
 uag if o,t wv vum ratf irvtu van aghu(u-z)ohna hshc kfv - 
   dc vbohphxun ;xubcu 'wv ,tn tuv okugc vagbv kfa ov ohbhntn ktrah hb

,ugmntc uhfrm ,t vhrc kfk epxnv tuv v"cev hf ,gsk o,bunt kg iujyc
kgu ubng ouh kfca lxhb kgw ouh hshn ohngp wd ohrnut ubta hpfu 'uh,uchx

 /wohrvmu reucu crg ,g kfca lh,cuyu lh,utkpb
ovh,ukugp ohjhfun vagn hshk otucca uktf obah ohabtv kkf ihc okut     
ohehxn jfn vtmu,fu 'ihgv ,utr rjt o,gs lanb zt hf 'okmt vhupr uz vbunta
uktc er ukhtfu 'u"j ivh,utmu,k aruau ruen ov ohhnadv ,ukugpva o,gsc
,uchxv ukt ukyc,ha wv ccxh ot if kgu 'u"j ov,ujkmv ohhuk, ,ukugpv
kf kgna ,utrn ovhbhg un,xba iuhf 'vdts utkn,h ovh,ujkmv hshk uthcva
kfu 'ouenk ohjuka vcrva ohbhntn obhtu ',uchxv ccxn od ah ,uchxv
i,utn ovh,ujkmv rzda oafu 'u,rhzd jfn ot hf uhv tk rcgca ovh,ujkmv

/,rjt vchxu ruenn ovh,ujkmv ruzdk kufh 'vf sg unhhe,ba ,uchxv
otrucn o,trh ohnhsen ukkv ',uchxv ruenc ou,cu ,ntc ohbhntnv o,nugk      
ot hf vhjn vchxv ihta ohgsuha iuhf 'ohjuur ohchbnu ,unhhe ,uchxv sugc od
hf ,unhhev ,uchxv ukhguh tk zt uka ,t dryenv gc,hu tyjv ourdh otu 'ccxnv
/uhsuehp ,t ukkjh kck ovhbhg sdbk wv ,trh shn, if kg 'k"r ohjuur uchbh tk ukkv
uk, tk okugna iuhf ',utcvn vsrj utkn,h tk ,uchxv kuyhc ka cmnc okut

/,urjt ,uchx ovk thmnha wvc obujyc ana, vdts ouencu 'ovc ovhbhg
   ,ukugp vaug van lht utra vbnt hbye uhv oa od 'ohrmn .rtc vhv unmg vz iuhxb 

ohrmn ,kcx ,j,n of,t h,tmuvu wv hbt ktrah hbck rnt ifk
ohksd ohypacu vhuyb gurzc of,t h,ktdu o,scgn of,t h,kmvu

(u-u)vkutd ka ,ubuak ws sdbf ,uxuf ws ihbgc - 
     `ah ,ukutd ws /ohrmn ,kcx ,j,n of,t h,tmuvu" 'k"z (s-u) arsnc t,h

isdbfu 'ovhkg vgrp rzda ,urhzd ws sdbf 'h,jeku 'h,ktdu 'h,kmvu 'h,tmuvu :itf
tret wv oacu tat ,uguah xuf :wtban ohhek 'jxpv hkhkc ,uxuf ws ohnfj ube,
'ihhv kg tkt vrha ohrnut ihts k"zj urnts arsnv ,buufu /f"g (dh-zye ohkv,)

/vkutd ka ,ubuak ws sdbf ,uxuf ws kg ohrmn ,kutd kg vrha rnuk ihbgc f"g
ubt rsxv khkc hrva ?,jt xufc hdx tk gusns 'arsnv hrcs c"m vrutfku     
,rhzd wsv sdbf ,ubuak ws vhva ik ,pfht vnu 'ohrmnn uktdba kg vrha ohrnut

?,jt xufc er rsxv khkc hdx huvku ',jt vkutd v,hv ;ux ;ux 'vgrp rzda
vzs 'kusd suxh arsnv hrcsn rtucn vbvs 'arsnv hrcs rtck rnuk vtrbu    
iuhfu /v,hva vrmu vrm kf kg od xuf lhrm er 'vguahv ouan er ubht xuf ibhgcs
ws ibhgc hfv ouan 'ktrah kkf kg ,urhzd ws vrzd vgrpa ubhhvs - ,urm ws vhva
ostv kceh ratfu" 'k"zu (wv-ws 'wc rga vcua, hrga) vbuh ubhcr f"anc whgu /,uxuf

