
 ohybjv hnh utknh if hf ouh ohgcrt uk utknhu
 /// ouh ohgca ohrmn u,t ufchu(d-b)vnak vsucg - 

t    /ihfrc,n xukhb hn uhvu 'cgrv vkfa 'ukdrk vfrc ovk vtca hpk :h"ar
rnthu truev vgyh tka 'yuapv u,ugnann trenv ,t thmuvk urntnc iuuhf h"ar

 ufhc ift ohrmna    wwwwuuuu,,,,uuuuttttwwwwkg kkf urgymb tk rcs ka u,hntk hf 'cegh ,t ubhhv
'vfrck u,ufzc ufz hf ogshc 'o,xbrpu obuv kg ot hf urgymb tku 'ubbhta cegh
hud iht hf tc ubhsnkku 'sutn lf kg urgymbu 'vfrc v,utk ufzh tk cua v,gnu
jrfvc raf ost kg ,ugns ushruva ohtur otu 'ohnak uhagn ,t iuufh rat .rtc

kvkugp oua vaug ubht hud 'hudk ktrah ihc kscvv uvz hf 'orgm ,njn ot hf vz vhv t
ka ,kufhvu raufv tmn, tk hf 'unmg oak iuufn 'vcuy vkugp vaug otu 'a"ak
/kkf hudc tmnbc vbht ,"havk kuyhcv jf hf 'ktrahc ot hf ikgp oak ohrcs ,hhag
,ucrvk ohguyv in uksc,ba ,hktrahv vnutv kg ,kyunv vsucgv ohbp kf kg    
oac trevk o,kgnk ufz ,tzv vsucgv ,ufzcu urmub lfk hf 'otruc oak ohkgpc
vru, ktrahk ovk vb,b lfku 'okug ka ufknk rjcunv ogk ,uhvku wktrahw

/uhbpk r"jb rrugk hsf 'otruc ,sucgk ovh,u,g kf ,t ahsevk hsf ,uumnu
,tz kfc 'lfk ov ohrafun ktrahca ,ufzv ,uapbva ;t kg hf ,gsk ubhkg lt   
ayaynv rmhv tkuka ;tu 'uhrugbn gr ostv ck rmh hf 'kkf vke vsucg uz iht
tmnb tuva rjtn hrv 'ohnak ovhagn ,t ohbuufn kec uhv o,cajnu o,gs
'ohhkhka ,ubumr ovc rrug,n ufrsu 'kusd auyayu kuckc ovc tuv rrugn ovhbhc
vghdh ostv in arsbu ',uhaht ,uhbp lu,n cuhjv ,t ohhek ivu 'ruxtv kg rucgk iv

 hrntv shn h,jek rat lhjt kg sjt ofa lk h,,b hbtu
 /// h,aecu hcrjc(cf-jn)vkhp, ka jf ihbgc - 

     'tvtrunts tshn ,hchxbs ljt kg rh,h sj ekuj lk ,hcvh tbtu" :oudr,v
hrntv shn ofa jeka rnuk ubhct cegh ka u,buuf vhv tk 'hrv /"h,ugccu h,ukmc
- u,khp, h"g u,ut jeka rnuk cegh ,buuf er 'vnjkn hkf rtau ,aecu crjc
ubhct cegh rnt gusn 'rhgvk ah okut /vkhp, ka ,ubuak wc ovu "h,ugccu h,ukmc"

 ?u,khp,c u,ut jeka rnuk vhv u,buuf ot "h,aecu hcrjc" :ch,fs vz iuakc
sjta rjts 'kusd suxh ubsnkk tc vausev vru,v vbvs ',"hvzgc cahhk vtrbu    
ut 'vxbrp hbhbgc ,uks,av vhv otv ihc 'thva ,uks,av vzhtc 'uexgc jhkmv
kf xjhhn otv 'u,jkmv kf vku, vn kg 'vnusfu ohfusha hbhbg ut 'vtpur hbhbgc
vku,u xjhhn ut ?jhkmv osh kga ,ukugp u,utk 'vaga ,uks,av omgk u,jkmv
tpud z"g ?",uchxv kf ,chxu ,ukhgv kf ,khg" tuva ,"havk eru lt u,jkmv kf
unf /,"havk eru lt u,jkmv kf xjhhk lhrm hsuvha 'ubsnkk vausev vru,v tc
ucrj h"g tku 'u,khp, h"g vhv hrntv shn ofa jeka iputva rnta ubhct cegh
ubhhvu '"h,aecu hcrjc" iuakc teus vausev vru,v vrnt vz kgu /vnjkn hkf rtau

