
 vfn ofhkg h,pxhu hk gnak uct, tku hre hng ufk, otu
 /// ofh,tyjf gca(tf-uf)ibueh,f ,uumnv ohhek - 

    tar'oherpk tkt ubhta 'vrenc 'htrg urnt ubh,ucr - hre hng ufk, otu :h"
kg vrjh wwv ;twa 'ubghsuvk cu,fv iuuhf h"ar hrcsk vbv /,uumnc htrg ufk, if
hf 'oherpk ot hf o,cuj ,t ohnhhen obhtu 'ihdukhsc er ,uumnv ,t ohnhhena ukt
kg abghvk od tuv hutr ouen kfn 'uh,uumn kg rfa kcek tuv hutra ;t kg
omg kg tka 'arpk ouen od ah okut /onhhen ubhtu ovc kzkzn tuva ohngpv
vruntv ,uhbgrupv iht 'abghvk ostv sh,g lf kg oda ;t kgu ';mev tmuh dukhsv
uz thvu 'ihdukhsv ,t orudv uz thv 'u,sucgku trucvk vfrgv rsgv kg ot hf itf
lrsc ,uumnv ,t ohheh 'ovk vbp,n if iftaf ,uumnv kt u,ahdc oda orudv

 /unhjru ukhjs tkc 'htrgu tren
vhv zta 'wdukhsc hng ufk, otw 'rnt tk ifa 'cu,fv iuakc ohehhusn ohrcsvu    
iurjv rehga ubhhv 'whre hng ufk, otw tkt /wdukhswv omg kg tuv ;meva icunv
ohhen lfn vtmu,f rat 'v u!m"nvku ,uumnvk lrgv rsgv kg tuv itf runtv
,uagku kkp,vk 'snkku sunkk ost kufha ,rnut ,tz /hgrtu vren lrsc ,uumnv
hbpn ?vnk lf kfu /vfrc tku vkke k"jr unmg kg thcn tuv ,tz kfcu ',uumn
in rat uktk vcua, hvuz /ovk vfrgv rsgv tycnv iputc uhv ,uumnvu sunhkva
;tv hrj vn kg onmg ihck obhc ov ohvn,u 'apb ,ndgu rgm ovk ohccxn ohnav
kf ohnhhen ot oda ,gsk ovhkg okut ?vrunjcf vkec ohrhvz ov hrv?vzv kusdv
inhhena ubhhv 'uh,uumnk h,hnt lrg inhhenvk ihta rfhbv iputc thv ot ',uumnv

 o,hagu urna, h,umn ,tu ufk, h,ejc ot
 /// o,t(d-uf)vru,c ,ukhng ihbgc - 

    t'urna, h,umn ,tu rnut tuvaf ',umnv ouhe vz kufh - ufk, h,ejc ot" :h"ar
'"vru,c ohkng uhv,a - ufk, h,ejc ot ohhen hbt vn tv 'runt ,umnv ouhe hrv
'vru,v wohsnukw uhv,a er tuv ufk, h,ejc ot ,buufa h"ar c,f tk hrv /k"fg

 f"fu /vru,c wohkngw uhv,a tktkkkk""""eeeeuuuummmmzzzz    ....hhhhccccuuuucccchhhhkkkk    hhhhuuuukkkkvvvv    oooojjjjuuuurrrrhhhh    wwwwrrrr    jjjjhhhhddddaaaannnnvvvvthcvs '
teus ot hf '"ihcvk" tk "sunkk" tk :rnukf" 'k"zu jhdanv c,fu 'k"bv h"ar hrcs

 urnta sg 'knghhhhnnnnkkkkaaaauuuurrrrhhhhccccubhhv tk ot hf 'jufak ubhkg vrzdba (dh 't r"ve ihhg) 
vn kfu kngv er thv ,hkf,v kf hf jrfun hrv /vru,c ohkng ubhhv tk ohjfua

