
/// uvme sgu ohrmn kucd vmen ohrgk u,t rhcgv ogv ,tu
(tf-zn)vru, hpud ov vru,ca ohruphxv - 

   t :h"arka chauvu '.rtc ekj sug ovk ihta iurfzk 'rhgk rhgn (orhcgv) ;xuh
ihuf,ba ;xuh ka ujca ghsuvk tkt ',tz cu,fk cu,fv lrmuv tku /v,rcjc uz rhg
hsf vghrhv ,t chjrvk hbumrc /ohkud o,ut ihrue uhvh tka 'uhjt kgn vprj rhxvk
uhrcs ,khj,c h"ar /uhrcsn tmuh vru,c kusd kkf hf h"ar ka uhrcs ,t rhcxvk
ohhrmnv uhv ot hf 'rhgk rhgn ogv ,t ;xuh rhcgva uz tscugk hrjxn eunhb thcn
hpka urnth hf 'o,rhfn kg zgk thmuvk ;uxck utuch o,zujtc sug ehzjvk ohfhann
uca hbukp ouhn ,tzu 'ohxhrtf ot hf o,zujtc ohehzjn obht vrhfnv ryac runtv
'tbs ,nsen sug uz vzujtc uehzjv rcfa ohnhhe ohsg vcrv hrvu 'vrhfnv vnhhe,b
;xuh vtr if kg 'o,ukgcn gerev gepuv tk okugnu /;huzn ryac rcusna tmnbu
v,gnu 'ohkgcf okugn uezjuv tk ovca ,rjt vzujtk o,zujtn orhcgvk iufbk
kfu ',gsv kg sutn kcuen ubhv vz eunhb /vrhfnc rupfk vp iuj,p ovk vhv, tk
vrhcxn ohrmn ,kann v,hv ukhtu /,rjt dvub vhv tk usesec jun uk aha rjux
hn ka o,kufhc vhv tk ovh,uzujt ;hkjvk ovhkg vz ogyn era vhjrzt hbpk

/h,hntv eunhbv uvz tka jhfuvku ogyv vzc hpus khyvk ohhbarpvn
okut 'vz eunhbc odp vkhynv vjfuv tumnk ohkufh uhv tk ,ntc ohhrmnv ift     
'unmgcu usucfc h"ar tuv iurjtv vzu 'h,hntv ogyv vz ihta vjfuv tmn ifa hn ah
vru,v iht hf ',tz cu,fk cu,fv lrmuv tk h,hntv ogyv vz vhv ukht u,bgyk
jur ,jb ,uagk lhtv ohhj ,ujrut ubhsnkk ohtc vhrcs kfu 'ohruphx ka lhrf,

 hbztc rcs lscg tb rcsh hbst hc rnthu vsuvh uhkt adhu
 /// vgrpf lunf hf lscgc lpt rjh ktu hbst(jh-sn) 

;xuhc ykua vgr ihta ogyv -
    tlpux 'uarsnu /uyuap vz lknf hbhgc v,t cuaj - vgrpf lunf hf" :h"ar

'"vcfga ,jt vkhk kg vra h,bez hsh kg vgrp veka unf ,grmc uhkg ,uekk
u,bhez 'lbztc hrcs uxbfh" :(d"m wp vcr) arsnc t,ht h"ar hrcsk ruenu /k"fg
,hatrc) ch,fs 'u,hc kfu tuv ohgdbc vek ,jt vkhk vgrp vfana h"g vz ka
tk vz ka unt ',grmc ahtv u,ut vekh tka rvzv '"vgrp ,t wv gdbhu" :(zh 'ch
,t tmn, rat og" :(ck 'tk oa) vk ,,hn in, inu tct ka u,kken tkt v,n
vsuvh hrv /f"g '",n ahtv u,utu ,jt vkke lc kujh tka rvzv '"vhjh tk lhvkt
v,t v"v ',jt vkhk er vra jeka vz kg ,grmc vek vgrpa oaf ';xuhk rnt

/ihnhbc jeka ,njn ,grmc ,uekk "lpux"
   kgc 't"yhka inpuv sus r"rv oxrupnv ehsmv iutdv hnj hrun hk vaevu  

vn gusha ',grmc vek ;xuha ubhmn tk gusn 'sugu ejmh iurfz ihkc, vru, x"jn
gusn if ot /"vtc tuv obj kg ukhpt ofj ,kke" :(c"g 'th ,ufn) k"zj urnta

