
 wudu ovhbpk oha, rat ohypanv vktu
(t-tf)vru,v hrehgn ov urhcjk ost ihc hbhbg - 

    dvrvv u,hhkg rjt vru,v hbhs r,h og vank urntb tukv ohypanv ukt vb
,kcew sngn kg rpxk vnhhx tka sugc vru,c ov ohhuba okut 'ouh ohgcrt lank
hbhsw yrpk vru,v vnhhxa rjta (sf erp) i,arp ;uxc ikvk ohtura hpf 'wvru,v
sngnv ,t cua rt,k vfhannu iuatrv ihbgk vrzj urhcjk ost ihca w,ubunn

 vaev lf kg /vrvv van ,hhkgc ifn rjtk ,uruev ,tu 'vru, i,n ka cdabviiiirrrrnnnn
wwwwrrrrppppuuuuxxxx    oooo,,,,jjjjwwwwvvvv    kkkkggggccccubhba ,uharp cucrg tukv ?if ,uagk iufbk vru,v v,tr vnk '

ka u,hhkg od ovhbhcu 'cdabv sngnv hyrp kf vkhj,n ohhxha vhv hutrv in !itf
?kgnn ohnac uk urntba ,ufkvv ibah ifn rjtk eru 'vrvv van

rjt er urhcjk ost ihca ohypanv ,t iban vhvu 'vzv rsxf cu,f vhv ot od    
sngnv vz hrva ',uaevk ouen if od vhv wvru,v ,kcew sngn kg rpxk rnda
vhv hutrv in if ot 'utruck ostv ,t raenv sngn 'w,uecsv sngnw vhv tukv
'ktrahc vbhfav ,uravk o,hkf,a 'uhkfu ifanv ,hhbc kg sngn u,utc vuumha

/,uecs kg kkf vrun obhbg ihta wypan iaujw hbhbg kg ,tzf ,gk ubk vnu
,t cahhk h,rnt hhbgc hbtu 'ufrs hp kg .rh,a vn wrpux o,jwc oa vtru     
'wktrahu v"cuew ruchj ka sngn vhv tukv wvru,v ,kcew vbvs 'rjt lrsc ohrcsv
ka vrehga ,ugyk vp iuj,p vhv sngn u,utc urhcjk ost ihc hbhs urntb tknktu
kt ,uecsv ,t ohrrugn lfc hf 'v"cevk ost ihcc ohhuk,v ohrcsc er ov vru,
,uruvk iufbk vru,v v,tr if kg 'urcjk ost ihca ohbhbgc kzkzk u"j utuchu ',"hav

 gna hkt egmh egm ot hf u,ut vbg, vbg ot
 /// u,egm gnat(cf-cf)gnua ,"hav vkhp, vzht - 

   't hhhhhhhhjjjjcccc    uuuubbbbhhhhccccrrrr" :cukg ova okugv hbc lrs hf vzc arpk if,huvhvha rcs vzhtc oh
'ohrzug ovk iht jfv haukj ov vbnktvu ou,hvu 'ohrzugu ohghaun hrjt ujryha
ghsuh vz rucgcu 'idnu ghaunu rzug tuva v"cevc ot hf ostc ujych tk lfku
v"cev gusn suxhva 'uhrcsn rtucn /k"fg '"ost kfn r,uh ohrzgb ov hf cu,fv
ihtu 'ct ovk ihta ouan er ubht ,ukhp, rtan r,uh vnktu ou,h ,khp,k gnua
ov f"gu 'igavk hn kg ovk iht ost hbc hbva ouan tuv ogyv tkt /vkgc vbnktk
,"havc vrund iujyc ot vrund vkhp, ov o,khp,u /ohnaca ubhct kg er ohjyuc
og kkp,na hn kf er 'o,khp,k gnua ,"hava ukt teus er ubht 'f"tu /orzgha
/u,khp,k gnahu uvrzgh ,"hav 'ohnaca ubhct ,tn er vrzg oua uk ihta 'vz adrv
,"hav kg lnux tuv rat vdrsv hpf huk, sjtu sjt kf og ,"hav ,dvbva    

