
wv ,,c lng lu,c vgcaku vktk l,ut wv i,h vatk ivfv rntu
 /// vcm lbyc ,tu ,kpb lfrh ,t (tf-v) -ihsca sxjv

     k'vru,v hngy kg sungk ubh,gs rmuec ihta ohtur 'ukt ,utrenc ohbbuc,na
kg tuc,a hsf wohrrtnv ohnwc vyuxv ,t ,ueavk ufrymh vnk ohbhcn ubt iht
t,khn hfu ?ohngp wc uc veuej v"huv oaa w,uktv c,fw ,ujnk ufrymh vnku 'vabug
?vyuxk v,ueavku ohrrtnv ohnc ucrgk hsf er 'v"huv oa ,t eujnk 'uz thv t,ryuz
if hf er ,uumnv ,t ohheku ubhtruck ubhnmg kyck kyun ubhkgu 'wv hfrs ohr,xb hf
vru,v hf ,gsk ubhkg kyun 'ohrcsv enugk ohsruh ubt iht ot od okut /ubhkg rzd
itf odu /ubhbpk shngn tuva ,ubuhxbv og ssun,vk ,ughshv ,t vh,utren kfc vrun
vrun thv 'vyuxv ,t vc ahbgvk hsf ohnjrv ,shn kg vrunv v"huv oa ,t eujnba

 /ovc ohssun,n ubta ,urmvu rgmv kg ;heavk ubhkg kyun lht ubk
v,hnc ,un, vsh kg hf 'vkrg, xuf v,ua vyuxva ubk vnsb rac hbhgc vbvs    
rnukf 'ucrec v"huv oaa xuf v,ua thv kgupc okut /trec rtucnf 'vtrubu vbuan
hp v,uhbgrup ksd, vzv okugc vabug hs tmn, tk ot hf ,tzu /vuudc ohzubd ohnjr
lfn vtmu,f ot od vzv okugc vabug kce,a if ot ;hsgu /tcv okugc vnfu vnf

 /vndpn vheb ,unabv okugc tuck vfz,a hsf 'vbuan v,hn ,unk lrym,
hta ,ubuan ,urmc rcusn ohngpk 'ostv kg rcuga rgm kfc tuv vz ihgfu   
'uhkg vju,nv ihsv ,shn kg vkhkj ogr,vk ostv kukgu 'okcuxk ygnf rapt
ht hf 'sxjf ov ohrsdun ihhsg r,uhc ov ohrn ot od hf ',gsku ezj,vk uhkg okut
,t kcen tuva lfc jhuurn vnf sgu 'oubvhd hruxh ov ohae vnf sg rt,k rapt

 

 o,jpank o,ct ,hck ov od iuard hbc atr ,t tab
 /// o,uct ,hcku(cf-s)vru, r,f ibhgc - 

    tunf 'iuard hbc ,t ,ubnk ubhcr van vumn v"ceva vzc khj,n tab ,ar
iuak kg usng oharpnvu /rcsnc ,arp ;uxc ,ve hbc ,t ,ubnk ,"hav vuma

 /hpbt vnfc trev ,buuf oharpnv urthcu '"ov od" ch,f gusn cu,fvrrrreeeehhhh    hhhhkkkkffffvvvv
'iuard hbc ,ubnk ,"hav vum f"jtu ,ve hbc ka ihbnc khj,v vru,v gusn 'wev
f"jtu 'vkhj, iuard hbc ka ihbn og khj,vk hutr vhv f"tu 'rufcv vhv iuard tkv
- ohbhbpn thv vreh" :k"zu 'vz wh,a (u"p vcr rcsnc) arsnv thcvu /,ve hbc ,ubnk
'rufck sucf cu,fv ekj ouen kfca ubhmnu rufc iuarda p"gt 'iuardu ,vec rcsn
tab rnt vkj,ca 'iuardk cu,fv unhsev vru,v oaa iurtv iguy ,ve vhva hpk
'ohbhbpn thv vreh huv /wudu iuard hbc atr ,t tab rnut f"jtu ',ve hbc atr ,t
iuard hbpk ,ve ka ihbn ohsev vru,va ogyv hrv /k"fg '"iuatr tmha rufcn

/vkhj, o,ubnku oscfk ubhkg vcujv 'iurtv htaub uhv ,vea iuhfs 'rufc vhva
'iuard hbck iurtv tan vb,hb tk gusn 'thae tpud thvs 'z"g reh hkfv wevu    
'ubsnkk vru,v vmr tpud tvs wh,u /iurtv tanc oscfk ah f"tu 'ohrufcv vhv ova

