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“Swna: Hashem told Moshe that the Jewish People were
sinning with the Golden Calf and that He was prepared to
destroythem immediately. Moshe recognized the need for

A SERIES IN HALACHAH
LIVING A “TORAH” DAY

Halachos Pertainingtothe “Torah” Table (33)
Wasting, Ruining, or Degrading Food (cont.) Small amounts
of food (less than the volume of half an egg) or drink (less than
3 oz.) are not included in the prohibitions of wasting and
degrading food (1). Therefore, if one leaves over these small
amounts on his plate or in his cup, he can throw them straight
into the garbage can. Technically, this is permitted even by
bread and mezonos, however, if one treads on them or disposes
of them in a degrading manner it can bring him to poverty (.
He should wrap them before throwing them into the garbage
can, but by other foods this is not necessary, as explained.

The Current Dilemma. By bigger seudos and simchos, there
are large, untouched pieces of food that are just thrown away.
They become repulsive, ruined and wasted in the process. Is
there any justification for this? Rav Y. S. Elyashiv Shlit’a was
asked this regarding simcha halls. He answered (3) that since the
expense of choosing, wrapping, storing, etc., of the untouched
food is more than the food itself is worth, it may be thrown
away (some @) extend this to not having to waste alot of time,
and not having to go to meaningful bother), but in an honorable
manner. Many just roll up the disposable table cloth and throw
it away as is. This alone is not enough because while rolling,
untouched rolls and cake for example, become soggy, dirty and
repulsive. The correct way is to quickly remove the untouched
food into a separate bag, roll up the rest and keep them separate
in the garbage. As much as possible one should “beautify” his
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ZT”’L (Kli Chemdah) would say:
‘You shall safeguard and perform them (mitzvos)’ and in return,

R’ Meir Don Plotzky
“The Torah exhorts us: 'DNN DIPWYY DNINYY -

drastic action and without a second thought, he threw down
the Luchos and halted the outrage. It was just what was
needed to bring the nation back from the brink!
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simcha with advance planning by not putting out crazy amounts
of food, or by having a good charitable use for the leftovers.
Feeding Animals. Rav Huna states (5) that it is forbidden to feed
animals food that is fit for human consumption. Rashi explains
that doing so is a blatant and defiant display of denying the
proper appreciation one should have to Hashem for the bounty
of food that He showered on him. In a second explanation,
Rashi says that one is not allowed to waste Jewish money. Even
though it seems that no one argues on Rav Huna, the Machatzis
Hashekel ) is in doubt if we hold like him since his words are
not codified in the Shulchan Aruch. The other Poskim seem to
hold like Rav Huna but they mention a number of leniencies:

1) If the animal will die or get sick and other animal food is not
available 7. Even if other animal food is available but involves a
huge effort or significant expense to get it, one can be lenient (s).
2) If food is left over from a meal and will anyway not be eaten
by people, it may be given to animals ). This justifies what
some people do when they shake out a table cloth for animals
and/or birds to eat the crumbs and leftovers. (Pieces of bread
and food less than the size of an olive [half an egg] are not
significant and can be destroyed.) Certainly they can be thrown
to the birdsand animalsexcept for the*“Hamotze piece” leftovers
which, because of its special quality cannot be given to a gentile
or an animal, even a piece smaller than the size of an olive.

3) Some Poskim (10) are lenient if the food is not yet ready to eat,
either because it is raw or not ground up, etc.
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729 799 TANNY - ‘(Hashem) will love you, bless you, and make you multiply.” Why is the advice to observe the
mitzvos written in plural form, whereas the promise of reward is singular? Because not everyone observes the
mitzvos equally, with the same will, aspiration, intention, or for the same objective. Some people give it their entire
heart while others have ulterior motives. Therefore, not everyone deserves the exact same reward. Everyone does
mitzvos, but each individual observing the mitzvah must be reckoned with separately.”

R’ Chaim Mordechai Katz ZT”’L (Telsher Rosh Yeshivah) would say:

“It is hard to find young men today who dream of ‘Greatness in Torah.” In European yeshivos, there was a keen
competition in the study of Torah. Everyone wanted to be great. But today, there is no competition, no jealousy, no
aspiration to achieve greatness. There are precious few who are at all ashamed of their ignorance in Torah!”