 c,fa unf /uvrzgha,,,,uuuucccccccckkkkvvvv    ,,,,ccccuuuujjjjvvvvota" 'k"zu (iujycv rgak vjh,pv ,khj,c) 
'uhkgn u,jdav ohvktv rhxn wv ,kuzc jyuca hnu 'u,kuzc jyuc ohvktc jyuc ubbht
ota 'kusd suxh c,f ,ucckv ,cujv 'hrv /k"fg '"uhkg jyca hn shc u,ut jhbnu

hbhbgk ukhpt vnhse ihs ovk vb,ba vn scknu 'ohrcsv uktc ,urhvzv ,umhjb kg
/wvru,v ,kcew sngn ,gc vhyrp kf yrpk iufbk if od v,tr ifanv ,nev

ost ihca ohbhbgv ,rnuj kg v"cev vkhda rjt oda ohtur ubhbuctsk    
ohturu 'ouenk ost ihca ,uumnv kfc sutn ohrhvza ohabt vcrv obah 'urcjk
iunnc ohruaev ohbhbgk otucc okut 'ohrushvu ,urnuj ovhkg ;hxuvk iufbk od
,urnuj tku oheuses tku ,urhvz tk ovc ohtur iht cuau 'orug g,pk lpv,n
kzdv ,khafnn ov ohnkg,n 'vkhptc ohaadnv ohruhgf ohagbu 'ohrushv tku

 ka vbubav u,rntfu /k"r ovhsh ,j, ratkkkk""""mmmmzzzz    iiiihhhhhhhhyyyyaaaabbbbhhhhhhhhpppp    vvvvaaaannnn    hhhhccccrrrr    iiiiuuuuttttddddvvvv'
ohekjv r,hn vcrv kusd wypan iaujw g"ua tukv 'rntu lf kg ibut,va
',ubunn hbhbgc ohgdubv ,ukta u,ut ohktua ihtu ygnfa tuv tkpku 'g"uaca

///unmgk ost kf ghrfn ukt ohbhbgc
 ogp h,gna    kkkk""""mmmmzzzz    rrrrzzzzuuuurrrreeee    kkkkssssbbbbuuuuzzzz    hhhhccccrrrr    eeeehhhhssssmmmmvvvv    iiiiuuuuttttddddvvvvnnnnohrzb,nv vcrv aha '

okut 'ohkftnv ,urafc cyhv ueses tk tna ',kuzv ka u,hcc kuftk
tk kkfu 'vkcek vcjr sh uk uyhauh ,hbunn vfhn,c o,ut vfzh jrtn u,utaf
jrt,vk hk inszb ukht 'lphvk dvub h,hhv hbt okut /raf ubunn iht tna urgrgh
'rsuvn rafvc ov u,hcca ohrmunv kfa hhbpc rhvmn jrtnv vhvu 'h,hck .ujn
kf ubnn ,jek ohfxt tk 'ubunnc h,ut ,ubvk vz .upjh ot okut /uk ihntn h,hhv
ubunn ,t jhuurn tna aujk ah hf 'i,nu tanc uh,ufhkv ov vn gsuh hbhta sug
rvzvk uck ,nua,k ohrcsv ,t sjt kf jeh /raf iunn vz ihtu u"j rauhc tka
ovk ,ubnszn htsuuc rat i,nu tanc ohexugv ukt yrpcu ',kuzv iunnc cyhv
kg tkt 'lfc atr kevk tka unmgc sjt kf kcehu ',ubunn hbhbgc ,ukta vcrv

/u,truv hp kg dvb,hu ofj ,kta vagh ukt ohbhbgc ,rrug,nv vkta kf 
a"uju uh,ujuf kg jyuca ut 'rjtc ubujyc oaa ubhhvu ',"hav ,kuzc jyuc sjt
'uhkgn u,jdav rhxn ,"hav hrv '"vzv khjv ,t hk vag hsh omgu hjuf" rnth
,"havc ubujyc oa sjt ota 'vcurn vcuy vsnu /uhkg jyca hn shc ujhbnu

