruxht is only ibcrsn & since t,hhrutsn, vftkn is permitted, there is no ,ut on n"vuj
so we must wear Tefillin. The c"ban suggests that before donning the Tefillin one should say, “If I am chhujn then I am putting them on oak
vumn. If I am not chhujn then I am not putting them on vumn oak.” This way he will be tmuh according to everyone. Even according to those
who hold vumn inz iht n"vuj, he won’t be ;hxu, kc rcug & he won’t be kzkzn in the ,ut, because he’s not putting them on "htsu ,umn oak".
    In a letter from ohucbrc a"jrdv, son in law of t"gr, to rdht kchhk wr, he recounts that when he first got married he didn’t wear Tefillin on
n"vuj. When his father-in-law noticed, it bothered him & he told him that all the vru, hbc in zbfat .rt have undertaken to always follow the
t"nr in halacha. He says after that he was kcen to start putting them on without a beracha using the same htb, the c"ban suggests.*       
(yn wx ohc,f t"gr ,"uac tcun) *

                                                                                                                                                                                                              

R’ Avigdor Nebenzahl shlit’a (Chief Rabbi of the Old City of Jerusalem) would say:
     “  kf ,t ktrah hbc uag ifwvscgv kf ,t van trhu /// vftknvw . Melacha speaks to the constructive act done with foresight.
Avoda speaks to the work itself. While Bnei Yisroel can be rated for having completed the physical activity properly (the
Avodah), Moshe had the ability to judge their  intention and foresight (the Melacha) and this too, he found to be proper.”

A Wise Man would say: “True wisdom is like an ocean; the deeper you go the greater the treasures you'll find.”                 
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (32). Separation of Meat and Dairy. 
Hot Water Urns. Last week we discussed using hot water urns
in Jewish homes and institutions. The conclusion was that one
should try to use clean utensils to pour into, if the first cup was
dairy or meaty. This means he should wash out the cup from
any remainders that are not parve. On Shabbos, one must
remember the following: When one pours a second cup, the
remainder of the first cup has been cooked already, and if there is
no accumulation of liquid, but rather just the dampness clinging to
the cup, many Poskim hold that it is permitted to pour over that
dampness from the urn. However, if one rinses out his cup to
remove the milky residue, he has uncooked water in his cup and
cannot fill up from the urn till the cup becomes dry or he dries it.
If one didn’t wash out his cup, the urn is still considered parve
for a number of reasons, as explained last week.
Urn in Gentile Public Place. If one is in a public place such as
a hospital or hotel where gentiles use the hot water urn with
non-kosher food and vessels, is a Yid allowed to use that urn?
Last week we explained the heter for using a Jewish public urn,
possibly used with an unwashed milchig cup. It was based on
the fact that the liquid connection between cup and urn doesn’t
produce a transfer of taste to the urn. The steam is also not an
issue because: 1) some permit the thinner steam in an open place

 

      

2) some hold that hot metal repels steam from imparting a taste,
3) some lean to say that steam from a pour [irui kli rishon] is not
the same as steam from a kli rishon, and does not transfer a taste,
4) when a hot pour meets a cold item under it, the real steam
comes from the hot parve water and not from the cold item.
These reasons would also apply to a hospital or hotel urn used by
gentiles. However, there are some reasons used in a Jewish
public urn that do not apply here. In a Jewish urn, the milk
residue has already been diluted in the first cup and is nullified in
sixty when combining the new water. Here, however, the bottom
item might all be treif, such as gentile chicken soup. Also, the
Jewish urn is relevant to a milk taste that is going to travel from
cup to steam to water to possible meat, which is at least a
secondary taste [nat bar nat], while the issue here is real treif
which does not have the heter of secondary taste.
Conclusion. Due to the halachic back and forth, some Rabbanim
rule that in regular circumstances one should not use an urn in a
gentile place. If one is there for a long period and this makes things
difficult for him, he can rely on the lenient reasons and use the urn
(1). If it can be determined that the urn is only used for unflavored
coffee, it is permitted because unflavored coffee in America is all
Kosher. Much of the above does not apply to Chometz on Pesach
and one should never use such an urn on Pesach.



