
ubc ,t aht tah ratf lhekt wv ltab rat ,htr rat rcsncu
 /// o,fkv rat lrsv kfc(tk-t)ufrs hp kg rgbk lubj - 

   tvbjn hbpk lkuvv ohvktv ltkn gxhu (yh 'sh ,una) kmt h,arhpa unf :h"ar
ohrcs) arsnc vtru /wufu u,ucak ohyxk utc uhbpk ubcu lrsc lkvnk kan /wudu ktrah
kf hf 'v"cev ka u,ub,uubgu ucuy ,shnc ohrhfn ubt lf lu,na (z varp 'tc, hf 'vcr
ka u,ub,uubg vtru tuc h"rtw :ubuak lk tvu 'uhbpk ktrah uxhgfva ;t kg vhv vz
'ufhkan tuv shn - u,ut rgmn ot 'ubguy tuvu ic uk ah ost okugca dvubc 'v"cev
wibguy tuvu u,ut ihxhgfn uhvu vba wn rcsnc ktrah uhv tkt 'if ubht v"cev kufhcf
ifun ,uhvku 'uh,ushnc ecshvk ubhkg od kyun 'v"cev ka u,shn tuv lf ot /k"fg
rjt tknk ubhtmtmk vae vkhj,n ot odu 'ubhbc lubhj ihbgc aha hauev kug kucxk
/,uae oahbgvku ovhkg ogr,vk tku 'ohnjrc ovng dvb,vk ubhkg kyun 'ubh,uahrs
vae sutnu 'uhrugbn gr ostv ck rmh hf ubt ohgsuh hrv ',ufrv ,uapbv ,uhnhbpc hf
yv yv okhdrvk ubhkgu 'ohfbjnvu ohruvv ,gsk o,gs kycku ormh ,t ,upfk ovk
vkhj,c 'ohjbfnvu ohruvv ,truvk ohcrxn ov vkhj,c ot od ifku 'ormh ,t ;ufk
rgbk lubjw (u 'cf hkan) ost kfn ofjv ka u,truvfu cuau cua ohrcsc oksak ubhkg

 ka uaurhp oa vtru wubnn ruxh tk ihezh hf od ufrs hp kgoooo""""hhhhcccckkkknnnnvvvv(,ukhnv aurhpc) 
hfrsk ,uapbv ,t khdrvk ubhkga tuv cu,fv ,buufu 'wkdrvw iuakn tuv wlubhjwa
ohgsuh ubta rjtnu 'kcek u,kufhca ohrgan ubta vn hpf 'rnukf 'wygn ygnw vru,v
'uh,ubumrk sudhbc dvb,vk u,ut ohjhrfna tscugv omg od kfgk rgbvk uk vaea
kkf ostv gbnha rnuk h,buufc ihtu /ygn ygn lfk ukhdrvku ',ubkcxc unhg dvb,vk

 

rcsnc isrhv rcgc ktrah kf kt van rcs rat ohrcsv vkt
 /// ;ux kun vcrgc(t-t)iuzj ,ca ihbgc - 

    touenv hbpk uxhgfva ,unuenv kf itf vbnu ,ujfu, hrcs iva hpk" :k"zu h"ar
van hrv /k"fg '"ktrah ka isucf hbpn znrc orhfzvu ohrcsv ,t o,x lfhpk 'ivc
ohrcs ,arp ihc raev uvzu /osucf oudpk tka znr iputc 'ktrah kkf jhfuv ubhcr
/ctc vga, osue ohrcs ,arp ihruea rcjnv exp vbvs /"uvhgah iuzj" - ,rypvk

 c,fuaaaauuuucccckkkkvvvv,kj,na ohrcs ,arp utreha hsf tuv ogyvu" :k"zu (ws 'j"f, whx) 
kg vhgah ,ujfu, tuva iuzjc vc rhypvk hsf 'ctc wy osue van ka uh,ujfu,c