,sucgk ,urrug,v ut vtruv oua vz eunhbc ohtmun ubt ihta iuhfu 'ubhrmuhk
kga h,hntv eunhbv rjt ru,k ubhkgu 'vru, vbuuf,b ,tzk tka tuv ,ut wv

/uagh ifu usnkh ubnna vru,v v,mru 'utruck jur ,rue ;xuh ord vsh
  ,t h"ar ubk vkdn h,hntv eunhbv kg ru,k ubhkga h"ar jhfuva rjtnu  

kgn vprj rhxvk ihuf,ba ';xuh ka ujca ghsuvk tktw :k"zu h,hntv eunhbv
'ubh,ukdk vru,v v,mra rxnv uvz /k"fg wohkud o,ut ihrue uhvh tka 'uhjt
ovca ohhaev ov vn ihchu 'uhrhcj ,gsk ostv srha ,uruvk vru,v v,mr
rjt apjh ztu 'vnhkfu vauc tkn,n o,chxca ohrcsv ov vnu 'ssun,n tuv

/uhhae ut u,auc ,t kevk ohkufha ohfrsu ,uchx
  'vnhka vbhsn lupvk iufbk ;xuh vtr vbhdca hrehgv eunhbv jrfvc uvz  

ihcvu 'uhjt ,gsk srha iuhf 'uvme sgu ohrmn vmen ogv kf ,t rhcgvku
vbhta .rtn ,ubvk utc ukhtfu 'ohkud obhva tscugvn ov ohnkfbu ohauca

/uhjt kt o,ut vuuavu 'ohkud ogv kf ,t vag orgmn kevk hsfu 'ovka
     rntn kg ,nsuev varpc h"ar hrcsc od ohtur ubt ukt ihgf ohrcs

,nha rrugk ausev h"ar tc oa oda 'wung urfahu u,ahuw (sk 'dn) cu,fv
lfk iht hf 'i,hhuuvf ohrcs gsba hsf er ,tz ubk ,rpxn vru,v ihta ubck
inmg ohausev ohycava ubk ,ukdk cu,fv ihuuf,ba tk ot ,kgu, oua
khfab vznu 'ihhv in urzb,v uvurfna ouh u,utn rcfu ';xuh ,rhfn kg urgymv
ohycav uag tku 'ubh,gs rmuek icunv rcs vrhfnv ihbg kf vhv tka ihcvk
vrm vz vhva rjtn okut 'iuhkgv iumrv uvza ubhcva hbpn ot hf uaga vn
ohrgymn uhjta ihcv hf ihhv in ;xuh od rzb,v if unfu /ihhv in urzb,v ;xuhk

 /orgmc tuv od rgymbu 'urgmc
rntu ;xuh ,t kke vsuvh hrva ',grmc vek,a vkkev ;xuh kg vkj tk

 ?vgrp veka unf ,grmc ,uekk "lpux"vhk   
vfza (,unuen vnfc) 'k"zj uars vbvs ',"hvzgc u,hhae cahhk s"bgk vtrbu     
hkg ,rup ic ;xuh ,rup ic" ch,fs 'ovc ykua wvgrv ihgw ihta ;xuh ka yca
in sjta oharpnv rthcu /ihg whkugw tkt ihg whkgw hre, kt uvct wr rntu "ihg
;xuha ouan ubhhv 'uc yukak kufh vgr oua ihta vkgn lvk vfz ;xuha ohngyv
iuhfu 'uc yukak vgrv rmhv jhbv tku 'vtnuyu ,ubz tkn ouen vhva ohrmnc vhv
'vsn sdbf vsnk vfz 'uc yukak vgrv rmhv jhbvk tka unmg kg ykua vhva

/vgrv ihgc uehzvk rapt ht hfv ouanu 'uc yukak kufh vgr oua ihta
vek ;xuha ubhmn tk gusn 'k"bv thaue cahhk ahs rapt vz hpk if otu     
vfz ;xuh hrva 'k"hu ?vtc tuv obj kg ukhpt ofj ,kke ibhrnt tku ',grmc
kg yka tuva iuhf hrva 'kkf uc yukak kufh vgr oua ihta vkugn vrhnak
kufh vgrv ihg oua ihta vrhnak vfz 'uc yukak grv rmhv jhbv tku 'urmh