 c,fa hpfu 'ohnak uh,ubumr kf aseku ,uhbpv kf uhkgn ekxk hsf vnumgiiiirrrrnnnn
aaaahhhhtttt    iiiiuuuuzzzzjjjjvvvvrcsv omg hf wscug tuv hnk ostv gsha rehgvuw :k"vzc uh,urdtc 

hf 'uhkgpn rfhb ohnak uh,u,g kf ,t asek unmg smn ifun hktrahv ahtva
ahsevk uk vn oak hf ',uumnku vru,k oasen vhv tk lfc .pj vhv tk ukht
ukht ',uumncu vru,c ,udvk hsf tcuy ,uga sugu uh,ukhp,k ,uga wcf ouh kfc
hsf vzv okug ,usryn unmg vbpn vhv tk utruc ,t sucgk unmgn .pj vhv tk
rmhv lt 'sutn utruc ,uumnc .pj tuva jrfvc tkt 'utruc ,sucgc euxgk
oak ovh,ubumr kf ,t ov ohkycna ogca vrh,h vkgn v,ut kucxk kufh ubht
rrugn ;fh, utruc ,t sucgk ibuf,n hktrahv ahtva vgav uzc if kgu 'otruc
'utruc oak ohkgp ,uagk ,ufzv ,t ubnn tuv kzud lfcu ,hkhka vbuuf uc
tuv asen hrv 'ughdh ,hkf,n jfah tka vgav uzc ostv kg ,kyunv vsucgvu
if kg ',unkugv wcn ,ugav ukt ,t shxph vnk utruc ignk ,uga vcrv lf kf

 /usck ,"havk h,kc uh,ukugp ,t asehu uh,uhbp ,tu rmhv ,t ekxk uhkg
kff .nt,vk uhkg kyun 'uh,ughdbku rmhvk uk kufh ubhta ostk vnsb ot od    
obah ,udrsn vcrv hf 'ohnak r,uh uhagnc iuufku uh,ughdb ,t ygnk rapta
vgac oda rjtn hf 'ohnak ujrt ,t vfzn vnak ygnc odu 'vnak hbhbgc
vsucgv h"g vkg,h ifk 'ohnak u,gs iuufk tuv .nt,n ,ughdbc ;eun tuva
,udrsn obah ihhsga jfuuh vkg,ha kffu 'sckc a"ak ohnhv ,ucrc iuufk

 rnta hpfu 'vnak hbhbgc ,upxubiiiihhhhrrrrcccctttteeeennnn    vvvvaaaannnn    hhhhccccrrrr    eeee""""vvvvrrrrvvvvhf u,rhyp hbpk 
vhv uhhj hnh kf lan ohna oak sjt wintw ,ubgk iuuhfa unmgc gsuh vhv ukht
tk sug hf ihcvk khfav lf kf vkg,ba rjtn ehsmv vz hf 'gudr r,uh vcrv

/ohna oak uhagn kf uhva epx tkk lt 'ohn,cu ,ntc vnak hshk vfz
lhrm unf 'thva ,uks,av vzht h"g 'jhkmvk kufha iput uvza kfk icuna unf

/vkhp, h"g ubhhvu ',"hav ,tn eru lt tuv u,jkmv kfa ihntvk hsuvh
',"havk u,jkmv kf xjhh,b er tk ubhct cegh hrva 'vz kg sug ;hxuvk ahu    
vzn rtucnu /u,khp,k u,jkmv xjhh,v er 'uk i,b ,"hava ouan ofac vfza
ch,fs /u,khp, h"g er tuv vfuz ostva vn kfa 'k"zj ufhrtva kusd suxh sug
hf jnmh ory vsav cag kfu .rtc vhvh ory vsav jha kfu" :(v-c ,hatrc)
z"g k"zj uarsu /"vnstv ,t scgk iht ostu .rtv kg ohekt wv rhynv tk
kfu 'ch,fu 't,cac ,k,c tas .rtv tmu,u :ch,f 'hnr hxt cr" :(:x ihrsvbxc)
j,p kg usngu ohtas utmha snkn !t,ca hkgnc .rtc vhvh ory vsav jha
:lsnkk `ujnmu ohnad usrhu 'ohnjr ovhkg aecu iuatrv ost tca sg 'gere