/vjfu, ka sjt ihbg ovhbas tuv vruypvu varpv ihc raev hrv /k"fg '"icruj
tka rus kf" :(tnuh ahr hnkaurh) k"zj urnta vn gush hrva 'sug ;hxuvk ahu    
,t ,ubck ubhkg ,kyun vcujv hrv /f"g '"uhnhc crjb ukhtf uhnhc asenv ,hc vbcb
'vzc yuapvu ?v,ubck ubhkg ,kyuna vsucgv uvn rtck ah f"tu /asenv ,hcv
iputv vz vhvh ',uchx u,ut ie,nu 'icrujv ,chx v,hv rehg uvn ibuc,n sjt ota
crjb asenv ,hca (:y tnuh) k"zj urnta vn gusha /uhnhc asenv ,hcv ,t ,ubck
hba asenu /ohns ,ufhpau ',uhrg hukhd 'z"g ',urunjv ,urhcg wdv kg urcga ouan

lubjw (u 'cf hkan) rnta ofj u,ut hrva 'urntk t"t vz rcs 'ubc ,t rxhhkn kkfu
od okut 'wubc tbua uyca laujw (sf 'dh hkan) rnta vz tuv wufrs hp kg rgbk
uhkg ',gsv cuah lu,n ,uaghvk rcsv lhrm 'ubc ,t rxhhk ctv kg kyunaf
vagh lshtnu 'tuabn scf vhvh tk abugva iputc uahbgvk smhf ,ucajn cuajk

 /humrvu rahv lrsv kg uh,ufhkv ,t vyhu uhkg oaur abugv
  oac ohrnuta hpfu  gggg""""hhhhzzzz    wwwwaaaahhhhtttt    iiiiuuuuzzzzjjjjwwwwvvvv    iiiirrrrnnnnruphmk lubhjv ihbg ,t rhsdva '

vkean scuf kf ,t shcfvk vk t"t hf 'vh,umhc ,t onjk hsf vbhe kg ,pjrnv
vk t"t lshtnu 'ohjurpt ovn ksdk v,kufhc vhvh tku orca, zt hf 'ohmhcv kg
vhv, tk cuau 'kkf unnj,h tk zt hf ',menc ovhkg shcfvk hkcn ovhkg ;jrk
vnfj v"cev vc i,ba jrfvcu 'ohjurptv kushdc vbumr ,t ohadvk v,kufhc
kfu,a hsf 'vbhe kg ,cauh thvaf shcfvk vhkg rat ,buufnv vshnv hvn ,gsk
,uhvk uhkg 'lbjnu ct kf ka ushep, tuv vz ihgf /kgpv kt vbumr ,t thmuvk
wicwv ka ufubhjk ,frmbv wvjus ktnaw ka vbufbv vshnv hvn unmgc ,gsk wofjw
hf 'ukcuxk rgbv ka u,kufhc ihta abug ,,kn rhvz ,uhvk ohfhrm ifku 'wlhbjwv ut
orudv vz vhvh hf 'vruca vmhck vnus lhbjv vhvh tuabn scf abugv vhvh ot
'uhfbjnnu uhrunn ,urn kceh f"gc ot odu 'lubhjv ihbg kf kg hkhka ycn ohbpha
/u"j uck ,urhrac lkh ztu 'uhkgn lubhjv hkcf ,t urhxh uca erpk utuc sg vz vhvh
,t iuufk u,ut jhrfha iputc ,menc uhkg shcfh abugva lrum ah lshtn okut
vz kg ubhshnk, ,tu ubhbc ,t lbjk urjch ubt ot /k-t ,hc vkugv vkhxnc uhsgm
ubt od hrva 'r"vnc ovng lkh v"cev oda ktrahk vp iuj,p od lfc vhv, 'lrsv
ubt odaf okut 's"vnc ubng dvb,h v"ceva hutrv in vhvu ,urhcg vcrvc ohkafb

