
 /// ouhv ojf kvtv j,p cah tuvu trnn hbktc wv uhkt trhu
ohrcsv iv ckv ,buuf rjt - (t-jh)

     thpku 'ohjrutc ujhryvk tka veh,rbn vnj tuv lurc ausev thmuv :h"ar
rcf /ohabt ,unsc uhkg ohftknv thcv 'ohtc ohjrut uhv tka rgymn uvtra

 hrcs ,t ubrfzveeee""""vvvvuuuuzzzzvvvvvru,v vbuuhf tk o,gska ukt ,rnujc (:yne d"j) 
vru,v ,t ohkkjn ov uz vpeavc hf 'ruphxv rcs ,t er ghsuvk ot hf vhruphxc
ruphx kfca rnuk ubhkg jrfvcu 'k"r ihkuj vhrcs ,men ohauga rjtn 'vkhkj
ihhgk ubhkg kyun ifa iuhf /wv ,sucgc ohdaunu ohfrs ubk ,ukdk vru,v vaec
,uruvku ghsuvk vru,v vbuuhf vn ihcvk hsf 'vru,ca ohruphxv kfc cyhv
ksud ,usut ubk ,rpxn vru,va ubh,utrc uz varpk ubhtucc ubhag ,tzfu /vhruphxc
vn sckna ubtmnu 'wohjrut ,xbfvw ,umnc ubhct ovrct ka u,uks,avu ueaj
od vc ah 'uz vumnk ovrct ubhbhez ka u,ueeu,av ,t ahjnvk ohtc ohrcsva

 /v,ukkfc vsucgv kg ohsunhk
ovrct ,t jhryvk v"cev vmr tk vkhj,fkna h"arpc ubt ohtur vbvs    
rgymn ovrcta u,utrc okut 'veh,rbn vnj ouhv vzc thmuv lf oaku 'ohjrutc
vz rcs /ohabt ,unsc ohftkn thcv wohjrut ,xbfvw ,umn ohhek u,kufhc ihta kg

rrugnrsgv kg sutn ovrct rgymh ;uxcka atrn gsh v"cev hrv /t ',uvhn, h,a ,
iufbk vtr vnk if otu 'wohjrutw uk thmnhu u,ktan tknh lfn vtmu,fu 'ohjrutv
,t tknk v"c trucv ohfxv rcfa rjt /c ?ohjrut ughpuh tka vkhj,fkn ccxk
ohjrutv ughpuh ztu 'veh,rbk vnjv rhzjvk ;hsgv tk vnk 'ovrct ka u,ktan

/// .gv ,j, ubgavu ofhkdr umjru ohn ygn tb jeh
(s-jh)khj ,uagk jf lk i,ubv tuv hf - 

    `vhv 'ohjrutv og vag ovrcta iuatrv rcsvu 'jrut xhbfn vhv ubhct ovrc
 'if vaga ogyvu /ovhkdr ,t .ujrk hsf ohn ovk i,bahhhh""""aaaarrrrpppphrcsn uhrcs ruenu] 

ectk ohuj,ana ohhcrg ova rucx vhva [vcr arsnc t,ht ifu :up n"c wndv
tka ubhmn yuk kmt obnt /u,hc lu,k vrz vsucg xhbfvk tka shpevu 'ovhkdr

/vmhjrv osue vbhkv ohseva '"ofhkdr umjru ubhk" uhjrutk rnt yuka 'z"g shpev
 vaevu    rrrrttttuuuu,,,,    vvvvpppphhhhvvvv (vcr arsnv hrcs kg) yyyyppppaaaannnnvvvv    ,,,,uuuucccchhhh,,,,bbbbvvvvuuuu urpxc) ,,,,nnnntttt

cccceeeegggghhhhkkkktuv ectv hrv 'ovhkdr ectk ohuj,ana vnut ah hfu '(c-up n"c x"av kg 
kg c"m f"t 'rpgvc hekt juf aha rnuk t"t f"tu ',uthmnc lhhas r,uhc ,ujpv
aaj ubhct ovrct ota 'ypanv ,uch,bv vaev sugu ?itf vrz vsucgv ihbgv
uuj,ah tk b"vt f"tu 'ect tkn vhv u,hc hrv f"t 'ectvk uuj,ah ohjrut ukta

