
r////vvvvnnnnhhhhkkkkaaaa    vvvvnnnnuuuueeee    ttttuuuuvvvv    hhhhrrrraaaa,,,,    aaaassssuuuujjjj    ,,,,ssssuuuucccc(/th vbav atr) trndc vbufn hra, asuj 
ubhhv ',uumnc ;he,s 'h"arc c,fu ',uumnc ;he, tuva ,uhv wohb,htv jrhw
'ckuk 'vfuxu ohruphfv ouh 'rpua 'hra, asujc ohhek ohfuz ubta ,ucrv ,uumnv
vhvha ukuf asujv kf ,t ,ukgn ukkv ,ucrv ,uumnv /vcrgu ohnv luxhbu 'vcrgu

/r,uh onurnu r,uh jcuan vagb unmg asujv 'wohb,htv jrhw treb
 e"vrv     ((((,,,,uuuubbbbggggaaaauuuuvvvv    ----    ttttrrrruuuuvvvvbbbbssss    ttttbbbbhhhhmmmmuuuucccc))))    gggg""""hhhhzzzz    zzzzuuuucccczzzzggggnnnnnnnn    lllluuuurrrrcccc    wwwwrrrr    hhhhccccrrrrvvvv,t rth, 

ka upud sdbf iuufnv 'vnhka vnue ',"hav ,sucg ka oka kukfnf vzv asujv
'ostv ka sjt rcht sdbf iuufn vzv asujc vumn kfu sgun kf 'uhrcht kfu ostv
uhshd v"xau uhrcht j"nr kf ,t aseku lfzk ostv vfuz vktv ohnhv ,tkncu

/osdbf ohbuufna ohsgunvu ,uumnv hsh kg
;he,a asuj u,ut 'hra, asuj ka atrvu vbav kf ka atrv tuv vbav atr    
junv sdbf iuufn vbav atr kwlurc wr hcrv ka uhrcs hpku ',uumnc ccuxnu
ouhw vbav atr treb ifku 'hra, asuj ka junv tuv vbav atr 'atrca

/junv sdbf tuv vbav atru junc tmnb iurfhzv hf 'wiurfhzv
 od ;t     wwwwoooohhhhbbbbhhhhgggg    rrrruuuuttttnnnnwwww    wwwweeeevvvv    rrrrppppxxxxcccchkg ost kfk vnusc hf 'vz ihgf c,f (ohkv,) 

,t gdru gdr kfc ahdrn jnv hsh kgu 'atrv hrsjc jnv uk ifuaa ,unst
oheujrv ohrchtv ,t ukhpt ';udv hrchtn rchtu rcht kf ka ovh,ugub,
lf 'atrc vkgnk tmnba jnv hsh kg ahdrn tuv ';udv ka hbav vmec ohtmnba
vbav atrc teuus ifku 'vkuf vbav kf ka atrvu jnv tuv vbav atr od

/tsj tgdhrfu t,gaf kfv ahdrn jnv hf ',jt vrhexc okuf ohrexb 
////aaaattttrrrrccccaaaa    jjjjnnnnvvvv    ssssddddbbbbffff    ,,,,uuuuggggaaaa    jjjj""""nnnn    ktrah aht kfn ,sjuhn ,urhvz ,arsb lfk ht

vgpav gdr kfk hf 'vbav atr ka ,uga j"n lu,n gdru gdr kf hutrf kmbk
tuvv ouhc sjt gdr rucgh tk 'ofn vaecc ifku" 'vsh,gv vbav kf kg ,grfn
'ohrsd ,kceu 'vcua, ruvrvc ot 'vtrhc ot 'vru,c ot ',kgu,k vhvh tka
vsgrcu wv ,jbk kfv ot hf 'u"j hrec vhvh tka uhagnk rsxu ',urhcg ,ejrvu

"/(v aurs - hba ekj - acs ,urgh rpxc .hachht i,buvh wr hcrv e"vdv iuak)
thb,v kgc e"vrv c,f rcfu 'vbav kfk ghpana jnv tuv vbav atr hrva    
kfk ohhj lhann junva oafs '(d vbav atrk ohaurs) wvru, hyuehkw rpxc
,ugpav lhann 'vbav ka jnvu atrv tuva 'vbav atr od lf ';udv hrcht
rutnwv kgc e"vrv ka ohchvknv uhruchsfu /vkuf vbav ,unh kfk ohhj ,utmu,u
rvyku asek vfuz tuva hn hratu" :vbav atrk uhznrc ubk c,fa 'g"hz wanau
- vbav atrca ,uga j"nv kfc ubhekt ,trek unmg ihfvku uh,ucajnu unmg
oav ogubc eucs ,uhvk kfuha 'vbav kf kg oav ,uehcsu vause luanh vzca
hnhn ouh kfk sgxu rzg ub,h - vbav atrca ,ugav hekjn ekj kfu /ouhv kf
tka ohehsmv lf kf usrj lf ouana raptu /"tuv lurc trucv lhknvk 'vbav

 

uhcruen ushgva unf 'vzv ausevu kusdv ouhv in vkyck sjt gdr ukhpt sctk
 kakkkk""""mmmmzzzz    eeeexxxxhhhhrrrrccccnnnn    zzzz""""hhhhrrrrddddvvvv    iiiirrrrnnnnhubp gdr kf kmbk ufrsu vtrubv u,sn,v ,urnk hf '

,me uk vhva ,nht kfu 'udvbnn vbha vbav atrc kct 'vausev vru,v sunhkk
/ohkv, herp rnuk ks,av ouhv lanc hubp inz

iutdv vbg 'vru,c euxgk kufha vgac ohkv, rnut gusn ktabaf ',ubnszvc   
rjtk lt 'vbav atr ka ohhubpv ohbnzc sunkk dvub ift vhv u,urhgmca 'k"mz
ocahhk hsfcu ohbuhgu ,uhaue hbhn kf u,gsc ohkpub sunhkv ,gaca ck oa ifn
unuenn ,fkk uk jeuka ohrupxv ohgdrv hf 'aauj tuv vznu 'ohrpxc ihhgk lhrm
atr ka sjt gdr ukhpt sctk uk xju 'vru, kuyhck aauj tuv ohrpxv iurtk sg

/hubp gdr kfc ohkv, rnuk ;hsgn tuv if kg 'vkyck vbav
////ttttccccyyyy    ttttbbbbnnnnhhhhxxxxkkkk    oooohhhhbbbbuuuuaaaa    oooohhhhddddvvvvbbbbnnnn    kfk ghrfnvu ghpanv ouhv tuv vbav atra ,uhvu