/uc yukak kufh f"d vkke oua ihta rnuk ahs rapts v"v f"t 'uc yukak
ykua tuva 'ehsmv ;xuh ka uh,usn uk aha hn kfa 'sunkk ohkufh ubt vznu     
kufh vgr oua ihta 'vkugn vrhna lvk vfzh 'uc yukak rmhv jhbv tku 'urmh kg

/vnusfu ,ukken ihcu 'vgrv ihgn ihc 'uc yukak

"t,hhruts utk tjrh ahrcs tkhkv ,rnut ,tz" - The  [wz wv d"p vfubj wkv]o"cnr  says that kkv ,thre on asuj atr is not t,hhruts or ibcrs, but
only a dvbn. That is why we skip some of it. Also, since it is only a minhag, we do not make a bracha on it because "dvbnv kg ihfrcn iht".
Rashi [/sn vfux] explains the reason we don’t make a vfrc on a minhag is because we can’t say "ubuhmu". Although normally on a ibcrs we
can say "ubuhmu" because of rux, tk, on a minhag rux, tk doesn’t apply because on a minhag there is no direct huuhm from the Torah.
    The  [wc whx wcf, j"ut]g"ua  brings the o"cnr & says ihdvub ifu that we do not make a vfrc on kkv that is said on j"r. However, the Rema

 oac],"ru a"trv[  says that we are dvub to make a bracha, & even a shjh saying Hallel makes a bracha. However, he says one should say
kkv with the ruchm & make the vfrc with them. The c"ban explains, this is a aaj for the vyha (brought in the Mechaber) that only a ruchm
makes a bracha but not a shjh. The  [cf,]ruy  says there are many ,ughs whether only a ruchm says Hallel on j"r & not an individual & many
opinions if a bracha is even made at all. He brings ,"r ,yha that an individual does say Hallel & both a shjh & ruchm make a bracha. He says
that his father, the Rosh, paskened like this ,"r (which is like the above t"nr), that we do make a bracha. The ijkuav lurg writes that since
there are ubh,ucr hkusd who hold not to make a bracha, he says that he personally listens to the izj & answers int & is tmuh with his bracha.
    In  [wyr wx c"j],udvbvu ,ucua, , Rav Shternbuch brings that the aht iuzj was dvub to make the bracha together with the ."a. Since it is only
a minhag, it is possible to say that one might be tmuh from the ."a even without vbuuf. So, making your own bracha afterwards might be a
vkyck vfrc, thus, it is best to say it simultaneously with the ."a & not say int. It is brought down that this is also how the t"rd was dvub. 
     R’ Shlomo Zalman Auerbach zt”l [j"r 'vnka ,ufhkv] says that if one whose minhag is not to make a bracha hears someone else make
the bracha, he may answer int & it is not considered an vkyck int. In  [kkv v"s ;uxc]vfkv ruthc , the ohhj .pj writes that trc,xn,
according to our minhag that we do make a bracha, women may also make a bracha.  ihhgiuhmv rga[dh] .           

                                                                                                                                                                                                              

Chacham Rabbeinu Avraham Sabba zt”l (Tzror Hamor) would say:
    “wlsdb ,unb vnku ojk ubk vcvw - In Egypt, Yosef was referred to as wrhcanvw - the sustainer of all those who came to him for
food during the terrible famine. He is also known to us as ‘Yosef HaTzaddik’ - the righteous one, and we know the words of
Mishlei, wokug suxh ehsmw - a righteous person is the foundation of the world, who brings life and sustenance to all mankind.
Thus, the Egyptians came to Yosef and said, ‘Give us bread, why should we die opposite (lsdb) you?’ In other words, you
are the righteous one who is meant to sustain us - why must we die if this is opposite what you stand for?”

A Wise Man would say: “You know you’re getting old when you enjoy remembering things more than doing them.”              
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (20). Separation of Meat and Dairy. 
“Somewhat” Dairy Food Within Six Hours After Eating
Meat. Last week we discussed instances of meaty foods that are
not actual meat but have a meaty taste in them. We mentioned
many cases where the Poskim are lenient and do not require the
usual six-hour waiting period. Let us now discuss the opposite
case which, although it has kulos, is not as lenient. This set of
cases deals with one who ate actual meat and wants to eat
“somewhat” dairy foods within six hours. There is a reason to
say that this is a bit stricter because when a food doesn’t have
actual meat but rather different type tastes of meat, the long
lingering taste and the food sticking between his teeth, are not
present. Therefore, the entire reason for the prohibition is not
present either. However, in this new case, where he actually ate
meat, it certainly has the premise of the issur. We just need to
know if these “somewhat” dairy items are considered like actual
dairy, and if they are considered dairy, it makes no difference if
there is long lingering taste or sticking between the teeth. That is
why some of last week’s permitted cases are debated or
prohibited here, while some of the kulos remain.
The Relevant Cases. If one ate meat within six hours he ... 
1) May eat a parve item cooked in a dairy pot. (This is the basic