?u,hcc ohhea ectvk uuj,ah rapt n"n kct 'ovhkdr hcd kga ectk
,t hk vag hsh omgu hjuf" ka vrz vsucgv tuv itf hrhhta ectva 'umrh,u    
',urcsncu ohnhc ,fkk kufh ostva ohkdrv h"g tuv ,uks,av rehga /"vzv khjv

vn ?ohabt ,unsc ohftkn uk jukaku 'hubha kg hubha ;hxuvk uk vnku 'ouh hshnf
rjtn ',ntc vumnv ,t ovrct ohhe tk rcs ka upuxca cuajk ouen aha od

/vn rcs ubhsnkk v,tc ,"hav ,dvbva jrfvcu 'ohcgr ,ntc ghcav tka
     vhva vagnc vahjnvk ohseb uz vdvbvc vbuhkgv vbuufv ,t ,ukdk hsf
 oggggg""""hhhhzzzz    aaaayyyyhhhhuuuuuuuuffffggggkkkknnnn    hhhhffffssssrrrrnnnn    hhhhccccrrrr    eeee""""vvvvrrrrvvvvvhv zgu 'kvun vhv ayhuufgkn e"vrv '

oka ouh ukhpt ahsevku unmg jhryvk ifun vhva sg 'uz vumnc euxgk ubumr
ovrct ka u,hrcc lr eubh, xhbfvk hsf er ohjshb ohcuahk ,fkk hsf
tukv 'lf oak er ohnh vcrv ,ukck iufbk tuv vtur vnk uvukta ogp /ubhct
ukta jycun ubhva 'rntu vbgb ?ohkvun sug obah ohjshb ohcuah i,utk lunx
.nt,n tuv if kgu 'tyjv in ohrnua ,uhvk ufzh o,ut kunh tuva ,ueubh,v

 /,ja ,srn ohsuvh khmvk sutn
icun vz hp kg    gsha ;t kg 'veh,rbn vnj vkhj,fkn v"cev thmuv vnk rhpa 

,t ,ufzk vmr hf 'ohjrut uk ihnzvk lrymh ovrct ka urgm rcduhaf ;uxcka
,tzu 'odp oua u,uumnc vhv,a hkcn ,unhkac ohjrut ,xbfv ,umn ouhec ovrct
rhfha rjt vnhhekn ubhct ovrct ath,h if ot tkt u,ufzk u,kufhc vhv tk
rjt okut 'kgupc vnhhek u,kufhc ihta sutn rgymh lfn vtmu,fu 'oujv scufc

rcfavhv rcfu 'wodp oua uc ihta vagnwc ubumr ,ufzc vfz rcf 'ath,v 
 /ohjrut ,tmnv h"g u,gs xhpvk hsf ,uchx ccxk v"cev ka u,kufhc

vhuk, thv kgupc vumnv ,hhagc oda snkk v"cev aehc ,gf od okut   
,unsc ohftkn teus jkau 'udvbnf okugv ,t rhzjv tk ifku 'wvbuufwc rehgc
ohtcv ,urusv usnkh lf lu,nu 'osh kg vumnv ovrct ohheha hsf 'ohabt