'vcuyk ubhkg vtcv vbav kf lan ung vhvh vn ostv iushb vzv ouhcu 'vkuf vbav
atr ouhc rvzhvk udvba ,urhvz hbhn kf ohexupcu (/ch ,uhruv) trndc ubtmn ifk
udvb txhd lshtnu 'o,ut lhanb tku ohcuy obhta ohrcs rhfzvk tka hsfc 'vbav
ohaecn ubt vz ,ufzcu 'cuy iurfhz ohrrugn o,uvnu onaa ohkftnc ,ucrvk
/vbav ,unh kfk vfrcu vcuy hbhn kf ubhkg lhanvku vcuyk uhbpk ubburfhz rrugk
ohrcs vnfu vnf vbunu lkuv uca vbav atr ,ufkvc rcjnv c,f oka inhx
rrugk tka 'kuftk tk udvb 'lphvk ut 'tcy tbnhxk vbav atrc kuftk udvba
'thcur vbav atrc kuftk khdr ost tvh" :rcjnv c,f vfu 'ohhumr obhta ohbhhbg
'h,rf /ubh,uhfz ucrha iumr hvh :rnth thcur kfthafu /tre 'hrn, 'tekhx 'h,rf
ubbhs rzd greh 'tre /ubhtbua un,h 'hrn, /ubhchut uek,xh 'tekhx /ubhtbua u,rfh
acsc eu,n jup, kuftk ihdvub ahu" 't"nrv vz kg ;hxuv /"ubh,uhfz lhbpk utrehu
vcrb :ohrnutu ohbunhr ohkfut ahu /ihdvub ifu 'veu,n vba ubhkg asj,, :ohrnutu

"/veh,n hbhn kfu ina rac kuftk ihdvubu ̀ iunrf ,uhfz
oac tcunv hp kg 'vbav atr ka ouhc iahk tka od ohrvzb txhd lshtn    
atrc iauha hn kf 'rnukf 'wvhkzn lhns t,a ahrc lhnss itn htvw 'hnkaurhv
'ohzudt kuftk tk ohesesn aha t"nrv c,f if unf /vbav lanc ukzn iahh vbav
vzk ah kct 'hutrf kkp,vk ohghrpnu vghbu vjhf vcrna hbpn tuv yuapv ogyv
tnuh htvc ohtyj rhfzvk ohmur ubt ihtu 'wtyjw thrynhdc wzudtwa ,uhv 'ogy sug

 /,ucuy obhta ,uburfz rrugk tka hsfc 'vcr
     kgc ka u,gs og ohhxbuwwwwvvvvrrrruuuurrrrcccc    vvvvbbbbaaaannnnwwwwvvvvvbunu lkuva rjtk 'tuv od hf 'iushbc 

kf vbvu" :c,ufu ohhxn 't,khn tbnhx ouan ,uagk ohhutr obhta ohrcsv kf ,t
ohnhc xugfh tka stn rvzha tyhap ifku 'cuy inhxk kfv ihaug ohbhbgv ukt
og wsc juycu uck jna vhvh er 'cuy inhxk vhvha hsf 'ruxhtv ksud sckn 'uktv

 veu,nu vcuy vbak ,ufzk urzgc tvh wvu /"ohcuy ohagnu vcua,v((((cccceeeegggghhhh    iiiihhhhbbbbcccc))))/

R’ Noach Weinberg zt”l (R”Y Aish HaTorah) would say:

     “wlgrzu v,t vhj, ignk ohhjc ,rjcu vkkevu vfrcv lhbpk h,,b ,unvu ohhjvw - Why does the Torah frame this as a choice

and then tell us which choice to make? Because in truth, man is a composite of physical and spiritual. While the

spiritual side wants life, the physical - it seems - does not, it wants death. Pleasure comes to a person tackling

challenges and meeting them. Comfort and complacency are a step removed from death itself. We need to realize that

we make choices every day, but Hashem is cheering for us not to be complacent - He wants us to choose life.”

R’ Simcha Bunim of Pshischa zt”l (Vedibarta Bam) would say:

    “wypanc ubhesmu ypanu euj rcs ceghk shd, gap shdn kun rauh .hkn ihtcw - We ask Hashem, if there is not one good

emissary to intercede on our behalf, then You should tell the accusers, wypanu ej rcsw - there is a statute (ej) which

has become the accepted law concerning one who is being judged in a matter of life or death. If no one in the

Sanhedrin can find a merit for him and all rule that he is guilty, then the halacha is that he is exonerated (Rambam,

Sanhedrin 9:1). If You, Hashem, tell them this, the result will be wypanc ubhesmuw - You will vindicate us in judgment.”           

A Wise Man would say: “Remember us for life - the purpose of life is to lead a life of purpose.”           
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        A SERIES IN HALACHA
       LIVING A “TORAH” DAY

"vyhnav rcs vzu" - Selected Halachos of Shemita (6)
Arba Minim in a Shemita Year. Last week we explained the
justification of the process of the “Otzer Beis Din” setup, where
public representatives take care of the “ownerless” orchards and
pay workers a fee to pick the esrogim that grow themselves. The
Beis Din sets fair prices for wholesale/retail, markups, expenses,
etc. If a person chooses to buy such an esrog this year, it is a valid
choice but only if he will keep the following halachos, which are
not difficult to keep. In fact, there also might be the following
benefit: According to the opinion of Sefer Megillas Esther on
Sefer Hamitzvos (1), the Ramban holds that eating shviis produce
is the fulfillment of a mitzvas asei, which one can do by making
the esrog into jam and eating it. The Chazon Ish (2) argues and
says there is no fulfillment of a mitzvah when one eats them.
Hefsed. The Gemara (3) learns from a posuk that one is not
permitted to “ruin” shviis produce. “Ruining” is defined as doing
something that does not let the produce come to its full potential
of being eaten in its normal manner. The Mishna in Shviis (4)

prohibits even picking fruit before they are fully ripe. Similarly,
one should eat the produce in its normal, maximum benefit way.
He shouldn’t eat a vegetable raw when its normally eaten
cooked. The normal use is defined as its maximum benefit.
However, it is permitted to cause an indirect loss as a result of