/ub,ut v"cev od kucxh 'ubh,truvk ohcrxn ovaf od ubhbc ,t ohkcux
/icrujv ,chx v,hv ,urhcg hbv ouanu /"obj ,tba" ovc vhva ouan crjb

 rthcukkkk""""rrrrvvvvnnnnvvvvtk cua ',urunjv ,urhcg wd hbv kg urcgafs (s"p ktrah jmb) 
ov ,urhcg hbva oheuxp vnfn jhfuva 'ovhbhc vhura vbhfav tv,a ohutr vhv

 lhrtv ifu /ktrahc vrua vbhfav tv, tka vchxoooohhhhhhhhjjjjvvvv    aaaappppbbbbvvvvtkva (s-t) 
ojuf kf tkt 'e"nvc ,t chrjvk onmgc jfv ovk vhv tk xuyhyu rmbsfucb
/,hcv ,t chrjvk jfv ovk vhv z"hgu ',urhcg hbv uag ktrah kkfa ,njn vhv
f"t 'uag ktrah kkfa ,urhcgv ,njn vhv icrujv ,chxv rehga 'ifa iuhfu     
vbhfav tv,a cfgna ,urhcgv kg iueh,v h"g tuv asenv ,hcv ,ubck iputv
,arpc ihrue 'ctc vga, hbpka ,cac gusn cyhhv icun f"tu /ktrahc vrua
uvghah iuzjc ihrhypnu 'ktrah kkf ,t jhfun ubhcr vanc khj,na ohrcs
icrujv kg ohkct,n ubta inzv vzc yrpca /icrujv kg ktrah kkf jhfuna
cuau /asenv ,hc icruj unrda ohtyj hbv ie,k ihfhrm ubt 'asenv ,hc
kfa lsnkk" :(z"ke runzn 'cuy rjua) arsnv hrcsc arupn k"bv kfa h,tmn
vag tka hpk tngy htn 'uchrjv uktf uhkg vkgn uhnhc vbcb ubhta rus
ubhnhc asen ,hcv ,t ,ubck iputva 'arsnv hrcsc thsvk hrv /f"g '"vcua,
,urhcgv ,njn vhv icrujv ,chx rehg kfa ouan ubhhvu 'vcua, h"g tuv

   /ktrahn ek,xb vbhfav gusn vchxv rehg uvza 'urcga

"ihxjuhk ohpf ,thab" - The  [f"p vthc hruxht]o"cnr  paskens that today all ohbvf are ohbvf ",ezjc" & therefore may only eat ibcrs vnur,.
Only a xjuhn ivf may be considered a kohen on a t,hhruts level. Furthermore, even if we see him ifusk vkug with other kohanim, this is not
proof to consider him a xjuhn. The  [jga]lubhj  says it is a vag ,umn on kohanim to be ktrah kkf lrcn on a daily basis. The Rema explains
that we are dvub not to ifus daily but only on y"uh [wsn ' jfe j"ut]. Since we are sury with work and not vjnac & "lrch tuv ck cuyu", one needs
to be in a state of simcha when blessing someone, we only ifus on y"uh when we are vjnac. And only by ;xun because it’s right when we
are about to leave & enjoy y"uh ,jna. The c"ban brings from the auck that we also ifus on f"uh because of the simcha of vjhkxu vkhjn that
we are to receive. Some say this is the reason they ifus in ktrah .rt everyday, since they aren’t living in k"uj they are vjnac & may ifus. 
    The  [wu vkta j"ut ,"ua]ohrpt ,hc  gives a reason that in Eretz Yisroel since the kohanim were "uezjuv rcf", they allowed them to
continue. But in .rtk .uj there was no prior vezj, so they didn’t allow the kohanim to ifus. But just so that vbuvf ,ru, jf,a, tk, they
permitted ohpf ,thab on y"uh. a"hhg. The  [wse wx rcs chan ,"ua]chmb  heard from his son in law ."hrvn iutdv Av Bais Din of Volozhin, that the
t"rd agreed to that ohpf ,thab be done daily in his s"nvhc but was stopped ohnav in when on that day he was taken away to jail on false
charges. Later his talmid ohhj wr said that as of tomorrow we will start ohpf ,thab on a daily basis. That night there was a fire that decimated
half the city & the Bais Hamedrash. After this they realized that ohnav in they are being stopped from instituting f"b on a daily basis. 
    The  [jfe wx]t"nr  says that a rz (non- kohen) may not ifus even along with other kohanim. The c"ban [wu e"x] brings that if a rz is taub
uhpf he is vagc rcug. In vfkv ruthc the j"j says based on this, hk vun, why we are dvub that when one parts from his friend, he blesses
him with the iuak of lfrch even though he is not a kohen? The j"j says maybe the okug is relying on the j"c that holds a rz is rcug only
if he blesses with ohsh ,xhrp. Or, maybe since the ibcr were ie,n that f"b be done exclusively during davening, when one does this
personally, it is as if he is having vbuuf not to be tmuh the mitzvah of ohbvf ,frc, so he isn’t oiver the vag. The vnhn, vru, also wonders
[wtke ,ut tab ,arp] about the minhag to use the words of Birchas Kohanim by non kohanim when we bless each other & calls it a vrgv
vtkpb. He says he heard from a trust worthy person that the t"rd once bentched a i,j in the city of Vilna & only put one hand on the
chosson’s head. When asked why, the t"rd answered that we only find blessing with 2 hands, in the Bais Hamikdash & by Kohanim.         