 /icvu 'ukhafn v"cev vhv tk if tk ots 'vbuufc vhuk, vumnv rehga uhrjt
,uekt ,sucg ,ru,c tku ovhkdrc ectvk ohuuj,an uhv ifku 'crgnnu tmunn
kfva hpku 'o,uks,av kfn ovhkdrc vkugv ectk o,jkmv ohxjhn uhva tkt
/vrz vsucg uvzu ',"hav ,jdavc rpuf vz ;ukj caujv 'rcd hsgmn wvnu 'ohna hshc   

   ubhntvu ofh,uchxn ofhnmg urvyv aurhp '"ofhkdr umjru" v"gtt rnt z"g 
,jdavc ihntvk vkusdv vsucgv 'vzn ibhzj /v"cev rzg hkc of,uchxc ann ihta

/vrz vsucg hscug kkfc tuv hrv '"hsh omgu hjuf" 'rnut a"uja hns ',"hav 
      vzc lhrtv rcfukkkk""""mmmmzzzz    iiiinnnnrrrrxxxxuuuu    iiiibbbbjjjjkkkktttt    wwwwrrrr) oooohhhhrrrrnnnnttttnnnn    ....ccccuuuueeee(tjhans t,cehg ihbgc '

ostv vnsha rcs kf ot hf 'ictu .g ka okm teus vbbht vrz vsucg hf" 'k"zu
kg ujych otu 'ch,f "usckn sug iht" hf 'ann z"ug thv 'grvku chyvk ujufc aha
jych ot ifu 'vrz vsucg ,tzv v,fv ,t ohaug 'ubrzg, thva 'vyhau v,f uzht
xjhhk ostv lhrm f"gu /k"fg '"vrz vsucg unmg ,t vaug 'ush omugu ujuf kg ostv
ostk rnth ukht 'okugv ka ufrsca /,"havk eru lt uhrcj ,jkmvu 'u,ujkmv kf
,urhagk vfza vxbrpc exug tuv vnc 'ktau uk chav shn 'kusd rhag tuv hbukpa
,uks,avu ,uchxk er vjkmvv vk,ha vmura 'grv rmhv ,mgn tuv wue lvu !?vzf
/rag,ha exg vnc n"b oua iht ,"havk xjhhn vjkmvv kf ukhta /,"havk tku
er 'vb,nv uk ghdv iput vzhtc n"b oua iht 'urhcjk vb,n vzht jka wt ota
!khj ,uagk jf lk i,ubv tuv hf ,rfzu /ihbg htvc f"nf 'jkanv ,tn tuv vb,nv

"uhct uc ,na ouh"  - The Gemara says an example of a "rusbv rcsc rsb" is someone who says, “I will not eat meat or drink wine, like on the
day which my father (or rebbi) died.” The ]t"nr[v 'uga s"uh  says it’s a mitzvah ot ut ct uc ,na ouhc ,ubg,vk. The t"rdv ruthc says vrutfk
the ruen for this is our Gemara where people fasted on the yahrtzeit of a parent. ,uyapc the t"rd means even though the Gemara doesn’t
mention actual fasting, it seems that was the minhag. The t"rd adds that he has seen that fasting is only a mitzvah on the actual day of petira,
not on any later subsequent yahrtzeit. He references j"ga wx inek where the rcjn says it’s a minhag to fast when a j", dies ,,hn ouh)
(ohnfj based on a ruy who brings a hnkaurh that ";raba vru, rpx vturf ,na j", vturv". Rav Avahu is quoted there as saying: hkg tuch"
"ouhv u,ut kf oukf h,ngy tk ot. So, just like by that ihs, fasting is only for that day' [ouhc uc] the same might hold true for our halacha.
    The t"nr [ch 'c, s"uh] reiterates that the mitzvah to fast on the v,hn ouh of a father or mother is specifically on that day and not on the ouh