     t"yhka skparhv lurc r"vun ,tn 
   xyhhv sbkchke lurc ohhj ,ryg kkuf atr 

normal usage. For example, one who wants to eat half a fruit is
permitted to cut it open and eat one half even though the other
half will now dry out sooner. Also, if a person sees shviis
produce in a situation that it will get stale by itself, he is not
obligated to go and refrigerate it to save it from becoming stale.
Esrog After Yom Tov. According to the above, one has two
choices this year after Yom Tov. He can make jam from it and eat it
before Chodesh Shevat 5783. There are no Terumos and Maasros
issues on shviis produce and in other years, the esrogim have
Terumos and Maasros taken off before they can be sold for the
mitzvah. If one doesn’t want to do this, or has too many family
esrogim, he should just leave the esrog out after its Hoshana Raba
usage and it will get hard and inedible within a few weeks. As
mentioned, he doesn’t have to go to efforts to save it from getting
hard. When it gets hard, the kedusha of shviis goes off and one can
wrap it up and put it in the garbage. There are some individuals
who keep it fresh and return it to Eretz Yisroel to do mitzvas biur,
which means putting it out as hefker for anyone to take. 
Note: If other produce of Shemita arrives here, it is more
complicated than the above, because the Otzer Beis Din entities
don’t send their produce, except for esrogim, to other lands, and
what gets here can have additional complications of Shomur,
Naavad and Sefichim, which will be explained later IY”H.
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,uyha that hold differently. He concludes that it is hard to be ghrfn & ends with a beracha: gbnhu uhnurnc ouka vaghu uh,uhrc kg ojrh ubheukt"
"gr rcs kfu vphdn. It was said by k"mz emhuuktx /c /h cr, that there was once a plague in the city of Brisk and R’ Chaim sent his sons to the
homes of the sick to help them. He quoted the hnkaurh brought in h"c [u"fa n"uj] that one is chhujn to put himself in a vbfx epx to save
someone in a vbfx htsu. Some learn that this hnkaurh is only a ,ushxj ,sn.
     [wdfr wx wt s"uh n"dt]k"mz van wr  discusses if one may be tmuh the mitzvah of ohkuj ruehc by phone. R’ Moshe says that there are a few
aspects to this mitzvah. One is to daven for the vkuj to get better and to also inquire about his personal needs and offer assistance if needed.
R’ Moshe says that if one isn’t able to visit a choleh personally, one can at least fulfill some of the aspects of bikur cholim by phone, but it isn’t
complete. R’ Moshe explains that even the davening for the choleh is more intense when one is physically present and therefore he is
motivated by the sight of the choleh (and his suffering). This, of course, can only be accomplished by visiting the choleh personally.                     
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   ihhyact kthbs ovrct crv ,tn                                                                             ,urrug,v hrcsu ohhj hjek
   gucav ,uharp h"pg ursxb                                                                             ovrct vsa rpx rcjn t"yhka
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 /// gah hsdc hbahckv hf hektc hapb kd, wvc ahat aua(ohcmb ,arpk vrypv 'h-tx whgah)

                                                                                                                                                                                                                    

/// vru,c ehxgu uvc lrfhn huk ic gauvh wr - i,tr hkgc
      The Gemara brings various precautions that the ohtrunt suggested to do, so as not to catch the very contagious disease called "i,tr"
from people who had it - i,tr hkgc. Our Gemara relates that k"chr sat them next to him while he learned Torah. k"chr explained by quoting
the posuk: "ij ,kghu ohcvt ,kht" (hkan). This posuk describes the Torah as giving forth ij to those who learn it. So k"chr said, “If the Torah
bestows ij on those that learn it, shouldn’t it also protect it’s vhsnuk (from disease)? Rashi explains that k"chr was certain that his sunhk
vru,v would protect him. The t"cyhr learns that k"chr would sit close to the i,tr hkgc even if he wasn’t learning at that time, because the
"tkmnu tbdn 'vc ehxg tks tbshgc ihcu vhc ehxgs tbshgc ihc vru," [/tf vyux] - in other words, the Torah protects one that learns it [vnak],
even at times when he’s not learning it. Some meforshim learn that what Rashi means is that k"chr was actually learning with the i,tr hkgc
when he sat next to them & the ohcrc vru, sunhk was his protection. ]ohrugha .cue [wzgr ,ut itf k"mz ibjkt wr  asks that we know the rule of
"ihezhb ibht vumn hjuka" doesn’t apply when it is vehzv jhfa! So, since the i,tr hkgc were dangerously contagious, how was k"chr permitted
to sit next to them & put himself in danger? ibjkt wr answers that vru,v sunhk is different. It seems from the fact that ibjkt wr brings the din of
vumn hjuka, he is learning pshat like the meforshim that say k"chr was learning with the i,tr hkgc.
     The  [wu ,ut wv erp wzh wx 'wy ekj]rzghkt .hm  discusses a case if a doctor is required to put himself in potential vbfx to treat a patient that is
contagious. He quotes a t"nrv ,cua, that says, regarding the mitzvah ofohkuj ruehc, we don’t find any eukhj if the vkuj is contagious or
not. The only restrictions we find are by i,tr hkgc. This seems to imply that one should not be concerned, yet the t"nr [v whx wzye s"uh]
paskens that if a rcs (plague) breaks out in a city, one should evacuate immediately, which means one should take it seriously. ,ufhrtc a"g.
     The  [wc ,ut y"vdv v"ka wx s"uh]vkusdv ,xbf hrhha  also brings the t"nr who doesn’t distinguish between contagious illnesses & other

                                                                                                                                                                                                                    

gnah tk vkueu ,ugb vh,pa er vck kg ,rcsn thv vbju  ///(dh-t wt ktuna)

      Yeshaya HaNavi opens up the Haftorah of Parshas
Nitzavim with the following declaration; “I will rejoice with
Hashem; my soul shall exult with my G-d, for He has attired
me with garments of salvation.” While the mention of
“garments of salvation” is clearly a metaphor to Hakadosh
Boruch Hu redeeming Klal Yisroel and bringing us home to
Eretz Yisroel, nevertheless, everything written in Tanach has
a deeper meaning and this is no exception.
   The Imrei Emes, R’ Avraham Mordechai Alter zt”l

expounds on this posuk and explains that just as a person
who has become dirty changes his clothing and becomes

 

     On the first day of Rosh Hashana the Haftorah relates
the story of the infertile Chana who miraculously gave birth
to her son, Shmuel HaNavi. Now, although according to the
Medrash, Chana gave birth on Rosh Hashana and the birth
story in the Haftorah is meant to reflect the rebirth of the
world on the first day of the New Year, there are some who
disagree and say that Chana’s prayer for a child took place
on Rosh Hashana, and that is why we read this portion for
the Haftorah. Based on this, it is interesting to note that a
great emphasis is placed on the fact that while davening in
the Mishkan, Chana did not raise her voice at all. Chazal say
that on Rosha Hashana and Yom Kippur, a person should
indeed raise his voice in prayer and pour out his heart.
   Ironically, R’ Menachem Mendel M’Riminov zt”l says
over in the name of Chazal that in fact, the basis for why we
do not daven loudly comes from this very tefillah of Chana.
Thus, if Chana was indeed supposed to raise her voice in
prayer, why didn’t she? And if she acted appropriately, why

 

     

clean, so too, those who sincerely do teshuva and digress
from their sinful ways, will merit to shed their metaphorically
“soiled clothing” from sin and don “clean clothing” - in other
words, Hashem will completely forgive them and absolve
them of their sins, to avoid serious repercussions.
   The lead-up to the Yemei Hadin is a special time when Klal
Yisroel gets a chance to refocus our priorities and reflect on
our past sins. We can begin shedding our “soiled clothing”
from the previous year. It is only with a “full throttle”
repentance that we hope to merit wearing the “clean clothes”
that Yeshaya HaNavi so aptly references.