                                                                                                                                                                                                              

R’ Dovid Feinstein zt”l (Kol Dodi) writes:
     “wurnt,u ofhkvtc ubdr,uw -  The Torah states: ‘And you complained in your tents.’ What do tents
have to do with anything? The tents are a reference to the Jewish mothers who pass down the
fundamentals of the faith. In the same way that they pass down mesorah, on the night of the 9th of
Av, they would unfortunately pass down a new tradition - ‘Atem B’cheesem Bechiya Shel Chinam’ -
you cried an unnecessary cry, so Hashem will give you something to cry about in the future.”

A Wise Man would say: “Crying is cleansing. There’s a reason for tears, happiness or sadness.”                                 
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Select Halachos Relevant to Tisha B’av 
Learning Torah on Tisha B’av and for an Avel. In Tehillim,
(19:9), Dovid HaMelech describes words of Torah as follows:
"ck hjnan ohrah wv hsuep" - the mitzvos of Hashem are just (see
the Malbim’s explanation there) and give joy to the heart (of
those who learn them). Therefore, the halacha states that an avel
(mourner) during Shiva is not permitted to learn words of Torah
(s"pa s"uh). Similarly, on Tisha B’av, when all Jews mourn the
destruction of the Bais Hamikdash, we are not permitted to learn
Torah (s"be, j"ut). This issur also applies to ladies who do not
have the mitzvah of Talmud Torah. Even to think Torah
concepts, which in many areas of halacha is not the same as
actual learning (Birchas HaTorah, in front of ervah), is
prohibited on Tisha B’av and for an avel because it too
gladdens the heart (d:oa). Children under the age of Bar
Mitzvah should also not learn or be taught (t:oa).
Permitted Texts. There are certain texts relating to Tisha B’av
and Aveilus which are permitted to be learned on this day of

 

      

mourning. One may learn in a simple form without pilpul:
Megilas Eicha with all its Medrashim and commentators.

 Kinnos said on Tisha B’av, laws of Tisha B’av, Aveilus, and
Cheram (which is like Aveilus) in the Shulchan Aruch.
Parts of Tanach that talk about hardships: Iyov and Yirmiyahu
(skipping posukim of comfort scattered throughout the sefer).
The entire third perek of Gemara Moed Katan; Gittin
55b-58a; Sanhedrin 96b-97a and 104b. 
Works of Mussar according to many Poskim. The purpose of
a fast day is self-improvement so this is desirable learning
(s"k ktrah ,njb 'c:vke ost hhj kg ohhj wxu,).