/ihbgv rtck c,fa uhrcs ,ufhrtc oa whgu /k"fg '"hkgn hpy "ach" r,uh kngva
 rthc vz lrs kgu    oooohhhhhhhhjjjj    ....ppppjjjjvvvvirsvc ohrnut ubta vn (h,eujc ,arp 'vru,v kg) 

obhtu ohkng ovu 'rfa ohkcenu ohkng ubt 'ohkng ovu ohkng ubt" 't,fxn ouhxc
ohkcenu ohkng ov oda ohturs 'sutn vun,s ohhj .pjv vaevu /"rfa ohkcen
vtfkn kf kgu 'u,ftknk rfa uk ahu 'sdc rpu,v yhhjv unf 'ohkng ov oda 'rfa
vftknk kgup rfua wt ukhts 'rtck c,fu /ohkng ova vnc rfa ovk ah okugca

/k"jr vnhju ;t ovhkg rrugk vchx rcf hvuz 'ucuj okana hnf jrfvv hbpn er
 vfkvk expba vn thcb vcv 'vz ihbgk tndusfu   wwwwlllluuuurrrrgggg    iiiijjjjkkkkuuuuaaaawwwwccccohhj jrut) 

 tcun lfk ogyvu /wlrcn usugc vftkn ,uagk ruxtwa '(d-tmewwwwvvvvrrrruuuurrrrcccc    vvvvbbbbaaaannnnwwwwcccc
ifka ;hxunu /wvrenu htrg lrsc lrcnf vtrba hbpnw :k"zu (v iye ;hgx) oa
ouak lhrma rcsc euxgh tka rnuk lhrm ihtu ',uagk ruxt ke ahna, ukhptw

 oac oa thcnu /wuhkt uckzzzz""""yyyyvvvvvgac vru, hrcsc ukhpt ihhgk tka rvzhk ahwa '
vrenv sm kg er ukmt iuznv ,frcv ,uhv kg vrun vz hf 'iuznv ,frc lrcna
ut vkp,c exugaf ihsv tuv 'iuznv ,frcc teus utkuw :sug ;hxuvu /winszvvu

hvs 'whre hng ufk, otuw :ub,ru, rntnc kkfb vzu ',rjt vfrc uzhtctka ubh
z"f hkuta 'gdrk ubcaj otu /wtnkgc ,ubnszvvu vrenv sm kg ubkmt ,uumnv uhvh

 rzj vbv 't,hhruts ,uumnc erwwwwvvvvrrrruuuurrrrcccc    vvvvbbbbaaaannnnwwwwvvvv  ihhmuwwwwiiiiuuuuhhhhmmmmvvvv    rrrrggggaaaawwwwcccc '(tn-dpe)
ouac vagnv ,gac ivc euxgk ruxt 'ibcrsn er iva ,uumnv i,ut whpta
/ohrjt ohrcsc vumnv ,gac ovc exugaf 'vumnv kf ,t ohshxpn vzca 'vftkn

   'vrenu htrg lrsc i,uagk tka ',uumnv kfc rvzhvk ubnmg kg kcek ubhkgu 
zta ',"vreu vkhp,v ,gac yrpcu 'ohrjt ohrcsc i,hhag ,gc exg,vk tku

 ihhg) sunkk ukhpt ruxtgggg""""uuuuaaaaut vkhp,v ,gac rcsk tka a"fu /(c-une j"ut 
kusdu 'tyuj tuv ja ota (z-sfe oa) expb z"ga 'ahse ,rhnt ut ,"vre ,gac
uhkg kyun 'wv ignk ,uagk iuuf,n ostva vkugp kfc /uc ohrgudu 'tuabn ubuug
tuv .pj uca iputv ot 'ubumrc crg,n rmhv ,nhzn iht ot vkhj,n ibuc,vk
ut rgm uh,ukugpu uh,ubumr unrdh tk otu ',uhcuhj ,uumn shxpvk uthch tk v,uagk
,utmu, thcvk ohkukg ohcuyv uh,ubumra jfuuh u,ubbuc,v rjt otu 'u,kuzk ezb