 

hpf 'ohrmn kgu vgrp kg ,ubntbv ,ufnv ohtc lfn vtmu,fu ,ubua ,ukugp
,thc osue vkugp ,hhag kg van vuymb ,ufnv curca vru,v ,utrenc ohtura
ut .rtv kg u,hhyb vz vhv ohngpku 'ruthv kg vynv ,hhyb vz vhv ohngpk vfnv
ihjak uagb ztu vnhnav iacf jhp eurzk van vuymb ihja ,fncu 'ohnav kg

v hp kg ugceu ugy ukkvu 'jrupohrcsvu 'rcsc van sha racv hbhgc o,pea
uktc runtf 'ohrmn ,thmh ka vrynv lphv ohrcsv ukt uhvu /uh,ukugpc ohhuk,
ufza ohxhbv r,hu ohrmn ,thmh hxhba ohtur oaa 'khgk ubrfzva ,utrenv
kfvu ,uchxv kf kg ykuav tuv trucv hf ,utf ohanan okuf ifn rjtk
vnsevf vru,v vshgv ,urusk vke, lfn vhv, tka hsfu 'uh,urhzdc ohhuk,
kkf uana tk irvtu van ka uh,ukugp kfa 'ikvk ohrpuxnv ,u,utv kfk
oua hkcn uktv ohagnv kf ,uagk v"cev ka u,kufhc vhvu ',ufnvk hgmntf
ot hf ,ukugpv ukt ,uagk ovk v"cev vruv tku 'irvtu van smn vkugp
w,fv iuakc iuufnv uvz /ovc jrfvv hbpn u"j tk lt 'ung ohxunfv ,uchxvn
uag ovh,ukugpc jrfvv hbpn tk rnukf wo,ut wv vum ratf irvtu van aghuw
'w,h ung ohxunfv ohngynu 'o,ut wv vum rat ,t ohhek hsf ot hf uaga vn
tka 'vz ,kuz rcs tku uag ,tzf er 'rnukf wuag ifw rhypvu cu,fv kpf rhpau

/uktc ukt kkf ohhuk, uhv tk hf 'ukt ,ukugpn ,utmu, ,ufnv uhva rnt,
    tuva ;t kg 'jxp ka vsdv kfc van ka una rfzun tk ogyv vzna raptu

vtmu,fa iuhf okut 'ktrahk v"cev ihcu vgrpk v"cev ihc gmunnv vhv
ajr,va vn kfk vchx vhv aubt sha cuajku ,ugyk ohkukg uh,ukugpn
,t ahravk ,sguhnv vkhkv vz ,hkf,n vfupv vryn vz vhv,u 'ohrmnc

/kkfu kkf una vc rfzb tk if kg v"cevc huk, kfva vbuntv
uvukhguva hpk 'uhruxhc jnaha uk hutr uhkkgnu uhfrs chyhhu 'oav rxun ,t
',ujkmvv rta kg unf ovhkg vkg,h oak ,usuvk uk ahu ',ucdab ,ukgu,
:(s - d 'oa) rntbu '"tret wv oacu tat ,uguah xuf" :(dh 'zye ohkv,) rntba
hf 'u,eum ;ugnc khjuvk oac jyucv kg ahu /// "tret wv oacu tmnt iudhu vrm"
hf hk h,chut hjna, kt" :(j 'z vfhn) cu,fa unf 'vrutv ,cx laujv vhvh
arsn) vfrck oburfz ubh,ucr urntu '"hk rut wv lajc cat hf h,ne h,kpb
rut vhv tk laujc h,cah tknkt 'h,ne tk h,kpb tknkt" :(cf runzn ohkv,
'vkp,vu vcua,v og ,ubg,vku ihcvk uck i,h uk rm ouhc ahtu aht kfu /"hk
'uhrcsn rtucnu /k"fg '"wufu o,rm ,gc ,ubg,vku oumk ohchhj rucmva unf
tuv vpud vrmva ',ujkmv rtaf ovhkg lrck chhju 'cuy omgc tuv vrmvs
ktrah kkf urntafs (jkac ,arp) hukv ,hcv f"an g"gu] /vguahv ,chx