 

 c,fa unfu /vzv okugc ubudh ,txiiii""""ccccnnnnrrrrvvvvhruxh kf :(cuht rpxk u,nsevc) k"z 
/f"g 'oubvhd abugn gdr kun oukf ucajb tk vba ohgca cuht

 e"vpxc vtru   wwwwkkkkjjjjbbbb    hhhhccccrrrrggggwwwwlrsc ohrcsv ,t rhcxvk chyhva lht (jb ,arp) 
in sruh gr rcs iht 'ihsv ,sn ohngpku ohnjr gpab ohngpkw :vmhknu kan
lrs gpaba kf 'abug gpab ot ukhpt 'shcg cyk tbnjr shcgs vn kfu 'ohnav
rn vean uk i,hk vumn tpurva vkujv ihbgf tkt 'ihs rzdu abug lrs ubbht oa
vum tk vnk 'vkuj aht kg ojrn ubhtu vz tuv rzft vnf cauj vyuav 'stn
uk i,hk vumn vz veanu tuv injr vcrsta gsuh jepv kct 'racu ojk uk i,hk
uk rapt ht uhkj ,njn lt 'ihhu rac kfut vhv thrc vhv ukt ,ntc hf 'ubueh,k
'vtupru iueh,k uk i,hb uz vean tmnb 'uz vean hsh kg tkt ,utpr,vk
ohcu,fv ohabug ihbg lf /rn ogy uz veanc aha rucg tkhnn adrb ,urhrnvu
hrvu ,uphkev lu, kt xbfb vrhcg rcga hpka tkt 'vnebu ihs rzd obht vru,c
u,nfj hp kg uhkt cumev abug u,ut hsh kg iueh,u vtupr lhrmu vkuj tuv
ouac rapt ht ifku 'tkhnn adrb abugv u,ut ctf lt 'ubue, uvza una lrc,h
'sck iueh, lrum tuv abugva rjtn 'oukau xj okugv iuhkf lanb tvha abug
'iueh, lrumk er obht ohabugv kf hrvu 'vnebu ihs rzd tkt iueh, iht iuhkfcu
/k"fg 'wvtupru iueh, tkt omgc vnebu ihs rzd treb ubht vrhcgv abug tkhnnu

'uk chyvk ubhtruc ,buufa vbuntc .nt,h rgm vzht ostv kg tuchaf if kg    
chhjw :k"zu '(t"nrc d:cfr j"ut) g"uac expba hpfu 'uh,ushn kg u"j ogr,h tku
kg vjnac lrcna lrsf 'vmhpj apbcu vnhka ,gsc vgrv kg lrck ost

 oav hscugk vgrv hf 'vcuyvoooo,,,,ccccuuuuyyyyuuuu    oooo,,,,jjjjnnnnaaaa    tttthhhhvvvvvn vcvtn kcena iuhf '
/k"fg 'wuk vjna thva 'wv ,t scug tuv uz vgr ,kceca tmnb oav uhkg rzda

otbna ogyva rnut h,hhv 'rufcv uhva iuard hbck iurtv tan vb,hb ukhta
vmr vru,vu /iurtv htaub uhva ,njn tku 'rufcv uhv ova ,njn vhv vkhj,
uhv tk ova ',ve hbck iurtv ,uthab vb,hb f"g '"vru,v ,t scfk" ubk ,uruvk

/ohrufcv ,t scfha vnn r,uh 'vru,v ,t scfk ibhzj vznu 'vkhj, otbnu 'rufcv
repv thv vru,va 'ubk ,uruvk vmur vru,va 'vz kg sug reh hkfv ;hxuvu    
tk vru,vu 'vfzhu tch vru, hsnukv kkfc ,uhvk ,ufzk vmura hn kfu 'kfk

 hrcsc t,htsfu /uc ihuua kfv er 'ohrufcvk er vb,hboooo""""ccccnnnnrrrrvvvv:(,", wkvn d"p) 
 vakac"vbuvf r,f ',ufkn r,fu 'vbuvf r,fu 'vru, r,f 'ktrah ur,fb ohr,f

kfk ifunu snugu jbun hrv vru, r,f /// sus uc vfz ,ufkn r,f /// irvt uc vfz
'kuyhu tch vmrha hn kf 'cegh ,kve varun van ubk vum vru, rntba 'ktrah

