
 /// wv hbt lunf lgrk ,cvtu(jh-yh)ihghr hr, ov wsxjwu wvru,w- 
      t,arpnv vrnht ogp h,gna /vru,c kusd kkf vz tcheg hcr rnt :h"ar

 :lf tcheg hcr hrcs ,twwwwkkkkkkkkffff    uuuuvvvvzzzzwwww tuva hn kfk wwwwvvvvrrrruuuu,,,,cccc    kkkkuuuussssddddwwwwhn lk iht 'rnukf /
vduvu 'uhkdrk rb wlunf lgrk ,cvtuw ka vz kkf ihta wvru,c kusdw ,uhvk vfuza
ostv ,t ,rafnv thv vz rcs hf /,kuzv og chyvk lhtv uh,ucajnc shn,

 ogp hk rnta hpfu /vru,v ,davkkkkk""""mmmmzzzz    ....hhhhccccuuuubbbbhhhhccccrrrr    iiiihhhhnnnnhhhhbbbbcccc    hhhhccccrrrr    mmmm""""vvvvrrrrvvvv    rrrr""""uuuunnnnk"zja '
ovc ibuc,nv kfu 'ovc ,hbeb vru,va ohrcs vbunau ohgcrt ubn (v 'u ,uct)
vjkmvv rehga ubhsnkk hsf 'urhcjk ost ihc hbhbgc huk, ovn vcrva jfuuh

/u,cuy ,t aecnu 'urhcj og kugc taub ostva ,ufzc thv vru,c
urxn lf 'vru,v kngk onmg urxn ,urusv hkusda vshn v,utc hf gush iftu    

 kusd ubk hn /ohsuvhv ovhjt ignk onmgwwwwrrrrffffaaaaaaaahhhh    hhhhbbbbccccwwwwvvvv    kkkkggggcccc    eeee""""vvvvrrrrvvvvffffihhgnv kfa 
'uhsh h,ac ,jt vgac cu,fk u,kufhc vhvau 'u,ubutdn tkp,nu onu,an uhrpxc
ovn vcrva] /ohruchj iunv rcjk vfz uh,uba vbunau ohahnjcu 'rjt ihbg sh kfc
hus arg kg ucfaca rpuxn ehsm u,ut kg /[oh,hgv eum ,njn usctbu uxpsb tk
hsf ohnh wd sug uk i,ha ,"havn aehc 'ohrupx uh,ugaa ajaf 'u,rhypk lunx
hsf ohasuen ukt ohnh uhvu /ohnav in vbgbu 'okugk okugn rucgk hutrf ibuf,vk

 /uhehsm og esesn v"ceva es ,uuhg kf vcua,c ie,ku ,ucajn cuajk
uzhgv tk ohnh i,utc ausev ocr ka uhagn ov vn ugsha uhcruenu uhshnk,   
.ujcn usng 'vgav krud ,t ogshc okut 'ocr ssuc,v uca rsj u,utc xbfhvk
ehsmv ,hcc ghpuv g,pk vbvu /utruc og uhkj ,yhn lu,n ssuc,nv ocrc ubbuc,vu

ofhekt wv hbt ofk vhvh esm ihvu esm ,pht esm hbct esm hbztn
 ohrmn .rtn of,t h,tmuv rat(uk-yh),ukuean ruxht ruthcc - 

    tarsnc t,ht h"ar hrcsk ruenu /k"fg '"if ,bn kg 'of,t h,tmuv rat" :h"ar
lf htb, kg - ohrmn .rtn of,t h,tmuv rat ofhekt wv hbt" 'k"z ohbvf ,ru,
vsunv kfa /,usn ,umn ofhkg ukce,a htb, kg 'ohrmn .rtn of,t h,tmuv
'"ohrmn ,thmhc rpuf ,usn ,umnc rpufv kfu 'ohrmn ,thmhc vsun ,usn ,umnc