 [iuhkdc]t"grvrucev/  brings the ohhj ,ru, that says a znr to this halacha is our Gemara. If so, says t"gr, the same din of fasting applies to
ucr ,,hn since it is also mentioned in our Gemara. The c"ban [cn 'j"xe,] when mentioning the ,hbg, of a yahrtzeit, uses the iuak of dvbn.
He also says [wun e"x] that it is good to fast on the day of ucr ,,hn. If one fasts on the day of his parent’s petirah, certainly he should fast on
his Rebbi’s petira, because he is ucr sucfc chhj even more than he is chhj in uhct sucf. In  [kufh v"s 'j"xe,]vfkv ruthc  the j"j there says
that one who is dvub to fast on a yhhmrvth (because of an original vkce) should know that it is very runj and he may not be vsup it with iunn.
    The l"a [zf 'u"nr s"uh] says that one who is fasting on a yahrtzeit may not partake or join in eating at a t,fxn ouhx ,sugx. There are those
who are dvub not to fast but make a siyum so that at least their seuda is a vumn ,sugx/  ihhg) kthrcd hgyb(cg erp c"j Some oharpn explain
the reason for fasting on uhct ,na ouh is because on that day, the son’s mazel is weakened. The  ."bhn h"rvn explains that when a son fasts, it
is a vrpf for the father. The  g"ua rumhe explains that the ,hkf, of the ,hbg, is for the ic to be vcua,k rrug,b, to be uhagnc apaph which will
lead him to do Teshuva, which in turn will be a ,ufz for the vnab to go higher isg idc. t"gr in his vtuum asks that his children not fast on his
yahrtzeit but save their strength to be vru, sunk,c exug continuously [,gk ,gn] on that day & if it might be too hard for them, to hire others to
help out. The t"uzj, rkphhyx and ltcrut /z/a wr                                                                          all reportedly did not fast on the day of a Yahrtzeit.  

                                                                                                                                                                                                              

R’ Nosson Tzvi Wachtfogel zt”l would say:
     “wvnvn,huw -  The Targum points out that Lot delayed. The trop on this word is a Shalsheles which also indicates that there
was delay on the part of Lot. One of the lessons for the success of Avraham and failure on the part of Lot is hidden here.
Avraham moved without delay. Lot did not. Although he learned in Avraham’s home, he did not embody the message.
Hence, although he did engage in Mesiras Nefesh for chessed, he did not hurry to do it, unlike Avraham Avinu.”

A Wise Man would say: 
    “Life is not human beings having a spiritual experience. It is spiritual beings having a human experience.”                  
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (53). Separation of Meat and Dairy. 
Mix-Up of Kosher and Non-Kosher Utensils (cont.) What is
the halacha if a non-kosher spoon [or doubtfully kosher], for
example, gets mixed up with other kosher spoons? This happens
many times after a kitchen mix-up that rendered the spoon treif
till it is kashered, and before the question was ruled upon, the
spoon was put back in with the other spoons. Do we now have
to kasher all the spoons? The Rashba (1) rules that as long as the
kosher utensils are the majority of the mixture, we use the rule of
“bitul” - nullification, and the whole mixture is permitted. This
doesn’t even necessitate sixty because right now the utensils are
not giving a taste one into the other (2). This nullification is
known as Bitul Yavesh Beyavesh, where there is a mixture of
dry items and a slight majority is enough to accomplish the bitul
nullification. The Shach (3) quotes a Maharil who argues on this
ruling and claims that we should apply here the rule of Davar
Sheyesh Loh Matirin. That means that whenever one does not
have to use nullification because there is another heter coming
soon, one should not use bitul, but rather use the other heter.
Thus, an egg born on Yom Tov which is muktzah and got mixed

      

up with other permitted eggs, is not batul because one has the
option to wait till after Yom Tov and he does not need to come
onto bitul. Similarly, here, one can kasher all the utensils if there
aren’t too many, and not have to come onto using bitul.
Logic of the Rashba and Shulchan Aruch. The Rashba holds
that since it won’t become permitted by itself [unlike the egg
born on Yom Tov] it is not called a Davar Sheyesh Loh Matirin,
and it is nullified. Even the Shach would agree that if there is a
big loss or great trouble involved in kashering all of them, one
can rely on the bitul. Similarly, he would agree by such utensils
that cannot be kashered, like china, it would become nullified.
Final Ruling. Even though it would seem that one should kasher
the spoons to be machmir like the Shach (4), one who wants to be
lenient has an interesting source upon whom to rely. Others
found one place in the Magen Avraham (5) where he holds like
the Mechaber and not like the Shach. The Mishna Berura (6)

and Shaar Hatziyon (7) agree to this and one can rely on this
leniency. Also, many people are not familiar with the kashering
process and find this new experience very difficult to do, and as
mentioned, in that case, even the Shach would agree.