fv o,uta rnt, tnaufuknh ohfkn hc rnut tuv hrv 'vru, r,fn ohkusd ohr,
 /k"fg '"ovhban kusd vru, r,fa ,snk tv 'uruah ohra hc esm ueeujh ohbzuru
vru,vu 'vru, r,fk ,ufzk kufh sjtu sjt kfa o"cnrv hrcsc arupn hrv     
iuardk iurtv tan vb,hb tka 'reh hkfv ,buuf uvzu /ohshjh vzhtk er vb,hb tk
rthc vz p"gu /vc ,ufzk sjtu sjt kfk vb,hb vru,va ,uruvk 'rufcv uhva
er ',ve hbc vkhj, vbna rjt teusa '"ov od" trev ,buuf uvza 'reh hkfv

vz suxh kg ,ruvk iuard hbc ,t vbnh f"jt

ohehsm ish kg vke, thcn v"cev iht""  - There once was an incident in the bais medrash in Teveria, where hxuh wr & rzgkt wr got into a heated
discussion in learning & a Sefer Torah ripped accidentally. Our Gemara relates that when ibjuh wr got upset, hnt wr & hxt wr reminded him of
this tragedy to try to calm him down. The Gemara [:v ihkuj] says: tk inmg ohehsm 'ish kg vke, thcn v"cev iht ohehsm ka i,nvc t,av"
"a"f? Tosfos [ohehsm v"s] brings a few instances in shas where we see Tzadikim did stumble, so how could we say the above rule? Tosfos
answers that a vke, won’t happen to a Tzadik through vkhft, like eating something ruxt accidentally. Since it is a htbd for a Tzadik to eat
something assur this won’t happen. However, other than through vkhft, a vke, could happen. The  [/z ihkuj]i"cnr  brings a yap that v"cev
won’t allow someone else to be kafb through a Tzadik or his animal. Like, the donkey of rhth ic xjbp was makpid not to eat tevel, so as not
to be khafn the one who fed him, he didn’t eat it. But the Tzadik himself can be rcug something because tyjh tku cuy vagh ost iht. 
   The i"cnr learns yap that v"cev won’t bring a vke, to a Tzadik, means he won’t be rcug an issur dduac, because ihghhxn rvyhk tcv
u,ut. In our Gemara, a Sefer Torah ripped dduac, but that was because they came to a tyj of xgf, so they weren’t protected by this rule.
    The  [wt e"x zn, j"ut]cyhv rtc  brings in the name of the k"zhrt: "vbav kf tyjh tka uk jycun jxpc .nj uvann rvzba hn kf". Anyone
who is careful not to eat even a uvan of chametz on Pesach, is guaranteed not to sin the whole year. The velt brings that the mother of
rdht tcheg wr asked his father: How is it that we see instances in shas where tzadikim were prone to a vke,, if based on the above k"zhrt, if
a person is rvzb in a uvan of chametz he won’t sin all year? Plus, we have the above rule that v"cev won’t bring a vke, to a Tzadik (either
like Tosfos through vkhft, or like the Ramban through a ddua), so the Tzadik was protected & presumably didn’t even eat a uvan of chametz.
If so, how did they ever suffer a vke, during the year - what happened to the vjycv of the k"zhrt? They say that t"gr was still a child but he
answered that the above rule means that v"cev will not let them eat a dduac .nj ruxht ,hzf, which is a vke,, but not a uvan which is a
rugha hmj. Therefore, they could have eaten a uvan, so the vjycv of the k"zhrt falls away & they are still vulnerable to a vke,!                

                                                                                                                                                                                                              

R’ Moshe Kassover zt”l (Amud Ha’avodah, Drush Habitachon) would say:
     “wlrnahu wv lfrchw - Rashi explains that your possessions will be protected. No one will ever gain or lose money, from the
beginning of the world’s existence until its end. Whatever money one has, cannot be taken from him by anyone. Whatever
he is supposed to earn, he will. And if one steals from him? The truth is that the robber in essence stole from himself
because he will lose that money some other way. If one steals 1,000 from another, he will lose the money elsewhere.”