?ohrmn ,thmhk ,ukuean ruxht ihc raev uvn 'c"m arsn hrcsu /f"g
     rthcucccc""""hhhhmmmmbbbbvvvv'suxh xunf ,ukean ,urvztc hf rtc,b tm, wpc" 'k"zu arsnv hrcs 

,r,xb u,jdav n"n 'i,nu tanc gcyv okug ,ufhkvc ohdvb,n ubta d"gta ,gsk
oa rtucnf ekng lk vag rat ,t rufz oa ihbg lunx v"anu 'if od gcyv vygnc
'ohrmn .rtn of,t h,tmuv rat ofhvkt wv hbt itf cu,fv ubk znr hfvu 'lrutc
if ,bn kg f"gc 'gpac vxbrp ofk vhva ouenn of,t h,tmuv hrva vzc vbufv
ofhvkt itf ch,fs ubhhvu 'vxbrp ofk rxjh tka jhdan ,uhvk of,t h,tmuv
,usn ,umn ofhkg ukce,a of,t h,tmuv if n"g thb, f",cu /ofka dhvbn uaurhps

 vhv ohrmn ,thmh rehga ',me rjt iputc uz vbufc f"d tuv 'wuf vsunv kfakhcac
 

'ehsmv ka ursjk xbfb ,ukta vcrv kutak hkcnu 'rfun h,kc hsuvh
:urntc 'ehsmv hbpc u,rm ,t ,ub,ku rcsk khj,vu 'u,yhnk lunx cahh,vu
ohjuur chbvk v,hv vrunta texhg hhbpk vgmuv vn inz hbpku 'hbbv rjux
rjtk vrfunk hsf 'kuz rhjnc rnm ka vkusd ,unf ,hhbec vhv rcusn 'ohtb
sutn kzuv 'jenv ohhe,ba rjt 'h,czftk okut /euac kcuenv rhjnc ifn

 /iuhnyk srh haufr kfu 'euac rnmv rhjn
 'ubunn kg kuvcv rjuxv ka uhagnn ohshnk,v utkp,va vnn r,uh    

'u,eugnk cr caec chaenu 'rjux u,utk uhbp cxn ocra lht ,utrk utkp,v
j,paf othkpvk ;hxuv ocr /tmnb tuv vc ,hkrudv vgav ubnn jf,ab ukhtfu
;uxcka sg 'uh,ucegc ordba sxpvv ;ehvu 'texhgv hyrp kfc ihhbg,vu uhp
ka urhjn cua vkgh rguanv hpf hf 'cuyk vueha unjhbu rjuxv ka uck kg rchs
rhjnc u,uarca vrujxv ,t rufnk u,kufhc vhv, ztu 'vrme vpue, lu, rnmv

/uhruvrvc cua gea ehsmvu 'ufrsk vbp ojb,v ifta rjuxv /iudv
vhva uhv ohjuycu 'ovhbhg unc uzja vnk ihntvk ohkduxn uhv tk ohshnk,v    
r,xb ehsm vhv rjuxv vza rhcxvk uaehc ov /uc vdav ovk ihta hnhna ihbg vz
ung rcsk aehcu 'u,rhyp hbpk ohrupx ohnh snug ocra e"vurc uk gsuba
ohrcsv ,t rhcxvk uxhba ukt od uhvu /vmhknu kan hp kg ohnkgb ohbhbgc
v"v unuen tknnu ubc ,gs vhv vbua okut /yuaes tnkgk rcgnv ihbgk vbfvf

gggg""""hhhhzzzz    ccccuuuubbbbhhhhssssnnnn    ssssuuuussss    hhhhccccrrrr    eeee""""vvvvrrrrvvvvuhct vhv surya ;t kgu 'yuap rjux vz vhv u,gsk '
chyvk hsf ,ubp,vk u,kufhc vhv yuaes tnkgc rucgk hsf ihsukhxc ase,vk
,ktan ,tz v,hva rjtn /,rguxv ujur ,t cahhk hsf u,rmn kuvcv hsuvhk