/sutn sg tkpb iputc ,"hav ,jdavk vfuz tuv hrv 'uvrzgh w,h tuva
rehg er 'uhp h"g ,uaecv ,rhnt er ,hkf,v ihta 'vkhp, ka ,hkf,v uvzu    
urzgk kfuha hn ihtu 'usckn sug ihta vrfvv hshk tck tuv vkhp,c ,hkf,v

 rthc vz lrs kgu /ohnaca ubhct eru lt tktoooohhhhrrrreeeehhhhggggvvvv    rrrrppppxxxx(j"h erp 'ws rntn) 
ihc rcsv u,ut vreh hrv 'ostv kg vrhzdv rzdb rcf ot hrva 'vkhp, khguh vnk
kg er tuv wv ,rhzds ouan 'vae vz ihta wh,u ?kkp,h tk ot ihc kkp,h ot
vdhrsn u,utc tuvafu 'u,drsnn ostv onur,n vkhp, kct 'ucmnc ostv
suxha 'uhrcsn ibhzj n"n /ubuak ,ufhrt kf a"g 'iut kf uk vreh tk 'r,uh vvucd
tuv ihbgv tkt 'w,h trucv ,tn ohfrmu ,aec ,rhnt er ubht vkhp, ka
wvkhp,w lht rtc,b tk lt /ostv ,dhrsnc vkgn vkgn ,ukg,vku onur,vk
ostv onur,n 'iufbfu hutrf vkhp,v omga 'tuv ihbgva tkt ?ostv onur,n
kufha hn ihta rhfna "usckn sug ihta" okug trucc vrfv ,drsnk ghdna sg
,khp,k gnuaa unf gnua ,"hav 'vz vkhp, kgu /ohnaca ubhct tkt uvrzgk

/ohnaca ubhct er orzgk kufha hn ihta 'uhkg ihfnux ova 'vnktu ou,h

"kuafn i,, tk rug hbpk" - The Housekeeper of Rebbi witnessed a father raise his hand to his son. She said this father should be put in orj
because he was oiver "rug hbpk" because the son might have hit him back & would be oiver "uhct vfn". The  [ckr]lubhj  explains that included
in this utk is the issur of giving bad or inappropriate advice to a Yid [uk ,bduv vbhta vmg]. The lubhj ,jbn [ws] adds that if one is khafn another
to be oiver an issur ibcrs, he is oiver the t,hhruts of "rug hbpk"! Because just like giving inappropriate advice is an t,hhruts ruxht, making
someone be oiver a ibcrs utk is certainly considered "uk ,bduv vbht" & should certainly fall under the issur of "rug hbpk" on a t,hhruts level!
    The c"ban paskens [ck-ufe,], if a gravedigger won’t dig a grave for us on hba y"uh unless we discuss payment with him or actually give him
cash, even though this gravedigger is being oiver talking about & even taking money on y"uh, the ,nv hcure may comply because hba y"uh
regarding a ,n is like kuj and we are kehn. Rav Elchanan zt”l [wc wvg ,urgv] asks: By giving in to the gravedigger even though he’s being
oiver a ibcrs, aren’t we are being oiver the t,hhruts of "rug hbpk" & we may not be oiver a t,hhruts for ,nv sucf? He bleibs with a g"m.
    Some Poskim  ihhg] hcm rv ,"ua[sfe s"uh are epuxn if one gives wine to a rhzb, or hjv in rcg to an o"ufg, but ultimately the nazir doesn’t
drink or the goy doesn’t eat, is he oiver anyway? Is one oiver as soon as he places the stumbling block, even if the other doesn’t stumble, or
must one ultimately stumble in order to be oiver? Is the Lav an issur of causing one to do an aveira, or just putting someone in a situation
where he can be oiver an aveira? The t"uzj [vf ,ut 'tx z"g wkv] is vyub to say that one would not be oiver if a kuafn never happens. a"g.
    The Gemara [ck ihaushe]. relates that tbuv wr wanted to test his son Rabah’s anger threshold & ripped silk in front of him. How could Rav
Huna tempt his son to get angry at him? Wouldn’t Rav Huna be oiver g"k? The Gemara answers that Rav Huna was kjun his kavod, so that
even if Rabah would yell at him, he wouldn’t be oiver Kibbud Av. Why is the Gemara concerned that Rabah might get angry & then Rav
Hunah is oiver? Some bring a proof from here that we see that if Rabah would pass the test & not get angry, Rav Huna would not be oiver
g"k, because ultimately no aveira was done.                                                                                                      