Bittul Torah. There are numerous opinions about the issur of
vru, kuyhc on Tisha B’av. Shevat M’yehuda (s:spa s"uh) and
Kaf Hachayim (h:sbe,) hold that these are just permitted texts,
but if one doesn’t learn them it isn’t vru, kuyhc once Chazal
prohibited regular learning. From the Chacham Tzvi (we vcua,)
it seems that since one has permitted texts, there is an obligation
to study them and not to waste time.

1)
2)

3)

4)

5)



     We are in the month of “Menachem Av,” which literally means “Comfort the Father.” Our avodah during these days is to
do just that. We are supposed to think about how much pain our Father, Hashem, is in at this time. Chazal teach us, “Shechinta
B’Galusa” - the holy Shechina has literally left His Heavenly Abode and is wandering among His beloved children. Hashem is
very near to us but He is in tremendous pain. Our job during these days is to try and feel His pain, to focus not on what we have
but on what He is missing! And if our own Father is bereft of a home, then how can we be thinking about our own comforts
and pleasures? It is time to stop thinking about ourselves and start thinking about Hashem, our Father, and that will bring Him
comfort. Imagine how a father feels if his son says, “Father, I asked you to come and live with me but you said no, so what
should I do? You want to suffer, that is your problem, not mine! I have a nice comfortable house to live in. You want to be in
exile, that is your choice, but it is not mine.” WHAT A TRAGEDY!
    How does this father feel? How does OUR Father feel when we just go about our business or rather our “busyness” with all
the mundane aspects of our lives? We are thinking about when we can take a shower, about what to make for supper, and about
what we will do for Bein Hazmanim! We need to try to make our FOCUS at this time about how much our Father is suffering
because He lost His home, He lost everything and we did too. The only way to comfort Him is by truly feeling His pain. We
need to talk about the Bais HaMikdash, think about the Bais HaMikdash, read about the Bais HaMikdash, DREAM about the
Bais HaMikdash! Only by showing Hashem how much it pains us that He is in pain, will He rebuild His Bais HaMikdash and
bring us all back together to Yerushalayim. Now, of course it is unrealistic to think that we can do this all day, but for a few
minutes a day? We certainly all can find a few minutes a day to focus and bring ourselves to where we need to be at this time.

    In the closing of the beracha of “U’vnei Yerushalayim” in Birchas Hamazon, there is a dispute regarding the correct text.
The Bais Yosef brings down a number of opinions that we say “Bonei B’rachamav”, while other opinons would just say
“Bonei Yerushalayim Amen.” The latter’s reasoning is based on the posuk in the Haftorah, “Tzion B’mishpat Tipadeh
V’shaveha B’tzedaka” - with judgment, not with mercy - we’ll be redeemed. How does the first opinion explain the posuk?
    There are a number of ways to explain this posuk which would therefore reconcile the problem. R’ Chaim Soloveitchik
zt”l explained it as follows: Due to our aveiros, Hashem took away the Bais Hamikdash as a collateral. If, however, in His
infinite mercy, He would forgive and forgo our sins, then Yerushalayim will be returned rightfully so, by law - din. Thus says
the posuk, “Tzion B’mishpat Tipadeh” - when? “V’shaveha B’tzedaka” when Hashem righteously bestows His forgiveness.
    The Rema in Darkei Moshe (see Bach as well) explains the posuk with a whole new approach. The Torah is saying that
through mishpat, if Klal Yisroel performs the correct, honest court dealings, then “tipadeh” they will be redeemed.
    Perhaps we can add an additional machshava. The Torah says in this week’s parsha, "esm o,ypau". Elsewhere it says esmc"
"l,hng ypa,. Chazal explain this to mean the middah of being dan l’kaf zechus, which is essentially the opposite of sinas
chinam. Thus, says the posuk "vsp, ypanc iuhm" - Tzion will be redeemed through judgment. Which type of judgment? vhcau"
"vesmc - through "l,hng ypa, esmc" - by judging each other favorably, Ahavas Chinam, the antithesis of baseless hatred. 
    May we all be zoche to this unbelievable trait of loving each other, evoking Hashem’s mercy and truly bringing the
redeemer to take us out of this endless golus, with the coming of Moshiach, bimhera b’yameinu Amen!                                           