      

halacha, yet there were Gedolim who waited, unlike the case of
parve food cooked in a meat pot, where no one was strict.) 
2) May, according to many opinions, eat within six hours, a sharp
item cooked in a dairy pot or cut with a dairy knife [Pri
Megadim (1) is strict in this case, but we do like those who are
lenient as brought in Darkei Teshuva (2)] Some Poskim are only
lenient if the pot or knife was an “Aino ben yomo” - did not have
hot dairy contact in usage or washing in the last twenty-four hours,
which alone does not permit a sharp item in other cases, but is a
lenient factor in this case, which anyway has other lenient factors.
3) May eat an item “B’chezkas Chalavi” - made in a dairy
establishment which should basically be parve, but are not
guaranteed to be so. Stores usually label them, “considered dairy.”
4) May not eat a parve item that has milchig steam on it. For
example, if the parve item was cooked in the oven with a “liquidy”
dairy dish and both containers were uncovered. This is not similar
to the opposite case where the Teshuvos Rav Poalim ruled that
one doesn’t need to wait six hours after eating a parve food that has
meaty steam. The difference is as explained in the first paragraph.
Note: Regarding these halachos and those of last week, an item
cooked with milk or cheese in the same pot is considered like
actual meat or dairy, as per the R’MA in Y.D. 89:3.



     Rashi comments: “The Shechina, which had separated from him (because of his grief), rested upon him once again.” 
    Rabbi Dr Abraham J. Twerski zt”l asks: When Yosef revealed himself to his brothers, he said, “I am Yosef, is my
father still alive?” He had just heard from Yehuda that Yaakov is alive, so why is he asking again? Similarly, when the
brothers came back and told Yaakov that Yosef is still alive, Yaakov says, “My son Yosef still lives, Od Yosef Bni chai.”
Why is Yaakov saying something that is obvious? And why do they both reference the word “chai”? It is interesting to
point out that in next week’s Parsha, when Yaakov Avinu passes away, the parsha is called Vayechi. The parsha in which
Sara Imeinu is niftar is also called Chayei Sarah. Why do we speak about their deaths under the title of life - “chai”? 
     The Gemara in Brachos (18a) tells us that the righteous are alive even after they die, whereas the wicked are called dead
even when they are alive. This is because the Torah views life as spirituality rather than biology. As Rabbi Twerski explains, a
human being without spirituality is nothing more than an animal with intellect. He lives biologically but is spiritually dead.
     Yosef knew that Yaakov had Ruach Hakodesh, and assumed that Yaakov knew precisely where he was. When Yehuda told
Yosef that his father had two sons, and one was ripped away from him, Yosef understood that Yaakov did not know he was alive.
Thus, he asked, “Is my father still chai?” To physically exist without Ruach HaKodesh was not truly being chai... And Yaakov
likewise says, “Od Yosef Chai?” Can my son survive spiritually in a place like Egypt?  The spiritual achievements of a person
survive his physical existence. We are all the beneficiaries of the tzaddikim of the past. As long as their spirit lives on, they too
are alive. This is why Vayechi is called Vayechi, and Chayei Sarah is called Chayei Sarah because although in those parshiyos
we learn of their physical deaths, the Torah is teaching us that Yaakov Avinu and Sarah Imeinu continue to live on forever.