/ujca vz vhvhu 'urmuh iumr hbpn urmh iumr kyck uhkga gshh ohhumr h,kc
tk kct 'vkhkv kfu ouhv kf kng kgupvu 'vnusfu sdc uk rup,k iudf ',nhhuxn
'u,ftkn vag tk hrva 'rfa uk iht htsuc ?rfa uk ah oukf 'iduvf sdcv vag
ushc vkg tku vru,c knga hn ukhpta 'vausev vru,v ihbgc tuv if tk kct
vghdhvu ,ukhngv omg kg kusd rfa uk ah n"n 'vrcx ut yap ut vbcv oua
kg sungk vru,c ,ukhngvu exgv ka ,hkf,v ihta 'vausev vru,c exga
ifu !unmg smn ,ukhngv tuv ,hkf,v er 'sck ohrcsv ,bexnv ut yapv

 hrcsc arupntttt,,,,ppppxxxxuuuu,,,,vvvv tcuv) aaaa""""rrrrvvvvccccrnut gauvh hcr vhva": (t"n s"p vrp wxnc 
tuv vru,v exg ka ,urhpv 'hrv /k"fg '"rmue tku gruzv ahtf kng tku snukv kf

/ohrcsv ,bexn ut vrcxv ut yapv ut sunhkv omg er tku ',ukhng
ubumu /// v,t lurc" :vru,v ,frcc ohfrcn ubta vfrcv icun vz ogynu    
vfrcv ka ubuak gceb gusn oharpnv kf usng rcfu /"vru, hrcsc euxgk
,hkf,va 'cyhv icun k"bv hpku ?"vru, hrcs sunkk" tku 'vru, hrcsc "euxgk"
vbe,b f"tu /;ux iht sg vnumg vghdhc kng ,uhvk er 'vru,v sunkk er ubht
/"vru,c kng" ,uhvk vumnv ka u,uvn uvza "euxgk" teus vfrcv ka iuakv
'vfrcv iuakn vumnv ka u,uvn rehg snk wndva x"ac ,unuen vnfc ubhmnu
tku 'vausev vru,c ujuf kfc exug ,uhvk 'vumnv ka u,uvn uvza k"bf rtucnu

!sug ofjhu ofjk i,u /vcr vghdhu ,ukhng hkc vausev vru,v sunkk er

"uahsc rua ouxj, tk"  - The  [ume,]lubhj  explains that this utk is to teach us to be ohbnjr even towards animals created to serve us. The
purpose is that this vsn should become part of every Yid and when dealing with others one must be careful to give them them what they deserve.

 [wt j"p vkhgn wkv]ohhj wr haushj       explains that although we compare the ihs of feeding a kgup to the ihs of vnvc ,khft, there is a difference.
The ,ufz that a worker has that permits him to eat from the field he is working on, is a iunn ,ufz. However, the issur of muzzling one’s animal while
working with it, is a utk ruxht and not a monetary ,ufz. R’ Chaim proves this from the fact that one is oiver the utk when he muzzles his own
animal even though it’s not lhha to say he has a iunn cuhj to himself. Some ask from our sugya [/tm inek] there it says if one is oxuj someone
else’s animal when he works with it, the ohnfj say he must reimburse the owner 4 ihce for a vrp and 3 ihce for a runj. From this we see that
there is a ,ubnn cuhj as well! The  [ws wdh wx e"c]cegh ,kve  says k"pt that since there is a t,hhrutsn ruxht, there is a t,kns tn,x that when
one rents an animal it’s like there is an unspoken htb, between him and the rhfan that he won’t muzzle his animal. This turns it into a ,ubnn cuhj.
     The wnd [:m] brings a ,eukjn between ahek ahru ibjuh wr if one is ,uekn chhj if he was kuec oxuj. Rashi explains, this means every time the
animal tries to eat, he discourages and scares it with his voice. ibjuh wr holds that vagn huv uhp ,nheg and one will be ,uekn chhj. ahek ahr holds
that he is ,ueknn ruyp, because using your voice to be oiver ouxj, tk, is not considered a vagn. Tosfos [hcr v"s] asks that elsewhere ibjuh wr
says that kken 'rnhn 'gcab are considered vagn uc ihta utk, so how can he say here that ihp ,nheg is a vagn? Tosfos answers that by us his
uhp is ultimately creating a vagn, ie; the animal continuing to work without eating, f"tan by kken no physical action ever results from the ruchs.
    The  [wc wkv'd"hp ,urhfa]o"cnr  paskens like ibjuh wr that one is ,uekn chhj for kuec vnhxj. The vban shdn brings wxu, question and answers
with a kkf: Any utk that can’t be done with a vagn but only with a ruchs (like kken), the ruchs is considered vagn uc iht. However, if the utk
could be done with a vagn (like vnhxj), even if he is oiver without a vagn, like with a ruchs, that ruchs is considered a vagn.