[/sucghav kg od vrha urnt tkt sckc vguahv kg er urnt tk 'ohc vrha
     ',urm ws vhva ouan ubhhv ,uxuf ws ihfhrm ubts vza 'k"bv kfn rtucnu

vgrv kg lrck sjtu sjt kf chhju /ktrah kkf kg ,urhzd ws rzd vgrpa
ka i,cuyk uhv ,ntc 'uhva ,urm ws i,ut kf if kg /cuyv kg lrcna oaf
rsx khkc f"gu 'vrha rnuk ihfhrma ,ucuy ws itf aha tmnbu 'ktrah kkf

/,urhzd i,ut sdbf ,uxuf ws ibhgc

"vkgn�ka�vchahc cauhu vfuz j", xhfk�htkn�khynv�kf�ibjuh�r"t"  - Rashi explains that whoever benefits ohnfj hshnk, by giving them merchand
-ise to sell & thus helps to support themselves, will be vfuz to sit in the vkgn ka vchah. The Chofetz Chaim (u"p vru,v rga iuakv ,rhna)
says that if someone supports vru, hsnuk on this world, even if he was an unlearned person his whole life, he will be vfuz that in tcv okug he
will know how to learn vru,. The Chofetz Chaim says this is very simple to understand. Since we know that the ultimate ohdubg, in c"vug will
be learning Torah, & since this person helped support Torah learners, he is worthy of benefiting from Olam Haba, tkhnn he will understand
Torah  in order to enjoy the Olam Haba he is entitled to.The  [wt whx unr wx s"uhrcjn ] paskens that if one can’t learn Torah because he doesn’t
know how or because of ,usry he should help support those that do learn. The t"nr adds that it will be considered as if he himself learned
Torah. One may also make a iukuczqrfaah deal with a j", where the iukucz gives away half the profits & the rfaah gives away half his rfa.
    The  (cegh ihg kg aurhp)uvhkt ihg  points out that the gemara (the ,ucu,f) says that whoever is "ohnfj hshnk,k thynerp vaug" is
"vbhfac ecsn ukhtf". Yet by us it only says he will sit "vkgn ka vchahc", which seems like less rfa? He answers that the difference is
that by us he is supplying the j", with merchandise but the j", is doing the selling himself, whereas the other gemara is referring to
where the ,hcv kgc is doing the selling himself, which leaves the whole day free for the j", to learn, so the reward is greater.
     R’ Moshe Feinstein zt”l (zk wx s"j s"uh van ,urdt) explains that the iukuczqrfaah deal mentioned by the Rema above, is brought in
vru, sunk, wkv & not in vesm ,ufkv to underscore that iukucz is not vesm ,umn tmuh with this deal. It is strictly a deal where they share
the business profits & 50/50 Talmud Torah. Of course, iukucz must still give his tzedaka obligations from his half of the profits. R’ Moshe
adds (wf ,ut) that since we know Torah is z"vugc tkmnu ihdn (shields & protects), Zevulin also gets a portion of that protection in this world!              

                                                                                                                                                                                                              

R’ Sholom Mordechai Hakohen Schwadron zt”l (Maharsham of Brezhen) would say:

    “wo,yn ,t irvt vyn gkchuw - Normally, when one person vanquishes another and ‘swallows him up,’ it is common for

the victor to ‘swell’ with pride amidst the arrogance of victory. When Aharon’s staff swallowed up those of Pharaoh’s

magicians, however, it did not grow thicker nor show any increase in size at all. It remained ‘humble’ and small. This

was a reminder that just as Aharon’s staff did not thicken, so too, Aharon never did swell with pride or change his

humble nature after the great miracle that was performed through him.”

A Wise Man would say:

    “Have faith and you will have a successful life. One of the most basic differences between Hashem and humans is that

Hashem gives, gives and forgives, while a human gets, gets and forgets. Remember: always be thankful in life.”                                           
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Relevant Halachos During These Trying Times (39)
Lost Sense of Smell (continued). Question: I am recovering
from the virus and my sense of smell is somewhat improved.
However, I am not sure if I will be able to smell the besamim of
Havdalah properly. Am I allowed to give a “trial” smell to see if
I can smell it properly or is that possibly deriving pleasure from
this world without saying the proper beracha?
Answer: The Kaf Hachaim (1) rules that since he is smelling it
not for pleasure, but rather to determine if he can make the
beracha properly, it is permitted. He likens this to the halacha (2)

about one who is cooking a food and wants to taste it
beforehand to see if it needs more salt or spices; he or she can do
so without reciting a beracha if it is a small amount. The same is
true if one has a doubt if his nose is stuffed from a cold or allergy
and he is not sure if he can smell. Similarly, if one has a doubt if
the besamim still has its fragrant smell or it might have lost its
unique fragrance, he can test it without a beracha.
Question: I have lost my sense of smell due to the virus. Do all
the halachos of not saying words of Kedusha [i.e. words of
learning, davening or berachos] in a place of a bad smell [from
human waste or from rotting items] apply to me or mabe they