      After the Akeida, Hashem says to Avraham, “Now, I know that you are G-d fearing, you are a yerei shomayim.” Rashi
says, quoting the Tanchuma, that Hashem told Avraham, “Now, I have an answer for the Satan and the nations of the world
who wonder why I love you so much. Now, I have proof because everyone can see that you have yiras shomayim.” We may
wonder, didn’t everyone know at this point that Avraham was G-d fearing? He spent his days and nights inspiring the masses
that there is a one and only G-d. His whole life was completely devoted to serving Hashem. Wasn’t that obvious? Furthermore,
wouldn’t we think that Avraham’s behavior at the Akeida demonstrated his love for Hashem rather than his fear of Hashem? 
    R’ Shimon Schwab zt”l explains that ahavas Hashem alone would not have been enough to pass the test. The Medrash tells
us that when Avraham lifted the knife to slaughter his son, tears flowed freely from his eyes and went into Yitzchok’s eyes. His
love for Hashem did not overpower his love for his son. His love was fully there as a father loves his child and would never do
anything to harm him, and therefore it was his yiras shomayim that stood strong and gave him the ability to pass this test. 
    Love and fear seem to be contradictory emotions, however, in our relationship to Hashem we need both. We need to feel a love
to Hashem so that we want to please Him, but we also must feel Fear of Heaven so that we will not transgress His will. Chazal
teach us that “Ahava mekalkeles es hashura,” Love destroys the normal order of things. But here we see that Avraham did not
pass this most difficult test through love. He did not go to shecht his son because he was drunk with ahavas Hashem which led him
to do something crazy. Avraham passed this test by overcoming his tidal wave of tears and overpowering love and compassion for
his son with yiras shomayim. He was afraid to violate the command of Hashem because he valued the relationship he had with
Hashem. The lesson for us is that being a true oved Hashem means fulfilling Hashem’s command, no matter what.

     Parshas Vayera is replete with timeless lessons for life that we can glean from Avraham Avinu’s legacy. The following is
one such lesson. Avraham pleaded with Hashem to spare Sodom from destruction. Many supplications were extended - only
for Avraham to receive a flat-out NO! A regular person would feel dejected and down - not capable of continuing life as usual.
Avraham, on the other hand, took this rebuttal in stride, writes the Izhbitza Rav, as if nothing was amiss. Only his staunch
conviction in following the ratzon Hashem enabled him to do so. Avraham Avinu had no personal agenda.
     Another gem we find at the end of the parsha is the nisayon of Akeidas Yitzchok. On the posuk wv outb h,gcab hc rnthu, the
Medrash says that when Avraham asked Hashem not to test him again, Hashem was maskim. However, many Rishonim
consider kevuras Sarah as yet another test. Another difficulty arises when we study Rabbeinu Yonah on Avos. He says the
hardest of the nisyonos was that of the Akeida. Yet, he himself maintains that the death of Sarah was also a test. If the Akeida
was passed with flying colors, what was the point of an additional “easier” test afterward?
     I saw a machshava from R’ Shimshon Pinkus zt”l, that explains both difficulties. He says that misas/kevuras Sarah was
part and parcel of the nisayon of the Akeida. Part of passing a test is the ability to forge on with life’s sojourn, weathering its
bumps and potholes with renewed vigor. Had Avraham become despondent after his “wife’s petira portion” of the Akeida
nisayon, it would have ch”v reflected failure on the entire Akeida. The way he handled this final challenge, was a reflection of
the entire nisayon of the Akeida. We should all learn from Avraham Avinu’s inner reservoir of strength and the manner in
which he passed all his tests, thereby embracing our challenges as vehicles through which to grow closer to Hashem.                       