],uguna .cue [wdk ,ut n"c ibjkt wr      asks, what is the shaila of kuec vnhxj? b"nn, if the owner was being as, he is oiver because as is a vagn
and the issur  is that one may not be as with a vnhxj no matter how the animal got muzzled, or who did the muzzling. And if someone else is being
as with the owner’s animal, the one using his kue to muzzle the animal would not be chhj because only the one being as with a muzzled animal is
chhj? R’ Elchonon explains the halacha is if one is oxuj an animal while it’s being as, even if another is doing the threshing, the oxuj will be chhj. He
learns that in our shaila there are 2 people involved. One is threshing with the animal, while another is using his voice to deter the animal from eating.
The shaila is, true the kuec oxuj is chhj, but is                                                                                         he considered as doing a vagn, to be ,uekn chhj?

                                                                                                                                                                                                              

R’ Nosson Tzvi Finkel zt”l (Mir Rosh Yeshivah) would say: 
     “wufk, h,eujc otw - Rashi explains that this refers to one who is Ameil - steeped in Torah. Why does Rashi make this
assumption? Why does walking refer to one steeped in Torah? Because when people are in the Beis Medrash, they are
assumed to be learning with ameilus (hence, bring the Yetzer Hara to the Beis HaMedrash because there, even he looks like
a Tzaddik). However, the real test of true resolve is to be steeped in Torah study it even when you are walking on the road!”

A Wise Man would say: “Some people come into our lives and leave footprints on our hearts. We are never ever the same.”                
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Monetary, Interpersonal Laws and Din Torah (4)
When is it Permitted [Even Obligatory] to Lie? Introduction.
Interpersonal sins [bein adam lachaveiro] are only prohibited
when they are done in a destructive, demeaning manner, or “for
the love of falsehood.” If, however, one has constructive intentions
that match the will of Hashem in His Torah, a person is permitted
to lie, with some conditions as will be explained. This concept is
explained in Kovetz Ha’aros [R’ Elchanan Wasserman zt”l.] (1)

Example 1. If one wants to save a listener from something bad
[happening to him or from doing something bad], and the only
way to protect him is by telling him a lie, he can do so. If a
doctor knows that the only way a patient will listen to his
important medical advice is to tell him a lie that another patient
who didn’t take this care died, he can tell the lie. In these and all
such cases, the lie is being told for the good of the one who is
listening, therefore, even though the one saying it is bending the
truth, causing the listener to do what he doesn’t want to do, it is
permitted and even an obligation in such a case to lie.

      

Example 2. If a parent or teacher needs to keep a child or student
away from negative influences and peers, and the only way to
accomplish this is by telling him a lie, he is permitted to do so.
Example 3. If someone enters a Beis Medrash or hall holding a
hammer and in anger says: “Is Ploni ben Ploni here?” we should
certainly lie to the aggressor in order to save another from harm.
Conditions. The above-mentioned heter to say a lie in order to
save the listener or another person from sin or harm comes with a
number of conditions. 1) As mentioned, if there is another way to
accomplish the same thing, one cannot lie. 2) One must have true
intentions to save another from bad, as opposed to lying for the
sake of hurting, taking revenge, etc., or out of a “love” for lying.
3) One must clarify the exact facts and halachos to determine if
the current situation indeed justifies a lie. 4) If the lie will cause
other damages to him or another person, it cannot be said. These
conditions are similar to the conditions that the Chofetz Chaim
gives for saying Lashon Hara for a justified purpose, and are
explained at length in the sefer Lerayacha Kamocha (2).