///hsuvhk chyvk hsf uapb ruxnk inuznu ifun vhv shn,u 'uhhj hnh kf uck
',ukeanu ,usnc vhuk, uz vbuntu 'gcyv lrsc whpt ktrah kg u,jdavc ubhnt,a
of,t h,tmuv if n"g thb, :f",cu /,ukeanu ,usnc rean ubht vzc ihntna hns
',me rjt iputc uz vbufc f"d tuv 'wuf vsunv kfa ,usn ,umn ofhkg ukce,a
uz vbuntu 'gcyv lrsc whpt ktrah kg u,jdavc ubhnt,a khcac vhv n"mh rehga

/k"fg '",ukeanu ,usnc rean ubht vzc ihntna hns ',ukeanu ,usnc vhuk,
xbrpnu izv tuv ,"hava ihntvk chhjn ohrmn ,thmha 'uhrcsn rtucn hrv    

fotu 'gpac vcuy vxbrp ubk vhv oau 'ohrmn .rtn ubthmuv ,"hav hrva /t"ut
ihntn sjt ot 'if kgu /sjtu sjt kf xbrph w,h tuv f"g 'oan ,"hav ubthmuv
lrmv oua ihtu 'sjtu sjt kf xbrph w,h tuva ihnth f"g 'ohrmnn ubthmuv ,"hava
ubhhv 'uh,usn og rean sjta ogyv rehga /,ukuean ka ruxht kg rucgk kkf
ihntna hn kct /,uks,avc uexg lu,n eru lt tk tc u,xbrpa ihntna ouan
ohruxt ohrcs hbv ,uagk lhrm ubhta gsuh ',"hav ,tn eru lt uk tc u,xbrpa
,t ,uxbk hsf tpud tuv ,uks,av ,uagk lhrma vchxv rehga 'u,xbrp dhavk
lhrtva unf] tk ut vbuntv lrsc ,uks,avc exghu ,"havc ihnth ot ostv

,,,,uuuucccccccckkkkvvvv    ,,,,ccccuuuujjjjvvvvohrcs oua vaug ubht ,"havc ihntnv 'f"tu /[d"p iujycv rgac 
tuv hrv 'u,xbrpn ,"hava vz vbuntc vsuna hns 'arsnv ,buuf uvzu /ohruxt

/k"bf vzc vz ohuk, ova 'ohrmnn ubthmuv ,"hava vsun

"vkd, tk lhct ,ujt ,urg" - The Torah says that a father’s sister is an vurg & a mother’s sister is also an vurg to him. The Gemara explains it
is necessary to say both because if it only said that lnt ,ujt is an ervah, I might think this is because one’s mother is htsu his mother, so her
sister is an ervah. But since one’s father is not htsu his father, I couldn’t learn it out from lnt ,urg. Rav Mari [:th ihkuj] says the proof that we
follow cur [ine vh,hks] t,hhrutsn, is from the fact that a "untu uhct vfn" gets v,hn. Maybe his father isn’t really his father & he is a product
of ,ubz? But since we say kgcv rjt ,ukhgc cur, based on this cur we say this is his legitimate father & he will get v,hn for hitting him.

 [wje tbhb,]t"gr ,"ua       brings the famous  [ivf upe, n"c],mcuen vyha  who says if the Torah requires a htsu, even if there’s a cur, it
will not fulfill the requirement of being a htsu. Asks t"gr, the halacha says that a rznn is "wv kvec tuch tk". We learn "htsu kve" only a
vraf htsu is he forbidden to marry, but he may marry a ,rznn epx. If one’s status of kashrus is based on cur, how can we ever have a
"htsu kve"? Answers t"gr with a yesod: cur doesn’t make a htsu only if that is our only issue. But if there have been other halachik
decisions & cur was used, then it is now considered a htsu. So, since the kve regarding other dinim is considered raf, even though it
was because of cur, even now that we need a htsu, they are still considered htsu & a rznn is assur to marry them.
    The ]vjbnv .nue [wxr vumn 'lubhj ,jbn  says he heard that the "okug" asks why do we specifically learn cur from vfnuhct  & not from