                                                                                                                                                                                                              

 uhbhgu uhp kg uhp oahu skhv kg cfahu
 /// uhpf kg uhpfu uhbhg kg(sk-s wc ohfkn)

 tku v,t ohekt trh hf h,gsh v,g hf
 /// hbnn lshjh ,t lbc ,t ,faj(ch-cf)

 kt rcsk vkf ratf wv lkhu
 /// unuenk ca ovrctu ovrct(dk-jh)

/// vragv rucgc ,hjat tk rnthu vrag oa iutmnh hkut ogpv lt vrcstu hbstk rjh tb kt rnthu(ck-jh) 
    While learning in the Ponovezh Yeshivah back in the early 1960’s, an Israeli bochur, one of the brightest and most
respected in the yeshivah, got engaged and married to an American girl in Bnei Brak. The wedding was festive and during
one of the ensuing nights of Sheva Berachos, the Ponovezher Rov, R’ Yosef Shlomo Kahaneman zt”l, was invited to
attend. He happily participated in the simcha and while they were waiting for the chosson and kallah to arrive, the
Ponovezher Rov sat down at the head table and began conversing with a number of family members.
      One of the American uncles of the Kallah innocently asked the Rov, “So, tell me Rosh Yeshivah, what does the
chosson do for a living?”
     Instantly, the Ponovezher Rov responded, “Why, he is a very successful builder (kablan) here in Israel.”
     The uncle raised his eyebrows in surprise. A builder? Here, in Israel? At such a young age? He was mightily impressed.
     Immediately, he stood up and ran over to his wife who was sitting and talking with a group of women. “Did you hear?
Your sister’s daughter’s chosson is a builder. And a successful one at that! Did you know that?”
    His wife admitted that she did not and she, too, was impressed. They were under the impression that he was just another
yeshivah student who sat on a bench all day, with no source of income to speak of. The fact that he was a working man,
was truly surprising. Instantly, she stood up and went over to her sister - the machatenista - and kvelled. “Wow, I am really
impressed. Your new son-in-law is a builder here in Israel. That is amazing!”
     The mother-in-law wasn’t aware of this tidbit of information and hurried over to her husband to verify this report. He
had not heard anything of the sort and was shocked when he learned that his new son-in-law was not a full-time yeshivah
student learning in Ponovezh, but rather a kablan who apparently spent the day working on construction sites.
    He ran over to his new mechutan, the father of the boy and asked him if it was true. His blank expression said it all - he
had no idea that this was the case. As far as he knew, his son was one of the top bochurim in the Ponovezh Yeshivah.
     While all this hullabaloo was going on, R’ Yosef Shlomo was watching from his seat with amusement. He realized that
perhaps now was a good time to clear the air and he stood up from his seat at the dais and cleared his throat.
     “Morei V’Rabbosai, I think an explanation is in order. The uncle of the kallah asked me what the chosson does for a
living, and I told him that he is a successful builder. Everyone here seems to be shocked and in wonderment about this
information, and I honestly do not understand why. Do we not recite every day in davening, wlhbc ouka cruw and our Sages
expound on this posuk and explain, wlhbuc tkt lhbc hre, ktw - do not refer to these people as sons, but as builders? The
Gemara in Shabbos (/she) further clarifies that these ‘builders’ mentioned here are the Talmidei Chachamim, the Torah
scholars who are responsible for building the world!” He looked at the uncles and aunts and proclaimed, “This chosson is
truly a builder - quite a successful one - for he shares a part in building the world with his Torah learning!”
     The Ponovezher Rov continued speaking to the mesmerized audience. “The Mishna (/v vkhdn) states: What is considered
a large city? One that has ten ‘batlanim’ - ten individuals who are mevatel their time from working and spend it on
learning and teaching Torah. Less than that is merely a village. Our chosson together with his esteemed colleagues in the
Yeshivah and all throughout the city of Bnei Brak, are literally building our city - and what more, they are protecting it as
well. Didn’t Avraham Avinu ask Hashem if there were at least ten ‘tzaddikim’ in Sodom who will protect the city from
destruction? Unfortunately for Sodom, there weren’t. These ten tzaddikim were the ten batlanim who learn Torah all day.”
    “My friends,” he concluded, “don’t be so surprised. wh,na tk ohna ,uej vkhku onuh h,hrc tk otw - our chosson has the most
valuable and important job in the world. He is not just building the city of Bnei Brak - he is literally protecting the world!”         
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 /// stn vscf hf o,tyju vcr hf vrngu osx ,egz(f-jh)
llllyyyynnnn: Like every city in the Alte Heim, the city of Vilna also
had a special committee that would decide on communal
matters pertaining to the needs of the city. When the great
Vilna Gaon zt”l resided in Vilna, he made an agreement
with the trustees of the committee that he was not to be
summoned to a meeting unless it involved a proposed new
communal regulation.
    Once, the trustees wanted to pass a regulation that no
outside paupers would be admitted into Vilna to collect alms.
They claimed that there had been such an unusual influx
entering the city that it was becoming a burden on the entire
community. They called a meeting and sent a message for
the Vilna Gaon to join the meeting.
    When the holy Gaon arrived and heard the proposal at
hand, he said to the trustees, “We had an agreement that you