      Rashi explains that “listening” to Hashem refers to exerting effort and diligence in Torah studies. Ameilus B’Torah.
One who lacks Torah knowledge he would have gained had he exerted the proper effort becomes ignorant and this prevents
him from performing mitzvos. As a result of his non-performance, he will then develop a hatred for those who keep and
teach the mitzvos of Hashem and soon after that, he will begin trying to prevent others from doing them. Finally, he will
come to deny that the mitzvos were given by Hashem, and ultimately, he will deny the Almighty’s very existence.  
    This reaction is incredibly difficult to understand. By virtue of the fact that he did not exert himself, is an individual really
creating such a harmful chain of events - for example, his mind wanders during a Daf Yomi shiur? Can the high school
student who doodles during shiur be compared to someone who recognizes Hashem, yet rebels against Him?
    R’ Henach Lebowitz zt”l (R”Y Chofetz Chaim) writes that the study of Torah is the only way in which one can learn
how to truly serve Hashem. It is the blueprint for the creation of the world, and the guidebook for our lives. The Torah has
within its subtleties the knowledge we need to perfect both our mitzvos and our middos. By not toiling over our Torah
studies, we are in essence denying the importance of everything a Jew must believe in and become. Therefore, yes, it is
conceivable for a Jew to lose his way k"r if he loses sight of the Torah’s guiding light - even for a moment!
    We must appreciate the fact that all activities, other than learning Torah, are secondary. Our first priority must be
studying the Torah and with a greater understanding of its true importance, we will realize just how damaging it can be to
waste time during the few precious moments we have to study it. We must recognize the obligation we have to streamline
our schedule, thereby maximizing the time available to study the Torah given to us by Hashem.

     Rashi, in quoting the Medrash, explains the word ",uhnnue" to mean vpuez vnuec - standing tall and ramrod straight.
Many meforshim grapple with this Chazal. The Gemara in Kidushin 31a says vnuec ,unt ws lkvha ostk ruxt kwwchr rnt"
"vpuez. Rashi there explains that it looks as if he is pushing up and away Hashem’s presence which descends downward. It
seems to be exhibiting a sense of haughtiness. So why would Rashi here, on our posuk, be intimating that vpuez vnue is a
good trait, worthy of reward?
     I saw 3 geshmake answers. 1. The Chasam Sofer answers: Earlier, the posuk says offu,c h,fkv,vu. Hashem will kufhcf
be walking with us and not in the higher spheres. Thus, walking upright isn’t “pushing” the Shechina up and away.
2. The Gemara says that animals always walk looking downward. The posuk is speaking allegorically. To receive the
brachos of the Torah, and not chalilah the Tochacha (curses), we must walk and serve Hashem, upright, as people striving
to reach higher and higher, not live an earthly, lowly type of lifestyle, behaving like ,unvc.
3. Lastly, R’ Shloime Wolbe zt”l says that this vpuez vnue isn’t the negative type the Gemara discusses. Rather, this is a
critical and essential idea that enables us to better serve our Creator. It’s called Gadlus Ha’adam! It behooves us as Yidden
to feel proud, walk proud, with the confidence and dignity that comes with the knowledge that we are His chosen people.
This sense of pride spurs us on to reach higher, do better and helps us to refrain from sinning. Because how can I, a lkn ic,
stoop so low and act beneath my real worth? Perhaps that is why this is the very last message before the Tochacha.
    Yehi Ratzon ... that even in this very trying and interminable golus, we should hold onto this feeling of nobility and be
zoche to all the brachos of the Torah and these closing words ",uhnnue of,t lkutu ofhkg ,uyun rcatu".                                      

                                                                                                                                                                                                              