kkenuhct ? The Velt answers because it’s possible to curse one’s father wherever & whoever he is & since one certainly has a father, he
would be oiver even without using cur, because we don’t need to have his father in front of us. So, this would be no proof that we follow cur.
    The ]gauvh kvt [ur,h wrp lknv ,tan  says he heard that ohhj wr would ask his talmidim the following: the Gemara says [tk ihaushe] if your
father asks you for a drink of water & your mother asks for a drink of water, one should serve his father first because sucfc ohchhj lntu v,t"
"lhct. Why should one serve his father first? His father is only based on cur, a mother is a certainty & a htsu should be first! ohhj wr would answer
that serving your mother first because your father isn’t a htsu is insinuating that your mother was vbzn & there is no greater disrespect then that.
So, serving her first would defeat the purpose of ot suchf. The lknv ,tan has another answer for this question and says he feels that R’ Chaim
asked this question only ohshnk,v ssjk. a"hhg.                                                                                                                  

                                                                                                                                                                                                              

R’ Meshulam Dovid Soloveitchik zt”l (Shiurei HaGramad) would say:
     “wvfxn hvktu ohkhktv kt ubp, kt /// ofhektk uhv, ohausew - The parsha begins with the lofty and exalted level of
kedusha and prishus that we are commanded to attain, and then immediately warns us not to turn to avodah zara. The
reason for this is to tell us that when you are dealing with ruchniyos, there must never be any compromise - either
you make sure to go higher and higher in spirituality, or you will find yourself going lower and lower.”

A Wise Man would say:
    “There are always those who will resent you for not being confined by their limitations.”         
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (39). Separation of Meat and Dairy. 
Exception to the Rule of Nat-Bar-Nat. The RM’A (1) states that
a sharp food item brings out a stronger than normal taste and even
after the first journey of the taste, it still has the power of the
original item, and after its second journey will not get the leniency
of nat-bar-nat (when a milk or meat taste traveled twice from its
source and becomes so weak that no issur comes onto it when it
meets the opposite type of milk or meat). This is quite relevant.
Many people fry onions for chopped liver at the traditional
Shabbos morning meal. If the onions were mistakenly fried in a
milk pan, they cannot be added to the liver. Even though the milk
taste traveled from the milk item into the pan and from there into
the onion, it is not called nat-bar-nat because the journey into the
onion did not weaken the taste as it went straight into a sharp item
like an onion. Even though once onions have been fried in oil they
lose their sharpness, that will not help here because at the
beginning of the frying, when they were still sharp, they absorbed
a stronger than normal milk taste. Also, if the onions were cut with
a milk knife or chopped with a dairy chopper, they would not be
allowed to be added to chopped liver or other meat items.

 

      

Eino Ben Yomo By a Sharp Item. In the above three cases, the
fried, cut and chopped onions with a milk utensil, are not
permitted to be mixed with liver or meat even if the utensil was
sitting cold and clean for 24 hours [eino ben yomo]. That is
because sharp items can turn a stale taste into a good, fresh taste.
Limitation to Above Rules. All of the above only applies to a
taste that was absorbed into a sharp item, but not to a sharp taste
that went into a utensil. For example, if one cooked meat in a pot
and then fried an onion in that pot after 24 hours, even though the
meat taste that went into the onion can cause problems, as in the
previous paragraph, the meat taste that stays in the utensil has a
negative taste. The Shach writes this (2) and he adds that even if
the onion was cooked there within 24 hours of the meat, the
calculation of 24 hours to make the taste negative, will be from
the time of the original cooking of meat and not from the time of
the onion cooked there later. Similarly, regarding nat-bar-nat, the
taste in the pot, and any taste that went from the pot into the
onion and back into the pot, does not change anything regarding
the laws of nat-bar-nat. Thus, if a parve soup was cooked there
afterwards, it still has the leniency of nat-bar-nat (3).