A Wise Man would say:
“Every human being creates joy. Some cause happiness wherq:er they go; others, wl% never they go.’
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R’ Avigdor Miller ZT”L sincerely loved all Jews from all walks of life, frum or not-yet-frum, and therefore his
influence extended to all - and even more so - was accepted by all. People the world over thought of R* Avigdor Miller
astheir Rebbi, through his tapes, his books and his speeches.

He would deliver lectures at many forums and venues and never hesitated to speak his mind and what he believed was
the absolute truth, no matter what others felt. It is told that he was once asked to speak before an audience of young
Jewish college students and give them a message of chizuk that would inspire them toretain their unique Jewishness. R’
Miller agreed and in his speech, he discussed the posuk, “Do not bring abomination into your home ... detest it and
abominate it.” (2-1©127) In his slow and lilting style, he provided examples of “abominations” that could adversely
affecta Jewish home, including television, which he sharply characterized as an idol about which we are commanded to
“detestandabominate.”

The powerful words of R” Miller greatly affected his listeners, especially one young teenager. He recognized the
inherent truth in the words of the venerable rabbi and felt that action was necessary. The youngster rushed home as soon
as classes were over and without stopping to think of the consequences, he smashed the family television set into
smithereens. When his father returned home later that evening and saw what his son had done, he was furious. Grabbing
theteenagerbythe shoulders,hedemandedanexplanation.

The boy, nervous but strangely confident, told his father about R’ Miller’s talk. He explained how Rabbi Miller had
spokeninfrontofhiscollegeclassand denouncedtelevision asan “abomination.” The father, incredulous and steaming,
wentstraighttothetelephoneand called R’ Miller. Ranting and raving, he berated therabbiin nouncertain terms.

“How can you talk to young impressionable kids like that? How dare you instigate my son to damage property which
belongstome?” heshouted hysterically.

R’ Miller listened tothe tirade, to the shouting and cursing, without comment. When the man seemed tohave finished,
and the steam of his frustration and anger were thoroughly vented, R’ Avigdor spoke up in an enthusiastic and warm
tone of voice. “Sir, can you please be so kind as to give me your name and address. I would like to refer to you a group
of frustrated parents who are experiencing difficulties in child-rearing. You don’t realize what a valuable talent you
possess in this area. Your son proved this to me. Upon hearing a rabbi explain that it is the Torah’s desire that we do a
certain act, strange as it may seem by conventional standards, your son immediately fulfilled the Torah’s wish, with no
regard at all for his own self. He destroyed an instrument which had given him much pleasure, thereby forfeiting much
futureenjoyment.”

The father could not believe his ears as the rabbi continued speaking. “This action proves that you, his father, have
donewondersin transmitting proper valuestohim, in teaching him that truth must prevail over one’sown pleasures, and
that truth is the ultimate criterion by which we should live our lives. These life-lessons could have only been internalized
by your son if he was taught by you, his father, to fundamentally love truth. I congratulate you on this accomplishment

and consider you a wonderful educator. Please allow others to meet with you and share your secrets of success!”
Stunned and greatly impressed by the rabbi’s words, the father begged R’ Miller’s forgiveness for his earlier
harshness. Fromthen on, hebecameoneoftherabbi’s greatest admirers.
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Swn: Once there was a great artist who decided he was
going to paint his greatest masterpiece. He journeyed with a
companion up a mountain and began painting an exquisite
landscape. After several days, the painting was complete.

He then began to view his work from different angles to
see what improvements could be made. He started walking
backwards, admiring his work. He continued to pace from
side to side, focusing only on his work, until eventually he
came within a few feet of the edge of the mountain cliff.

His companion realized the danger he was in and called to

him to stop moving, but he paid no notice. When he was
only seconds away from falling off the cliff and certain
death, his friend shouted to him to stop, but again the artist
was too engrossed in his work to pay attention. Finally, the
friend picked up a knife and ran to the picture and slashed it,
destroying the masterpiece in one fell swoop.

“What are you doing?”’ the artist cried out, in disbelief.

“Look behind you and you’ll see why I did it,” replied his
friend. When the artist looked behind him, he realized that
destroying his work was the only way his life was spared.
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Rashi quotes the Medrash Tanchuma that the word
"apy” also means “Heel,” and that the Torah is thereby
alluding to those mitzvos which people do not consider so
importantand tend to “tread upon withtheir heels.” Thus,
the Torah is teaching us a lesson that if we are careful in
keeping these neglected mitzvos, Hashem will reward us
withHiscovenantandkindness.