A Wise Man would say:
    “Letting go means to come to the realization that some people are a part of your history, but not a part of your destiny.”                     
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY
Kashrus in the Kitchen (42). Separation of Meat and Dairy. 
Bittul: Nullification. Before Yom Tov, we concluded our
discussion on the topic of Nat bar Nat. Now we start off with a
new concept known as Bittul-Nullification, which determines
the psak of many kitchen questions. Even though, Bittul is
relevant by all issurim in the Torah, basar bechalav has its own
unique halachos regarding bittul.
Two Types of Bittul-Nullification. There is one type of bittul
where cold pieces get mixed up with each other, such as a piece of
treif meat are mixed in with kosher pieces of meat. Since it is cold,
there is no taste imparted from the treif to the kosher meat. This is
called Bittul Yavesh B’yavesh (dry in dry). According to Torah
law, it is batul chad b’trey - one in two, which means that the
majority of kosher meat turns the minority of treif meat into
kosher. However, in many cases, the Rabbanan required a
nullification of sixty times the volume of kosher to non-kosher. 
The second type of Bittul is called Lach B’lach (liquid in liquid).
Basar bechalav questions generally fall into this type of bittul,
which refers to types of mixtures where the tastes mix even when
solids are involved. For example, if pieces of hot kosher meat are
cooking in gravy, and a treif piece of meat falls in, even if one can

 

      

locate and remove the treif meat, it will impart a taste to the whole
mixture. Chazal estimated that unless there is 60 times the volume
of the treif piece, the non-kosher taste will be discernible. Once
there is 60 times the volume, the kosher food will not be affected. 
Unique Bittul of Basar Bechalav. If a small amount of milk falls
into a pot (chicken soup or cholent), if there is 60 times the amount
of heter more than the milk, the food remains kosher. One could
ask the following question: Nullification of sixty should only apply
when there is one prohibited food and one permitted food. But
here, both foods are kosher and the mixture is what prohibits them.
So why isn’t this like the case of kilayim, where one thread of linen
can prohibit an entire garment? The answer to this is based on the
Gemara (Chullin 108a): “Derech Bishul Asra Torah” - the Torah
only prohibited them if it was done in the normal way of cooking.
In normal cooking, one puts in ingredients that will provide flavor
to the food, however, a minute amount which does not give any
taste, is not considered normal cooking. Therefore, a small amount
of milk that will not provide taste to a pot with sixty times more
volume then it, will not make an issur of basar bechalav. 
Next week, we will iy”H provide a number of common examples
that demonstrate this principle and happen often in the kitchen.   



    Rashi tells us the connection between the mitzvah of giving the kohen his 24 priestly gifts (vbuvf ,b,n) and the parsha of
Sotah: “If a man refrains from bringing the special gifts to the kohen, in the end he will wind up bringing his wife to the kohen
as a sotah.” What is the message here? Does the punishment truly fit the crime? 
     R’ Avraham Pam zt”l explains that if we do not give the rabbanim, teachers and morahs of our children the respect and
honor they deserve, in the end WE will suffer. Our own children will lose their faith in Torah leaders. When children hear their
parents speak negatively about Gedolim, Roshei Yeshivos, and any Torah figure, it automatically sends a negative message to their
brains and they say: “If I don’t have to listen to THEM, then I don’t have to listen to YOU!” You are in fact doing yourself in by
not giving Torah leaders and teachers their due respect. When children r”l throw off the yoke of Torah and mitzvos, it is
because a tiny negative seed was planted in their minds which grew and developed into a giant tree of doubt and confusion. 
     Perhaps the removal of the head-covering of the sotah is the equivalent of one who removes his connection to Torah and
mitzvos. This can happen from not giving the Kohanim their rightful gifts! The kohanim, the holiest among the Jewish people,
must not be marginalized. Our children’s Rebbis and Morahs should be spoken about and to with the greatest respect. This is
the most wonderful gift we can give them. It is also a gift we give our children and the most important gift we give ourselves.
Because the day might come that you will need to bring your son or daughter to a Torah authority to help make an important
decision in life, and if you have spoken against the Rav or Rebbetzin, you can be sure they will have no influence on your child. 
    Dear parents, we have just accepted the Torah with the famous words “Na’aseh v’Nishma.” Let us accept our Gedolim,
leaders and those who teach Torah with the same devotion, commitment and faith.