    The Torah tells us that the mitzvah of honoring one’s parents is applicable at every stage of life, even after one’s parents
have passed on. In fact, the Zohar writes that the main mitzvah of honoring parents applies only after they’ve left this world.
There is only so much a child can do for his parents in this world; in the next world the reward they receive from their children
is limitless. This is certainly not to minimize the greatness of this mitzvah here. The Ksav Sofer explains that the word “Ish” is
used to describe one who performs this mitzvah because one should know that even when he grows up and becomes an adult,
the mitzvah of honoring parents is not diminished. If anything it should be more, because as we grow and parent our own
children, we must realize how much our parents did for us throughout the years and this should help us appreciate them more.
Unfortunately this is not the way it goes. People often feel that because they are now adults, they do not need their parents so
much. They have their own opinions and feelings about things, which often clash with their parents’ view. They have become
rich or successful and don’t necessarily feel dependent on their parents. This might cause one to honor his parents less. 
     The Ksav Sofer is teaching us that no matter how much of a “self-made MAN” you’ve become, it is specifically at the time
that you feel like such a big “Gavra” that you must show honor and respect to your parents. Kibbud Av V’em is increasingly
more challenging as the technological changes in the world are causing our young children to feel more “advanced” and
“ahead” of their parents. This is causing a terrible breakdown in our frum society. We as adults must remember and teach our
children that the premise of Kibbud Av V’em is Hakaras HaTov; appreciation to your parents for bringing you into this world! No
matter how big you are, you could not have done that by yourself! You don’t have to agree with all your parents say, but you must
respect their opinion. The way you talk about and treat your parents is the way your children will talk about and treat you.

   As Klal Yisroel stands between Pesach and Shavuos, the days of Sefiras Haomer, a fitting topic to speak of would be our
interpersonal relationships. As little as our small minds can grasp in this matter, Chazal teach us that talmidei Rabbi Akiva
were tragically niftar during this period, due to the lack of kavod they exhibited one to another, o,dhrsn hpf. Rishonim explain
(see Rambam and Rashbam) that the Torah may be attempting to convey to us with the aforementioned posuk, that
sometimes, when we feel slighted, we bury that hurt deep in our hearts. We don’t want to appear petty, or we don’t wish to
pick a fight. However, what tends to happen is that the hurt festers and grows inside, finally reaching a boil, causing us to lash
out, or at best, simply ignore that person. The Torah tells us that instead of that route, rather "jhfu, jfuv" explain to the
wrongdoers what they’ve done, tell them you’re in pain and feel hurt - "tyj uhkg ta, tku" - give them a chance to correct their
mistake. They can apologize or explain their actions. You know what? Maybe it was YOU who made the mistake and jumped
to the incorrect conclusion. The possibilities are endless. One thing is for sure - you’ll feel better when you seek peace. 
    But one question lingers: Why does the posuk start with "lhjt" your brother, and then switch to "l,hng" your friend?
    A possible machshava can be that if we view each other, not as acquaintances and associates, but rather as family and
brothers, we would surely have a harder time hating one another. Hence says the posuk "lhjt ,t tba, tk" - don’t hate him,
he’s your brother! Additionally, the Torah is defining what a true friend is: "l,hng ,t jhfu, jfuv" - if you are a real and true
friend, you’ll find a way to gently remind that friend to mend his ways. Why? Because you truly care for his or her welfare. 
     As we seek to perpetuate more shalom in the world, may we all be zoche to the special beracha of "oukac ung ,t lrch wv"! 