                                                                                                                                                                                                              

R’ Shlomo Ephraim M’Luntzitz zt”l (Kli Yakar) would say:
    “lcren vkjn h,rxvu lhnhn ,tu lnjk ,t lrcuww - Most illnesses are caused by food that is ingested, or from an intensification of
internal forces within the body. Hashem promised to send His blessing in both of these areas, blessing the food one eats - ‘your
bread and water’ - as well as ‘removing sickness from your midst’ - making sure that illness does not come from within.”

A Wise Man would say: “Kindness is one thing you can’t give away. It always comes back.”        
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 'wt j"ut n"dt (2) zya:cm ,ucua,u ohexp (1)
yb:t s"uh 'sfe vcua, ;ux

Mazel Tov to Dovid & NesyaMazel Tov to Dovid & NesyaMazel Tov to Dovid & NesyaMazel Tov to Dovid & Nesya
Sanders, and to all theSanders, and to all theSanders, and to all theSanders, and to all the

Grandparents, on the bris ofGrandparents, on the bris ofGrandparents, on the bris ofGrandparents, on the bris of
Menachem Netanel. May theyMenachem Netanel. May theyMenachem Netanel. May theyMenachem Netanel. May they

all see much nachas from him &all see much nachas from him &all see much nachas from him &all see much nachas from him &
may he grow in may he grow in may he grow in may he grow in vru, and  and  and  and a"rh.  .  .  .  

:wt rst asuj skun
(wd ouh) dtyxbhs

    PMPMPMPM3:07
ohekj 16 yhn 

10:30 - t"rdv q vkhp, inz ;ux | 9:40 - t"rdv q gna ,thre inz | 9:04 - t"n q gna ,thre inz | 4:50 - ,ca ,urb ,eksv
12:39 - vkusd vjbn ,khp,k inz | 5:09 - asue ,ca vnjv ,ghea | 5:59 - ohcfufv ,tm e"amun | 6:21 - o, ubhcrkqf"vtm

*********************************************************************************************************************************************************************************************************************

         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (27). Separation of Meat and Dairy. 
Stove-Tops. Last week we mentioned that a taste will not transfer
from one vessel to another if the point of connection is clean and
dry. Since there is a minority opinion that argues on this point, we
try to avoid letting it happen, but if it does happen, it does not
become treif to require kashering. Therefore, if a hot fleishig pot
touched a hot milchig pot and they were clean and dry on the
outside, they are not affected. Rav Elyashiv zt”l is quoted (1) as
permitting it if one of the pots is “aino ben yomo” - it has had no
hot contact with its specific type [meat or milk] for 24 hours. Thus,
the following are suggested procedures for stove-top usage.

On a regular 4-grate stove, one should designate 2 burners for
meat usage and 2 for milk usage. If it is a newer stove-top that
has only 2 larger grates [some go across covering 2 fires each
and some go lengthwise covering 2 fires each], the designation
should be one full grate for milk and one for dairy.
If one needs to cook 3 or 4 of the same type at one time, he
can “cross the line” and use the other 2 grates. This is because
when needed, we rely on the basic halacha that the grates
remain parve. We also combine the fact that the ongoing
usage might be like kashering, plus the fact that they are very
often aino ben yomo.
All the above is true as long as the grates are clean.
It is a good idea to prevent over-flowing from the pot onto the

1)

2)

3)
4)