 

would not summon me to any meeting unless it had to do
with a new regulation to be enacted.”
    “Yes, Rebbe,” they responded. “This is a new regulation
that we’re proposing.”
    “No,” said the Gaon, “it’s actually a very old regulation.”
    The trustees looked quite confused. As far as they knew,
there was never such a regulation instituted.
    The Gaon explained, “This is a regulation from long ago
established by none other than the city of Sodom. They had a
law forbidding the admission of paupers or giving charity to
them. Now, you want to re-enact this same decree here!”
llllyyyynnnnpppp: Chazal tell us that when someone converts to Judaism,
he is immediately taught the laws of what a person must give
from his produce to the needy (vtpu vjfa yek ,uragnu ,nur,). 
There is a deep and powerful message that is being conveyed
with this: the essence of a Jew is to be a giver and one who
performs acts of kindness – there are no exceptions!

    Just as Sarah Imeinu was promised a child by Hashem in
the parsha, Elisha Hanavi repays the Isha Hashunamis for
her hospitality with a promise of a child in the Haftorah.
Unfortunately, the child became ill and suddenly passed
away. The woman cried out to Elisha who miraculously
revived the child. Chazal say miracles are not meant to be
flaunted, which is why Elisha “placed himself over the child.
He put his mouth on its mouth, his eyes on its eyes, and his
hands on its hands.” Such actions can still be perceived as a
miracle since it is unfathomable that such actions would ever
revive anyone. So, what is Chazal saying?
   R’ Chatzkel Levenstein zt”l (Yad Yechezkel) explains
that there is a fallacy in the world. Some believe that Hashem

embedded power into the laws of nature and the world works
by itself with this power. This is really not the case. In fact,
the continued existence of the world is in itself a miracle, and
just as Hashem creates food to satiate a hungry person, He
could have just as easily allowed a person to live without any
nourishment at all. The only difference between nature and a
miracle is that nature is what is seen frequently, while
miracles are infrequent – but both are sure acts of miracles.
   Therefore, although Elisha Hanavi’s actions would
obviously not amount to revival by the laws of nature, when
understanding that even nature exists upon the premise of
miracles, one can see how by doing what he did, Elisha
managed to mask the miracle under the pretense of nature.
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