                                                                                                                                                                                                              

tk hf xpt vnstv hbp kgn v,t h,snavu
 /// cegh ,hc ,t shnat shnav(j-y xung)

 ,tu utrh, uhctu unt aht
 /// wv hbt urna, h,,ca(d-yh)

jhfu, jfuv lcckc lhjt ,t tba, tk
 /// tyj uhkg ta, tku l,hng ,t(zh-yh)

 wudu ohrmn .rtc o,hhv ohrd hf lunf uk ,cvtu /// u,t ubu, tk ofmrtc rd l,t rudh hfu(sk'dk-yh)
     The Torah warns us to never hurt or taunt a Ger, a convert who was once a stranger to Judaism, for we, as a Nation,
were once strangers in the Land of Egypt as well, and we must be sensitive to his feelings and needs. Rashi points out that
"ubu, tk" means “you shall not taunt him,” tormenting him with words (as opposed to torment through other means, e.g.,
financially). For instance, do not say to him, “Only yesterday you were an idol worshipper, and now you have come to
learn Torah, which was given over by the Almighty Himself!” (Toras Kohanim 19:82) 
     One of the numerous seforim that the Gaon, Harav Chaim Kanievsky zt”l wrote was called “Shemos Ba’aretz” a
sefer that deals primarily with the topic of names. The sefer, and a host of others, were written in conjunction with his
talmid, R’ Tzvi Yabrov shlit’a, who is close to the Kanievsky family, and wrote seforim on R’ Chaim’s uncle, the
Chazon Ish zt”l, as well as with his brother-in-law, R’ Yitzchok Zilberstein shlit’a, Rav of Ramat Elchanan.
     R’ Tzvi relates a story that he was once in the Kanievsky home on a Friday morning, while R’ Chaim was having his
usual chavrusashaft with his brother-in-law, R’ Yitzchok. The two were fully immersed in their learning, when suddenly,
Rebbetzin Batsheva Kanievsky a”h, walked into her husband’s study, followed by a very distraught looking kollel
couple. The group waited respectfully for a few moments until they were noticed, and the Rebbetzin related their tale.
     The couple got married recently. During the engagement, and even before, the young bride was aware that her husband
was a baal teshuva, and did not grow up religious. This morning, however, she learned for the first time, that her husband
was really a Ger and had converted to Judaism a number of years ago. He was sincere and fully observant, but she was not
prepared for this bombshell, and was having trouble coming to terms with it. The young woman continued to cry softly as
the Rebbetzin detailed fully how the two met and how she was fine with his status as a baal teshuva, but this is a whole
new level. The husband, too, felt terrible that he had kept this important information from his bride, now his wife, not to
mention her entire extended family and friends. This morning, after he broke the news to her, she cried hysterically for a
while, until her husband said, “Let us go to Rav Chaim and we will do whatever he tells us.” She agreed.
     The Gadol Hador sat and listened pensively to the couple’s story. He absorbed every word and his mind was already
processing the solution. He looked at the young bride first and spoke directly to her wounded heart. “What are you saying?
That your husband is a Ger? Why, being a convert to Yiddishkeit is wvkhj,fkca vkhj,fkw - one cannot be greater than that!
The Rambam lists Shemaya and Avtalyon as two of the ‘Mosrei HaTorah’ - transmitters of the Torah, who literally
carried the Jewish people on their backs - and they were converts. The great Tanna, Rabbi Akiva, had 24,000 talmidim -
he came from a line of converts. Even Dovid Hamelech was famously a descendant of Rus Hamoaviya - who was the
daughter of a gentile king and she converted to Judaism when she married the son of Naomi. She was a righteous convert!” 
     At this point, R’ Yitzchok joined the conversation and began to shower praises upon Geirim and the many holy
tzaddikim who were converts. The young woman stopped crying and it was clear that she was feeling better.
    But R’ Chaim was not finished. He turned to his Rebbetzin and asked for some wine. The Rebbetzin was a little
surprised as R’ Chaim’s doctor had prohibited him from drinking alcohol, but she did as she was asked. She brought in a
bottle of wine and R’ Chaim began to pour it into a cup. “You should know that my doctor forbids me from drinking wine,
but today, in your honor, I will partake of a little wine.” He held up the glass and made a loud beracha, “Borei Pri
Hagafen,” and took a small sip. “L’Chayim, L’Chayim. Mazel Tov! R’ Yitzchok, a niggun?” he said to his brother-in-law.
     R’ Yitzchok started a song. R’ Chaim urged the avreich and they both joined in. The young bride’s eyes were now
shining from happiness. She was proud to have married such a special husband, on the word of the Gadol Hador!                 
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/// uhv, ohase ovkt ,rntu ktrah hbc ,sg kf kt rcs (c-yh)
llllyyyynnnn: The world renowned Camp Agudah, in the heart of the
Catskill Mountains, is home to a learning camp within the
camp, known as the “Masmidim.” Each year, close to one
hundred boys are accepted into the program where they can
rest, relax and rejuvenate for the coming zman, all while
continuing to study Torah in a wholesome environment. The
mere fact that the program was led for years by one of the
premier poskim, Rav Yisroel Belsky zt”l was always a
major attraction. (It continues today and is led by his son).
     One afternoon, a few masmidim were getting off a bus
upon their return from an inter-camp ballgame. As they
walked towards their bunkhouse, one boy was drinking a
bottle of Snapple. After draining the bottle, he unthinkingly
tossed it on the ground in front of him and proceeded to kick
it forward as he chatted with his friends. As they reached the