         When the Jewish people finished building the Mishkan, Moshe Rabbeinu blessed them. He said, “Yehi ratzon shetishre
Shechina b’maasei yedeichem.” May it be the will of Hashem, that He rest His Shechina on the work of your hands. The
question we have is why did Moshe give them this beracha? Hashem Himself promised them, “V’asu Li Mikdash,
V’shachanti Bsocham.” Hashem said, Build for Me a Mishkan and I will dwell in them. Why did they need Moshe’s beracha?
    R’ Shimon Schwab zt”l explains that the promise that Hashem made to His people was that when they build Him a
Mishkan, He will dwell in THEM, inside their hearts. He obviously doesn’t need a physical dwelling. He wanted to see His
beloved children pour out their hearts in an expression of love and dedication to Him, and then He would reciprocate by resting
His Shechina inside their hearts. He would share a bond of love with His people. But here, explains R’ Schwab, Moshe was
giving them a different blessing. He was giving them the blessing of siyata Dishmaya, that they may see the blessing in their
work. How often do we work so hard toward a goal, but somehow we never actually get there. We try and we try but somehow
the fulfillment of our goal eludes us. It is annoying and frustrating, but we are powerless to actually reach success. That is,
because success is in the hands of Hashem. What the outcome will be is completely in the hands of Hashem. When we put in
so much effort to succeed in life and it seems like things are just not going the way they should, we must remember that things
are going exactly the way they should, just not the way we want. Everything is under control, just not yours. 
     So, the beracha that Moshe Rabbeinu gave his people is really twofold. “Yehi ratzon sheTishre Shechina b’Maase
yedeichem” means that we should see the beracha and the siyata dishmaya that things should work out the way we wish them
to. We should see the work of our hands be blessed with the outcomes that will fill us with joy and satisfaction.

      The Torah discusses where to place each of the ifanv hkf. Why does the posuk include the function of this jczn by
saying w,ruyek’, but not enumerating the function of the iumhjv jczn? Additionally, the Aron was inside the ohasev asue.
What’s the significance of linking the Aron with the mizbeach in the above posuk (see Targum Yonasan on all these
posukim – jrpu ru,pf)? Apparently there is a direct correlation between these two ifanv hkf.
     The ,ruye was famous as a segula for ashirus. Yet “wealth” alone does not create “richness”. Wealth is only real
wealth when accompanied by Torah and its beautiful way of life. Thus, says the Torah, make sure to put the ,ruyev jczn
opposite the Aron, and does NOT refer to its location as opposite the ohasev asue as it is specifically the Aron that
symbolizes the Torah. One must wisely use the prosperity bestowed upon him by Hashem to do tzedaka and chessed, as
proscribed by our Torah. This is perhaps why the Torah writes this mizbeach’s function. Ketores, as we know, represents
good smelling aromas, maasim tovim, and beautiful actions, thereby teaching us that money must be utilized for only good. 
    The Targum Yonasan on the following posukim explains that the rmj, the courtyard, corresponds to the Avos Hakedoshim
who encircle and protect Klal Yisroel. He further explains that the lxn, the curtain, placed at the opening of the rmj, also refers
to the Avos who stand at the entrance to Gehinom, ensuring that their children aren’t sent there, as masach can also mean to
protect. This is a comforting machshava to realize - that our forefathers and Zaidas are constantly worrying and doing all they
can to keep us out of harm’s way. May all of our actions be as special and fragrant as the Ketores, living al pi HaTorah.
And may our ancestors continue to be meilitzei yosher for all of Klal Yisroel and hasten the coming of Moshiach Bekarov!   

                                                                                                                                                                                                              

,hc vnka lknv vag rat vftknv kf oka,u
 uhct sus hase ,t vnka tchu wv(tb-z wt ohfkn)

 van o,t lrchu uag if wv vum ratf(dn-yk)

 hbpk vkgv jczn ,t v,,bu
 /// sgun kvt ifan j,p(u-n)