did Eli HaKohen reprimand her, when he saw her being
quiet? It would seem that either Chana did something wrong
or Eli HaKohen, the leader of the generation, was the one
who incorrect. How are we to understand this story?
   R’ Yosef Patzanovski zt”l (Pardes Yosef) explains that
the misunderstanding is due to the fact that Eli did not know
what Chana was davening for. It was indeed the day of Rosh
Hashana and for the tefillos of Rosh Hashana, we are
obligated to raise our voices, which is why Eli went over to
reprimand Chana who was merely standing there silently.
However, what Eli did not realize was that Chana was not
saying the tefillos of Rosh Hashana - rather she was praying
for a child, which is a prayer that is not meant to be said aloud.
   Taking a lesson from Chana, on the day of Rosh Hashana,
when we are supposed to be raising our voices in collective
prayer, one should also remember his own personal needs
and requests, and not forget to daven for them as well - albeit
quietly, so as not to draw attention to them.
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vkg,hu a",h ubumr vrzda tuvu 'k"bv trndc arupn ,uhfkn heuxp ,buuf 'lsdb
'oheuxpv ,rhnt ,gc uhkg vkg,hu a",h lhknha hsf ostv kg huumv vzc
uauch tk auc lhtu '"ofhkg hbufhkn,a hsf ,uhfkn" :trndv iuakc rtucnf
ihufn ubhtu ,uhfkn heuxpv sck uh,panu uhpn thmun ot ugsh tk okfvu
vjnac vtsuvu jca u,cajnc i,ub ubhtu 'uhkg a",h u,ut lhknvk u,cajnc
uekjk ohngv kfn ub,ut khscvu rjca kg 'vkg,hu a",h ubtruck vnumg
er vbfn ubht v"c kusdv unau 'ubhkg u,ufknu ohvktk ubk ,uhvk ausev ukrudku
iuhf tk hf 'vauc v,utk hut /"uktudu ktrah lkn ktrah hvkt" - ause og ubhkg
hsh tmh tk htsucu 'ukt oheuxp ,rhnt huumc a",h ubumr ,rhzdf vzv trubv ouhc
vjnac u,cajnc ihufh '"sgu okugk luknh wv" :iuatr euxp rnthaf ifk /u,cuj
hbc kgu hhbc kgu hkg l,ufknu l,uvkt kcen hbt :iuakv vzc stn sg vnumg
vukt uk aha kg sutn sg uckc vnumg vjna jnahu ',urusv kf ;ux sg hhbc
apb ,rhxn unmg kg kcek hutr u,eua, ksud curnu /trubu kusd lknu ause
'sgk urfz vkg,hu a",h u,uvkt sujhc u,bunt ,,nt ,utrvk v,hn vzht ruhmc
heuxp vrag kfc rumec uz vbuuf ihufh vzfu /kusd jur ,jb vzc a",hk ,,k ihufhu

/k"fg '"vzc hsu "ktrah gna" euxpc sujhcu ,uhfkn
iputva 'rpuav ,sucg kkfc tuv rpua gusn ogyv uvzs 'rnuk ah vz hpku   
h"g tuv w,h ubmur ,uagk ubhnmg scgaku 'ohna ,ufkn kug ubhnmg kg kcek
wndv ,buuf uvzu /w,h ubumr sdbf ubhaga ohrcsvu ohtyjv kf ie,ku 'vcua,v
ihfhknn ubt z"hgu 'ohna ,ufkn kug kcek iputv tuv vcua,a '"rpuac - vncu"
ka rpuac teus ihgeu, ubt gusn 'wndv hrcs lanv rtck ah vz hpku /v"cev
vshegv hcd kg vkga vnc ejmh ka apb ,rhxn ,"hav rufzha hsf tuva 'kht
ubta od vzc kkfhtu 'ohna ,ufkn kug ihkcen ubtafs ',"havk unmg ruxnk
uhbpk cajb tuv hrv 'oav aushe kg apb ,rhxnc ubhnmg ruxnk inuznu ifun
k"zj urnta /jcznv hcd kg ejmh vkga unf jcznv hcd kg ubhnmg ubcrev ukhtf
cajb tuv hrv 'vcuy vumn vzht ,uagk unmg kg kcen sjtafs (,unuen vnfc)
ihkcen ubtaf f"tu /vumn u,ut vaga osue ukhpt 'uvag ukhtf v"cev hbpk
ruxnk inuznu ifun ubta tuv ohna ,ufkn kug kkfcu 'ohna ,ufkn kug ubhkg

/,"hav hbpk icrek ubhnmg ubcrev ukhtf cajb vz hrv 'wv aushe kg ubhnmg
vn" :k"z (z"g texhp l,ukgvc ,arp hrpx) arsnv hrcs arpk ah vz hpku    
lhkg uvfhknv tkt ?,urpuau ,uburfz lf rjtu vkhj, ,uhfkn rnuk ohnfj utr
hrv /f"g '"rpuac vncu uk rfz,a hsf ohnjr uhbpkn aec lf rjtu vkhj,
,ufkn kug ubhkg ohkcen ubta vz ',uhfkn ,sucg rehgs 'arsnv hrcsn rtucn
'vzc rthcvu /"veu,nu vcuy vba" - ,"hav ,tn aeck kfuba iputv tuv 'ohna
cuaku 'ohna ,ufkn kug ubhkg kcek tuv ,uhfkn ,sucg rehga rtucns rjtns
vba ,"hav ,tn aeck lhha rhpa vzf vcua, rjt 'w,h uhbpk vnhka vcua,c
ubt gusn cyhhv icun vz hpk f"tu /vcuyk uhbpk ohtc ubhburfza 'veu,nu vcuy
ohnh ws teus ,khj,n ubta ogyvu 'vbav atr osue ohnh ws ,ujhkx ,khj,n
rehg uvza 'vbav atrc ,"hav hbpk ihchren ubta icre unf ubta ouan ubhhv
vn kf ,uagk ifun ubtu 'ohna ,ufkn kug ubhnmg kg kcek 'vbav atr ,sucg
icre unf uvzu 'w,h una ignk drvhk ubhnmg ruxnk ukhptu ',uagk ihuumn ubta

/,ujhkxu vcua, h"g tuv vzk vbfvvu 'w,h ubumr uvz 'jcznv kg vkuga

                        

rpuac - vncu /// ,uburfz ',uhfkn f"g (/zy vbav atr)
    What is the very first sound a baby makes as it enters this
world? As soon as a baby is born it cries. When the midwife
and the mother hear that sound, they smile. They breathe a
sigh of relief. Everything is okay. The baby is crying. The