     Yosef gave Binyomin more gifts than his brothers. This is seemingly a blunder on his part. Why would he want to
perpetuate a “mistake” by showing favoritism to one over the others, which was the very cause of him being sold to Mitzrayim
in the first place? (See Gemara in Megilla 16B for an alternative explanation and the Vilna Gaon’s elaboration.)
    To understand Yosef’s actions, let us take a look back at Parshas Mikeitz, when Yosef planted his goblet in Binyomin’s
sack. What was his motive and why did he wait until they were on their way? Why not set imprison them right then and there?
Perhaps his motive was to test the brothers’ loyalty, to see if they learned their lesson or if they would throw Binyomin under
the proverbial bus, as well. The Shevatim stood in unity and defiance against Yosef, along with Binyomin. They returned with
Binyomin to Mitzrayim. Yehuda opened a harsh dialogue with Yosef. He explained why he is taking charge. The posuk says,
"rgbv ,t crg lscg hf" - Yehuda offered himself as collateral and took responsibility to ensure the boy’s safe return. 
    The word "crg" can also mean sweet, as in "vzk vz ohcrg ktrah kf". We are responsible for each other, because we realize
how sweet and precious our interpersonal relationships are with our fellow brethren. Yehuda declared his allegiance to
Binyomin and that their relationship is sweet. His support was unwavering. Yosef was then reassured that he can gift
Binyomin a bit more and the rest of them would not be jealous. Yosef himself created a home of vatranus, middos tovos and
achdus to the degree that in next week’s parsha, Menashe, the older brother, didn’t even flinch when Yaakov Avinu showed
Ephraim preference and blessed him first. Klal Yisroel internalized this lesson. Chazal teach us, one of the main zechusim
enabling us to be redeemed from Mitzrayim was the merit of sticking together and having each others’ back. May we be
misakein the sin of sinas chinam, thereby hastening the arrival of Moshiach Tzidkeinu, bimeheira b’yameinu, Amen!                   

                                                                                                                                                                                                              

 umjh tku /// sjt hudk o,t h,hagu
 sug ,ufknn h,ak sug(cf-zk ktezjh)

 ,tak ;xuh jka rat ,ukdgv ,t trhu
 /// ovhct cegh jur hj,u u,t(zf-vn)

 i,b inhbcku ,kna ,upkj ahtk i,b okfk
 /// ,kna ,pkj anju ;xf ,utn aka(cf-vn)

 /// vgrpk ohscg ubhhvu hbst hbhgc ij tmnb ub,hjv urnthu(vf-zn)
     As conditions in Europe deteriorated for the Jewish population during World War II, activism in relief and rescue
efforts increased ten-fold, and many of the great American shtadlanim continued to press any and every influential
government official on this side of the Atlantic Ocean, to do what could be done to save the remaining Jews caught in the
clutches of the German vise. The renowned Rosh Yeshivah of Lakewood, R’ Aharon Kotler zt”l, was the spiritual leader
of the Vaad Hatzalah organization, which worked above and beyond to help their unfortunate European brethren. He
traveled quite often between New York and Washington D.C., accompanied by various Hatzalah leaders, including
Elimelech (Mike) Tress z”l, Irving Bunim z”l, and others. R’ Aharon hoped that the many meetings with top officials in
the Roosevelt administration and the State Department, would bear fruit and ultimately allow the salvation for his
suffering brethren, in the form of easing American immigration quotas for Jewish refugees and military strikes on strategic
German landmarks and railroad supply routes. Unfortunately, more times than not, government officials turned a deaf ear
to their heartfelt requests or didn’t even give them the courtesy of a face-to-face meeting.
     Despite these setbacks, R’ Aharon never lost his drive to save as many Yidden as possible. At the same time, though, he
was always concerned for those around him. Once, for example, he and the well-connected activist, Irving Bunim,
scheduled an appointment with a State Department official on an urgent matter. 
     The date was December 26, 1944, corresponding that year to Asara B’Teves, the Tenth of Teves, the fast day
commemorating the original siege of Jerusalem by the Romans. The two traveled by train to Washington D.C. the night
before the scheduled meeting. Bunim stayed in a hotel, while R’ Aharon went to the home of a close friend. 
     The next morning, they met at their pre-arranged spot, and the Rosh Yeshivah handed Bunim a small satchel containing
rolls and hot coffee. Bunim looked at the food in puzzlement. “Vos is dos - what is this?”
     R’ Aharon explained that it would no doubt be a grueling day of meetings, requiring all of Bunim’s diplomatic skill and
energy. Certainly, he said, the Fast of Teves is rabbinically decreed. But by eating and maintaining his strength on this
important day, it might help Bunim sway government officials and in turn, save Jewish lives.
     Irving Bunim was hesitant. After all, it was a fast day and he was feeling strong and well at the present time of morning.   
     “Bunim,” R’ Aharon wagged a finger at him, sensing his hesitation, “I hold you should eat.”
      “Rebbe,” Bunim responded pleading, “I feel all right. Really. I can fast” He smiled encouragingly at the Rosh
Yeshivah, hoping to alleviate his concerns.  Finally, R’ Aharon gave a curt nod of approval. 
     “Good,” he said, turning to go, Bunim fast on his heels. “If you feel well enough, then fast.”
     Bunim held out during the long, enervating day, enduring tedious meetings with intransigent government officials. He
spoke from his heart and pleaded from his soul. R’ Aharon was with him every step of the way, providing sage advice and
moral support. But the meetings were long, and when they finally concluded late in the afternoon, Bunim was weak with
hunger. The Rosh Yeshivah and the layman finally settled in on the return train ride home. 
     Bunim sighed. Looking distractedly out the window, he said, “Rebbe, now I feel like I could really use something to eat.”
     R’ Aharon barely looked up from the sefer he was learning from. “Now,” he retorted gently, “you could fast.” 
     The effort was over and the heter was not needed anymore.
     But in truth, it wasn’t over. Directly from the train station, the Rosh Yeshivah and Irving Bunim went directly to make
an appeal for critically needed Vaad Hatzalah funds. Standing before a sizable crowd in New York, his head still light
from fasting, he gave an impassioned speech which touched the hearts of his listeners. (Heroes of Spirit, Israel Bookshop Publications)      
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 ofk ,uhjvku .rtc ,hrta ofk ouak ofhbpk ohekt hbjkahu(z-vn)
llllyyyynnnn: Once, as R’ Eliyahu KiTov zt”l was about to set off on
a journey to America, one of his neighbors approached him
with a request: He had a relative in America who would send
him a generous amount of money every year before Pesach.
This year, the envelope didn’t arrive. The neighbor asked R’
Eliyahu if he can look him up and send regards, hoping that
the relative would remember and send the money that he
desperately needed. R’ Eliyahu agreed to visit the man.
    Upon his return, R’ Eliyahu presented his neighbor with an
envelope stuffed with cash. While the man was initially
grateful for the Rabbi’s efforts, he wanted to know why his
relative hadn’t sent dollars as he usually did. R’ Eliyahu
explained that he had saved him the trouble and gone to the
bank to exchange the funds into Lira, the local currency at