 /// van o,t lrchu uag if wv vum ratf v,t uag vbvu vftknv kf ,t van trhu(dn-yk)
     Before the Nazi invasion of Hungary in 1944, the Belzer Rebbe, R’ Aharon Rokeach zt”l, who was at the top of the
Gestapo’s wanted list, was miraculously smuggled from Poland into Budapest. His wife, children, grandchildren, and
in-laws had been brutally set aflame by the Nazis - literally burned to death - and the Rebbe himself was marked for
deportation to the death camps. In a harrowing escape, a Hungarian counter-intelligence agent who was friendly to Jews
whisked the Rebbe, his younger brother, and his gabbai, into Hungary. Their rabbinic beards and payos shaven, they were
disguised as Russian generals who had been captured at the front and were being taken to Budapest for interrogation.
Throughout their 250-mile drive across German-occupied Poland to Hungary, they had one close call after another, but
miraculously evaded detection. At one check point they were detained and almost exposed, but then, as if from nowhere,
three high-ranking Hungarian officials appeared and ordered that their vehicle be let through. 
    When the news of the Rebbe’s arrival in Budapest reached the Jewish community, there was great excitement. R’
Avraham Jungreis zt”l, the chief rabbi of Szeged and a prominent leader of Hungarian Jewry, like many others, sought a
meeting with him. When it became known in the hamlet of Szeged, that R’ Avraham was actually traveling to Budapest to
see the holy Rebbe, countless Jews came to his home, not only from the community, but from a number of the outer
provinces as well. They all brought with them kvitlach - petitions - asking the Rebbe for his beracha. 
     So it was that R’ Avraham arrived at the Belzer Rebbe’s dwelling with a suitcase that was literally filled to the brim
with these kvitlach. He was welcomed into the residence and with great respect and trepidation, he entered the Belzer
Rebbe’s inner room. The Rebbe greeted him warmly and spoke to him for a minute. But when the Rebbe beheld the
suitcase and its contents, he said, “Szegediner Rav, gloibt mir, ich hub nisht kein koyach - Believe me, I simply have no
strength, but I give over to you all the berachos, blessings. Whomever you bless, will be blessed.” 
     R’ Avraham’s daughter, Rebbetzin Esther Jungreis a”h, commented that looking back upon those years, she often
thought that the Belzer Rebbe, with his piercing gaze, must have seen the great love that her father harbored in his heart for
every person, and it was that which impelled him to transmit the power of blessing to him. Her father accepted this trust
with awe and trepidation. Indeed, he was imbued with a special ability to bless people, and his blessings were sought after
for their effectiveness. He never tired of blessing people, and continued to do so till his dying day. R’ Avraham’s
grandsons, who spent Rosh Hashanah and Yom Kippur at his side for many years, would relate that the very short walk
from the Beis Medrash to his house would take well over an hour, for their grandfather would stop to greet everyone he
met on the way and impart a blessing to them, regardless of who they were or what their level of religious commitment. 
     Through her outreach work in the Hineni Kiruv organization, Rebbetzin Jungreis had the zechus of bringing multitudes
of people from every walk of life back to the fold. She would take them all to her father, who would bless them - and
through those blessings, he became not only their Rebbe, but their zeida, as well. Although he never mastered the English
language, and these people did not speak Yiddish, with his blessings, R’ Avraham transcended all language barriers. 
    A young man, a student at Columbia Law School who was ensnared in a cult, was literally dragged to a Hineni Torah
seminar by his desperate mother. She forced him to come and he walked in looking obviously out of place. R’ Avraham
was present at the seminar and spotted him immediately. He strode over to the boy and with great emotion, embraced him,
wept over him, and lovingly said, “Du bist a tayere Yiddishe kind - You are a precious Jewish child.” As he warmly hugged
him and his tears washed over the boy’s cheeks, he invoked the blessings of our patriarchs - and those blessings worked
like magic! In an instant, this lost, assimilated student took a leap that spanned the centuries and returned to his faith.            
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 /// van hp kg sep rat ,sgv ifan ifanv hsuep vkt(tf-jk)

llllyyyynnnn: Many years ago, when electricity was first invented,
most people had a very primitive understanding of electronic
machinery and how the whole thing worked. Even bigger
factories that used the “sophisticated” machinery of their times,
did not really understand why and how their machines worked.
   There was once a clothing factory that decided to modernize
their operations, and realized that they required machinery.
After some inquiries, they found an appropriate company
who could supply them with electric machines. They put
through the order and made all the necessary arrangements. 
    Sure enough, two months later, a large shipment arrived at
the factory, accompanied by a few experienced men who
came along to install the machines. The factory workers were
ecstatic about the new up-to-date machinery and everyone
showed up to work bright and early the next day. 

    However, to their utter dismay, when they tried to activate
the machines, they simply didn’t turn on! The factory owner
offered a few fiery words of dismay to the machine company
and a few days later the workers returned to inspect the
machines they installed. What they found was a total surprise.
The reason the machines didn’t work was because the factory
had not connected the machinery to an electricity source!
llllyyyynnnnpppp: R’ Reuven Karelenstein zt”l told over this story with
an amazing insight. Sometimes a person does a mitzvah but
he doesn’t feel “connected” to Hashem. Why? Because he
didn’t turn on the electricity! We must first “turn ourselves
on” in order to allow our ability to do avodas Hashem flow. 
    In this weeks parsha, Klal Yisroel finished building the
edifice known as the mishkan. Chazal tell us that they threw
themselves into the work with such electrifying energy that it
was ready long before it was actually erected on Rosh
Chodesh Nisan. That is the proper way to do a mitzvah.

  The Haftorah discusses the construction of the Bais
Hamikdash, which was a grand edifice primarily meant to
function as a physical home for Hashem and a place of
spirituality where anyone can come to reconnect to Him.
   Chazal say that Hashem did not allow Dovid Hamelech to
build the Bais Hamikdash and Shlomo, his son, was given
that privilege instead. But why, indeed, was Dovid barred
from participating in the actual construction and instead had
to settle with assisting in the preparations instead?
   R' Chaim Leib Shmuelevitz zt”l (Sichos Mussar)
explains that while Chazal enumerate the many reasons why
Dovid did not merit to build the Bais Hamikdash, they all
seem to stem from one basic point. The Bais Hamikdash,

with all its immense spirituality, served as a “shutter before
(Klal Yisroel’s) enemies” - meant to keep foreign influences
out of the hearts and minds of the Bnei Yisroel. As such, it was
supremely important for its construction to be built by someone
with a pure mind so that he would be able to infuse the building
with a sense of purity purely for the sake of Hashem.
   Although Dovid was indeed on a high level of spirituality,
he nevertheless ruled during a time of constant wars which
oftentimes requires a leader to focus his attention solely on
that. This made it almost impossible for Dovid to focus his
undivided attention to building the Bais Hamikdash purely
for the sake of heaven and Shlomo - whose name signifies his
reign of peace - was instead tasked with the construction.
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