 

      

don’t apply in my case since I can’t smell anyway! 
Answer: The Rishonim, quoted in Tur and Beis Yosef (3) rule
that one must keep away from any foul smelling item four amos
[cubits, each amah is about eighteen to twenty-four inches] from
the spot where the smell stops, as if he could smell. This, of
course, is when the waste is behind him, because if the waste is in
front of him, he surely can’t say words of Kedusha within sight
range. They learn this out from the Talmud Yerushalmi (4) where
it says that at night, if one has waste in front of him and cannot
see it because of the darkness of the night, it is still prohibited to
say words of kedusha. If by day it would be prohibited, then at
the same distance at night it is prohibited. Similarly, a blind
person has the same issur as a seeing person. They compare this
to the case of losing one’s smell where one who has no sense of
smell has the same prohibition as if he had his sense of smell.
    The Ben Ish Chai (5) writes that we judge based on the smell of
an average man. This might mean someone who never had any
sense of smell or is not sure how strong his smell used to be.
However, if he used to have a stronger sense of smell before and
then lost it, there would be a logic to use his old sense of smell
and not the average sense of smell, see Shut Divrei Sholom (6).



     The Torah points out: “He is the Aharon and he is the Moshe” that Hashem told to go to Pharaoh! Well, isn’t this obvious?
Do you know any other Aharon and Moshe that the Torah could be speaking about? R’ Simcha Sheps zt”l has a beautiful
explanation. He says that the Torah writes, (d-j rcsnc) "irvt if aghu" and Rashi says that Aharon was appreciated for his
enthusiasm! He lit the menorah the first time and the thousandth time with the same excitement and joy! He was praised for not
changing (vbha tka) and losing his passion and love for this mitzvah. So too with Aharon and Moshe here. Ten times they went to
Pharaoh to carry out their sacred mission to free the Jews from Egypt. Each time Pharaoh changed his mind and refused to let them
go. Under normal circumstances, when you do something over and over and it doesn’t work, you become disheartened. You
lose your cheshek to keep trying. From here we see how one must view every mitzvah that he does. This is a shlichus from
Hashem! This is MY mission! We should imagine Hashem Himself telling us to give tzedaka or keep Shabbos or eat kosher!
     We must live our lives with a passion, because that is the only way to be a true servant of Hashem. R’ Avraham Chaim
Feuer shlit’a says that the numerical value of the word "ktrah" is 541. The numerical value of "at" which is fire is 301. If you
take the fire out of a Jew, which means you deduct 301 from 541, you are left with 240. 240 is the gematria of "ekng"! In fact,
this was exactly what Amalek did to us - "lrsc lre rat" - means that he cooled us off! He made us cold! He took out the fire
that was burning inside us after we experienced the extraordinary miracles of Kriyas Yam Suf and Yetzias Mitzrayim!
    The root of ",ucvk,v" which means excitement is "cvk" - a flame! If the flame of Torah is not ignited within us then we can live
as frum Jews, but totally miss the point! We must always be filled with a fire of excitement and passion to do the will of Hashem.

    The word “V’haivaisi” is also known as the fifth expression of geula, after "h,jeku 'h,ktdu 'h,kmvu 'h,kmvu". However, notes
the Ohr Hachayim Hakadosh, the first four expressions of geula came to fruition for the yotzei mitzrayim themselves, while
the 5th was only fulfilled for the next generation. How can the word of Hashem not be perfectly accurate? He posits that the
last expression of geula was conditional on their accepting u""ofhekt wv hbt hf o,gsh .  Because this precept was frequently
challenged during their ordeal in the midbar, they were deemed unworthy of “v’haivaisi.”
    I would like to suggest a different approach. At times, we are promised things and eagerly await them. But sometimes,
we wait endlessly with anticipation of this great prize, all to no avail. In the end, our children are the beneficiaries. Let us
not think though that it is a b’dieved, that we did not gwet anything; rather, when our children follow in our ways, it is as if
we ourselves received that promised item. Thus, the next generation after the yotzei mitzrayim was the fulfillment of
Hashem’s word. Yet, it is considered as if they were the recipients. Hence, “v’haivaisi” was actually a complete emes.
     Rashi at the beginning of the sedra says, "ihjf,an tku ihscts kg kcj". Literally, woe to the lost ones who cannot be found.
This sounds redundant. If they are lost, they’re obviously not found. The Seforim say that if a deceased person’s children
follow in the correct path set for them by their parents, then although the parents are now ‘avden’ - deceased, they are not lost -
as they could still be found “living” ... embodied by their children. Homelitically, there are those who interpret the word
“chaval” as “chevel” a rope - “chevel al d’avdin.” If you hang onto their legacies, then “lo mishtatchin” - they are never
forgotten, as their torch continues to burn brightly; proudly held aloft by their progeny until they are reunited, bimheira! int!    