     The words ",uynv hthab ov" seem rather superfluous. Do we not already know the job description of the nesi’im, the princes
of Bnei Yisroel? They were already outlined in the previous parsha. What is the reason for the Torah defining them again?
     Rashi is perhaps bothered by this question too, and explains as follows: In Mitzrayim, these nesi’im bore the brunt of the
Egyptians’ wrath. They accepted the blows of the wicked taskmasters, being hit themselves with sticks, ,uyn, rather than them
allowing their brethren to be hit. They were, as a result, rewarded, and chosen to lead their respective shevatim. A fine middah
indeed, but why is this the introduction to these nesi’im bringing their korbanos?
     Based on the following point of the Seforno, we can better understand this. He writes that because of their leadership
position, the nesi’im felt the responsibility to ensure that their shevatim attain forgiveness via the korbanos. In other words,
they assumed the role of leadership which entails taking care of the needs of the masses. Hence, says the posuk, this
unbelievable sense of mission and empathy was a long-standing trait of theirs going back to their days in Mitzrayim. There
too, they shielded the people by receiving punishment themselves. Accordingly, we might suggest an alternative p’shat for the
words, ",uynv hthab ov". They, as leaders, “carry” the people - the matos. Throughout the millennium, Klal Yisroel’s leaders
have faithfully shouldered the burden of their flock. A number of articles have recently been published regarding petiros of
several such worthy Torah luminaries. Though they were representative of a wide spectrum of world Jewry, there was also a
common thread shared amongst them. They were Torah giants of humility and responsibility, lurc orfz hvh.
    May all of us aspire to follow in their footsteps, acting as ,uynv hthab - constantly looking to help others carry their burden.                 

                                                                                                                                                                                                              

 kf hkft, ktu rfau ihh h,a, kt v,gu
/// rgbv vhvh ohekt rhzb hf vtny(z-dh ohypua) 

 aht uhvh uk uhase ,t ahtu
/// vhvh uk ivfk i,h rat (h-v)

 ov o,ct ,hc hatr ktrah hthab uchrehu
 /// ohsepv kg ohsngv ov ,uynv hthab(c-z)

 /// kgn uc vkgnu u,at vya, hf aht aht ovkt ,rntu ktrah hbc kt rcs(ch-v)
     In the annals of historical Galician Rabbanim, one name stands out as a symbol of great scholarship and leadership. A
mechaber (author) of close to ten seforim, each one a masterpiece itself, R’ Yosef Teumim zt”l, otherwise known throughout
the Torah world as the Pri Megadim, merited to write his commentary on the Shulchan Aruch and have it accepted on all
levels. While still a young man, he succeeded his father as a maggid shiur in the Lemberg Yeshivah, eventually becoming
Rosh Yeshivah and Rav in Lemberg. But his life wasn’t easy, and poverty reigned supreme in his household.
    Even before he took over his father’s position, he earned a meager income as a melamed, teaching a small group of boys in
his home. The money earned was minimal and his wife suffered from their lack of income. She would complain to him that
they could not properly clothe and feed their children and she was usually in a general state of discontent. R’ Yosef, on the
other hand, never lost his emunah and bitachon, and subsided on whatever he managed to earn from teaching his charges.
    One day, his wife had had enough. Her lot was bitter and she could not continue managing this way. As R’ Yosef sat in the
back room swaying over his sefer as he taught his small group of children, she suddenly burst into the room and began yelling
on the top of her lungs, “My father married me off to a top bochur named Yosef. He believed that this bochur would take care
and support his daughter. But he never fathomed that his daughter would become the wife of a cheder rebbi, a pauper like
you, who cannot even put a slice of bread on the table to feed his family!” With that, she stared at her husband accusingly for
a few extra seconds, finally storming out of the room and slamming the door.
     The young children looked down at the floor, unsure of how to act, not fully comprehending what had just transpired. R’
Yosef, for his part, never uttered a word in reply. He would never dare argue with his wife nor contradict her for he knew that
she was right. He just sat there and accepted her harangue with a bowed head. Softly, he muttered that Hashem will surely see
to their needs and they will have food and sustenance in due time. But his wife had already stormed out and could not hear his
words of consolation. Either way, she didn’t appear to be open to listening to him at this time.
     With a sigh, he stood up and said to his talmidim, with a smile, “Everything has a purpose. Now, I can finally understand
the meaning of the Tosefta in the second perek of Maseches Kiddushin.” The children looked on respectfully as their rebbi
explained, “The Tosefta  cites a case there whereby a man says to a woman, ‘Harei at mekudeshes li - You are consecrated to
me on the condition that I am Yosef,’ and it turns out that his name is Yosef Shimon, they are not consecrated in marriage.
Many of the commentators are puzzled by this: what is wrong with what he said? After all, his name really is Yosef, so why
should they not be mekudeshes? This is a deep and intricate sugya in shas and not something to be understood readily.
     “However, after what my wife just said when she came in here before, I think I might have a new understanding. When she
agreed to marry me, she was under the impression that she was marrying a ‘top bochur Yosef.’ This brings to mind Yosef
Hatzaddik and all the blessings that Yaakov Avinu heaped upon him and his children. Yosef was also the second in command
under Pharaoh, the Torah calls him ‘Mashbir’ - the one who was so wealthy that he supported most of the world at the time.
Apparently, she married me with a different impression in  mind...
     “On the other hand, Chazal tell us that Shevet Shimon served as the melamdim - the grade school teachers who educated
the youth of Bnei Yisroel. Additionally, Shevet Shimon was exceedingly poor, they were by far the most indigent of all the
tribes. Therefore, what the Tosefta is teaching us is similar to what my wife was saying. If a woman is supposed to marry a
‘Yosef’ - a man who is blessed with so many qualities and riches, but in the end, he is nothing more than a ‘Shimon’ - a poor
and downtrodden teacher, she had every right to be upset with the shidduch.” In his humility and brilliance, the Pri Megadim
was able to learn up the “sugya” of his marriage, taking full responsibility for his lack of supporting his wife and children.          
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 /// u,at ,t tbeu vtbe jur uhkg rcgu(sh-v)
llllyyyynnnn: R’ Reuven Elbaz shlit’a, Rosh Yeshivas Ohr
Hachayim in Yerushlayim, once told over a fascinating story.
Two old bed-ridden patients were laying in a hospital room
together. To pass the time, they would tell each other stories
and reminisce on their past life. One morning, realizing there
was a window in the room, the patient further away
requested of his newfound friend to tell him what’s going on
outside. “Must be wonderful to see everything,” he added.
    “Indeed” replied the other, “it’s a beautiful, sunny day.
The hustle and bustle of business is in full swing. You can
practically feel the energy that’s being generated.”
    The afternoon scenario was similar. “Now the parks are
overrun with energy, with young playful children and big
kids on their bicycles.” At night the show played its final act
with mothers bringing their children inside and the picture-