the time. Rather than thanking him, the man became angry at
him for changing the dollars at the bank instead of on the
black market, which would have yielded a better rate.
     The man summoned R’ Eliyahu to a din Torah where they
ruled that the Rabbi had indeed caused him a loss and must
pay the difference out of his pocket. R’ Eliyahu did so, and it
wasn’t until much later that the neighbor discovered that the
reason his uncle hadn’t sent him money before Pesach that
year, was because he had passed away several months prior,
and not only had R’ Eliyahu personally funded the post-
Pesach gift, but he had undergone the embarrassment of the
din Torah and further expense without uttering a word.
llllyyyynnnnpppp: In an attempt to alleviate the brother’s embarrassment
after he revealed himself, Yosef told them that Hashem put
him in this exact situation in order to support them. We don’t
always know why, but when it comes out, we see the reason.

     While this week’s parsha begins with a confrontation
between Yehuda and Yosef, in the Haftorah, Yechezkel
HaNavi prophesied a time when the divided kingdoms of
Yehuda and Yisroel would reunite beneath a single banner of
Malchus Bais Dovid. Chazal say that while both Yehuda and
Yosef were destined to be Kings over the Nation, Yosef’s
reign was limited to necessity and circumstance while
Yehuda’s was meant to be as eternal as the Jewish people
themselves. As such, why did Hashem split the kingdom if
He was always intending to reunite them later on?
   R’ Elazar Ben Moshe Azikri zt”l (Sefer Chareidim)
explains that the distinct quality of Oneness that Hashem has
can only be appreciated and revealed through His people’s

harmonious interactions. When the Jewish people function as
one harmonious body, they deserve Hashem’s favor and
kindness. But when they are fragmented and divided, their
divisive behavior gives the impression that Hashem’s
influence is disjointed and fragmented, and at that point
Hashem removes His presence from His people and
disassociates Himself from their inappropriate ways.
   Thus, while the ultimate would have been for the Jewish
people to have always stayed united, the reality is that there
needed to be a split. However, borne out of that split came the
opportunity for Klal Yisroel to reunite as one nation - a
prerequisite for Hashem’s return to His people and standard
from which we can always base our return path to Hashem.
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