 

     dvvvvaaaannnn    vvvvyyyynnnnsungk" - thrynhdc  "ouhv ohcmb o,t" :c,f (y"ga, whx) 
osue vbav atr hbpka ,ca htmunc ,ujhkxk sungk tuv dvbnvu /",ujhkxk
'ohcmb ,arp vbav atr hbpk a"munc ,ujhkx ihkhj,n hrv /s"fg 'rjav ,ukg

 t,htu /trec znurn vzugggg""""uuuuaaaacccc,ujhkx rnuk ,runatc ouek ohdvub" :(t"pe, whx) 
'if ubht zbfat hbc dvbnu :vdv /ohrupfv ouh sg lkhtu kukt asj atrn ohbubj,u
,unuen ahu ',hrja vkp,v rjt gue,k ihkhj,n lkhtu asj atrn tkt
otu `v"r hbpka wt ouhc ,ujhkx rnuk ,urunatc ohsnugu `,hcrg f"d ihgeu,a

/f"g '"uhbpka guca wt ouhn ihkhj,n zt 'wd ut wc vbav atr kj
 f"anc whgu        vvvvccccrrrr    vvvvhhhhkkkkttttvvvvka ohnh ws ,ujpv kfk ibhgcs ogyv rtck (oa)

'"o,crevu" rntb ,ubcrev kfcs ogy sug /wufu osue ohnh ws" :k"zu ,ujhkx
atrc icre unmg ostv vagha '"o,hagu" :(c 'yf rcsnc) rntb vbav atrcu
hbpn icres thnus uhtyjc apaphu rech ,hbg,v h"g 'ohnh ws lhrm hfvku 'vbav
ws ibhgcs unfs ouan ubhhv ,ujhkx ka ohnh ws ibhgcs ogyv hrv /k"fg '"ihnunv
'vbav atr osue ubhnmg ihfvk ohnh ws ibhgc if unf 'icre ,t reck ohnh
unmg vagh unmg ostva vzc vbuufv uvn 'c"m obnt /wvk icre tuv unmg ostva

!?unmg ,t yjahu jcznv kg ostv kg vkgh hfu 'vbav atr ouhc wvk icre
atrc hbpk urntu" :(t 'zy) vbav atrc wndv hrcs osevc ihbgv rtck vtrbu    
hsf - ,uburfz 'ofhkg hbufhkn,a hsf - ,uhfkn /,urpuau ,uburfz ,uhfkn vbav
rpuac ihgeu, vnk :uvct hcr rnt /rpuac - vncu 'vcuyk hbpk ofhburfz vkgha
ofk rufzta hsf 'kht ka rpuac hbpk uge, :tuv lurc ausev rnt - ?kht ka
/f"g '"hbpk ofnmg o,seg ukhtf ofhkg hbt vkgnu 'ovrct ic ejmh ,sheg
hte uvkufts aurhpv rehg /rpuac vncu" :k"zu ukt wndv hrcs t"cyhrv rthcu
:(yk 't wt ohfkn) ch,f ifa 'rpuac hbpk ofburfz rhfzvku hfhknvk hutr vnc
ihgf tgrts t,ufknu 'lknk ovhkg kuta ,t ufhknhu ,urpuac ogv uge,hu
/k"fg '",urpuac vgur,u ,uhfknc vgur, hnb ibhscgs ubhhvu 'tghers t,ufkn
ibhgc gusn c"mu /rpuav h"g tuv vbav atrc ",uhfkn" ,sucga rtucn hrv
heuxpv kf rnuku ubhkg v"cev lhknvk ihkufh ubt hrv 'v"cev lhknvk rpuav

?,uhfknv ,sucgk rpua ihbg uvn c"mu 'rpua hkc ukhpt ,uhfkn
 hrcs osevc rtck vtrbu    oooo""""ccccnnnnrrrrvvvvogy rtck c,fa (ws wkv 'd"p vcua, wkv) 

ah znr cu,fv ,rhzd vbav atrc rpua ,ghe,a hp kg ;t" :k"zu rpua ,ghe,k
urzju ofhagnc uapju of,nsr,n umhev ohnsrbu of,ban ohbhah urug rnukf uc
o,ba kf ohduau inzv hkcvc ,ntv ,t ohjfuav ukt 'oftruc urfzu vcua,c

u kcvcofhkkgnu ofhfrs uchyvu ofh,uapbk uyhcv khmh tku khguh tk rat ehr
rpuav ,sucg hrv /k"fg '"vcuy tk rat u,cajnu vgrv ufrs ofn sjt kf cuzghu
rrugn ubhta hn if unf 'iaha hn rrugn kusd kuea unf 'vcua,c rrug,vk tuv

/vnhka vcua,c cuak unmg rrug,h rpuav ka kuev h"g 'vcua,c cuak unmg
,sucg rehga /,uhfkn ,sucg kkfc tuv rpuav gusn rtck ah vz hpk f"tu 
'wv hscg ,uhvk ubhnmg scgaku 'ohna ,uhfkn kug ubhnmg kg kcek tuv ,uhfkn
ogp kfca ohausev ohrpxv ufhrtv rcfu /w,h ubumr ,uagk scguan ,uhvku
,ufkn kug ,kce" - ub,cajnc gcek lhrm ,uhfkn heuxp vkhp,c ohrnt ubta

 hrcs itf eh,gvk htsfu /"ohnavvvvssssuuuuccccggggvvvv    aaaarrrruuuuaaaauuuu    ssssuuuuxxxxhhhhvvvvf"anc (s erp 't"h rga) 
urhahh lhpgpgu uyhch jfubk ofhbhg tkv 'hapb hcuvt 'hgru hjt" :k"zu ihbg htv

midwife places the baby in its mother’s arms. The baby is
comforted. When a baby cries, it is expressing a desire to be
held. It is a cry that says, “Mommy, you are my protector, my
savior. I am dependent upon you.” Being in one’s mother’s
arms is the next best place to being in one’s mother’s womb.
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llllyyyynnnn: There was once an old man who realized his time was
limited on this world. He was getting older and his health was
far from stellar. He knew that his days were numbered.
    One day, he called all of his kids and asked them to come
to visit. The children all hurried to make arrangements, and
they traveled from near and far, until they were all present
and surrounding their father as he lay prone on his deathbed.
With a heavy sigh, he began to give over his parting words.
    “Please bring me a bundle of reeds,” he asked. The children
all looked at each other, surprised. What was this? But they
hurriedly complied to his dying request.
    “Now,” said the old man, struggling with each word, “I ask
of each of you, can you break this bundle in half?”
     Each child took the bundle in his or her hands, but try as
they might, they simply could not break the sturdy bundle.
After many strenuous attempts, they all gave up. Seeing this,
the father asked for the bundle back. He took the bundle in his

shaking hands, untied the strings, separated the reeds - and
what do you know, he cracked them all in half!
    The children looked at each other, not quite sure what to
make of this. “Now I will explain,” he said to them. “You are
like this bundle. When you are together, you children will be
unbreakable. You will be able to stand up to the challenges of
life with ease and ride the vicissitudes of life to success. But if
you separate - you are all on your own and easily breakable.”
llllyyyynnnnpppp: The Zohar explains that this parsha is referring to Rosh
Hashana. We are standing before the King of all Kings and we
must contemplate our past year’s performance. However, many
feel, perhaps correctly, that they underperformed this past year
and are not worthy of a favorable judgment. The Torah hints
to us a way to deal with this too, explains the Me’am Lo’ez.
When we are standing together, we are unbreakable. Unity is
one of the most powerful and effective tools we have and if
we can show that to Hashem, we will always prevail!