                                                                                                                                                                                                              

 ktrah uhkgc xuct runju uvbe rua gsh
 /// ibuc,v tk hng gsh tk(d-t whgah)

,ubbuen ubh,unt 'hut ct ihtu ubhhv ohnu,h
/// ubk vhv vn hut ct asujc(ctc wy khk ,ubhe) 

 /// vesmc vhcau vsp, ypanc iuhm(zf-t whgah)

 /// hcac ufkv hrujcu h,ku,c hctfn utru ohngv kf tb ugna h,hrn uvhp hf wv tuv ehsm(jh-t vfht ,khdn)
     After the conquest of Ukraine by German and Romanian troops in July and August 1941, Romania was given the territory
between the Dniester and Bug Rivers. Romanian authorities established a military administration there and dubbed the region
“Transnistria.” Romanian and German units began systematic pogroms of the Jewish residents of Kishinev, the capital of
Bessarabia, shortly after occupying the city in July 1941. Survivors of the initial massacres, about 11,000 people, were herded
into a ghetto and conscripted to perform forced labor under harsh conditions. In October, those left alive were deported to
camps and ghettos in Transnistria, as were most of the surviving Jews in Bessarabia and northern Bukovina.
     Unbearable was the only way to describe life for the Jews of Romania in their exile in Transnistria. The refugees who arrived
in the town of Yampol were overcome with despair. They could not even straighten their bent backs, much less give a thought to
their spiritual needs. The only concern in their minds was physical survival. It was just then that the great miracle occurred:
organized community life arose once again, minyanim for public prayer proliferated, and everything needed for Shabbos
observance was obtained. One askan orchestrated the revival. In Chernowitz he had been a tireless worker for the public good,
and in exile he was no different. He would put his life on the line for the sake of Jewish life. It was R’ Chaim Meir Kahana z”l
who succeeded in setting up communications from the outside with the inmates of the Yampol Transit camp, in particular with
the Vizhnitzer Rebbe, R’ Eliezer Hager zt”l. In this way he was able to send aid of every sort to the exiles imprisoned there. 
     Regular tefillos held at the home of the Nadvorner Rebbe, R’ Isamar Rosenbaum zt”l, went on as usual every morning.
It was surely an act of self-sacrifice, but that was usual with the Nadvorner Rebbe. The Romanians went rioting in the town
all the time now and usually shot dead any Jew they caught on the streets. The enemy had in any case prohibited Jews to
gather publicly. But the Rebbe’s minyan carried on. Then the Germans ordered all Jews to shave off their beards and peyos,
but again the Rebbe and his family refused to obey. “I refuse to take off my beard and my peyos. They are worth my life,”
declared R’ Avraham Abba Leifer zt”l, the Rebbe’s son-in-law. He was answering the frantic appeal of a Jew who had
come to warn him about the danger he was putting himself in. The Romanians were watching for wearers of beards and peyos
and made a practice of mauling them to death on the spot. The man told R’ Avraham Abba all this and begged him, “Please,
Rebbe, save your life! You can remove your beard to stay alive!” But the future Pittsburgher Rebbe was not frightened. He
spoke to his worried neighbor at length about the holiness of a Jewish beard, an integral part of the divine image.
    When he was deported to a transit camp, R’ Avraham Abba discovered that he alone still wore a beard and peyos. Everyone
else had shaved, in mortal fear of what the enemy would do to them if they did not. All the Jews around him gazed with pity at
the distinguished Rebbe, knowing that the Germans hated anyone who attempted to retain his Jewish appearance. “Where will
we go from here?” was the only subject spoken of among the terrified victims. “Will it be Auschwitz or some other death camp?” 
    In the meantime, Shabbos descended upon the transit camp, and R’ Avraham Abba seemed totally disconnected from his
surroundings. He was saying Kabbolas Shabbos, welcoming the Shabbos queen, and had no thoughts to spare for anything else.
    On Sunday, toward evening, they were all loaded onto a train. SS guards with rifles watched to be sure no one escaped. The
camp commandant supervised the whole event in person. When R’ Avraham Abba was ordered out of the line, he assumed
he was about to die. “Back to the wall!” came the order. No doubt they were going to shoot him for keeping his beard, he
thought, and he prepared to give up his life to sanctify Hashem’s Name. Suddenly the camp commandant came over to him.
     “Rabbi, I’ve been watching you the entire time,” he said. “I’ve kept tabs on all these Jews. All of them thought about just one
thing: what their fate is going to be. Only you didn’t spend your time worrying. You’ve been praying to your G-d the whole time.
Know this: when a man prays, G-d hears and answers. You have permission to go home. You are free to go!” (Shema Yisroel - Kaliv Center)      