bunkhouse, he kicked the bottle into the woods. Unbeknownst
to him, Rav Belsky, who had not accompanied them on the
trip, had been observing the group from a distance. A few
minutes later, someone came into the bunkhouse to tell
them that Rav Belsky was waiting for them outside.
   They all gathered on the porch facing the towering posture
of their great Rebbi. He said in his calm but authoritative
voice: “Boys, know this: the world is not a garbage can!” 
    The lesson struck home, and everyone was dismissed.
llllyyyynnnnpppp: This week’s parsha begins with the commandment of
"uhv, ohause" - “You shall be holy.” On an elementary level,
Hashem is exhorting us to be holy, to be exalted above the
mundane and often incorrect actions that people perpetrate.
Just a quick look at our surroundings can sometimes be the
biggest “Mussar Shmooze” on how we ought to act. The
lesson from Rav Belsky is that we are all “Kedoshim” - we
are better than that and we need to act that way!

  Seeing the continuous downfall of Malchus Yisroel in the
Northern half of the country, Hashem directed the venerable
prophet Amos Hanavi to leave his home in Yehuda and
chastise Malchus Yisroel for indulging in outlandish luxuries
while persecuting the poor and helpless. In the Haftorah,
Amos stresses the all-important lesson that unchecked
sinfulness leads directly to expulsion from Eretz Yisroel.
   Amos declares in the name of Hashem, “I will waste it
from the face of the earth; but I will not utterly destroy the
House of Yaakov.” This is a particularly unusual statement as
it appears to contradict itself. How is it possible for Hashem
to wipe a sinful Jewish Nation off the face of the earth while
simultaneously pledging not to utterly destroy them? 

     R’ Dovid Altschuler zt”l of Prague (Metzudas Dovid)
explains that it is important to remember Hashem’s long-time
promise of "reah tk ktrah jmb" - “the eternity of (Klal) Yisrael
is not a lie,” and that Hashem will always see to it that Klal
Yisroel survives their many trials and tribulations. 
    That being said, when Hashem vows to wipe the sinful
Nation off the face of the earth, but not entirely destroy them,
He was referring to the institution of the monarchy which
serves as the face of the Nation. The kings of Malchus
Yisroel were mostly sinful, and Hashem vowed to destroy
the Kingship of Yisroel. Although that would unfortunately
leave that part of the Nation leaderless, it is undoubtedly
better than utterly destroying the people themselves.
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