                                                                                                                                                                                                                    

********************************************************************

                                                                                                                                                                                                                    

/// ktrah aht kf ofhryau ofhbez ofhyca ofhatr ofhekt wv hbpk ofkf ouhv ohcmb o,t (t-tk)

   The Gemara in Rosh Hashana tells us that Hakadosh
Boruch Hu tells His beloved children: “Say before Me,
Malchiyos, Zichronos and Shofros. Malchiyos, so that you
shall make Me your King. Zichronos, so that the memory of
you will come before me for the good. And how should you
do this? With the Shofar.” This is odd since the Gemara
clearly states that we should SAY all of these three things.
And yet we are told to only SAY - to speak - the first two,
and the way to say the first two is - with the Shofar. 
    Within these words, says R’ Gedalya Rabinowitz shlita,
Manistricher Rebbe, lies the secret of the power of the
Shofar. When the Shofar is blown on Rosh Hashana,
Hashem moves from His Throne of Judgment to His Throne
of Mercy. Many difficult gezeiros are ripped up in Heaven at
the time the Shofar is blown. Why is the Shofar so powerful
that it can turn everything around and even does the work of
Malchiyos and Zichronos? By blowing the Shofar we are
literally shaking the world. The question is, is the mitzvah to
hear the Shofar or to sound the Shofar? We pasken, to hear the
Shofar as we say in the bracha “Lishmoa kol Shofar”- to hear
the sound of the Shofar. We later say in our Tefillos, at the end
of Shofros, “Shomea kol teruas amo Yisroel b’rachamim.”
Hashem hears the sound of the teruah of His Nation with
mercy. So we see from here that the mitzvah is to hear the
Shofar and the One who hears the Shofar is Hashem.
   Chazal tells us, “Zeh hayom techilas maasecha, zikaron
l’yom rishon.” Rosh Hashana is the first day of Hashem’s
handiwork, it is a commemoration of the first day of creation. 
    But in truth, Rosh Hashana is not the first day of creation.
It is the 6

th
 day of creation. It is not the beginning of Hashem’s

 /// lhekt wv ,t vcvtk lgrz cck ,tu lcck ,t wv knu(u-k)
       Chazal enumerate a number of remazim as acronyms for
Elul. The above posuk is one example. The Kitzur Shulchan
Aruch quotes another few: "t ahk uvgru ,ub,nk"ohbuhct  and

"t hbk hsusu hsusk"h . He goes on to explain that these three
represent Teshuva, Tefillah and Tzedaka, which we know
annuls bad decrees. Our posuk of "knu" refers to Teshuva;
"uvgrk aht" to Tzedaka and "hsusk hbt" refers to Tefillah, which
is called a “shir” - a song of a friend. This reminds us to
strengthen ourselves in these three areas to be zoche badin.
   There are another two that I would like to mention. I heard
in the name of R’ Matisyahu Salomon shlita, that Elul
stands for "t cuvk vkgnu snjbk"vyn  which means, that besides
for working on our avodas Hashem in order to find favor in
Hashem’s eyes, we must also make sure that our interpersonal

 /// rufz, ohnjrc ouhv ugrzk ejmh ,segu(v"rk ,uburfz rsx)
       In the closing section of Zichronos, we ask that Hashem
remember the zechus of the Akeida. The word "ouhv" seems to
be superfluous. The Vilna Gaon zt”l explained, based on a

handiwork. It is the culmination of the entire creation! The
Ran explains that the day Adam was created was the last day
of creation but it is considered the first day of the creation of
the world. Since the purpose of the world is Man, the day
Man was created is considered the first day of creation. In
Kisvei Arizal it is written that every year is a repeat of what
happened when Adam Harishon was created. This means that
on Rosh Hashana every one of us is born anew. 
    We know that there are 4 types of species in the world.
Domem - an inanimate object. Tzomaiach - a plant. Chai - an
animal, and man is called Medaber. A talker.
    Rosh Hashana is referred to in the Torah as “Yom Teruah.”
Teruah is a lashon “yivava” which means to cry. The Baal
HaTanya writes that sound without speech is crying. On Rosh
Hashana, a man who is a Medaber is born, but a baby cannot
speak. A newborn baby knows only how to cry. On Rosh
Hashana we cry out to Hashem with the Shofar. This is why
we say, “Shomaia kol teruas amo Yisroel b’rachamim.” 
   When a baby cries, he is expressing to his mother. “You are
my protector, my Savior. You are my EVERYTHING and I
am completely dependent on you.” The blow of the Shofar is
the way we do Malchiyos and Zichronos. It is our way of
connecting to Hashem on a most intimate level, like a newborn
baby. The cry of the Shofar, like the first cry of a newborn
baby, is the sweetest sound in the world. It immediately arouses
feelings of compassion and love. On Rosh Hashana we are
pure, we are vulnerable, we are helpless. The only thing we
can do is turn to our Source of Life, our Source of
Sustenance, Hashem. And the way we express that special
connection to Him is with the cry of the Shofar.

relationships are blossoming. We interact with people all the
time; in shul, at work, on the street, in stores, at school, at
home, etc. We have so many opportunities to smile, to help,
to be generous and forgiving. Let us make good use of these
chances to better our ahavas habriyos.
    Secondly, the meforshim write on the posuk, h,bntv tkuk"
"wv cuyc ,utrk - the word "tkuk" contains the letters "kukt". One
machshava may be that through Elul we see and have faith
wv cuyc. Elul should not be considered a frightening time, but
rather a gift from Hashem. We have a chance to repent and
attain a clean slate. A chance to reflect on our lives and
direction. And maybe above all, to forge a stronger relationship
with Hashem, drawing Him closer into our lives, 24/7.
    May we all be zoche to a ksiva v’chasima tova, a vkutd ,ba
vguahu, for all of Klal Yisroel, Amen.