      

grates, by cooking with three-quarter full pots, not higher. If a
spill or splash onto the grates occurs, one should clean it off
with water (not hot) and detergent and let the fire burn under it
for 5 minutes at full blast to be like kashering. Then, one can go
back to the above-mentioned designation and “cross the line”
when necessary. Some prefer to wait 24 hours after the splash
or spill before “crossing the line” again. [There is also strong
logic to say that the grates don’t need kashering after a spill that
occurred while the fire was on, because the fire dries and burns
it instantly before the grate absorbs any taste, see Igros Moshe
(2). Since this is not a certain heter as mentioned in Igros Moshe
(Y.D.) and spills and splashes often occur after the fire is off,
one should still do this form of kashering after a spill or splash.]
Many stove-tops have an enamel gap separating the two sides
of the stove-top which gentiles use for putting down pots
before and after cooking. We should not use that part at all,
because splashes commonly get on that area and it cannot be
kashered. It should be cleaned often, or if one sees splashes
there. If one did put a pot down on there, he should ask a
shaila, noting if it was clean at the time and if he was aware of
any splashes in the last 24 hours.
There are glass stove-tops where one cooks directly on the
glass without any metal grates. They have additional problems
which will IY”H be discussed next time.

5)

6)



     This week, we are introduced to an entire parsha delineating many of the laws pertaining to damages. All of the halachos
that are spelled out for us in this parsha are teaching us how careful we must be not to cause harm to a fellow Jew. 
     The words, "ovhbpk oha, rat ohypanv vktu" teach us that the laws of the Torah must be set out very clearly, very carefully.
Rashi says they must be, “Like a seuda that is set out in front of a person.” This is how Torah should be taught: with clarity and
understanding, leaving no room for misinterpretation. A story is related by R’ Yitzchok Zilberstein shlit’a in his sefer
Chashukei Chemed (Pesachim 42 a) about a man who once visited a small town in the United States, just as they were in the
middle of a funeral. The man was quite surprised to see how the community members removed all the Sifrei Torah from the
Aron Kodesh and, with much singing and dancing, began to make hakafos around the coffin. Surprised, the man asked
someone what was going on? Is this a funeral, or is it Simchas Torah today? An old-timer of this small town very proudly
answered that many years ago, a big Talmid Chacham came to their out-of-town community and remained there for a Shabbos.
He was invited to give a drasha in shul, and he mentioned that there is a minhag in Yerushalayim to make hakafos around the
niftar at his levaya. The community felt that this was a beautiful custom that they wished to adopt. With lots of good will and
very little knowledge, they adopted this unique “custom” and made Simchas Torah hakafos at every levaya in their town!
     Hashem tells Moshe, “THESE are the laws that you should set before them.” Torah law must be very clear, especially when
it comes to how we are supposed to treat other people. There must never be ambiguity. Unfortunately, people are often blinded
by their own sense of self-righteousness, which does not allow them to see things clearly. Often when people are hurt by others,
all of the “laws” of Bein Adam L’chaveiro go right out the window. We must work to treat each Jew with care and kindness.

        R’ Ezra Altsholer zt”l in his sefer trzg ,be, asks: Why does the word "v,uxf" appear in the feminine form (ch,f), yet it is
read "u,uxf", in the masculine form (hre)? And why does it say ,nka and then change to u,kna with the lamed and mem reversed?
     He explains, based on the Gemara (Nedarim 49) that due to abject poverty, Rav Yehuda and his wife shared one garment.
Rashi and the Ran explain that due to the garment’s chashivus to them, when Rav Yehuda would don the cloak he would make a
bracha, "khgn hbyga lurc". Although it was a far cry from an expensive item, since it was their only article of clothing it was
cherished and given the name khgn.  A "vkna" refers to a respectable garment whereas "vnka" is an insignificant piece of clothing.
     The Zaida (Baal Machsheves Halev) added, "vkna" can be read "vk - oa" - it has a name. And "vnka" can be broken down
to read "vn - ka" - what is it already? The posuk is stating the lender’s view "lgr ,nka kcj, kcj ot" - you say it’s “shel mah” -
not worth much, but for the borrower it may be "uqv,uxf", both of theirs, and is essential to them. Therefore, you must return it. 
     This machshava can apply many times in our daily lives. People have the tendency to have fun at another’s expense,
justifying it by saying, what’s the big deal? It’s only a joke. It’s only a chair, etc ... The other person, however, can be hurt
or feel violated, indefinitely. The Torah is teaching us to think about ‘yenem’. The posuk concludes h,gnau hkt egmh hf vhvu"
"hbt iubj hf. Simply understood, the borrower will call out in pain and Hashem will listen to his woes. The ohbez ,gs
however, explains the posuk conversely: If you do indeed return the collateral, so benevolently, the poor man will call out
to Hashem in prayer on your behalf! Hashem will listen and bestow continued good upon you in return for that kindness! 
     As we all know, Klal Yisroel’s kindness is world renowned. In return for all the good that we do for others, may v"cev
perform the ultimate chessed with us - the hastening of Moshiach, thereby ending this quagmire we call galus ... tuv iubj hf!      