 c,fu /f"g '"ohehsm ka i,kp,k vut,n v"ceva((((vvvvrrrruuuu,,,,    ,,,,ggggssss))))    ....hhhhccccuuuucccchhhhkkkk    oooojjjjuuuurrrrhhhh    wwwwrrrr:
aushj obnt tuvu 'vkhp, tkc rcs oua ohb,ub ihta vkuf vthrcc suxh vz vbv"
kfa rtck tcuy lhrtva uhrcs kfc a"hgu /k"fg '"vkhp,v ihbgc kusd hukhdu
ohnav in rzdb rcfa p"gta 'vzn rtucnu /i,khp, h"g er vhv ,uctv ufza vn
vfzha ,"havk kkp,vk lhrm ihhsg n"n 'ohcuy ohrcs vzhtk ostv vfzha
kg ,kyun vcujv f"gu /ohrcs i,utk vfzh tk kkp,n ubht otu /ohrcs i,utk
/uhfrm kf kg kkp,vk 'u,khp,c unmg ,t ezj,hu vz kg ibuc,vk sjtu sjt kf

"vkhdn tren gunak ihtcu ,", ihkycn" - The Gemara says that hcr ,hc made a u"e from the halacha that kohanim must be kycn the vsucg &
go hear vkhdn, so certainly one must stop his learning to hear vkhdn. Tosfos learns that when the Gemara says "ihkycn" it means to push off
& postpone. So, when vkhdn tren inz arrives one stops the vsucg, but after the Megillah, he goes back & finishes the vsucg. Tosfos
concludes that if by going to hear Megillah the Avoda would then be  kychrndk , then certainly the Avoda takes precedence over Megillah.
     The  [t 't"p vkhdn wkv]o"cnr  says "vkhdn tren hbpn ihjsb ikufa 'vru, ka ,uumn rtak u"e 'vkhdn tren gunak ,", ihkycn". The g"ua
quotes [z"pr, j"ut] the above o"cnr. The t"nr adds  oac]i"ru wxu,[  that this is only true "ovh,a ,uagk ,uva tfhtsc". But otherwise, no
t,hhruts vumn is vjsb because of vkhdn. The c"ban explains this is because the t"nr holds that Megillah is only a ibcrs, so to be ohhen
txhb hnuxrhp it would be vjus only another ibcrs, but not a t,hhruts. The z"y learns that vkhdn tren is vkce hrcsn & is therefore treated
like a t,hhruts. Consequently, he learns that our Gemara means that Megillah is  kycnhrndk  any other t,hhruts vumn. This is because one
t,hhruts may be kycn another t,hhruts. This is also  ,yhat"rdvu j"cv . 
    Many ask [wzx wx ohrpt ,hc ,"ua] why is going to hear r,xt ,khdn considered vru, kuyhc? Isn’t it vru, also? Meforshim explain that if one
can learn in depth (iuhgc), but instead learns superficially without aurhp, this is considered a form of vru, kuyhc. So, since we are leaving our
regular in-depth learning to hear vkhdn tren, this is considered a form of vru, kuyhc & a special sunhk is needed to allow us to go.  ihhgua"ar . 
     hexchbe ohhj wr  in his vnsev to t"uzjv irnn ohc,fu ,ucua,, brings a aushj from the t"uzj that while one is being grv iuak rpxn, he is not
vru, kuyhc rcug as well. a"hhg. Based on this, ohhj wr says that when one is reading Megillah for the mitzvah, he isn’t simultaneously credited for
the mitzvah of vru, sunk,. This is why it is considered vru, kuyhc. I asked ohhj wr, this chiddush of the t"uzj seems to argue on the ohhj .pj
who says in iuakv ,rhna, that when one speaks lashon hara, he is simultaneously oiver many ihutk including vru, kuyhc! Are they arguing? To
this, R’ Chaim answered, "ihhz ige" (could be).                                                                                          

                                                                                                                                                                                                              

R’ Shimshon Pinkus zt”l would say: 
    “whk uhvh iugnau icutrf vabnu ohrptw - Leah’s final child was switched from a boy to Dinah. In essence, she sacrificed a
shevet. However, she was zoche that this girl, Dinah gave birth to a daughter, Osnas, who later married Yosef HaTzaddik
and had 2 boys, Ephraim and Menashe. Before he died, Yaakov elevated them to be considered Shevatim. Now, if a thief is
punished with paying double (kpf), then certainly ‘Midda Tovah Merubah’ would dictate that one be rewarded at least
double for being mevater. Hence, by giving up one shevet, Leah was zoche to two grandchildren who became Shevatim.”