Gemara in Shabbos 89b. The Gemara says that Yitzchok Avinu
will intervene on our behalf and accept full responsibility for
us in the zechus of the Akeida. Hence, today, a day of
judgment, we proceed to evoke Yitzchok’s merits. 
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disappeared in all directions. And just at that moment, unaware of this sudden change of plans, Yossele stuck his head
gleefully out of the window in order to give the signal to his cronies that they should be ready to catch the loot. The night
watchmen looked up and saw a man hanging near the top of the steeple, calling out in a language they could not understand.
Overawed by this marvel, he hurried to wake up the parish priest. All the local gentiles were soon on the scene, and when they
opened the church they discovered to their horror that all their bejeweled objects of worship were gone! 
    They climbed up, seized Yossele, and threw him into prison pending trial. When the day came, and he was brought before
the judges, Yossele argued that his intention was only to test whether the icon they worshiped in church was a thing of
substance. He decided to visit at night, undisturbed by anyone, and to pray to it that he be granted a more generous livelihood
for the support of his wife and two children. If it helped, then he would know it was divine, and he would worship it all his
life. When, however, he had prayed there a few times, and had received no answer, he lost his patience, and addressed the
icon as follows: “Look, you’re fooling everyone around these parts into worshiping you because they think you are divine.
But I can see there’s nothing to you. Better that I take you and sell your gold; that way at least I’ll have a livelihood!” 
    Yossele continued his explanation to the court: “You realize, your honor, that I have done you a great favor, for now you
know that there is no point in worshiping these objects of nonsense!” The judges were shocked and horrified.
Notwithstanding Yossele’s logic, they sentenced him to be burned alive in front of the entire populace. After handing him the
sentence in writing, the chief justice said: “You still have a way of saving yourself from this wretched death. Because you are
so young, and you showed such prowess in climbing to the top of the steeple, we have decided that if you convert to our
religion we will let you live. Not only that: we will give you all kinds of gifts, and make you rich.” 
    The answer was bold and clear: “I, Yossele the thief, have committed plenty of sins in my lifetime. But to betray his faith,
that Yossele the thief will never do, even if he is tortured by all the means in the world. Why would you exchange the living
G-d for a dumb stone, fashioned by the hands of mortal man, a thing which wasn’t even able to defend itself against me?
Yossele may be a thief, but to change his faith, that he will never do, whatever happens.” 
    He was thrown back into his prison cell, and when the day arrived, an eager crowd assembled to watch the spectacle. He
stood next to the fierce flames of a burning barrel of tar, and the parish priest addressed him in measured tones: “My son, you
still have a chance to save yourself from a horrible death - join our Religion of Love. If not, you will be thrown into this
burning barrel and boiled alive.” Once again, the answer rang loud and clear: “I, Yossele the thief, may be a thief, but to
change my faith - never!” They seized his shackled hands and plunged them into the barrel. Yossele writhed in unspeakable
agony. He was held up only by the hands of the burly gentiles who surrounded him. But he cried out at the top of his voice:
“Yossele the thief will be burned in fire - he will suffer all the tortures you can invent - but he will not convert!” 
     When it was all over, his mortal remains were handed over to the Jewish community for burial, and the simple gravestone
in the old cemetery of Shpola records the date of his martyrdom.  “Nu, what do you say about my thieves now?” the Shpoler
Zeide would say. “Just see what good points they have to their credit!”
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   Perhaps we can take another approach be”H. The Pesikta,
regarding the posukim of Rosh Hashana, comments as
follows: “Hashem says the gentiles have no merit of zechus
avos when being judged. But the Yidden, even if they are
found guilty r”l, will be exonerated b’zchus ha’avos.” Then
there’s a fascinating give and take. Klal Yisroel asks, “Even
on Rosh Hashana?” Hashem responds, “Yes, even in the
posukim (Tefillos) of Rosh Hashana, the Avos are mentioned
b’remiza.” We must understand: what was the safek that Klal
Yisroel had? Our davening is always replete with zechus
avos! Why would Rosh Hashana be different? 
    It may be possible to explain based on the Chazal that on
Rosh Hashana we stand before Hashem “Kivnei Maron.”

The Gemara explains that we are judged on our own
individual basis. If so, we might have thought that the Avos
cannot interfere or sway the din in our favor because it must
be based solely on our own merits. Hashem, therefore,
explains that even on Rosh Hashana, the Avos can help. You
know why? Because the Avos are who we are! All their
extraordinary deeds and mesiras nefesh were transmitted to us
and enables us to become who we can be. The caveat is as
long as we keep their mesorah going, they can be part of our
essence. Thus, we close the beracha with "ouhv". Even today,
we can still access their incredible zechusim. 
    May it be Hashem’s will that in the zechus of our Avos and
ancestors, we will be zoche to a vguahu vcuy veu,nu vkutd ,ba!                                                                                                                                                                                                                    

hands of the enemy or into the hands of any other creature.
    Rav Yitzchak Dahan z”l, who was almost 100 years old at the time, told the following story to the Baba Sali,
Chacham R’ Yisroel Abuchatzeira zt”l. R’ Yitzchak had the great privilege of being counted among the close disciples
of the Abir Yaakov, Chacham R’ Yaakov Abuchatzeira zt”l, the Baba Sali’s grandfather, and accompanied him on his
many travels. Being accustomed to Rabbeinu Yaakov’s miraculous behavior, he did not bother recording in his memoirs
many noteworthy events, save for this and a few other isolated occurrences: 
    During their visit to the Moroccan city of Sifro, Rabbeinu Yaakov desired to visit the cemetery and the grave of a “holy
young man.” This was the burial place of a young Torah scholar who had departed this world in his prime. On arriving at
the cemetery, they were informed that the young man’s grave, which was in a chamber off a long catacomb, had subsided
so deeply into the ground that its roof almost touched the ground. Instead of entering at the gates and advancing down the
hallway from room to room, one had to bend over and crawl slowly until they reached the grave. Members of the local
Jewish community who wished to pray at the grave of the “holy young man” did so at the entrance to the cave, where the
gates had sunk so low that they were barely visible. 
    As Rabbeinu Yaakov approached the entrance to the cave, before he had even placed his foot on the threshold, the gates
arose and stood as tall as a man. Not only did the gates stand up straight but even the inside of the cave widened out, all in
honor of the tzaddik of the generation, the Abir Yaakov, so that he would not have to exert himself too much. 
    Rabbeinu Yaakov entered the cave and spent approximately two hours at the grave. The moment he left, the gates returned
to their former sunken position leaving no trace of their elevation. Rabbeinu Yaakov turned to his escort, R’ Yitzchak Dahan,
and told him, “Know that at this moment the deceased is not in his grave, he is at present in the holy city of Jerusalem.
Tomorrow he will return and we too will return to meet him at his burial site.” 
    The following day when they arrived at the cave - after the gates once again rose to human height - Rabbeinu Yaakov
entered the crypt, and when he emerged he was elated that he had found the “holy young man” in his grave. 
    Not only did R’ Yitzchak not understand exactly what Rabbeinu Yaakov was telling him, but he did not even attempt to
understand! Before his eyes, he had witnessed behavior that could not be fathomed by ordinary human beings ...