                                                                                                                                                                                                              

 uhjt ,t aht ujka, ohba gca .en
 /// lk rfnh rat hrcgv(sh-sk uvhnrh)

 /// ovhbpk oha, rat ohypanv vktu(t-tf)

cfah vnc urgk u,kna tuv vsck v,uxf tuv hf
 /// hbt iubj hf h,gnau hkt egmh hf vhvu(uf-cf)

 /// ohns uk iht ,nu vfvu cbdv tmnh ,r,jnc ot(t-cf)

     During his over thirty years of political activity in the Israeli Knesset, Rabbi Shlomo Lorincz z”l served as a member
of the Knesset’s Defense and Foreign Affairs and other committees, and worked to help Mosdos HaTorah and the
Chareidi community in general. He garnered tremendous respect from fellow MKs, religious and non-religious alike, for
his honesty, integrity, conviction and acumen. At the same time, he was respected by the Gedolei Hador for his practical
intelligence, his dedication, and ability to be mekadesh Shem Shamayim in every setting. Prime Minister David Ben
Gurion used to enjoy talking with him, and once asked to show him where in the Torah there is any hint to an exemption
from army service for yeshivah students. Rabbi Lorincz promptly showed him the Rambam’s description of Shevet Levi
and the Prime Minister was mightily impressed. He was the only person able to report the impressions of the famous
meeting between the Chazon Ish and Ben Gurion from the perspective of both individuals.
     In the early 1950’s, there was an incident that took place which landed two Israeli brothers in jail. The two brothers
lived out in a farming community and shared a large ranch house. They had a barn and a chicken coop and they lived a
simple life, albeit not a very religious one. One night, a man broke into their chicken coop with the intention of stealing
their property and causing damage. The brothers were alerted to the break-in and accosted the man, who put up quite a
struggle. Together, the two brothers fought back and struck the man a terrible blow that killed him. The authorities arrived
and did not believe the brothers’ account of how the story went down, and the two brothers were arrested and thrown into
an Israeli jail. After a long and showy trial, they were found guily and sentenced to multiple years in prison for murder.
     One day, Rabbi Lorincz received a message in his office from none other than the Chazon Ish, R’ Avraham Yeshaya
Karelitz zt”l. It was not long before the Tzaddik passed away, and he asked Rabbi Lorincz to please implore the President
of Israel at the time, Yitzchak Ben Tzvi, to wave the remaining years on the sentence of these two brothers, and allow
them to go free. Rabbi Lorincz was surprised. He, like most other people, had forgotten about this trial, which was
sensationalized over eight months prior in the Israeli press, but had now shifted out of the public’s consciousness.
     He went to the home of the Chazon Ish and found him lying on his bed in a weakened state. He asked the Tzaddik why
he felt he should go to President Ben Tzvi at this time on behalf of 2 convicted murderers? The Chazon Ish replied, “Al pi
halacha, these two brothers should not have been found guilty of murder and sentenced to such a long imprisonment. It
would seem that this appears to be a case of w,r,jnc tcvw of which the Gemara rules: wudrvk ofav ldrvk tcvw - ‘If someone
comes to kill you, kill him  first.’ (Sanhedrin 72b) They found someone breaking into their property and did not know what
his intentions were, so in order to protect themselves and their possessions, they fought back and he was killed. For this,
they should not have to serve such a long sentence.” The Chazon Ish added that he should tell the president in his name that
eight months in prison is long enough, but that they do not need to serve any longer than this. Rabbi Lorincz wasn’t sure why
the president would listen to him but at the behest of the Chazon Ish, he pledged to do all he could to set these men free.
     Rabbi Lorincz made an appointment and brought the case to Ben Tzvi. He explained that the Chazon Ish feels eight
months is enough and they should be set free. The president’s face took on an expression of surprise. “I have heard all about
the greatness of the Chazon Ish, but I never realized to what extent. For him to be so concerned about two brothers whom he
does not even know personally, and to even calculate how much of a jail sentence they should serve, that is beyond my
comprehension. I will see what I can do on their behalf.” Indeed, not long after, the brothers were released from jail.  
     The two brothers returned to their farm, but now they were changed men. After recognizing the kindness that was shown
to them by the Chazon Ish, they became serious Yarei Shamayim and Bnei Torah, and spent much of their days learning.           
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 /// apb ,j, apb v,,bu vhvh iuxt otu(df-tf)