perfect sunset. This happened every day.
    After a while, the other patient was burning with jealousy.
How he wished he could also see everything. Then one day
the fellow near the window began to choke and turned blue.
With waning energy, he attempted to reach for his button to
call a nurse, but he wasn’t able. Seeing a chance to finally
move to the window, the man in the next bed watched him
pass away instead of pressing his own button.
    When he finally got moved to the window, however, he
was in for a horrifying shock. There was a big brick wall
opposite the window! Apparently, his friend had created a
series of entertaining stories for his own good - to help keep
his imagination stimulated.
llllyyyynnnnpppp: The story of a sotah is a story of jealous character. This
is why she must bring a ,utbe ,jbn - a jealousy offering. If
only she would realize that what she has is the best for her,
she would never get herself into such terrible trouble.

   The concept of a Nazir is one of abstention. In this week’s
Haftorah the birth of Shimshon HaGibbor is discussed.
   R’ Shimshon Pincus zt”l says that in world history there
were a handful of people who saw their calling in life as a
way of "okugv ouhe" - keeping the world in a perpetual state of
existence, and while they were given extra divine strength to
achieve their lofty goals, they were still privy to the one
impediment that applies to all of humankind – the trait of
desire. Nevertheless, Chazal state that there is but one way to
neutralize the power of desire, and that is through the study
of Torah which gives the world its purpose and is the most
important foundational principle of all. 
  R’ Shimshon explains that Shimshon HaGibbor was one of

those special people, but by some measure which we cannot
understand, he lacked the protection of the Torah due to his
“not expounding on a piece of the Torah properly.” While
this is left cloaked in ambiguity, it brings to light an important
concept: regardless of one’s extra spiritual ambitions, one
must never forget that what Hashem wants the most from us
is to study and follow His holy Torah properly.
Correction: In our last issue, it was mistakenly written that
Chavakuk HaNavi was directed by Hashem to marry a harlot.
We apologize for this oversight and misinformation and hope
to set the record straight, for while this did not occur with
Chavakuk, it did indeed transpire with Hoshea HaNavi and is
mentioned in the Haftorah of Parshas Bamidbar.
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