     Near the resting place of the Shpoler Zeide, R’ Aryeh Leib of Shpola zt”l, stands the tombstone of a man who
“Sanctified the Name of Heaven in public.” The grave is known by the local townsfolk as “the grave of the martyr, Yossele
the Ganev (thief).” But how does one call a martyr a thief? In 1929, a chasid by the name of Reb Raphael Wiltz (or Wolf) of
Skoli, Galicia, recorded in his final memoir, that in 1881 he visited Shpola, in Russia. While there, he questioned a number of
local residents about this curious grave, and the following is what he learned from them: There was a band of thieves in
Shpola who maintained a personal connection to the Shpoler Zeide. Whenever one of them was caught and had to serve a
sentence, the tzaddik used to send him food and drink and attend to all his needs. He would say: “Ribono shel Olam, Master
of the Universe! Just look at my thieves. Why, even the least worthy of them is full of good points!” 
    It is told that one Rosh Hashana when the prayers were over, the Shpoler Zeide told his congregation that during davening,
he discovered to his anguish that the accusing angels had erected a wall between the prayers of the House of Israel and their
Father in Heaven. He had turned and toiled in every possible way, seeking some opening through which he might force his
way through - but the iron wall stood firm, locked and bolted, defying any challenger. “It was then that I recalled my thieves,”
the Shpoler Zeide went on to explain his congregation, “for they are able to break the strongest of locks. I quickly called them,
and straight away they shattered the locks and broke down the wall. A new light shone forth, as the Almighty rose from the
Throne of Judgment and rested on the Throne of Mercy. The angels of mercy brought in the prayers of all Israel to the
presence of Him Who listens to prayer, and the supplications of His People were accepted graciously. I thank the Almighty
that through my thieves I was able to bring about a salvation for all of Israel for the forthcoming year.”
       Now in Shpola there lived a young burglar of slight and athletic build, who could clamber up any stone wall with the
greatest of ease. He was known as Yossele Ganev (“Yossele the thief”), and whenever his colleagues were confronted with a
professional problem involving a narrow passage he would make his services available to the cause. 
    One day, the local thieves planned to steal a fortune of silver, gold, gems that was found in the main church of Shpola. It stood
in the middle of the town, a solid stone edifice with a tall steeple. The only way to reach the interior was for one of them to climb
up the steeple, and to break his way inside through a small window near the top. The little band of burglars collected in the dead
of the dark night behind the massive walls of the church, while Yossele climbed swiftly up to the top of the steeple, wriggled in
through the little window, and found his agile way in the gloom down the steep interior staircase that took him all the way to
the floor. Once there, he piled all the golden icons and other valuables into the tablecloths that he found there.
   Suddenly, the night watchmen appeared on the scene outside the church. With exemplary alacrity, the waiting little band

 /// h,bntv lh,umnc hf hbsnk ,gsu ogy cuy(rpua ,ghe, osue - ux:yhe ohkv,)
      A grandson of the Sar Shalom of Belz, once spent Shabbos in the Hungarian town of Kerestir, after which he
continued his travels. A few days later, he stopped in Kalev, where he visited the Rav, the Be’er Menachem. When the
Kalever Rav heard where his guest has spent the previous Shabbos, he became excited and asked for his opinion of the
renowned Tzaddik, R’ Shayele of Kerestir zt”l. The man smiled and shrugged. “What shall I tell you, Kalever Rav? I am
a traveler, and I am acquainted with many of the great tzaddikim. But R’ Shayele - with his leffel, the spoon with which he
feeds Yidden, will outweigh all the others in the next world!” 
    The moments before Tekias Shofar are among the most sacred in the year. Tzaddikim have different customs: some
immerse themselves in the mysteries of the Zohar HaKadosh, others are engrossed in a complex sugya in Shas, while
many simply recite timeless words of Tehillim. R’ Shayele had a unique avodah at that auspicious hour. As Chassidim
generally do not eat before Tekias Shofar, R’ Shayele anticipated that the Chassidim would be quite hungry at the end of
the lengthy davening. He spent the few minutes before tekios preparing a grand Kiddush so that they wouldn’t have to wait
to refresh themselves following davening. Just as soon as the tefillos were completed, food would be available for the
hungry Chassidim. So important was this task to the Rebbe that he insisted on performing it himself. He stood in the
kitchen, concentrating intently as he cut the cake. Only then did he head out to Tekias Shofar. 
    He once quipped, “Other Rebbes are engaged in ‘razin d’razin’ (the deepest mysteries of the world) while I do not delve
into secrets - I am engaged in ‘L’soivah v’lo L’razoin’ (“for plenty, not for scarcity.”) making sure that Yidden eat their fill!” 
     One year, on Rosh Hashanah, an overflow crowd filled the Rebbe’s court in Kerestir, and there simply wasn’t enough food
to feed all the guests. On the first night of Yom Tov, R’ Shayele sent for Nechemia, the local baker, and asked him to please
bake several batches of large challos. The baker hesitated, arguing that if he were to work on Rosh Hashana, he would be
unable to daven properly. “Don't worry. I will daven for you, Reb Nechemia, and we won’t blow the shofar until you arrive.” 
    Nechemia was calmed by this and, after davening Shacharis alone at the crack of dawn, he got right down to work. He
stood by the oven throughout the morning, baking fresh challos. When he completed the task, he headed over to the beis
medrash and only then did the tzibbur begin Tekias Shofar. 
    With R’ Shayele pleading on his behalf, Nechemia the baker testified that he merited an unusually blessed year.

 /// sucfv lkn tchu okug hj,p utau ofhatr ohrga uta(vbav atr khkc vkhp,)
         On both nights of Rosh Hashana, we recite the special Tefillah of “L’Dovid Mizmor” towards the end of Maariv.
This tefillah keeps with the theme of Malchus and Hashem’s mastery over the entire universe. The Medrash tells us that
Shlomo Hamelech davened for the gates of the Bais HaMikdash to raise themselves, seeing they were too low to admit the
holy Aron. When the gates demanded to know who was going to enter that they had to change their posture, Shlomo said that
“the King of glory wants to come in.” This did not satisfy the gates and they demanded again who this king of glory was.
Shlomo replied that it was “the Lord, mighty and valiant, the Lord valiant in battle.” This still did not prove enough to
persuade the gates to raise their heads until Shlomo added that the King of glory he spoke about was “Hashem, the Lord of
hosts, He is the king of glory.” Up until that moment the gates had threatened to crush Shlomo. When they heard the latter
description of Hashem, they opened up immediately. Seeing these gates had shown this honor to Hashem, He in turn
promised to reward them saying that if and when He allowed His Temple to be destroyed these gates would not fall into the