llllyyyynnnn: Not too long ago, the son of R’ Avigdor Nevenzahl
shlit’a, talmid muvhak of R’ Shlomo Zalman Aeurbach
zt”l, and R”M at Yeshivat Hakotel in the Old City of
Jerusalem, made a chasunah. He was marrying off his son,
and the wedding was to take place in Bnei Brak. 
    The morning of the wedding, the father of the chosson
tested positive for Covid-19, and he was in a quandary. He
quickly called his father, a renowned posek whose time is
very precious. In fact, R’ Nevenzahl almost never leaves
the Old City of Jerusalem. He spends his days and nights
learning and paskening shailos for klal Yisroel. 
    His son already knew that his father would likely not be
attending the wedding since it was in Bnei Brak, and he
would rejoice with him from afar. However, he called his

 

father on the morning of the wedding, asking him what to do. 
    R’ Nevenzahl told him, “My son, you must stay home.
You are not allowed to go to the wedding because chas
v’shalom you can be a mazik (damage) others and make
people sick. This is your first consideration. Now, of course,
we have to think about the chosson and the simcha he will be
without. So, even though you know how I feel about leaving
the Old City, I will go to the wedding instead of you.”
llllyyyynnnnpppp: This is how a Jew lives his life, by putting others
before oneself to ensure that others do not get hurt. The Rav
didn’t decide what he wanted to do and fit the Torah into
his own feelings and schedule. Rather, he shaped his own
emotions and feelings according to what the Torah
considers to be the correct way to act and the proper middos
one must project. The main thing was not to chas v’shalom
be a mazik and cause harm to a fellow Jew. 

     Although it is permissible in the Torah to own Jewish
slaves – albeit with certain restrictions, Yirmiyahu HaNavi
describes the impending punishment that will befall the
Jewish people because of their continued employment of
Jewish slaves after the allotted six years of service had
passed. However, we must understand, why indeed is it a sin
to keep a Jewish slave if in fact the slave wishes to stay?
   The Bluzhever Rebbe, R’ Tzvi Elimelech Shapira zt”l

explains that a deeper analysis into the mindset of a slave is
warranted in order to better understand why it is imperative
for a Jewish slave to be set free after six years. In the world
of servitude, the slave lives and breathes for his master and
he continues to do so until the moment he is set free. While

the word "scg" connotes an image of a fearful servant who
runs to do his master’s bidding out of sheer fear of his master,
when the word "hrcg" is appended to it, the fear changes to
love – for the slave is in servitude on his own volition and
free will. So, while a fearful slave will ultimately do his
master’s bidding, a slave who loves his master will go to the
ends of the earth to make his master happy.
   As true Torah Jews we strive to conflate the two types of
slaves in order to better serve Hashem, with a combination of
profound love and a healthy dose of fear. On the other hand, a
Jewish slave who is in the service of a physical master will
never be able to meld the two mentalities into one, and so he
must be set free as soon as possible.
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