 /// wv ktrah vuen(dh-zh whnrh)

,umnv kf ,t uag, tku hk ugna, tk otu
 /// uxtn, h,uejc otu /vktv(uy'sh-uf)

 /// ,uhnnue of,t lkutu ofkg ,yn rcatu(dh-uf)

 /// ivfv ubfhrgh rsbv sh dha, rat hp kg ivfv u,t lhrgvu ivfv hbpk ushngvu(j-zf)
   In 1970, Rabbi Dr. Ivan Lerner was recruited to become the first director of NCSY’s Central East Region. The region’s
borders stretched east to west, from western Pennsylvania to Indiana, and north to south from southern Ontario to northern
Kentucky. Rabbi Pinchos Stolper z”l, founding director of NCSY insisted that the regional office needed to be in Cleveland.
Rabbi Lerner recalls that just prior to his relocation, Rabbi Stolper mentioned that as soon as he arrived in Cleveland, he
should set up a meeting with the Telshe Rosh Hayeshivah, R’ Mordechai Gifter zt”l, to introduce himself and try to attract
Kollel talmidim to lend support to NCSY’s kiruv efforts, as well as deliver a personal letter from him. The envelope contained
a haskama (approbation) from R’ Yitzchok Hutner zt”l, the Rosh Yeshivah of Chaim Berlin. R’ Hutner wrote about the
work that NCSY was doing to “save neshamos,” and that his talmid muvhak, Rabbi Stolper, was being moser nefesh with
tremendous self-sacrifice in his holy efforts to rescue Jewish teenagers from assimilation. 
     Rabbi Lerner tells the story of his meeting as follows: Upon my arrival in Cleveland, I immediately made an appointment
to meet with Rav Gifter. Every Rosh Yeshivah I had ever met spoke Yiddish (and very limited English) and because my
Yiddish was sub-par, I was somewhat apprehensive about having a one-on-one meeting with a big time Rosh Yeshivah like
Rav Gifter. Nevertheless, on a mild-summer morning in August of 1970, I drove out to Wickliffe, Ohio, to meet Rav Gifter. 
    After knocking and waiting outside the Rosh Yeshivah’s study for a few moments, I heard a strong voice from inside say,
“Come in.” I entered. I was surprised, since I expected to hear in Yiddish, “Vas ist (what is it)?” The Rosh Hayeshivah (not
yet looking up) quietly said “Hmm ... Lerner.” Then, looking directly at me, he said “Lerner - from where?” 
    I was still trying to make sense of a Rosh Yeshivah who spoke perfect English. I replied, “Originally from Baltimore.”
Again, he mused “Hmm...” Then he said. “Are you related to Yossel Lerner?” I replied, “My dad’s Yiddish name is Yossel.”
    Rav Gifter suddenly pushed his big black desk phone towards me and said, “Call your father.” I can still recall the cold
sweat, the confusion, the surreal atmosphere. My dad was a proud Jew, and a wonderful man, but his association with his
shul’s religious practice was less than intimate. His attendance pretty much involved Rosh Hashanah and Yom Kippur and an
occasional bar mitzvah or wedding. “My dad’s in Baltimore, and that’s an expensive call from here, I’d hate for the Yeshivah
to have to spend all that money.” Rav Gifter, pushing the phone closer, said, “My phone, my bill - call your dad.”
    I had a feeling of foreboding as I slowly dialed. The phone number connected, and my dad answered. I said, “Hi Dad, I’m
calling from Cleveland...” Before I could continue, my dad cut me off. “Cleveland?! Do you know how expensive this call
is?” I continued, “I’m calling from Rabbi Mordechai Gifter’s phone. Rabbi Gifter is the head of the Yeshivah in Cleveland.” 
    There was a pause. My dad then said, “Are you there with Muttie Gifter? I haven’t seen him in years!” At that moment,
Rav Gifter reached out for me to hand him the phone. Immediately, the language of the call turned into Yiddish. For ten
minutes, two boyhood friends were laughing and joking and reminiscing in Yiddish. I thought I was in the Twilight Zone. It
was surreal. Rav Gifter handed me back the phone and said, “Say goodbye to your dad.” I did and hung up.
    Rav Gifter began to regale me with stories about my dad and my grandpa. “The Rosh Hayeshivah and my dad went to
cheder together?” I asked. Rav Gifter said. “We were in the same class for five years. Your dad’s parents had a little grocery
store a block away from my parents’ store. It was a mixed Italian and Polish neighborhood, and your father was one tough Jew.
Even before our bar mitzvahs, when we would walk home from cheder and the neighborhood bullies would confront us, your
dad would throw punches and send them running. My mother used to tell me to walk to and from school with your father.” 
    Listening to Rav Gifter, I was mesmerized. What I had expected to be a short formal meeting turned out to be a relaxed and
enjoyable chat that lasted well over an hour. For me the major takeaway was my self-esteem boost. As a baal teshuvah myself,
I often felt uncomfortable around rabbis. Rav Gifter understood the value and language of my soul - my very real, Jewish soul.        
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 /// crjk ofhbpk ofhcht ukpbu(j-uf)
llllyyyynnnn: A chevra of guys went to visit one of their friends in a
southern town in Israel. The group as a whole was not
religious but the friend they were going to visit was
somewhat religious. When the friend brought out some
watermelon, the group felt uncomfortable eating without
“blessing” the food first, as is the custom by religious Jews.
But what blessing does one make on watermelon?
    One suggested “Borei Pri Avatiach” (watermelon).
Another suggested “Shema Yisroel,” but a third one said he
knows for certain the correct blessing is “Shehakol Nihye
Bidvaro.” How does he know? He related a story:
    At the beginning of the Yom Kippur war, his tank battalion
was stationed on the Golan Heights. One by one, the Syrians
were knocking out the Israeli tanks until there was only one