A Wise Man would say: “Get outside every single day. Miracles are waiting everywhere.”                       
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (21). Separation of Meat and Dairy. 
Additional Safeguards to Separate Meat and Dairy. Apart
from the safeguards instituted by the Talmudic sages to separate
meat and dairy, additional customs developed over time to further
decrease the chances of actually consuming basar becholov. 
Kashering Dishes. If a food vessel absorbs an undesirable food
taste, one can kasher the vessel and remove the taste according
to the rules of Hagala (1). If a vessel becomes treif by mistake,
one can make it kosher again by kashering, usually with hot
bubbling water and sometimes with other methods. If so, one
who has a set of meat dishes and wants to change them to dairy,
could use the kashering method to do it, according to halacha.
However, the Magen Avraham (2) brings a custom not to do so.
The reason is because we are afraid that a person will
permanently use one vessel for both types of food and just
kasher them between usage. This will, over time, lead to
mistakes of not remembering to kasher each time. Therefore, the
custom was made to never kasher from meat to dairy and vice
versa, and leave kashering for when accidents occur, when
buying a gentile’s treif vessel, or when kashering from chometz
for Pesach. This way, one cannot just decide to change the status
of a vessel with kashering. This custom never started among the

      

Sefardim, but among Ashkenazim it has become standard, even
though the Aruch Hashulchan (3) doesn’t hold of the custom.
Exceptions. Because this is a custom, there are sometimes
logical and/or halachic factors that limit the scope of the custom
and enable one to be lenient. Therefore, one may be lenient to
kasher from one type to the other in the following cases:

If one is kashering keilim for Pesach, he may change its usage
afterwards since it was not done only as a milk/meat change (4).

12 months went by without any usage (5).
Glass vessels [we combine the opinion that glass never
absorbs a taste (6)].
If one makes the vessel treif and now has another reason to
kasher, similar to the first case (7). One has to be very careful
how he does this without coming into other questions. I don’t
advise doing so without telling a Rav the details.
If one takes possession of a new vessel either by purchasing
it, receiving it as a gift, or inheriting it, and he wants to
permanently change it from one type to the other through
kashering, he can do so. Since he never used it as an opposite
type, he will not come to make mistakes (8).

There is another possible exception that can be misunderstood
which we will explain next time, Bezras Hashem.

1)

2)
3)

4)

5)



     Yaakov Avinu blessed each of his sons according to their strengths. He saw in Yehuda leadership qualities, so he blessed him
with malchus. He saw in Yissachar the koach of limud HaTorah, so he blessed him with Torah greatness. He saw in Levi such
kedusha that he blessed him with the avoda in the Bais HaMikdash. Everyone got a blessing according to what he was blessed
with already, so that he would know that he is special and be able to use his unique ability to fulfill his tafkid in the world.
     So it is with us, the subjects of the Master of the World. We are all born with talents and abilities. All we have to do is look
at the tools Hashem gave us to figure out what we are supposed to do in this world. If you are blessed with a listening ear, use it
to help people. If you have great organizational skills, use them to be mekadesh shem shomayim. If you can sing, dance, teach,
etc, use your gifts to make this world a better place. Try this exercise. Make a list of positive traits and negative traits. Circle all
of your positive traits. Circle all of your negative traits. After that, try to narrow down both lists to ten traits. After you are
satisfied with the ten positive and ten negative traits that clearly define you, go to the next step, which is to narrow both lists
down to three. What are your three main negative traits and your three main positive traits? Hopefully, by this time, you will feel
that you have a handle on who you are. Now ... try to boil it down to one. Yes, one positive trait and one negative trait - the one that
most defines you. This, my friends, is often the root of your neshama and can help you figure out what it is that Hashem wants
from you. It is often very clear how the positive trait and the negative trait that you have chosen are the flip side of each other.
    The main thing is to recognize how uniquely special you are and that you have a job that no one else can do. Just as the
shevatim received a beracha from their father, we too, have each received a great beracha from our Father in Heaven, and our
job is not to disappoint Him. Let us make our Father proud by utilizing to the fullest, the great blessings He has given us.