                                                                                                                                                                                                              

rcg, tk vnvc kdru ost kdr vc rcg, tk
 /// vba ohgcrt ca, tku vc(th-yf ktezjh)

 ovk wv rnt rat vanu irvt tuv
 ///  ohrmnn h"bc ,t uthmuv(uf-u)

 //// crgv ,t ohrmn h,c utknu crgv ,t lh,ccu lngcu lhscgcu lc jhkan hbbv hng ,t jkan lbht ot hf(zh-j)
     Our Sages (Shabbos 151b) learn from the posuk, ".rtv ,hj kf kg vhvh of,ju oftrunu" (Bereishis 9-2), that lions do not
attack human beings when they are in pairs (at least two humans together). The Gemara asks, how can this be? We know
from experience that this simply is not so - lions do attack two or more people. Chazal explain this statement in accordance
with Rami bar Abba who said: An animal does not overpower a person until he appears to it as an animal, as it says: “But
man does not abide in honor, he is like the beasts that perish” (Tehillim 49:13). Thus, any human beings who have been
attacked by a lion lack the qualities that make up the kind of people who are entitled to enjoy mastery over the beasts. Even
though Moshe was called upon to warn, threaten, and rebuke Pharaoh, he was commanded to deliver all of these messages
with respect and honor. If a rasha like Pharaoh deserved respect, how much more does a Tzaddik and Talmid Chacham
deserve only words of respect? One who defames a Torah scholar is not a person that a lion will fear. If someone is harmed
for having slighted the honor of a Torah scholar, it is a punishment from heaven for having insulted the Torah itself.     
     When Chacham Rabbeinu Yaakov Abuchatzeira zt”l (Abir Yaakov) visited in the city of Sifro, in Morocco, just a
short distance from Fez, all the Torah scholars of the city eagerly awaited his arrival, coming out to greet him as he entered
the gates. Upon witnessing the dignitaries going out, all the residents of the city left whatever they were doing and joined
in the procession in honor of the esteemed guest. A huge throng of people formed; among those waiting was a man who
was considered a Torah scholar, although in actuality he was not “Tocho K’baro” - not as he appeared on the outside.
     As the crowd gathered, all eyes turned expectantly towards the road leading to Sifro from Fez. A non-Jewish resident of
the city who passed by this large assembly, approached the hypocritical scholar and asked him whose arrival the crowd
was awaiting. The man responded: “We are awaiting the lion that will come and devour everything.” He explained what
he meant. “Very soon, Rabbeinu Yaakov will arrive in town and take away everyone’s money by asking for a substantial
donation for his Yeshiva or some other charitable cause that he is collecting for on his travels from city to city.” When he
saw that his statement did not meet with enthusiasm, the disgruntled man walked away. 
     Rabbeinu Yaakov’s carriage was sighted from a distance; at any moment it would pass in the city of Sifro. The Rav of
the city and head of the Beit Din, R’ Avner Tzorfati zt”l, went out to see if all of the city’s residents were showing the
proper respect with their attendance or if some had left due to the long wait. There he was informed of how the man had
spoken against the tzaddik and that he had left the area. The Rav could not believe his ears. He was incensed that someone
who learns Torah had spoken such despicable words about the holy Rabbeinu Yaakov, noting that such things would not
be tolerated. He decided to ask Rabbeinu Yaakov to curse the Jew and the non-Jew who had accompanied him. 
     After the city residents had given a grand welcome to their esteemed guest, R’ Avner asked Rabbeinu Yaakov to curse
the man who had spoken ill of the tzaddik, for this was typical of his behavior, giving the outward appearance of being a
Torah scholar and yet denigrating that which is so dear and so holy. Rabbeinu Yaakov refused, claiming that it was not his
manner to curse anyone and he did not wish any harm to befall another on his account. R’ Avner responded by saying that
it was not just disrespect to the tzaddik, but denigration of the Torah itself. After the Rav continued to pressure him and to
speak to his heart, Rabbeinu Yaakov agreed to answer “Amen” to the Rav’s words. 
    R’ Avner nodded and said the following: “May it be the will of Hashem that just as he brazenly announced that the lion
will come and devour everything, may a lion come and devour him.” Rabbeinu Yaakov answered “Amen” and they
continued on their way into the city. Only a few hours later word spread that a hungry lion had suddenly appeared at the
gates of the city and devoured that Jew and the non-Jew who accompanied him and then immediately fled from the city.       
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       ohbckv ickk ogk ic, ,,k iupxt, tk
 ic, ovk uaaeu ufkh ov oaka kun,f      (z-v)