i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i
i

 /// ofchru oftanu ofjry hsck tat vfht#(ch-t)
llllyyyynnnn: When the Vizhnitzer Rebbe, R’ Chaim Meir Hager
zt”l, arrived in Eretz Yisroel after the war in 1947, he
temporarily settled in the large metropolis of Tel Aviv.
Despite being a Rebbe with numerous Chassidim, he also
somehow managed to attract other types of Jews, as well.
    It happened once that a fairly modern looking fellow
requested of the Rebbe to officiate the first time his son
would be donning his Tefillin. On the auspicious day, the
man came with a full breakfast fare; a spread like the
Chassidim in Tel Aviv had never seen before. 
    Obviously, no one touched a thing. The man was wearing
a “folded” yarmulke (which meant it was usually kept in his
pocket), jeans and flip flops. Who knew what kashrus
standards this man was up to? Indeed, it didn’t take long until
the man wondered out loud, in a cynical sounding voice,

 

“Why is no one eating any of the food I brought?” 
    Without a moment’s hesitation, the Rebbe turned to the
Chassidim and said out loud, “Ahh, you probably all didn’t
put on Tefillin of Rabbeinu Tam yet and you follow my
stringency not to eat anything until then. I think it would be
wise if you all took some pastries home with you so you can
eat them later. Meanwhile, go put on Rabbeinu Tam ....”
llllyyyynnnnpppp: The destruction of the second Bais HaMikdash came
about due to “strife.” The words of Chazal are well known:
“Kamtza and bar Kamtza were the catalyst that destroyed the
holy Temple.” Unlike the situation mentioned above, the
incident recorded by Chazal caused bitter sentiments between
two individuals that had disastrous effects.
    All of that could have easily been avoided. If the people
present would have only put a little more thought into the
situation at hand, perhaps just a few wise words was all that
was necessary to dissipate the hard feelings on both sides.

  In this third and final week of the "t,ubgrups t,k," – “the
three (weeks) of calamities,” Yeshaya HaNavi delivers the
strongest message of reprimand ever delivered to the Jewish
people. In it, he depicts the moral conduct of Klal Yisroel as
the most corrupt and wicked since the days of Sodom and
Amora. He exclaims: “The ox knows his master and the
donkey his owner’s feeding tray, but My nation doesn’t know
and doesn’t even consider Me.” Why does Yeshaya use such
analogies when he could have used any other allegory to
describe Klal Yisroel’s distance from Hashem?
   Rabbeinu Bachya ibn Pekuda zt”l (Chovos HaLevovos)
expounds on this in Shaar HaBechina saying that there is an
age-old argument about whether or not it is our duty to study

the creations of the world. On the one hand, we stand to benefit
from learning about other creatures, as we see in Perek Shira;
yet, studying the creatures of the world and their animalistic
behaviors may numb us to their faults, causing us to sin.
   The Chovos HaLevovos explains that nevertheless, just
seeing the difference between man and beast should enable a
person to think and reflect on his own behavior. The ox and
donkey are animals which are in constant use among people
and as such, when a man thinks and reflects upon the
differences between himself and animals, his superiority over
the animals rises in proportion to his understanding. But if he
neglects to observe and reflect, he is not equal to the beast,
but inferior to it – as Yeshaya HaNavi aptly described.
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