     The Gemara in Kesubos (:the) says: kt - wckjn ohba ickuw rntba 'ckj uveann r,uh urcjk ohhbha ihcknv cuy 'ibjuh hcr rnt"
"ohhbha iuchku tkt ohba icku hre,. The Gemara refers to whitening of the teeth, in other words, a smile. The beginning of the
posuk also promtes a happy demeanor and bright smiling eyes. Rav Yochanan is teaching us that our faces are part of the
public domain and as such, can affect those around us in either a positive way, or ch”v the opposite. Some people may not
have the resources to help others financially, but a smile, a kind nod or wave can achieve much more. 
     This middah of Sever Panim Yafos, says R’ Shlomo Wolbe zt”l was exemplified in his shver, R’ Avraham Grodzenski
zt”l hy”d, even during his years suffering in the ghetto. His countenance was always warm, shining and inviting. 
    R’ Wolbe explains that there are two components in the way we deal with people. One is yearning for recognition or
appreciation. The second is an ability to provide another person with emotional nourishment. Two people may be linked
for years, but each one is waiting for the other to initiate a real connection. A Rav wants his congregation to embrace him.
They’re waiting for his show of warmth. A rebbi may wait for a student to approach him with his dilemma, while the
talmid awaits that affectionate embrace. A husband and wife, an employer and employee, or even just two casual
acquaintances.... instead of waiting, just give a smile and kick off that relationship that each actually craves!
    R’ Wolbe makes a beautiful correlation between this saying of Rav Yochanan and another well-known axiom. Rav
Yochanan expounds on the posuk in Tehillim (80), “Hashem Elokim...Hashiveinu v’haer panecha v’nivasheiah.” Saying ‘anu
ein lanu ela ha’aras panim bilvad’ - all we need and require is for the One Above to “smile” at us. In the same vein, as we
bestow a sign of warmth on a fellow Yid which may be critical, we ask that Hashem, in turn, bestow that warmth upon us.         

                                                                                                                                                                                                              

.rtv kf lrsc lkv hfbt /// vnka ,t umhu
 /// ahtk ,hhvu ,ezju(c-t-c wt ohfkn)

 o,ut lrchu ovhct ovk rcs rat ,tzu
 /// o,t lrc u,frcf rat aht(jf-yn)

 /// ckjn ohba icku ihhn ohbhg hkhkfj(ch-yn)

 /// hfrh ,j, lsh tb oha lhbhgc ij h,tmn tb ot uk rnthu ;xuhk ubck trehu ,unk ktrah hnh ucrehu(yf-zn)
     The Jewish community of Frankfurt was in mourning for their beloved Chief Rabbi. The rabbi had no heir, but he
hadn’t left his flock entirely without recourse. A few days before he died, he called in the Jewish leaders and instructed
them to find a replacement. The potential candidate would have to pass a test consisting of three complicated and difficult
questions, involving very deep Torah concepts. The one who answers them all should be appointed the Rabbi of Frankfurt.
    A delegation was chosen of three of the most distinguished leaders of the community, and they set out to find their
candidate. As a major Jewish center, Frankfurt required a scholar with the highest level of piety and erudition.
    The first city the delegation arrived at was Krakow, which boasted many Torah scholars. Surely it wouldn’t be too
difficult to find someone there who could answer the three questions. On the day they arrived they learned that a great
celebration would be taking place that evening. The son of one of the wealthiest Jews in Krakow was becoming Bar
Mitzvah, and the entire community was invited, including the Frankfurt delegation. In the middle of the festivities the Bar
Mitzvah boy stood up to deliver a speech, as is customary. The hall fell silent as everyone listened attentively.
    The boy’s sermon was very deep, revealing an unusual mastership of Torah knowledge and proficiency. It was, in short,
the most impressive Bar Mitzvah speech that anyone had ever heard. The boy began with three difficult problems - when
the members of the delegation realized that they were the same three questions the rabbi had raised, they looked at one
another in amazement. They could hardly believe it when the boy proceeded to answer them skillfully one by one.
    All of the guests were impressed, but the members of the delegation could barely contain their excitement. Clearly, the
hand of G-d had steered them in the right direction. All they had to do was find the tutor who had prepared the boy for his
Bar Mitzvah. Whoever he was, it was obvious that he must serve as the next Rabbi of Frankfurt. Indeed, it wasn’t difficult
to locate the boy’s teacher. As they learned from the boy’s father, his name was Reb Yosef Shmuel the Melamed.
    They found Reb Yosef Shmuel in a corner of the study hall surrounded by little boys. The teacher was dressed simply
and rather poorly, and they waited for him to conclude his lesson before they approached him. They told him about the
passing of their rabbi, and the three questions he had established as a test for his successor. They offered him the position.
    They were shocked when R’ Yosef Shmuel declined their offer most adamantly. He wasn’t looking for honor or glory,
he explained, and he already had a job as a teacher from which he derived great satisfaction. Politely but firmly he turned
them down. All their pleas fell on deaf ears. They begged and implored the teacher, and even promised him an impressive
salary, but to no avail. R’ Yosef Shmuel could not be budged.
    The members of the delegation prepared to leave Krakow, dejected and forlorn. They had just left the outskirts of the
city when their carriage broke down, and for several hours they had no choice but to wait until it was repaired. All of a
sudden a messenger caught up with them; he had come directly from R’ Yosef Shmuel on a special mission.
    The messenger revealed that the melamed had suddenly taken ill, and in a few short hours had arrived at death’s door.
Indeed, the doctor who was summoned asserted that he was suddenly on borrowed time. When R’ Yosef Shmuel heard
this, he cried out, “Master of the Universe! If You really want me to serve as Rabbi of Frankfurt, I’ll do it!”
    No sooner had he uttered these words than the mysterious illness began to dissipate. A messenger was immediately
dispatched to intercept the delegation from Frankfurt and inform them of his decision.
    The joy of the Frankfurt community knew no bounds. Divine Providence had clearly demonstrated that R’ Yosef Shmuel
was meant to be their leader, and he was formally appointed Chief Rabbi of the city a short time later. And everyone marveled
at the prophetic vision of their previous Chief Rabbi, who had provided his flock with such a worthy successor.                           
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 /// ohnhv ,hrjtc of,t treh rat ,t ofk vshdtu upxtv(t-yn)