R’ Mordechai Gifter ZT”’L (Pirkei Torah) writes that
people tend to gauge the level of their mitzvah
performance according to the way in which they perform
“big” mitzvos, i.e., those mitzvos that they consider “big”
such as those that occur less often or those they consider to
be more elevating. The way in which one fulfills “big”
mitzvos, however, does not attest to one’s spiritual
standing, because it is natural for one to be zealous in their
fulfillment. Even people of lesser standing will make all
kinds of preparations to ensure their precise performance.
However, if we really wish to evaluate our mitzvah
performance, the true gauge is the way in which we
perform “smaller” or “common” mitzvos, because when it
comes to mitzvos that are applicable on a regular basis,
people tend to perform them without much forethought
and often by rote. Yet these are the very mitzvos which
indicate our level in mitzvah fulfillment; they determine
whether or not we are performing mitzvos withintent.

Furthermore, the “smaller” mitzvos attest to the truelevel
on which the “big” mitzvos are performed. If someone
does his “smaller” mitzvos with intent and precision, it
indicates that the precision and intent which incorporates
into his performance of the “bigger” mitzvos does not stem
simply from his natural reverence for “big” mitzvos , but
ratherfromagenuinehighlevelinmitzvahfulfillment.

TORAH GEMS

531 22235 Y TN M7 NN T
(-9 T2 9P XY TNX DR Dows:

The gemara (5 ywy1p) states: “Our Rabbis taught:
'D2225 DY NYN 2T NN ONNYY - ‘And you shall impress
these words (of Torah) upon your heart.” 'Onov' - ‘A
perfect remedy.’ The Torah is likened to a perfect remedy
(for the soul). This is compared to a man who hit his son
mightily (to punish him) and then placed a bandage on his
wound. He told his son, ‘As long as this bandage is on your
wound, you may eat and drink your pleasure and wash
with both hot and cold water, and do not be concerned.
The moment you remove it, it will allow infection to fester.
Similarly, the Holy One, blessed be He said, ‘I created the
vetzer hara (evil inclination) and I created the Torah as its
antidote. If you study Torah, you will not fall for his ways ...
if you do not study Torah, he will overtake you.”

The word "y92n" has a number of translations. Chazal use
it in this context to refer to a remedy or antidote that will
counteract the evil designs of the yetzer hara. However, in
its literal sense, the word "y9an" means “spices.” The
Mezeritcher Maggid, R’ Dov Ber ZT”L, asks that
although we place spice on meat to provide flavor, the meat
is of main importance and not the spice. Here, though,
Chazal seem to imply that the Torah is the spice!

The central object of Chazal’s statement, explains the
Maggid, is not the Torah, nor the spice. It is the yetzer hara!
A Jew must serve Hashem with the enthusiasm that comes
from his evil inclination. In fact, one must not eradicate his
yetzer hara but rather control it. Spices do not destroy food
but rather, they flavor and season it. Since the essence of the
yetzer hara is the power to crave something which is just
outside one’s grasp, one must use the Torah as a “Tavlin” -
a spice to season and flavor and transform that evil craving
into a craving for mitzvos and spiritual elevation.
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“And now, Yisroel, what does Hashem really want from You?” What does He REALLY want from You? He gave

you 613 laws, plenty of holidays and thousands of customs, but what is the purpose of it all? What is the raison d’étre of a
Jew? The answer is three words: "NX5 oxY" - TO FEAR HIM, and come to serve Him with all our heart and soul.

In essence, all of our material accomplishments are meaningless, and in the World of Truth we will not even be given
credit for how much money we’ve made, because in truth, these are not OUR accomplishments. Hashem makes them
happen through us. As R> Emannuel Tehilla Shlit’a verbalized so profoundly, “What we HAVE is Hashem’s gift tous;
what we BECOME is our gift to Hashem!” The only REAL accomplishment in life, and truthfully the entire purpose of
our lives is Fear of Heaven, as Chazal teach: “Everythingis in the hands of Heaven except for Fear of Heaven.”

Moshe Rabbeinu told the Jewish People to fear Hashem, making it sound like a simple matter because he himself had
reached such a high level in this area that it was natural for him (35 m592). However, for us it is no simple matter. Fear is
the natural instinct of a person when there is danger involved. But Fearing Hashem is foreign to the human psyche and
requires continuous reminders and exercises to work on. The 613 mitzvos and thousands of minhagim, are all aids sothat
we may apply our intellect tounderstand what we are doing in order to be imbued with Yiras Hashem through performing
His will. This is the goal of all the mitzvos, and if we succeed in this area we have achieved the purpose of life!