tank left. His tank. To fight against the dozens of tanks they
faced seemed pointless but to run away on foot was suicide.
They were out of options. The end was near, they thought.
    Suddenly the commander called out “Who knows how to
pray?” No one answered. The commander started screaming
but no one could think of anything. Suddenly, one guy
remembered that when his grandfather gave him sweets, he
would tell him to make a blessing “Shehakol Nihye
Bidvaro.” All together, they began screaming this blessing.
Sure enough, the Syrian tanks started taking hits, one after the
other, and miraculously, they made it out alive! This was his
“proof” that this blessing was the correct one to make!
llllyyyynnnnpppp: Chazal say that when we do the will of Hashem our
enemies will fall in front of us, even in abnormal ways. What
even one small deed can accomplish is phenomenal, how much
more so the good deed of a group or a whole community!

   While the Tochacha (biblical rebuke) connotes a sense of
terror in this week’s Parshas Bechukosai, Chazal chose a
prophecy from Yirmiyahu HaNavi which presages a feeling
of comfort and positivity. In fact, the opening words of the
Haftorah, "hzgnu hzg wv"  - “Hashem, my strength and my
stronghold,” vividly portrays this very feeling of positivity.
Interestingly, the Navi also states "wv ktrah vuen" and Chazal
(Yuma 85b) explain that just as a mikvah purifies those who
are impure, so too Hashem purifies His children, Klal
Yisroel. But what indeed is the comparison?
     R’ Shlomo Zalman Auerbach zt”l explains that the laws
of mikvah dictate that a person should only immerse himself
in a standing body of water, and not in a moving stream.

They go on to explain that a person should make the effort
and go to the water in order to immerse himself instead of
standing still and allowing the water to come to him. This is
because the purification process of a mikvah has to occur with
the willing participation of the one who needs to be purified -
in stark contrast to other religions where they engage in
forced conversions.
   Thus, the comparison is clear - for just as a person who is
impure needs to go to the immersion bath in order for the
purification process to be valid, so too Hashem wants us to
draw closer to Him and open a small opening. Once we do
that - how ever small of an opening - Hashem will see our
willingness to be pure and He will then help us get there.
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