llllyyyynnnn: A king had a minister of whom he was very fond. This
minister was a loyal subject, until one day when the minister
joined a rebel group who was scheming against the king. The
plot was eventually foiled and he was arrested along with the
other rebels and sentenced to death. However, because of
their previously close relationship, the king mercifully
commuted the minister’s sentence to life-imprisonment, and
even suggested that he may eventually pardon him. 
    The minister was thrown into a dungeon where he suffered
from deplorable conditions and a lack of food. One thing
kept his spirit alive. He lived with the hope of a pardon one
day from the king. And then, the day came when he was told
that the king had sent for him. His spirits soared, for he
believed this was the moment he’d been waiting for when he

was to receive his long-awaited pardon. But instead, a
messenger told him, “The king sent you new clothes, a fine
mattress, and instructed the jailer to give you better food.” 
    The minister broke down crying. He thought he was being
pardoned, but what he got were better conditions.
llllyyyynnnnpppp: Yaakov Avinu was prevented from revealing the end of
the golus. When the Chasam Sofer zt”l was told that the
Austro-Hungarian Empire agreed to grant civil rights to the
Jews of the vast empire, instead of rejoicing, like many others
who believed it was a turning point in Jewish history, he began
to cry. “I was hoping for a release from this bitter and harsh
exile,” he said, “It’s about time that Moshiach should come
and free us. But then we get the news that instead of
redemption, we are to have a more comfortable golus, with
civil rights and a friendly ruler - all this means is that Hashem
is not ready to redeem His people yet! Should I not cry?”

     Yirmiyahu HaNavi describes the last will and testament
of Dovid HaMelech and how, just like Yaakov Avinu’s final
instructions to his sons on his deathbed, Dovid Hamelech
exhorted his son Shlomo to always follow the dictates of
Hashem and the Torah, which would ensure success in all
of his endeavors. Interestingly, the Navi relates how Dovid
“commanded” Shlomo that he “is going in the way of the
earth, and he shall be strong and be a man.” But in truth,
Dovid seems to simply be informing Shlomo of what is to
take place. How is that considered a command?
   R’ Avraham Shmuel Binyamin Sofer zt”l (Ksav Sofer)
explains that while each person has the ability to do mitzvos
or aveiros – and he is responsible for his actions on this

world, once a person passes away, he no longer possesses
that ability to make a difference – both good or bad. Sad as
that may be, Chazal teach us that someone who raised his
children like himself, on the proper Torah path, is not
considered dead since it is as if he is still “alive” vicariously
through them. So, a person who is no longer alive can
indeed continue to gain merits in the world to come – albeit
only through the actions of his children.
   Dovid’s “command” to Shlomo to “be strong and be a
man” was indeed a mandate for him to maintain the life of
Torah Dovid had taught him, so that through him, Dovid
could continue “living” in this world and accrue merits that
would help him climb higher and higher in the world above.
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