 /// wv kt r,ghu vgrp ogn van tmhu(uf-j)
llllyyyynnnn: When a person realizes that his life is not in his control
but in control of the Almighty, that is when he becomes truly
liberated. Shlomo Dror, a professor of physchology told
over the following story that he witnessed first-hand.
    One morning, Shlomo was in a bakery in Jerusalem and as
he stood on line, he realized that he was standing behind
Natan Sharansky. He had heard the stories about Sharansky.
In 1986, when Anatoly Sharansky, a human rights activist
and survivor of nine years of harsh imprisonment in the
Soviet Gulag, was released, he was told to walk straight
across the bridge leading to his new life. A congenital rebel,
possessing a courage that most of us cannot imagine, he
instead walked in zigzags. That corkscrew walk, each twist
representing another challenge surmounted, and of course
another challenge to his temporarily disarmed antagonists, was
heroism put to motion. And it had legs - it was broadcast

around the world, and many of its viewers never forgot it.
     Shlomo summoned his courage and introduced himself to
Sharansky. He told him that he had just cited Sharansky’s
book this week in a class on Sefer Tehillim. He told his
students the inspiring story of how the one-time Russian
dissident kept a tiny book of Tehillim with him at all times,
even when he struggled with authorities to get it back. 
     Sharansky smiled, reached into his shirt pocket and pulled
out that tiny (palm-sized) tattered book of Tehillim. 
    Shlomo asked him, “Do you carry it wherever you go?”
     Without a pause, he replied, “Actually, it carries me!”
llllyyyynnnnpppp: Rashi tells us that "r,ghu" is an expression of Tefillah.
Moshe entreated the Almighty to remove plague after plague
from Pharaoh and the Egyptians, and Hashem listened to his
pleas. Hashem tells Moshe time after time, “Take your stick”
and go forth to Pharaoh. The vyn (staff) was the sign for
Moshe to realize that Hashem is right there, carrying him and
performing wonders, and Moshe was his trusted emissary.

    Just as the Egyptians were humbled through the ten
plagues, Yechezkel HaNavi prophesied the humbling of the
mighty Egyptian empire and its ultimate downfall at the
hands of the Babylonians. Interestingly, the Navi described
what the land of Egypt will look like: “Neither man nor
animal shall pass through the land for forty years.” 
    What is the significance of the number forty?
   R’ Gamliel Rabinowitz shlit”a quotes the Medrash (B"R
89:9) that 42 years of famine were decreed in Pharaoh’s
dream but since Yosef HaTzaddik asked Hashem to scale
back the famine during his lifetime, Hashem concurred and
Yosef interpreted the dream to mean only seven years. In his
dream, Pharaoh saw seven bad cows and seven bad ears of

grain, and the dream was told over three times. Thus, the
number seven multiplied by the six times it was mentioned in
the Torah, totals forty-two corresponding to the 42 years of
famine. Interestingly, Chazal tell us that in actuality, the
famine lasted only two years after Yaakov Avinu came down
to Egypt and blessed Pharaoh with prosperity, and so the
remaining forty years were “saved” for a later date. 
   Thus, the arrogant Egyptians’ humbling was pre-decreed
thousands of years before by Hashem and Yechezkel’s
prophecy of them suffering for 40 long years not only humbled
them further, but it also taught Klal Yisroel a valuable lesson:
Hashem never forgets anything and those who needto be
punished will be – even the seemingly invincible Egyptians.
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